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STUDY ONE 

The Giving and the Receiving 

Geoffrey Bingham 

INTRODUCTION: GOD AND MAN GIVING AND RECEIVING 

I believe we have a most important Pastors’ School before us, and that it will cut deeply 
into our lives and perhaps disturb some of our previous presuppositions of significant 
truths. It may confront us with wrong attitudes we have had and wrong methods we are 
employing both in our own lives and the life of our churches. We need to alert ourselves 
as to what is the true nature of both giving and receiving, for much of life consists in 
just this twofold action. 
 First let us establish biblically that God is essentially a Giver and the Giver: 
 

Every good endowment and every perfect gift is from above, coming down from the Father of 
lights with whom there is no variation or shadow due to change (James 1:17). 
 
If you then, who are evil, know how to give good gifts to your children, how much more will your 
Father who is in heaven give good things to those who ask him! (Matt. 7:11). 
 
If any of you lacks wisdom, let him ask God, who gives to all men generously and without 
reproaching, and it will be given him (James 1:5). 
 
But the wisdom from above is first pure, then peaceable (James 3:17). 
 

Two Corinthians 9:15 states, ‘Thanks be to God for his inexpressible gift!’ 
 James 1:17 is really indicating that only God can give truly. Fallen Man is always 
in danger of giving with a lesser motive than that of the truth, that is, of giving purely. 
In Matthew 7:11 Jesus is saying that Man knows the principle of giving and that God’s 
giving is away beyond Man’s since Man is not good. James 1:5—as also Matthew 
7:11—indicates that God’s giving is warm and generous, a point borne out by Matthew 
5:43–48: 
 

‘You have heard that it was said, “You shall love your neighbour and hate your enemy.” But I say 
to you, Love your enemies and pray for those who persecute you, so that you may be sons of your 
Father who is in heaven; for he makes his sun rise on the evil and on the good, and sends rain on the 
just and on the unjust. For if you love those who love you, what reward have you? Do not even the 
tax collectors do the same? And if you salute only your brethren, what more are you doing than 
others? Do not even the Gentiles do the same? You, therefore, must be perfect, as your heavenly 
Father is perfect.’ 

 
These few Scriptures indicate sufficiently the giving nature of God. In the Old 
Testament the common Hebrew verb natan is used more than 900 times, so that the 
giving–receiving action is denoted as well-known in regard to God and Man. There are  
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also other cognate verbs. All in all the idea of giving is quite powerful. The verb didomi 
in the New Testament is used some 300 times. In fact when we begin to examine all 
verbs, and then the various nouns for ‘gift’, then we see giving and receiving is a vast 
action. Both verbs include the ideas of yielding, allowing, bestowing, and often phrases 
in the Old Testament such as give answer, give warning, give orders, give utterance, 
give an oath—and so on, whilst in the New Testament we have give answer, give 
counsel, give directions, give instructions—and so on. Proverbs talks about ‘a man 
given to anger’ and Ecclesiastes of those ‘given to wickedness’. So we have the giving 
of ourselves to certain habits or lusts, or to other people. We also have the idea in 
didomi of giving up to something. We conclude, then, that much of life is active in 
giving, as it obviously must also be in receiving. 
 God is the Giver, and human beings are constituted with their ability to give and 
receive. 

GIVING AND RECEIVING WITHIN THE GODHEAD 

The truth of Man as a giver and receiver must flow from his union with God. As the true 
image of God he would reflect God’s giving and receiving. That would contrast 
strongly with much of fallen human giving and receiving. Bad and unhelpful experi-
ences of such human giving would increase the suspicion of human giving–receiving. 
At the same time the natural man’s view of God would develop suspicion, disillusion-
ment and cynicism of the whole matter of giving–receiving, whether Divine or human. 
 According to one reckoning we can speak about the internal giving of the Persons 
(ad intra) and the external giving (ad extra). The eternal generation of the Son by the 
Father really speaks of God giving wholly to His Son. So the Son incarnate speaks of 
‘the glory which I had with thee before the world was made’, and adds, ‘my glory which 
thou hast given me in thy love for me before the foundation of the world’.1 In John 
chapter 17, fourteen times Jesus uses the verb ‘to give’: eleven of these refer to what 
God has given him, and the other three his own passing on of the gifts to his disciples. 
Most, if not all the Son received, seems to have been given to him ‘before the 
foundation of the world’. The fact that the Father loves him before creation says it all. 
‘To love is to give’: biblically this is an immutable axiom. In Colossians 1:13 he is 
called ‘the Son of his [the Father’s] love’. 
 Our view of the Son’s giving to the Father ad intra is not from explicit references, 
so much as recognising his filial obedience. This is seen in his work in creation as ‘the 
Word’ of John 1:1–3, Hebrews, and Colossians 1:15–17 (cf. I Cor. 8:6). Likewise the 
‘Spirit of life’ gives of himself in that same creation, creation being a Triune work. The 
Three Persons coinhering in their intrasubjectivity constantly act in the perichoresis. As 
One they give to each other. 
 Some theologians see ad intra as a fountain flowing over2 and expressing itself as 
ad extra, so that when it is said that ‘the Father loves the Son, and has given all things 
into his hand’ (John 3:35; cf. Matt. 11:27), then the giving may not be so much in the 
incarnation as for it, and so prior to it. We refer to the following special passage of John 
5:19–29: 
 

                                                 
1  John 17:5, 24. 
2  God is known as ‘the fountain of living waters’ (Jer. 2:13; 17:13; cf. Rev. 7:12). The river of God is found in 

Eden (Ps. 46:4; Ezek. 47:1ff.; and Rev. 22:1f.). God is illimitable in His supply for all His creation. 
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Jesus said to them, ‘Truly, truly, I say to you, the Son can do nothing of his own accord, but only 
what he sees the Father doing; for whatever he does, that the Son does likewise. For the Father 
loves the Son, and shows him all that he himself is doing; and greater works than these will he show 
him, that you may marvel. For as the Father raises the dead and gives them life, so also the Son 
gives life to whom he will. The Father judges no one, but has given all judgment to the Son, that all 
may honor the Son, even as they honor the Father. He who does not honor the Son does not honor 
the Father who sent him. Truly, truly, I say to you, he who hears my word and believes him who 
sent me, has eternal life; he does not come into judgment, but has passed from death to life. 
Truly, truly, I say to you, the hour is coming, and now is, when the dead will hear the voice of the 
Son of God, and those who hear will live. For as the Father has life in himself, so he has granted the 
Son also to have life in himself, and has given him authority to execute judgment, because he is the 
Son of man. Do not marvel at this; for the hour is coming when all who are in the tombs will hear 
his voice and come forth, those who have done good, to the resurrection of life, and those who have 
done evil, to the resurrection of judgment. 

 
 Some elements here are nominated as in the world, that is, at the time of his incar-
nation, ‘in the days of his flesh’. The glorifying of the Son spoken often in John’s 
Gospel, and in the Synoptics at the baptism and the transfiguration, are the Father giv-
ing glory to His Son, and yet the Son’s desire and endeavour is to glorify the Father. 
Glorifying is giving. Thus when the Spirit does not glorify himself but the Father and 
the Son (John 16:12–15), then the Spirit is giving. The Father’s glory raises Jesus, but 
so also does the Spirit of holiness, by whom the Son offered himself at the Cross. 
 We shall have occasion, later, to advert to this giving–receiving action of the Three 
Persons, but we have said sufficient to show that in himself God is by nature the Giver. 
He is the fountain of all giving. We now have the basis for looking at God’s giving to 
Man and creation, for the practical value of this examination of the giving–receiving of 
the Godhead is to see that Man, made in the image of God, must likewise be so 
structured that he will both give and receive. He receives from God and returns the 
receiving in his worship and service. His joy and fullness of life have their origin in this 
receiving–giving action. He also gives to his fellow creatures and receives from them. 
Indeed that is his life. It is his true social being. The perichoretic movement within the 
Godhead flows out to all creation, and to Man most particularly. Man receives the 
perichoretic flow and desires it to have expression through himself into all society. 
Were he not to receive then the flow would be dammed up in him and he would have no 
intercourse with society. 

THE FORMS OF GIVING BY GOD 

Giving in Creation 
 It is reasonable to conclude that all the creation needs for its being and continued 
existence has been given by God in His act of creation. First Timothy 4:4 says, ‘For 
everything created by God is good, and nothing is to be rejected if it is received with 
thanksgiving’. This would seem to speak of creation as a gift (cf. I Cor. 10:26; I Tim. 
6:17). In Genesis 1:28–30 God speaks of giving in creation: 
 

And God blessed them, and God said to them, ‘Be fruitful and multiply, and fill the earth and 
subdue it; and have dominion over the fish of the sea and over the birds of the air and over every 
living thing that moves upon the earth’. And God said, ‘Behold, I have given you every plant 
yielding seed which is upon the face of all the earth, and every tree with seed in its fruit; you shall 
have them for food. And to every beast of the earth, and to every bird of the air, and to  
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everything that creeps on the earth, everything that has the breath of life, I have given every green 
plant for food.’ And it was so. 

 
To this we can add Genesis 9:3, ‘Every moving thing that lives shall be food for you; 
and as I gave you the green plants, I give you everything’. We should see Psalm 104 for 
the order of creation and life, but the gifting of creation should be seen only in the light 
of covenant. In Genesis 9:8–17 God says that His covenant following the Flood is with 
Noah and his descendants after him, ‘and with every living creature that is with you, the 
birds, the cattle, and every beast of the earth with you, as many as came out of the ark’ 
(Gen. 9:10). This area of God’s gifting is vast, and beyond computing. Of course it 
covers all that we call ‘providence’. 

The Giving That Goes with Doing God’s Will 

 Man is required as God’s covenant partner to be with Him in His will. God does 
not only create and provide for Man but He calls him into partnership with Him in the 
matters of redemption, sanctification, glorification and perfection. His covenant has its 
innate law, and Man is bound to obey this. We come to see the gifts he is given in order 
to fulfil the will and law of God. These are to do with redemptive and sanctifying 
services. Worship and service are nominated as gifts along with others, but the best 
description of these gifts is in Romans 9:4–5. Whilst these gifts are attributed to Israel, 
yet they have been in the world since creation and are indispensable for true human 
living. 

The Gifts Inherent in the Blessings 

 We will be giving much attention to the blessings of God, but blessing has in mind 
the enabling of the blessees to fulfil the commissions God has given to His creation. 
Thus in Genesis 1:20–22 the birds and the sea creatures are commissioned to multiply 
greatly in numbers, and God blesses them that they may accomplish this mandate. In 
Genesis 1:28 God blesses Man and calls for him to be fruitful and fill up the earth. In 
Genesis 2:2–3 God blessed the seventh day for the ministry it would have, and of which 
we later read. In Genesis 9:1ff. God blesses Noah and all creation in ‘the everlasting 
covenant between God and every living creature of all flesh that is upon the earth’. 

THE GOOD GIVING OF GOD 

What we have not done in all this Study is to try to understand the nature of God’s 
giving. We can gather much of the idea of His giving as we read of it from Genesis to 
Revelation. It is natural for us to think of God as the Originator of all things, and as one 
Who works out of these illimitable resources. Thus we may think that giving for Him is 
a simple matter. No matter how much He gives He can never impoverish Himself. This 
is a very superficial view of God’s giving, and will rouse no great sense of thanksgiving 
in us. The heart of all matters is this: ‘God so loved that he gave . . .’ He gives 
continuously out of His love. Yes, but were He to give wrongly He could do enormous 
damage. He alone knows how to give truly. This giving has to do with what He is about 
in creating, that is, what is the end of His creating. That end is the redeeming, 
sanctifying, glorifying and perfecting of His creation. He created that He might show  
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forth for all and everything to see His nature as love, and as holy love. This He will do 
by setting forth the glorified humanity which will emerge, and which He will incorpo-
rate into the Godhead, by marriage to His Son. 
 Every element, every giving, every action which He does in history has this end in 
view. The giving of gifts is not done willy-nilly. The motivating of us so that we, too, 
will ultimately be in the fullness of His image will mean we will be true receivers and 
givers after the manner of Himself. There is no need to stress that He gives—so to 
speak—up to the hilt when He withholds nothing but gives up His Son to the dreadful 
death of the Cross that we may be liberated by the Son from death and hell. If we are 
critics of God as though He handles and manipulates some Divine ‘cargo cult’ then we 
had better drop that form of blasphemous thinking and come in humility before the 
great Scripture of James in his letter, ‘Every good endowment and every perfect gift is 
from above, coming down from the Father of lights with whom there is no variation or 
shadow due to change’ (James 1:17). This is perfect giving: let our receiving and our 
giving again be commensurate with this. 

ANTI-GIVING AND INGRATITUDE 

As yet we have not talked of the reception of gifts given to us. It is a vast question, for 
receiving God’s gifts in humility, joy and gratitude is the sign of personal moral health. 
Non-reception is unthinkable, yet it happens and in great measure throughout the human 
race. Paul records Man’s ingratitude in the seminal passage of Romans 1:18–32. In 
verse 21 he says, ‘for although they knew God they did not honor him as God or give 
thanks to him, but they became futile in their thinking and their senseless minds were 
darkened’. Paul is generally thought to be speaking, here, of the Gentiles, but his words 
apply well to the sin of the Fall in Eden. Knowing God means they should  
(i) glorify Him; (ii) worship Him; and (iii) be grateful to Him. Paul once asked a 
question, ‘What have you that you did not receive? If then you received it, why do you 
boast as if it were not a gift’? This is a question applicable to us all. 
 In human affairs we often evade receiving gifts because we think they may 
obligate us to do what we do not wish to do—rightly or wrongly. We are to beware of 
Greeks coming to us, bearing gifts. Often we do receive gifts but quickly repay them by 
giving other gifts. Receiving is against our pride. It requires right humility. Receiving is 
also a vast subject in the Scriptures. True receiving is the basis of thanksgiving to God 
and others. 
 Cain and Abel are examples of ingratitude and gratitude to God, respectively. 
Ingratitude is a spurning of the gifts of God in a creation where one can only live gift-
wise. We shall see that Cain’s sacrifice, or gift, to God, was not only empty but from an 
evil heart. Jude picks up the spirit of the ingrate when he says: 
 

But these men revile whatever they do not understand, and by those things that they know by 
instinct as irrational animals do, they are destroyed. Woe to them! For they walk in the way of Cain, 
and abandon themselves for the sake of gain to Balaam’s error, and perish in Korah’s rebellion. 
These are blemishes on your love feasts, as they boldly carouse together, looking after themselves; 
waterless clouds, carried along by winds; fruitless trees in late autumn, twice dead, uprooted; wild 
waves of the sea, casting up the foam of their own shame; wandering stars for whom the nether 
gloom of darkness has been reserved for ever (Jude 1:10–13). 

 
We see, then, that we cannot live properly in God’s world and by means of His gifts 
without gratitude and thanksgiving. A whole world that is beautiful and enriching lies in  
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the realm of God’s gifts. Gratitude and thanksgiving keep the heart fresh and sweet, 
strong and noble. Ingratitude starves the spirit of a person, reducing it to meanness and 
sterility. It also inflames it to anger, hatred and homicidal actions. There are many 
nations today in which life is not held in honour: life means nothing and the destruction 
of persons is not accounted wrong. Such nations and peoples who are ingrates not only 
have no regard for human life, but at most they utilise and exploit the creation. It is 
worth remembering that from the time of the ejection of Man from Eden, violence so 
worked that ultimately the whole world was given over to it: 
 

And God said to Noah, ‘I have determined to make an end of all flesh; for the earth is filled with 
violence through them; behold, I will destroy them with the earth’ (Gen. 6:13).3 

Ingrates Are Idolaters and Grievous Sinners 
 It is shown in Romans 1:21–25 that whilst ingrates refused to acknowledge God 
and ‘his eternal power and deity’, yet they sought to make gods and idols to take His 
place. They demanded of the idols the gifts God would give to them under proper cir-
cumstances, namely all forms of needs and blessings. Throughout Scripture the idols are 
set out as supplying what Man needs, but Scripture also shows the idols give Man 
nothing but slavery. It is Man who must uphold the idols. Man makes the idols in the 
image of himself, and he is the image of them when he gives them priority over himself. 
His endeavour is ever abortive for he does not receive love, peace and joy from his 
deities. Instead he becomes their slaves. Anger at unfulfilment and non-success 
increases his anger to the pitch where he can break out in violence to others (homicide) 
or to himself (suicide). Paul speaks in I Timothy 1:8–10 of such who refuse grace and 
mercy from God: 
 

. . . the lawless and disobedient, for the ungodly and sinners, for the unholy and profane, for 
murderers of fathers and murderers of mothers, for manslayers, immoral persons, sodomites, kid-
napers, liars, perjurers, and whatever else is contrary to sound doctrine. 

 
Whether we like it or not we have to see that these states come from ingratitude towards 
God and pride towards oneself. 

Receiving and Giving 
 A good antidote to the foolishness of human autonomy and the rejection of God’s 
gifts is found in Matthew 6:19–34. When we read this we should ask whether we oper-
ate in life according to these principles set out by Christ for his people. We must 
remember that he is speaking of God as ‘our Father’ and as ‘a faithful Creator’ (I Pet. 
4:19). He is the Fountain from which all gifts flow, and as Paul says in Romans 8:32, 
‘He who did not spare his own Son but gave him up for us all, will he not also give us 
all things with him’? 

No one can serve two masters; for either he will hate the one and love the other, or he will be 
devoted to the one and despise the other. You cannot serve God and mammon. Therefore I tell you,  

                                                 
3  Note that in Romans 1:18–32 the end of God giving Man up to his sin and its guilt is that all relationships break 

down. The history of the Canaanite nations is similar. Where God is not acknowledged as the Giver, Man assumes he 
acquires and provides, and by this his pride grows and he steadfastly refuses to think God is the Giver. In the Book of 
Daniel, Nebuchadnezzar had to be brought to insanity before he could be humbled and learn that ‘the Most High rules 
the kingdom of men, and gives it to whom he will’. 
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do not be anxious about your life, what you shall eat or what you shall drink, nor about your body, 
what you shall put on. Is not life more than food, and the body more than clothing? Look at the 
birds of the air: they neither sow nor reap nor gather into barns, and yet your heavenly Father feeds 
them. Are you not of more value than they? And which of you by being anxious can add one cubit 
to his span of life? And why are you anxious about clothing? Consider the lilies of the field, how 
they grow; they neither toil nor spin; yet I tell you, even Solomon in all his glory was not arrayed 
like one of these. But if God so clothes the grass of the field, which today is alive and tomorrow is 
thrown into the oven, will he not much more clothe you, O men of little faith? Therefore do not be 
anxious, saying, ‘What shall we eat?’ or ‘What shall we drink?’ or ‘What shall we wear?’ For the 
Gentiles seek all these things; and your heavenly Father knows that you need them all. But seek 
first his kingdom and his righteousness, and all these things shall be yours as well. Therefore do not 
be anxious about tomorrow, for tomorrow will be anxious for itself. Let the day’s own trouble be 
sufficient for the day (Matt. 6:24–34). 

 
 What we are about in these Studies is of enormous significance. We ought to begin 
examining ourselves on the score of receiving what is given, and giving what one has 
received. If we find ourselves taking the independent way then we need to go back 
again to square one, and ask ourselves what we are really about. 
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STUDY TWO 

The Glorious Giving 

Geoffrey Bingham 

Introductory Note: This Essay was written for the New Creation Monday Pastors’ Study 
Series, April, 1991. Reading it again I felt convinced it would wonderfully fit our present 
Pastors’ School 2000. I have revised it in order to make some points clearer, but I have left 
it substantially as it was first written. 

THE ESSAY 

My visits to Jon the Dentist are virtually ended since I said goodbye to my last remaining 
eleven teeth, and obtained my two full grinning dentures. One does like to say farewell to 
his or her dentist, professionally, and this, perforce, was the case. What I regret is that I 
shall no longer look at print-reproductions of Jon’s uncle—Ainslee Roberts—whose 
paintings adorn the waiting room and surgery. Most intriguing of all is a bird painting 
(though not by Roberts) of two black cockatoos, wild, stubby, red-tailed and yet 
aristocratic in a banksia tree. When Jon the dentist has you lie back in his dental chair, you 
look up at the ceiling into the eyes and mandibles of the red-tailed cockatoos. One of them 
has a large gumnut in his beak. Having been a worshipper of parrots for many years I had 
read widely, and knew that certain species of the parrots relish eucalypt flowers, especially 
those of the West Australian flowering gums. I had not read that cockatoos relish the 
gumnut (the natural home of such mythical creatures as ‘Bib’ and ‘Bub’). 
 In our home property we have a few of these beautiful trees, and one of them has 
rapidly grown tall and delights us, yearly, with its massive production of pink blooms —
relished by bees and insects, but never visited by parrots, because it is so close to the 
house. Over the years it has accumulated masses of gumnuts which it never seems to shed. 
The last year or so the tree has lost its symmetrical beauty. Limbs are so laden with 
accumulated gumnuts that they angle downwards towards the ground. I have never seen a 
tree with so many of the hard fruit, but something within me has stirred time and again as I 
have looked sympathetically at the burden of the branches. Yesterday I went with long-
handled branch-pruning shears and clipped off the massive crop of nuts. I watched the 
branches relax upwards as they were lightened. It was as though their limbs were grateful 
to be released from their burden. I almost heard their expressions of relief. 
 I kept thinking, ‘We have yearly visits of black cockatoos. They give their wheeling 
cry as they flap into the pinus radiata and nibble out the nuts from the cones, and they 
explore the tall stringy barks—maybe for blossoms or nuts—but they neglect our pink 
flowering gum. Yet there is the tree, waiting and wanting to be relieved of its nuts.’ The 
obvious thought struck me that planting a flowering gum so near the house  
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had deprived it of its natural predator: the black cockatoos. With my pruning shears I was 
snipping where those birds should have been eating. 
 At that moment there slipped into my mind the story a friend had told me recently, of 
having been out in the desert above Port Augusta and Whyalla. In this dry place, burning 
with the high heat, there was little but mulga and saltbush. Imagine his surprise when he 
found a crevice of soil—partly shaded by nature—in which was growing a tomato bush. It 
was small and meagre, but it had grown one tomato fruit, and there it was—red and 
gleaming. My friend took it in his hand, marvelling as to how a seed could have found its 
way into that desert. 
 ‘What I did’, he said, ‘I have regretted ever since. I took the tomato and ate it—ate it 
in one sweet, juicy bite. But I’m sorry I did.’ 
 ‘Why should you be sorry?’ I asked him. 
 ‘I’m sorry’, he said, ‘because I stopped the continuity of the tomato plant. It was 
reproducing itself. It would have gone on—year by year—reproducing itself remarkably in 
the harsh desert.’ 
 I am no romanticist when it comes to what humans call ‘Nature’, but I said, ‘Maybe 
the tomato plant didn’t see it that way. Maybe it was grateful for the grand moment when 
someone came to eat its fruit so bravely borne.’ 
 He looked at me with amazed eyes. ‘You reckon a tomato could be like that?’ he 
asked. 
 I wasn’t sure. Both thoughts seemed good to me. I began to wonder a lot about flora 
and fauna. I even wondered whether it is not built into all plants and creatures to give of 
themselves—if not to give even themselves. I wondered fancifully if the deer that the 
jaguar pursues and kills does not—in the last moment—surrender itself to death to the 
predator with some unconscious thought that it is fulfilling its destiny as a deer. Fanciful 
indeed, but I am told that animals in this state—at the very last moment—do not feel pain, 
as though some kind of an anaesthetic is provided for that moment. Human beings who 
have been near to death from a lion-attack have spoken of a strange painlessness that 
comes at that point of time and experience. 
 Now I want to come back to the point of my essay which is to ask—and if possible to 
answer—the questions, ‘Is it built into all things—by nature of creation—to give 
themselves utterly? Is this the kind of glory made innate by the Creator of whom it has 
been written, “He who spared not his only Son but gave him up for us all, shall he not 
also—with him—freely give us all things?” ’ 
 My mind is omnivorous. It consumes and stores massive memories—pictures which I 
cannot obliterate. Some of these concern people in pain and suffering, in war and peace, in 
famines and plagues, times of poverty and wealth, situations of danger and destruction, and 
even halcyon days of prosperous life and balmy weather. In all of these I have seen 
amazing actions of self-giving. Indeed the history of the world is filled with strange and 
beautiful offerings—heroic self-giving in saving those ill with plagues, those starving in 
famines, those wounded in war, and tortured by insane cruelty. I could quote names now 
world-famous, but that would seem to narrow the special events down to them, when the 
number is legion. Whilst some of these events are recognised, and even rewarded with 
honours, many more happen unseen, and medal-winning is not their motivation. Here, an 
emaciated woman holds her hungry child to her withered breast, and dies trying to sustain 
him. There, noble sacrifice is made by a soldier or a sailor in war, giving his life that his 
comrades may live. In freezing cold that is lethal parents give their clothes to warm their 
children, in poverty they give their food, and in danger give their lives to protect their 
young. Often animals do the same—fearless for themselves in time of danger. 



Giving and Thanksgiving in the Church 

Pastors’ School 2000 • New Creation Teaching Ministry • www.newcreation.org.au 

10 

 Of course the statistics are strong on the side of self-saving—refusal to save others 
and die oneself. The time-old cries are, ‘Blow you Jack, I’m all right!’; ‘Every man for 
himself!’; and ‘I’m in the boat, push off!’ I’ve seen plenty of that. What of self-saving 
panic when a grandstand collapses bringing horrible deaths. And so on. Even so, why is it 
that the world strongly applauds self-sacrificial actions—some of them even in the face of 
panic—and never nominates them as foolishness? Why do the selfish acknowledge, with 
some sense of guilt, the nobility of those who give everything? Is it not universally 
recognised that creatures are their best selves when they are not trying to save themselves 
at the expense of others? 
 

To persons of faith there is the recognition that all self-giving comes out of God. The 
hardened and cynical amongst us question pure motivation in those who sacrifice them-
selves. We suspect there is a desire for posthumous glory that drives the hero to his death 
in saving his section in battle, that the mother who renders the last drop of milk in her all-
but-dried breast to her starving child is somehow aware of the audience who silently 
regards her act. We doubt that this is the case: the giving is pure and true. It may well be 
that some glory-hungry person rushes on death to seal his own honour, but then who can 
tell? And who needs to be cynical? It is often because we have been embittered, not only 
with the selfishness of the world, but with our own inner failure, when our spirits shrivel 
into meanness and become poverty-stricken. 
 All this given, nevertheless the human race knows what is good and what is right. 
Jesus said to certain men, ‘You, being evil, know how to give good gifts to your children’. 
He meant that parents know what is good for those they bring into the world, even if they 
do not always go about giving accordingly to goodness. Our evil can blind us to what is 
good, but even behind that evil we know what is right. We likewise know what is wrong. It 
is the good that angers us, since we succeed so little in doing it. We are governed by our 
guilt into bitter criticism. We know we are wrong even as we say the word of 
incrimination. We are hypocritically taking the higher moral ground. 
 
Where does it come from then—this glorious giving, this glory of giving, this giving of 
glory? From God, of course. From the Father, and the Son and the Holy Spirit. From the 
personal heart of the living God, who taught the human race the nobility of self-giving, and 
in creating it implanted it in the heart. To give is to be God, and yet no less to give is to be 
truly human. Man is made in the image of God, and the gold of the image is its gleaming 
glory of self-surrender. 
 We may think, ‘What could God give that would leave Him bereft, that would take 
away from what He has and leave Him bereft?’ History answers, ‘His beloved Son’. We 
might argue with history and tell it that what God gave He received back, that the loss was 
temporary, but then loss is not measured in units of time. Time is a measurement that 
cannot be used to compass pain. The only way to understand the matter and the glory of 
giving is to begin with God. The giving up of His Son was the highest form of giving the 
world has known. 
 James, the noble elder of Jerusalem and the brother of Jesus, said: 

 
All good giving and every perfect gift comes from above, from the Father of the lights of heaven. With 
him there is no variation, no play of passing shadows. Of his set purpose, by declaring the truth, he 
gave us birth to be a kind of first fruits of his creatures.1 
 

He was saying that the only genuine giving, and the only perfect gift—that is, a giving that 
is pure and a gift that is wholesome—is effected by God, and God alone.  

                                                 
1  Translation of the New English Bible (Oxford, England, 1961). The quote is from James 1:17–18. 
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What He says is true, and His word brings human beings into a new birth, so that they 
represent to other men and women what it really is to be truly human: they exhibit the 
greatest gift God gives to Man—utter newness of being. Without being cynical, and yet 
being realistic, we have to say that all gifts and giving of human beings—that is, human 
beings working from themselves for themselves, and not from God and for God—are 
imperfect, not purely motivated, and often dangerous and enslaving to the receiver, if not 
to the giver. Hence the warning, ‘Beware of Greeks coming to you, bearing gifts’. It 
scarcely needs to be said that ‘bearing gifts’ is not confined to Greeks! Whilst the giving of 
gifts is universal, so also is the wariness with which recipients view such gifts. Gift-
giving—pure gift-giving—is an art. In fact, such giving is genuinely artless since it comes 
from God who enslaves no one with His gifts or by His giving. 
 God, then, is the True Giver. Jesus once said, ‘My Father is always working’. He was 
telling us that God was always giving of Himself in creating the world, sustaining it, and 
providing for all its needs—whether physical, emotional, psychical or spiritual. God never 
wearies in His servanthood, in His ‘not looking on His own things, but the things of 
others’. Indeed, it is His nature to care for others. In that sense we might say He puts others 
before Himself, yet to put others before Himself is to be His true Self. We notice, too, that 
He never talks about the cost of His giving. 
 It is exactly in this image that He made us in the human beginning—the time of 
Man’s creation. Man deviated from this when he sought to be independent, and to set up 
his own human system. The Apostle Paul puts it simply, ‘Man did not honour God: neither 
was he thankful’.2 Thanklessness requires an exposition. It needs to be said that to be 
thankless is to refuse to attribute perfect giving and wholesome gifts to the True Giver. It is 
to assert that one is not so much a recipient as a creator of gifts: that one is self-sufficient. 
 Idolatry is linked with ingratitude. A person makes his or her idol and so is a creator. 
In fact one cannot create an idol: one can only devise it. The person sets out for his or her 
idol the requirements regarding this surrogate God, and says that it must provide such-and-
such pleasures, necessities, fulfilments and the like. Idolatry is in the beginning a 
fascinating experience, full of promise and pleasure, but it ends in dismal—even horrific—
disaster. The idolater becomes the slave of the idol. The devotee becomes twisted in 
personality and character. He has planned unconscious revenge upon himself for his 
rejection of the truth. 
 Servants of idols feed all into their idol—hoping for a return. They give to no other. 
They lose the glory of true humanity. As Wordsworth put it, ‘Getting and spending, we lay 
waste our powers’. The psalmist said of idol-makers, ‘They who make them are like them; 
so are all who trust in them’.3 These words are not simply a criticism: they are a kindly 
warning also. 
 There is a giving which is purist without being pure. It is meticulous but calculating. 
It does not sound like God’s word to Hosea, ‘I will love them freely’. God had said, 
‘Ephraim is joined to idols, let him alone’. He knew that until Ephraim was disillusioned 
regarding his idols, weary of their enslavement and hungry for reality, he would not turn to 
God. When he would dare to do that, then it would be because God had proclaimed that He 
loved him freely. 
 So, then, there is also a giving which is pure without being purist. It begins within the 
Godhead. The Persons of that Godhead give themselves one to the other. This  

                                                 
2  See Romans 1:21. 
3  Psalm 115:8. The Jerusalem Bible has, ‘Their makers will end up like them, and so will anyone who relies on 

them’. 
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action is known in theology as the perichoresis. Here we need to pause and explain the 
nature of the perichoresis. At the end of this Essay we have a fuller description of the 
meaning of perichoresis, but here we have a brief description, as we will be using the word 
again. The word perichoresis is Greek and means ‘going around’ or ‘rotation’. In the 
Godhead, the Trinity, the word used is for ‘the passing into one another of the Three 
Persons and their living in each other so that simultaneously each is enveloped in the two 
others as they in him’. The circulatory movement of the Three means that each honours, 
serves, gives to and receives from the others. In practice God the Father honours, serves, 
gives from His Fatherhood whilst receiving from the others. Likewise the Son honours, 
serves and gives from his Sonship, whilst receiving from the others. Again the Holy Spirit 
honours, serves and gives from his Spirithood, whilst receiving from the others. The Father 
is love as the Fountainhead. The Son is the Son of His love, and the Holy Spirit—the Spirit 
of the Father and the Son—is the Spirit of love. 
 That is a long but necessary description. God in Himself is called the ontological 
Trinity, but this God has revealed Himself, and is revealing Himself by His actions in 
creation, in redemption, and in sanctifying, glorifying and perfecting His creation. Out of 
His Being as love, He honours, serves, and gives to His creation whilst also receiving from 
it the worship and service it would give. Just as there is perichoresis in the Godhead, so 
God has created out of the flow of His perichoretic life. This is known in theology as the 
work of the economic Trinity, but never let us think of the perichoresis as a thing, an 
active force on its own. 
 Yet, were God not turned outwards, and were He not to create, redeem, sanctify and 
renew wherever evil has atrophied the good, then the Godhead would die! This statement 
seems so radical, so seemingly opposed to the will of God as some see Him—transcendent 
and impassive—that many would protest on theological and philosophical grounds. ‘God 
must be left to make His own decisions of grace’, thoughtful persons might cry, and they 
are correct. Yet to create is His love, as is also to redeem and regenerate is His grace. This 
is what we must insist upon. The dynamic of perichoresis is the dynamic of personal love, 
that is, God as love. 
 Creation is not the expression of God’s grace, even though redeeming it is. God out of 
His great love created the universe, and was pleased with it. Its rebellion against Him was 
not unanticipated. It is true that prior to creating it He planned to show His grace by 
redemption, but whilst we may speak of the grace of redemption, we cannot rightly speak 
of the grace of creation. Creation is a gift—a pure gift, unprompted  
by anything other than the nature of God. If we see humanity as innately faulty and 
intrinsically morally weak, then we demean the glory of God as well as that of Man. Man 
must come by his will to worship God, not by some mechanical predeterminism. Love is 
what evokes Man’s response, but love made known by the Word through the Spirit. Love 
may well bring obedience, but it is voluntary obedience, if not in fact, involuntary. 
 To give creation as a gift, to breathe into the primordial clay the breath of life and to 
make Man ‘a living being’ is pure gift, the true expression of the Godhead. Father, Son and 
Spirit work in this event, as also in the continuing event of sustaining that life and creation. 
This is as good as saying the Divine perichoresis expresses itself in the act of creating. As 
for redeeming: God loves His world and gives His Son to redeem its people, and to liberate 
it from the futility of the curse on sin. As the Father loves all, so does the Son. Both see the 
tragic poverty of autonomous man, and the Father sends the Son. As for the Son—‘though 
he was rich, yet for our sakes he became poor, that we through his poverty might become 
rich’. Nothing less than this will be the ultimate gift—the unspeakable gift. 
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 So, then, the Son divests himself of all that will prevent him taking on true humanity. 
He counts others better than himself in that he places them before himself. He looks not on 
his own things primarily, but on the things of others. In fact, it is his true ‘own thing’ to 
first look on the things of others. In taking the essence of the Godhead to Man through his 
flesh, he intends to liberate Man from his selfishness so that ‘they which live should no 
longer live unto themselves but unto him who died for them and rose again’. He takes on 
no ersatz humanity but the true one. The true one is without sin, but it is more true 
humanity for that! At the same time he takes on the frailty and weakness that have resulted 
from Man’s separation from God and he bears them in his own humanity. 
 Not only in the streets of Jerusalem, in the towns, hamlets and villages of Judea, 
Galilee and Samaria, is he impoverished with our poverty, but on the Cross he goes to the 
depths and dregs of all humanity for all time. He draws upon the resources that are 
available to any true human—the resources of the Divine Fatherhood and the Divine Spirit 
as he ascends to the Cross and descends into the hell of fallen humanity in its hour of 
dereliction and judgment. All evil laves over him as the dull waters of a dead sea, and as a 
sterile desert is the place of his affliction. In all their afflictions he is afflicted. He is 
wounded for their transgressions. He bears their griefs and sorrows. He moves out into the 
beginning of sorrows at Gethsemane and then in the full Cross he plunges into their depths, 
and he is there when the end of sorrows comes. His poverty is total. He has no purple robe 
to clothe his nakedness, and his resources are drained to nothingness so that he cries, ‘I 
thirst!’ The loneliness of the limbo of the lost is such that from it he cries the dreadful cry 
of dereliction for the terrible separation that it is. 
 If he has given all in that universal event, then no less, also, has the Father given. He 
withheld not His only Son but abandoned him up for us all. Such abandonment was via the 
Spirit of life who must share in bringing the judgment of death to the Son. ‘He offered 
himself through the eternal Spirit.’ So the impoverishment of the Godhead was completed. 
 So, too, the revelation of true giving. It is at the Cross where first we must learn the 
meaning and scope of giving. No ‘shadow caused by turning’ falls across the pure gift. The 
enlightened apostolic band is amazed and is in wonder, not only by the resurrection from 
the dead of the victorious Lord, but by ‘the unspeakable gift’ that the Father gives, and the 
Holy Spirit communicates. Now they see the gift of the Father and of the Son, and of the 
Holy Spirit. Now they penetrate to the heart of the mystery—the mystery of true giving. 
They are, so to speak, overwhelmed by the perichoretic torrent of the Godhead. 
 Jesus had told them to give in full measure, pressed down and running over, not 
insisting that they should receive again what they had given, but giving, not hoping for any 
return. This is the giving of the free Godhead. This is the Self-surrender of God for His 
fallen humanity and His creation of the new humanity in the midst of the bondage of 
corruption. 
 Now the human perichoresis begins. We are told so much in the New Testament of us 
being in the Persons of the Godhead, and they in us, that it is impossible not to have 
torrents of living water flowing through us. From the moment of the Spirit’s coming there 
is high praise and thanksgiving, and there is the beginning of a new giving. As at 
Macedonia later4, so firstly at Pentecost. So rich was their love, and so warm  

                                                 
4  cf. II Corinthians chapters 8 and 9. The Macedonian Christians gave according to the measure of their ability, and 

then beyond even their ability, apparently trusting that God would supply their needs—whatever! 
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their fellowship, that they sold what they possessed and shared it as need arose. The 
circulatory movement of material gifts was the expression of the giving on every score—
material, emotional, intellectual, psychical and spiritual. It was a relational giving, a 
relational interchange of the differentiations which were—and are—needed to cover the 
whole community. 
 In other words—as within the Godhead, so within the community: as going out from 
the Godhead so going out from the community of Christ to the community of all 
humankind. If God would not withhold His most precious thing of all—His Son—then His 
new children—those sons of God by adoption—could not withhold the things given them. 
And such things as love, joy and peace, gifts of ministry, and gifts to meet special needs in 
all departments of human living. Living is by receiving and using, but living is primarily 
by giving since this is God’s primary action. 
 In saying ‘all things are yours’,5 Paul was telling his friends that God withheld from 
them nothing that was essential to full living: ‘the world or life or death or the present or 
the future, all are yours’. Most of all, God withheld—and withholds—not Himself but 
gives Himself. Thus in the deepest regions of a human being, and in the whole society of 
Christ, dwells God as Father, Son and Holy Spirit. Within the deepest regions of God—
Father, Son and Holy Spirit—dwells the new person as God has received him or her, and 
the new Society of the Beloved who find their home in the Godhead. 
 All this explains the statement of Jesus in His High-Priestly prayer,6 ‘Father . . . the 
glory which thou hast given me I have given to them, that they may be one even as we are 
one’. The most God can have is His glory, and the most Man can have is the glory God has 
given him—the glory which is wonderfully and powerfully unitive. The Son delighted in 
the fact that God had glorified him,7 that is, had given him His glory, so that his was a 
given glory which was nevertheless his own glory. In glorifying God or a person, one 
simply ascribes to that one what is already so. No glorification can take one beyond what 
one is, but is a revelation of what one is. Yet when God ultimately glorifies Man He has 
taken him beyond what he has ever been, up to what God had always intended he should 
be. Indeed His intention had been from before the creation of the world. 
 The ultimate glory of God is that He gives of Himself so that Man can share in what 
He is. As in eternity such was planned,8 so in eternity it will be fulfilled at the time of the 
telos—the concluding goal of history. Such glory as Man has now must be a giving glory, 
for such is God’s. The glory Christ has given his people is a glory which makes them one. 
God gives Himself to Man and so Man first gives himself to God, and then goes on to give 
himself to the human race and to the whole creation. The tree laden with gumnuts awaits 
its appointed predator—a predator who is indeed a helpful friend—and the tomato in the 
desert anticipates its appointed recipient. Giving is living, and living is both receiving and 
giving—in humility. This is not only the joy of life but its sustaining pleasure and surprise. 
 
 

                                                 
5  See I Corinthians 3:21–23 (cf. Rom. 6:23; 8:32; II Cor. 9:15; Eph. 1:3; I Tim. 4:4; 5:17; James 1:17–18). 
6  John 17:20–26. The verse here quoted is 22. In this 17th chapter Jesus speaks sixteen times of what the Father has 

given him. 
7  John 8:54; 13:31–32; 17:5, 22, 24. 
8  Passages such as Romans 8:17–30, I Corinthians 2:6–10, Ephesians 1:3–14, and Philippians 3:21 show that the 

glorification of Man was something planned prior to creation.  
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When I had written the above and thought the Essay was completed I felt much had not 
been said which needed to be said. One saying of Jesus kept niggling away in my mind, 
namely, ‘If you then, who are evil, know how to give good gifts to your children, how 
much more will your Father who is in heaven give good things to those who ask him!’9 
What struck me previously was that all human beings know what is good to give, and so 
what is not good to give. They have an image of what is right and what is wrong. They 
know they could and should give gifts. If my reasoning is correct then the principle of 
giving is known to all, and—in one sense—is innate to all. Only a deliberate withholding 
prevents us giving. To go back to our eucalypt bowed down with gumnuts, and our tomato 
plant in the desert, we see that giving is a principle of life and that receiving likewise a 
principle no less powerful. 
 I thought—with a sense of shame—that there is giving everywhere we look. Jesus 
said, ‘Unless a grain of wheat falls into the earth and dies, it remains alone; but if it dies, it 
bears much fruit’. The seed loses its identity as a seed but finds a new identity as a plant. 
The plant gives all that it has—that is, to its death—in order to give further life. I thought 
again of the mother in famine time giving the last drops of her life to the needy baby, and 
my mind spread out to so many other examples. As a former farmer I have many times 
marvelled at the kind of calf an old cow produces. It is fresh and full, vital with power, and 
grows into a fine beast even though its mother was almost past bearing. Scraggy beasts 
bear beautiful progeny, and trees almost devoid of foliage and life bring their last fruits to 
fullness. There is a Mother Teresa in Calcutta with the pitifully poor, and a Father Damien 
in the leper colony. Even mentioning this brings to memory the woman missionary I met 
on the field who confided to me in shame, ‘I am dreadfully scared I’ll catch leprosy 
[Hansen’s Disease], but yet I feel I must go on nursing these afflicted with it’. That was 
courage, and it was giving which was of the highest order. 
 As I thought of Mother Teresa and her ilk I also thought of mothers of children. How 
they lose their youthful virgin figures, become aged, grow white-haired, wrinkled in skin, 
and seem to lose all the beauty they had. Yet how rich they grow, in knowledge, in 
understanding. How they go on giving and giving, and they are never free of their children, 
never independent at last to enjoy what life is left to them—either married or widowed. 
Likewise with men. Both go on being parents, caring for their children and then their 
children’s children. They have to give sympathy and understanding in times of 
waywardness of their offspring, times of sin and rebellion, and they must pray and watch 
for these younger ones. Until the day of their death they cannot relinquish the ministry of 
giving. 
 Of course they receive back. The grain of wheat that became lost into the plant, is 
ultimately lost as a plant. It is straw and nothing more, but it has multiplied itself. It has 
good grain to show for its work, and for its self-dying. The parable of a seed dying fails to 
show that the dead plant rises to a glory that a self-saving seed has not known. All the 
time—beneath and behind the giving—the self-giving creature has been going from one 
stage of glory to another. At the moment of its physical decease—as we will later see—it 
rises to a glory it has never known, although it has hoped for it. 
 When we go back to the saying of Jesus— ‘If you then, who are evil, know how to 
give good gifts to your children, how much more will your Father who is in heaven give 
good things to those who ask him!’—we discover that the principle of receiving is related 
to the principle of giving. Whilst God is prodigal with His gifts, He is also  

                                                 
9  This text is in Matthew 7:11, and there is a parallel saying in Luke 11:13 where Jesus said, ‘how much more will 

the heavenly Father give the Holy Spirit to those who ask him?’ 
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desirous that we ask for them. ‘He will give good gifts to those who ask Him.’ We need 
not be afraid that the gifts will not be good. But are we too proud to ask? Does it involve 
some dependence we do not wish to have? Ought God to act silently and unseen so that we 
are in no way humbled by His giving? 

 

*  * * * 
 

I have on my shelves books I have written which will not see the light of day for years at 
the present rate of publication. Are they not good books—good gifts for fellow human 
beings? I quietly believe they are. Should I then not ask God to raise up givers and helpers 
so that these books can bring life and light to readers who will need them? Did not Christ 
tell his disciples to pray the Lord of the harvest to send labourers into His vineyard? Not 
even he could do that in his state as a human being. He needed others to pray with him and 
for the harvest-field. So I bow my head and say gently, ‘Father! You have given me the 
ability to write these books, to think the thoughts you deem necessary for me to think. You 
do not want the boughs to break with fruit too heavy to be borne. Send men and woman 
and resources to let these words flow out into society which needs them. Let the red-tailed 
black cockatoos come screeching in!’ 
 So it goes for all things. We must ask, and he will give. James said, ‘If any of you 
lacks wisdom, let him ask God, who gives to all men generously and without reproaching, 
and it will given him’. James knew—as did Solomon—the value of such wisdom. He knew 
it is ‘first pure, then peaceable, gentle, open to reason, full of mercy and good fruits, 
without uncertainty or insincerity’. The aged ones who have this wisdom are a blessing to 
the community. The givings of youth are fresh and beautiful, but often riotous, extravagant 
and untamed. The maturity wisdom brings to society is most valuable. Older ones are often 
wiser, knowing they cannot produce from themselves the resources that are required. They 
have learned the humility of asking God for others who are needy. 
 With the humility of asking there is also a humility of receiving. God is saying, 
‘Take’, just as the fruit tree whose branches are almost broken, so laden are they with fruit. 
It is not merely a mercy to take: it is the acknowledgment of what someone or something 
else has done for us. We are niggardly and surly if we refuse the offer. Sometimes we 
rationalise the free gifts of others by thinking we do them a good turn by taking! If we are 
not grateful to the tree which has borne its fruit for us, neither are we thankful to God who 
bore fruit out of a dry and bloody tree—a pain-timbered Cross! Christ will see the fruit of 
the travail of his soul and he will be satisfied, but we grudging receivers will fail to see free 
grace, and we will live in the sad twilight of ‘neither grace nor law’. This is the inversion 
of giving, the perversion of taking. 
 Paul and others treasured the saying of Jesus, ‘It is more blessed to give than to 
receive’. Often getting is not receiving. It is Man gathering from every corner for himself: 
sometimes snatching, sometimes earning, and sometimes stealing. Receiving gifts from the 
Father is a blessed thing, and then distributing them even more blessed—if that were 
possible. What we receive must needs be given. The Dead Sea encapsulates its receivings 
and they lie sterile and dead. A true sea is living, rich with weeds, fish and other creatures. 
The Lake of Galilee is open at both ends. It receives and then gives and so it never dies. It 
dies only to itself—to give—but then it lives by the giving. 
 We learn it all from the Godhead. God is the source of all giving. We now speak of 
the Divine perichoresis, a word used of the interpenetration of the Three Persons who have 
one centre of conscious being. In love they share their differentiations. So also do they 
share them with all creation. We have seen that this honouring, glorifying and serving—
one of the others—is not confined within that Godhead, but has turned  
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outwards to create, to provide for the life of all things, to redeem rebellious man and set the 
creation free to give full expression to its adoration of God and its total enjoyment of all 
things received from God. 
 In this action of giving God gives His Son all he needs—sixteen times in John chapter 
17. We saw that the Father abandoned His Son up to the terrible action of the Cross, and 
the Son likewise gave himself to it. Yet, in another way it was not terrible, for it was a 
‘fragrant offering and sacrifice to God’ reminiscent of Noah’s post-flood offering to God, 
yet far transcending it. It was as Abraham’s offering of Isaac, but transcended by the 
Father in the giving of His beloved ‘Isaac’—the man Jesus. 
 When, then, the Divine perichoresis moves out into the creation—first founding it, 
then sustaining it, and finally redeeming and renewing it—then redeemed humanity, for its 
part, cannot forbear from sharing in that Divine giving, that circulatory movement which 
keeps bringing life to all things. The Divine perichoresis became flesh in the Son, and the 
Father and the Spirit aided him in giving their treasures to the human race. Because Man is 
created in the image of God then he will never be truly himself until—and unless—he 
constantly gives. In giving we lose our false and sinful selves and find our true selves. 
 It is incumbent upon us, then, to receive from all men that which they would give us. 
We must never be too proud for that. We must give all we have and they must not refuse it. 
No one may dam up the outflow of his brother or sister. Jesus said torrents of living water 
would flow from us. Such will flow out to dry ground until it is soaked and the water table 
in the depths is renewed and rises to bring forth a rich harvest in what was once a dead and 
sterile desert. 
 This, then, is the principle of glorious asking, receiving, giving and asking afresh. 
This is the Divine action of love become flesh in Christ and poured out by the Spirit 
amongst the human race. It is this for which Christ died, and lived again. It is by this we 
also die and live again—not only to ourselves and for ourselves, but for him who died for 
us and rose again. We thus think not on our own things, but the things of others. We count 
them better than ourselves as the Father did us, as He gave His Son, and His Son as he 
counted us better than himself. This is the true ‘mystery of godliness’. 
 When we have learned this—even in the small measure and practice that we have in 
this world—we have been inducted into the mystery of the Godhead. Our perichoresis is in 
Their perichoresis. We are one with the Godhead, and the Godhead one with us. This is the 
Divine–human interdwelling which settles history for all time, drains from it the acids and 
diseases of selfishness, and establishes love as the one eternal principle—even Man and 
God become one. 
 This, then, is the inheritance God has promised His people from of old. He has heaped 
up the treasures of this inheritance by the processes of history and—at the last—the kings 
of the nations shall bring their glories into the Holy City, and when they arrive they shall 
see the same treasures of wisdom and knowledge to be those from which they have drawn 
for the processes of history. Christ is the glory, and in him were once hid all the treasures 
of wisdom and knowledge, but now they are uncovered, exposed, given to the sight of all 
inheritors. The Kingdom has come in all its glory at the end-time. It now awaits further 
history, further action of love as the kingdom of priests bring to bear upon the new 
creation—the new heavens and the new earth—those resources which will prove more than 
sufficient for the task of glory ahead, the form and shape of which we now only dimly 
discern, but which, even so, excite every fibre of our beings. 
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THE PASTORAL APPLICATION OF GLORIOUS GIVING 

The application is surely obvious—as we give, so we lose the tensions of self-seeking and 
self-extending endeavours—the endeavours which arouse deadly competition and 
divisions. We enter into what is most natural of all for the community of Christ—the 
Divine giving translated into human understanding and human action. The flow of giving 
that comes from the Godhead is the flow that comes to us and emerges from us. As 
pastoral workers we can either expect God to commence such a flow in our churches, or 
we can gratefully receive that flow from God and let it move out to the congregation. If we 
lack, let us ask. All creation operates on the receiving–giving–receiving principle. The 
Community of Christ operates likewise. If we ask let us receive. If we receive let us give. 
The constant action of the Godhead flows through into the Church as ‘all the fullness of 
God’. Even so, this is no triumphalist success movement. God’s giving is not without His 
suffering. Christ’s fruitfulness came through ‘the travail of his soul’. Our giving means 
dying to our selves and this includes our dreams and our possessions. It is also coming 
alive to God and to Man and from this we receive gifts to give and wealth to distribute. 
The one who receives not from above because of suffering but takes from below as his 
due, is no trail-blazer of the ministry of glorious giving. 
 To many of us receiving is often humiliating. It is much a command to ask and to 
receive as it is to give. Asking–receiving is a witness to the goodness of God, and induces 
the humility which expresses itself in creature-dependence and in fervent thanksgiving—a 
principle powerfully tied in with all giving. Thus—we say again—with the Pastors and the 
Elders sharing this natural, perichoretic movement which is always outwards, and always a 
giving and sharing of all the resources, there is the life of God flowing into and through the 
congregation out into the whole world. 
 It scarcely needs to be said that this is no system, no methodology, no way of going 
behind God to ‘get it better’. It is more blessed to give than to receive, but even so the two 
are inseparable. Here is much food for thought for us all, and vast room for action. May we 
learn glorious giving, glorious asking, glorious receiving and so—yet more glorious 
giving! To this will come the commendatory chorus of gumnuts, black cockatoos and 
tomatoes. 
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INTRODUCTION TO 
STUDY THREE 

Perichoresis and the Giving 
and Receiving of God 

Geoffrey Bingham 

INTRODUCTION: WHY AN EXTRA INTRODUCTION? 

Our Study takes up some twelve A4 pages and would seem overly long without adding 
an introduction. The writer of an article has to live with what he has written, and over 
the weeks which have passed I have become increasingly discontented with this Study. I 
am not dissatisfied with its contents, as such, for it can well stand on its own as an 
apologia for ‘Giving and Receiving’, which is the theme of our School. After much 
pondering of the way it was written, plus new insights which have come through further 
reading, I am convinced we need this Introduction. 

OUR ESSAY HAS TRAVERSED THE MATTER  
OF THE TRINITY AND ITS PERICHORESIS 

I believe the Essay sufficiently covers the theology of the Trinity and shows correctly 
that Community of Three Persons who, in love, are One. It also covers their Being is in 
unity through love, in that they (i) honour One Another; (ii) serve One Another;  
(iii) give to One Another; and (iv) receive from One Another. Theologians speak of the 
two aspects of the one Trinity. The first is the Immanent or Ontological Trinity and 
means the Divine Community as it is in itself—namely in the relationships of Father, 
Son and Holy Spirit—these relationships being ‘other Persons regarding’ in nature. 
Secondly there is the Economic Trinity—its name deriving from oikonomia—which is 
the Divine Community working concertedly in the work of creation, the work of 
redemption, and the work which will bring all creation to its fulfilment, and particularly 
so in the new heaven and the new earth. 
 We can understand a great deal of the Immanent Trinity as the Persons relate to 
one another in their subsisting as One. Each is ‘other Persons regarding’, that is, the 
Father, the Son and the Spirit relate. What we cannot comprehend is the essential nature 
of each of the Three Persons, for each is ineffable. For that matter, each human being is 
ineffable. God has chosen to reveal Himself or we would know nothing of Him. Each 
human being has his or her own essential being to which no one can penetrate. 
  The main weaknesses of our printed Study is that it spends most of its text 
describing the Immanent Trinity and this exposition is the theology of Trinitarian being. 
It is surely in order to expound our theology of the Trinity, and the theology of 
perichoresis, within the Immanent Trinity, but what we need at a Pastors’ School is 
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something which is to do with what God is about in oikonomia rather than in theologia 
of the Immanent Trinity, as such. Oikonomia is the work of the Trinity when we speak 
of the Economic Trinity. Perichoresis is the movement within the Immanent Trinity, and 
also within the work of God—the oikonomia—of the Economic Trinity. 

WE ARE INVOLVED IN THE WORK OF THE ECONOMIC TRINITY 

Before we examine this let us note that many contemporary theologians do not agree 
with the idea of two aspects of the Trinity, thinking it to be an artificial division. The 
Persons of the Triune Godhead are always at work. ‘My Father is always working and I 
am working’ seems to suggest that the Trinity is always in action so that its being and 
doing are one. The operations of the Persons in the Immanent Trinity are known as the 
opera ad intra and of the Economic Trinity as the opera ad extra. 
  The economic works of the Triune God are set out for us in Ephesians 1:3–14 
and in all they speak of God’s salvific intention or will, or ‘counsel of his will’. Thus 
sanctification, sonship, and redemption through Christ’s blood are all part of this will, 
and these culminate in a ‘plan [stewardship; administration] for the fullness of time, to 
unite all things in him [Christ], things in heaven and things on earth’. This culminating 
oikonomia (cf. Eph. 3:2, 3, 9; Col. 1:25, 26) involves the matter of creation, so that 
creation, salvation and consummation are matters of our history which concern us, and 
in which we participate. Creation will be brought to its fullness (cf. Rom. 8:18–25).  
 Of course our printed Study on perichoresis requires that we should know the 
immanent and economic elements of the one Trinity. For Man the essence of God is 
inscrutable, but God has chosen to reveal Himself so that Man may not only be created 
but come to the theosis God has planned for him. In terms that we know, theosis is Man 
being brought to the ultimate state of glory God has planned for him (I Cor. 2:6ff.) and 
in the process of which he now has fellowship with the Triune God  
(II Peter 1:4, theias koinonoi phuseos; cf. I John 1:3, koinonia . . . meta tou patros 
. . . meta tou huiou ). Regarding the state of glorification—Man restored to the fullness 
of God and come into the glory always intentioned for him—it is necessary to 
understand that he is also sanctified and perfected along with all creation. All of this is 
through redemption and is the opera ad extra the ‘oikonomia of the fullness of the 
times’. 
 When we see that God’s intention from before creation was the theosis so that Man 
would enter into fellowship with the Godhead, then the nature of the Trinity Immanent 
and Economic, finely tuned to be one theology of opera ad intra and opera ad extra, 
brings our Studies into reality from what otherwise might seem to be abstract. 

THE GIVING AND RECEIVING OF THE TRINITY  
AND OF OUR HUMANITY 

The printed Study was aimed at showing the giving–receiving nature of the Trinity, and 
that Man, being the image of God, should likewise live as a giver–receiver, and espe-
cially so because as the image of God he is in the flow of the divine perichoresis. It is 
one thing to show what Man ought to be in the light of his position before God as His 
image, and it is another thing for Man to carry out the giving–receiving obedience. 
Again, to show the mutuality of the Three Persons as they coinhere one another is one 
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thing, but it is another thing for Man to carry out this way of being in a world in which 
dark personal powers under Satan seek to counter what Man-in-Christ knows to be his 
true obedience. Man cannot, of himself, be a true giver–receiver. He is surely heartened 
by the promise of ultimate glorification—the coming into the fullness of theosis—but 
prolepsis of itself—cannot enable him.  
 The key lies in John 17:22–23, ‘The glory which thou hast given me I have given 
to them, that they may be one even as we are one, I in them and thou in me, that they 
may become perfectly one, so that the world may know that thou hast sent me and hast 
loved them even as thou hast loved me’. Christ tells the Father that the glory given to 
him before the creation and his giving it to his disciples, will make them be one with 
him, in the Father. This then is the koinonia of the oikonomia, the true communion by 
which the natures of God and Man may be shared in theosis. This is the full theology of 
Divine and human being which is not an abstraction, but is the key to the immense love 
and grace of God in the giving up of His Son to judgment, death and the mischief of evil 
Satanic powers. 
 Only when we see this do we break out of the cunning, Adamic ‘giving and 
receiving’ modes in which we have been enveloped and to which we have been known 
to appeal for the sake of keeping the Church alive and in action! Since this Adamic 
power has been broken let us see the value of Trinity theology as it declares the action 
of God. That action is oikonomia, the mystery of the plan, the counsel of His will. 
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STUDY THREE 

Perichoresis and the Giving 
and Receiving of God 

Geoffrey Bingham 

WHAT IS THE NATURE OF PERICHORESIS? 

 
What is perichoresis? How do we come to know its nature? Is it indeed of such 
importance in our seeking to understand the matter of giving and receiving within the 
Godhead that we ought to pursue an understanding of it? Without doubt it is necessary. 
Yet if we constantly use the word perichoresis1 without fully understanding it then it 
may become a cult word. It is always desirable to use words only when they express 
something biblical, even if the words themselves are not in Scripture. They are valid 
only if they help us as we search out or proclaim scriptural truth. 
 
One way of explaining perichoresis and the truth of giving and receiving by the Three 
Persons of the Godhead, is to gather together a raft of quotes by those who appreciate 
the term, and who use it. It will help us to grasp the concept, but first of all let us  
note that these descriptions have validity only as far as they are based on Scripture. 
Perichoresis is linked with the doctrine of the Trinity, and that doctrine also only has 
validity if it is based on Scripture. Whilst philosophical rationalisations of the Trinity 
and its fellow doctrine perichoresis are undoubtedly helpful, yet, we repeat, their 
validity lies in their being biblical. 

THE TERM ‘PERICHORESIS’ AS USED BY THEOLOGIANS 

Karl Barth spoke of the perichoresis as: 
 

. . . the divine modes of being mutually condition and permeate one another so completely that one 
is always in the other two . . . This means that the unity of their work is to be understood as the 
communion of the three modes of being along the lines of the doctrine of ‘perichoresis’ 
. . . according to which all three, without forfeiture or mutual dissolution of independence, 
reciprocally interpenetrate each other and inexist in one another.2 

 

                                                 
1  From this point onwards we will not use italics except in unusual circumstances. 
2  Karl Barth, Church Dogmatics, vol. 1, pt 1 (T. & T. Clark, Edinburgh, 1975), pp. 370, 396. 
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On page 485 of the volume in which the above quote was abstracted, Barth speaks of 
the perichoresis as not having to do with the ‘origins’ of the Persons of the Trinity, 
being not a matter of origins, but one of the modes of being of the one God: 

 
This second, systematic argument may be dismissed at once. If the circle or perichoresis between 
the three modes of being of God had really to be a circle of mutual origins, and if it had to be 
complete as such, then an origin of the Father from the Son and from the Spirit would also have to 
be discovered. But the perichoresis, though it is complete and mutual, is not one of origins as such, 
but a perichoresis of the modes of being as modes of being of the one God. It is a further 
description of the homoousia of Father, Son, and Spirit, but has nothing to do with begetting and 
breathing as such, and therefore needs no supplementation in this direction, so that the postulate 
cannot be said to have, formally, a legitimate basis. 
 

Cornelius Plantinga, in an essay ‘Social Trinity and Tritheism’, while speaking of the 
relationships of the three Persons as set out in John’s Gospel and their inter-dwelling, 
comments on perichoresis: 

 
So much for Paul.3 Through John’s Gospel runs an even richer vein for the church’s doctrine of the 
Trinity—a wide, deep, and subtle account of divine distinction within unity. In John, Father, Son, 
and usually the Spirit or Paraclete are clearly distinct divine persons who play differentiated roles 
within the general divine enterprise of life-giving and life-disclosing. Yet they are primordially 
united—a claim typically made in the Fourth Gospel . . . Father and Son are said to be in each other. 
This is the base claim for the Greek Fathers’ doctrine of perichoresis, a sort of intratrinitarian 
hospitality concept. According to this concept, each trinitarian person graciously makes room for 
the others in his own inner life and envelops or enfolds that person there. Each is in the other two. 
 In John, Father and Son are also said to be one with each other. Though the relation of in-ness 
and oneness is not clearly set forth, it is close in context and apparently in concept. Perhaps in-ness 
is the main exhibition of oneness. 
 In any case, the primal unity of Father, Son, and Paraclete is revealed, exemplified, and maybe 
partly constituted by common will, work, word, and knowledge among them, and by their recip-
rocal love and glorifying. These same six phenomena both distinguish the three persons and also 
unite them, typically by a functional subordination relation that obtains among the three.4 
 

In an article titled ‘Circumincession’ in the encyclopedia Trinitas, the writer speaks of 
the Latin term and does not use the Greek term perichoresis. Circumincession is the 
equivalent Latin term. The writer explains the difference between ‘circumincession’ and 
‘circuminsession’: 

 
The word denotes the mutual immanence of the three divine persons, their reciprocal interiority, 
their ceaseless vital presence to each other, inter-penetration. Circuminsession emphasizes the 
abiding reality; circumincession the dynamic circulation of Trinitarian life from each to the others. 
The first appeals more to the Latin mind which thinks first of the divine essence, the second to the 
Greek which begins from the persons, borne to each other eternally, irresistibly, by their very 
identity as subsistent relations. It is infinitely more than community or participation as understood 
in human existence.5 
 

The same article quotes the Eleventh Council of Toledo on the matter: 
 
The eleventh Council of Toledo (qv) expresses the doctrine thus: ‘We must not, however, consider 
these three persons separable, since we believe that no one before the other, no one after the  

                                                 
3  Plantinga has been speaking of the ‘in’ concept in Paul’s writing. 
4  Trinity, Incarnation and Atonement: Philosophical & Theological Essays, eds Ronald J. Feenstra and Cornelius 

Plantinga Jr. (University of Notre Dame Press, Notre Dame, 1989), p. 25. 
5  Trinitas: A Theological Encyclopedia of the Holy Trinity by Michael O’Carroll (Michael Glazier, Wilmington, 

1987), pp. 68–69. 
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other, no one without the other ever existed or did anything. For, they are found inseparable both in 
that which they are, and in that which they do, because between the generating Father and the 
generated Son and the proceeding Holy Spirit we believe that there was no interval of time in which 
either the begetter at any time preceded the begotten, or the begotten was lacking to the begetter, or 
the proceeding Holy Spirit appeared after the Father or the Son. Therefore, for this reason we 
proclaim and believe that this Trinity is inseparable and unconfused.’ 

 
 Two theologians who deal much with the perichoresis, especially in the interests of 
Christian sociology, are Jürgen Moltmann and Leonardo Boff, and later in our Study we 
will look at their use of the doctrine. In his book Trinity and Society, page 136, Boff 
describes perichoresis after he has spoken of the Three Persons being one together in 
communion: 

 
The term perichoresis once was used in two different fields of theology: that having to do with the 
relationship between God and matter and that having to do with the relationship of the two natures 
in Christ. God is said to penetrate all the matter of creation; God is in the world; God’s presence, 
actions and providence pervade the world. But there is no reciprocity, since matter is not capable of 
responding consciously to God and of being in God. This perichoresis is not complete. In Jesus 
Christ two natures, human and divine, co-exist, united in the Person of the Son. This union is so 
deep that the properties of one nature are interchangeable with those of the other. So it is correct to 
say: ‘God appeared on earth, suffered and died,’ or ‘This man is uncreated and eternal.’ The two 
natures interpenetrate each other, without fusion or confusion; divine nature takes on human nature, 
each occupying the totality of the same divine hypostasis and so producing a true perichoresis (also 
referred to as communicatio idiomatum). 
 Finally, the term perichoresis gained currency in trinitarian theology, though it is only in recent 
times that it has come to occupy a central position in this field. We need now to look more closely 
at what it means as applied to the Trinity, since the concept is central to the relevance of the Trinity 
to our desire for a society that lives together in more open communion, equality and respectful 
acceptance of differences.6 
 

Elsewhere in the same book (p. 135) Boff quotes the Council of Florence: ‘The Father 
is wholly in the Son and wholly in the Holy Spirit; the Son wholly in the Father and 
wholly in the Holy Spirit; the Holy Spirit wholly in the Father and wholly in the Son’. 
 
 Quoting all that Moltmann says on perichoresis in his book The Trinity and the 
Kingdom of God would be a large though useful task. Briefly, in his book History and 
the Triune God on pages 131–2, Moltmann gives a useful description of his idea of the 
perichoresis: 

 
In my theology of the Trinity I began from the biblical story of Christ and thus from the difference 
between the subjects and their fellowship: Jesus, the messianic Son; the Abba God, upon whom he 
calls; and the Holy Spirit, who binds Jesus to the Father and through him comes into the world. If 
we begin from the trinitarian history of the three subjects, then our questions must be about the 
unity of these three subjects in the history of Christ and must we look at them in trinitarian terms: 
we may not understand them monistically. So following the Gospel of John I have understood the 
unity of Jesus the Son with the Father as a perichoretic unity, i.e. as a social unity of ‘I’ and ‘You’ 
in ‘We’ and ‘Us’, in mutual giving and taking, and in communicating and participatory living. The 
term perichoresis, Latin circuminsessio, used by John of Damascus in the doctrine of the Trinity, 
best grasps the unity of the three persons. Through their reciprocal love they exist in one another in 
complete empathy, so that they are wholly one. In the intensive exchange of their energies they 
mutually permeate one another in a perfect way and share themselves fully with one another.7 

                                                 
6  Trinity and Society by Leonardo Boff, trs by Paul Burns (Burns and Oates, Tunbridge Wells, 1988). 
7  Jürgen Moltmann, History and the Triune God (SCM Press, London, 1991). 
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In his The Trinity and the Kingdom of God, Moltmann has the following to say on 
perichoresis: 

 
If the concept of person comes to be understood in trinitarian terms – that is, in terms of relation 
and historically – then the Persons do not only subsist in the common divine substance; they also 
exist in their relations to the other Persons. More – they are alive in one another and through the 
others in each several case. 
 This idea found expression in the early church’s doctrine about the immanentia and inexistentia 
of the trinitarian Persons: intima et perfecta inhabitatio unius personae in alia. 
 John Damascene’s profound doctrine of the eternal [perichoresis] or circumincessio of the 
trinitarian Persons goes even further. For this concept grasps the circulatory character of the eternal 
divine life. An eternal life process takes place in the triune God through the exchange of energies. 
The Father exists in the Son, the Son in the Father, and both of them in the Spirit, just as the Spirit 
exists in both the Father and the Son. By virtue of their eternal love they live in one another to such 
an extent, and dwell in one another to such an extent, that they are one. It is a process of most 
perfect and intense empathy. Precisely through the personal characteristics that distinguish them 
from one another, the Father, the Son and the Spirit dwell in one another and communicate eternal 
life to one another. In the perichoresis, the very thing that divides them becomes that which binds 
them together. The ‘circulation’ of the eternal divine life becomes perfect through the fellowship 
and unity of the three different Persons in the eternal love. In their perichoresis and because of it, 
the trinitarian persons are not to be understood as three different individuals, who only subsequently 
enter into relationship with one another (which is the customary reproach, under the name of 
‘tritheism’). But they are not, either, three modes of being or three repetitions of the One God, as 
the modalistic interpretation suggests. The doctrine of the perichoresis links together in a brilliant 
way the threeness and the unity, without reducing the threeness to the unity, or dissolving the unity 
in the threeness. The unity of the triunity lies in the eternal perichoresis of the trinitarian persons. 
Interpreted perichoretically, the trinitarian persons form their own unity by themselves in the 
circulation of the divine life.8  
 

Thomas Torrance is perhaps the most famous of all British trinitarian theologians. He 
has published a number of books dealing with the Trinity, his most known being The 
Trinitarian Faith (T. & T. Clark, Edinburgh, 1988). In his book Trinitarian 
Perspectives: Towards Doctrinal Agreement he gives us the following material from the 
‘Agreed Statement on the Holy Trinity’: 

 
The Holy Trinity remains invariable, known in one Godhead and one Monarchy, but in which each 
of the three Divine Persons indwells and is indwelt by the Others. ‘They reciprocally contain One 
Another, so that One permanently envelopes, and is permanently enveloped by, the Other whom he 
yet envelopes’ (Hilary, De Trin. 3.1). It is in the light of this eternal [perichoresis] of the three 
Divine Persons in God, or the coindwelling and coinhering of the Father, the Son and the Holy 
Spirit in One Another, that we are to understand the mission of the Holy Spirit from the Father and 
the gift of the Holy Spirit by the Son. The Holy Spirit proceeds from the Father, but because of the 
unity of the Godhead in which each Person is perfectly and wholly God, he proceeds from the 
Father through the Son for the Spirit belongs to and is inseparable from the Being of the Father and 
of the Son. He receives from the Son and through him is given to us. Thus ‘We believe in the Holy 
Spirit, the Lord and Giver of Life, who proceeds from the Father, who with the Father and the Son 
is worshipped and glorified, who spoke by the prophets’ (The Nicene-Constantinopolitan Creed). It 
is precisely with the doctrine of the consubstantiality and Deity of the Holy Spirit that the proper 
understanding of the Holy Trinity is brought to its completion in the theology and worship of the 
Church. And it is with the doctrine of the Trinity that the adoration and knowledge of God reach 
their perfection. This is the faith of the One, Holy, Catholic and Apostolic Church, that we worship. 
One God in Trinity and Trinity in Unity.9 

                                                 
8  Jürgen Moltmann, The Trinity and the Kingdom of God: The Doctrine of God (SCM Press, London, 1981), pp. 

174–5. 
9  Trinitarian Perspectives: Toward Doctrinal Agreement (T. & T. Clark, Edinburgh, 1994), pp. 120–1. The 

above quote is an extract from the ‘Historic Agreement by Reformed and Orthodox on the Doctrine of the Holy 
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One cannot think of a simpler and more sensible treatment of the perichoresis than in 
the passage quoted above. 

THE INVENTION AND USE OF THE WORD ‘PERICHORESIS’ 

Just as today we find the word ‘Trinity’ indispensable to Christian thinking, and so 
claim that it is valid to use it, this could well be the case with the word ‘perichoresis’. 
What, then, is the biblical basis for the idea of perichoresis? The texts which show us 
the Father is in the Son and the Son in the Father we here show in full: 
 
(a) ‘I and the Father are one’ (John 10:30). 
 
(b) ‘But if I do them, even though you do not believe me, believe the works, that you 

may know and understand that the Father is in me and I am in the Father’ (John 
10:38). 

 
(c) ‘Do you not believe that I am in the Father and the Father in me? The words that I 

say to you I do not speak on my own authority; but the Father who dwells in me 
does his works. Believe me that I am in the Father and the Father in me; or else 
believe me for the sake of the works themselves’ (John 14:10–11). 

 
(d) ‘In that day you will know that I am in my Father, and you in me, and I in you’ 

(John 14:20). 
 
(e) ‘I do not pray for these only, but also for those who believe in me through their 

word, that they may all be one; even as thou, Father, art in me, and I in thee that 
they also may be in us, so that the world may believe that thou hast sent me. The 
glory which thou hast given me I have given to them, that they may be one even as 
we are one, I in them and thou in me that they may become perfectly one, so that 
the world may know that thou hast sent me and hast loved them even as thou hast 
loved me’ (John 17:20–23). 

 
In these five quotations above we see that the Father and the Son indwell one another. 
The Holy Spirit obviously indwells both Father and Son since he is called ‘the Spirit of 
your Father’ (Matt. 10:20), and ‘the Spirit of his Son’ (Gal. 4:4–7; cf. Rom. 4:14–17). 
His intimacy with Christ in the Gospels in all that the Son did shows he dwelled in the 
Son and the Son in him. We can surely take it for fact that the Three Persons indwell 
each other. 
 The closeness of the Father and the Son is shown in Matthew 11:27, ‘All things 
have been delivered to me by my Father; and no one knows the Son except the Father, 
and no one knows the Father except the Son and any one to whom the Son chooses to 
reveal him’. In John 6:44 Jesus showed the exclusive intimacy of the Father and Son, 
‘No one can come to me unless the Father who sent me draws him; and I will raise him 
up at the last day’, and John 6:65, ‘And he said, “This is why I told you that no one can 
come to me unless it is granted him by the Father” ’. 

                                                                                                                                               
Trinity’ which was issued on 13 March 1991. It was published in Ministers’ Forum, no. 138, November, 1991, 
Edinburgh, and Touchstone: A Journal of Ecumenical Orthodoxy, vol. 5, no. 1, pp. 20ff, Chicago, 1992. 
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On the basis of these writings in John’s Gospel and the Matthew quotation, the peri-
choresis is a reasonable deduction. It seems first to have been used by Pseudo-Cyril in 
the 6th century, but clearly by John of Damascus, a great, corrective theologian and 
highly regarded up to and including today. He said: 

 
For, as we said, they are made one not so as to commingle, but so as to cleave to each other without 
any coalescence or commingling. Nor do the Son and the Spirit stand apart, nor are they sundered 
in essence according to the diaeresis of Arius. For the deity is undivided amongst things divided, to 
put it concisely; and it is just like three suns cleaving to each other without separation and giving 
out light mingled and conjoined into one.10 
 

Boff explains in detail the use of the word and its meaning: 
 
In this way, both the identical unity of the divine nature itself and the oneness of the absolute Spirit 
itself have a strictly trinitarian meaning: the permanent interpenetration, the eternal co-relatedness, 
the self-surrender of each Person to the others form the trinitarian union, the union of Persons. In 
order to express this union, theology, from the sixth century, embraced the Greek term perichoresis 
(each Person contains the other two, each one penetrates the others and is penetrated by them, one 
lives in the other and vice-versa), or the Latin circumincessio (cessio with a ‘c’ meaning the active 
interpenetration of one with the others) or circuminsessio (sessio with an ‘s’ meaning being 
statically or ecstatically in one another). I propose to keep the term perichoresis central to my 
reflections, using it as the structuring principle of my explication of trinitarian faith, keeping the 
original Greek word as there is no translation that expresses its meaning as well. In the Trinity, all is 
perichoretic: union, love, hypostatic relationships.11 
 

We have seen then perichoresis in the Greek and circumincessio in preference to 
circuminsessio in the Latin give us the meaning of the relationships of the Persons in the 
Trinity. Boff prefers the Greek word. 

THE LIFE OF THE THREE PERSONS IN THE TRINITY 

I have desisted from saying, ‘the life of the Three Persons in the Perichoresis’, for fear 
we might give an hypostasis to the perichoresis, so thinking the Trinity exists—or in-
exists—by reason of the perichoresis. The fact is that the word is used to describe or 
express the manner of their subsistence and is not a thing or power in itself. When we 
talk often about ‘the divine perichoresis’, we may be tempted to think of it nounally, 
when it is the living action in relationships with which we are dealing and should be 
understood verbally, that is, in the action of the Three Persons. When we speak of the 
interrelationships of the Three Persons and their coinherence in one another we are not 
speaking of something—perichoresis in this case—which causes this unity of relation-
ships. If we can use the term at all it is the nature of God which causes the unity: the 
Persons cause the subsistence and actions. If we say, ‘love keeps them together’, then 
we are close to making love into an hypostasis. The fact is that it is the Father who is 
love, the Son who is ‘the Son of his love’, and the Spirit who is the Spirit of love.12 The 
Father as fons divinitatis is the fountain of love, so that the Son in generation,  
                                                 

10  Quoted in Trinitas, op. cit., p. 69. 
11  Boff, Trinity and Society, p. 5. 
12  First John 4:7–16 says that God is love. The passage is speaking of the Father, the One who sends His Son 

into the world. Colossians 1:13 speaks of Christ as ‘the Son of his love’. Many texts speak of the Holy Spirit as being 
‘the Spirit of your Father’ (Matt. 10:20), ‘the Spirit of His Son’ (Gal. 4:6), ‘the Spirit of sonship’ (Rom. 8:15), and 
virtually call him ‘the Spirit of love’ (Rom. 5:5; 15:30; Col. 1:8; Gal. 5:22). Love cannot therefore be thought of as an 
entity in itself but the attitude and action of the Godhead. 
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and the Spirit in procession, possess the love of the Father, and in this sense are peri-
choretic in their unitary Being. 

THE HISTORICAL DEVELOPMENT OF THE IDEA OF PERICHORESIS 

We have noted that the idea of perichoresis was present with Pseudo-Cyril in the 6th 
century, and that John of Damascus adopted and used it to make clear his ideas of the 
Trinity. Not all have embraced it and such theologians as Peter Lombard and Thomas 
Aquinas did not use it, but it was taken up by the Franciscan School of Bonaventure, 
Duns Scotus, William of Occam and those who followed in their train. 
 From the beginning, the word ‘perichoresis’ was developed from the verb peri-
choreo. This verb means ‘to go round’, ‘to rotate’, ‘to be transferred to’, ‘to come to in 
succession’. The word chora means ‘space or room in which a thing is defined as partly 
occupied space’, ‘generally place, a spot’.13 The verb in NT Greek, choreo—without the 
prefix peri—means ‘to go out or away, to be in motion, go forward, make progress, to 
have room for, to hold, to contain, to accept, comprehend, understand’.14 It is impossible 
for us to know what the Greek word meant at that time, especially as it came to the 
theologians who used it. Moltmann notes that ‘Patricia Wilson-Kastner has understood 
perichoresis as perichoreusis, and depicted it as a round dance’,15 and many such ideas 
are being given as being the original idea of the verb perichoreo, which cannot be 
substantiated. Choros means ‘dance’ and chorobateo means ‘to dance in chorus’, but 
these words are not related to perichoreo and perichoresis.16 
 According to Boff,17 the word perichoresis has a double meaning: (i) the idea of 
one thing contained in another, that is, dwelling in it, but emphasising its static, that is, 
continuing state; and (ii) the active state within the static, signifying the interweaving 
and interpenetration of the one Person with the others and in the others. The first mean-
ing was translated into Latin by the word cicuminsessio—from sedere and sessio, 
meaning ‘being seated, having its seat in’—and the second by circumincessio, derived 
from incedere which means ‘to interpenetrate, permeate, com-penetrate’. Thus the word 
perichoresis can be seen to be dynamic in its meaning and representation. 

THE PERICHORETIC DYNAMICS OF THE TRINITY, 
ESPECIALLY AS THEY RELATE TO GIVING AND RECEIVING 

All Studies of this Pastors’ School seek to show the nature of God as Giver of His gifts, 
and the nature of Man as a giver and the gifts by which he works and gives. Our plan in 
this Section is to point to the perichoretic action of the Three Persons of the Trinity, 
then to show that there was/is the perichoretic flow from the Godhead into Man, with 
the diminution of Man’s loss of receiving and giving at the Fall. Following this we see 
the receiving–giving of the incarnate Son, the inter-dwelling of the Son in the redeemed, 
and so the receiving–giving of the redeemed to the world, and perichoretic flow return 
to the Trinity. First, however, let us view something of the scope of the perichoretic 
relationships and actions. 

                                                 
13  A Greek-English Lexicon by Henry George Liddell and Robert Scott (Clarendon, Oxford, 1996 edit.). 
14  A Greek-English Lexicon of the New Testament and Other Early Christian Literature by Walter Bauer, eds W. 

F. Arndt and F. W. Gingrich (The University of Chicago Press, Chicago, 1959), pp. 889–90. 
15  History and the Triune God, p. 132. 
16  cf. Liddell and Scott’s Greek-English Lexicon, ad. loc. 
17  Boff, op. cit., pp. 135f. 
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Elements and Actions of the Unity of the Persons 
 Cornelius Plantinga speaks of the elements which constitute the unity of the 
Persons. He says: 

 
In any case, the primal unity of Father, Son, and Paraclete is revealed, exemplified, and maybe 
partly constituted by common will, work, word, and knowledge among them, and by their recip-
rocal love and glorifying. These same six phenomena both distinguish the three persons and also 
unite them, typically by a functional subordination relation that obtains among the three.18 
 

Plantinga then develops the six phenomena in the text following the present quote. 
 
I want to suggest other principles which, in any case, are linked with the six: They are: 
(i) all persons are other Persons regarding. That is, each concentres upon the others; 
(ii) the Persons glorify, (that is, honour) one another; (iii) the Persons serve one another; 
(iv) the Persons give to one another; and (v) they receive from one another. There is 
plenty of textual evidence for these elements in the New Testament, but these are just 
named in order to be the basis as we develop the dynamics of giving and receiving. 

The Nature of God as the Giving–Receiving Trinity 
 The task here to show that the scope of our heading is gigantic. We are, so to 
speak, swimming in the Godhead. It is enough to make us apophatic,19 that is, reduced 
to reverent silence, yet we have been given revelation through His word, by His Spirit, 
and must be articulate also. The Son is articulate in John’s Gospel (cf. Matt. 11:25–27) 
about the relationships of the Father and the Son and their mutual indwelling. He also 
shows us the relationships the Holy Spirit has within the purposes of the Father and the 
Son. At the departure of the Son to the Father, the Holy Spirit will be the Teacher, 
remembrancing all Christ has ever said, teaching ‘all things’ as he leads the disciples 
and others ‘into the truth’. Before time, the Father has given of His glory to the Son in 
His love. Giving and glorification are of the one action.20 Jesus said that the Spirit would 
glorify him (John 16:14). 
 The giving of the Father to Jesus is shown in the quotes below, but whilst some 
refer to the Son in his eternal state, some would seem to have reference to his incarnate 
state. This is not to say that they do not refer to both at the one time. In some cases it is 
difficult to be sure of the matter: 

 
‘He will be great, and will be called the Son of the Most High; and the Lord God will give to him 
the throne of his father David’ (Luke 1:32). ‘For he whom God has sent utters the words of God, 
for it is not by measure that he gives the Spirit’ (John 3:34). ‘. . . the Father loves the Son, and has 
given all things into his hand’ (John 3:35). ‘The Father judges no one, but has given all judgment to 
the Son’ (John 5:22) ‘All things have been delivered to me by my Father; and no one knows the Son 
except the Father, and no one knows the Father except the Son and any one to whom the Son 
chooses to reveal him’ (Matt. 11:27). ‘My Father, who has given them to me,  

                                                 
18  Plantinga, op. cit., pp. 25–27. This section of Plantinga warrants close study. For these elements Plantinga 

directs to John 4:34; 5:19–22; 15:26; 3:34; 16:14; 10:14f.; 10:17; 14:31; 8:50; 5:41; 16:14. 
19  This is from the Greek which means ‘negative’. It is that we are reduced to silence before the greatness of 

God, but our silence is not empty. What we know, what we can see that is revealed, makes us apophatic. In this 
reverent silence we can say ‘I see what is vast and to me incredible, but, even so, I do not see all’. 

20  The Father gives the Son of His glory before time (John 17:5, 24). He was given glory at his Baptism, and also 
at his Transfiguration (cf. II Pet. 1:17). The term, ‘the Father of glory’ (Eph. 1:17), may have something to do with 
this gift. 
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is greater than all, and no one is able to snatch them out of the Father’s hand’ (John 10:29). ‘Jesus, 
knowing that the Father had given all things into his hands, and that he had come from God and 
was going to God . . .’ (John 13:3). ‘. . . since thou hast given him power over all flesh, to give 
eternal life to all whom thou hast given him’ (John 17:2). ‘I glorified thee on earth, having 
accomplished the work which thou gavest me to do’ (John 17:4). ‘I have manifested thy name to the 
men whom thou gavest me out of the world; thine they were, and thou gavest them to me, and they 
have kept thy word. Now they know that everything that thou hast given me is from thee; for I have 
given them the words which thou gavest me, and they have received them and know in truth that I 
came from thee; and they have believed that thou didst send me’ (John 17:6-8). ‘And now I am no 
more in the world, but they are in the world, and I am coming to thee. Holy Father, keep them in 
thy name, which thou hast given me, that they may be one, even as we are one. While I was with 
them, I kept them in thy name, which thou hast given me; I have guarded them, and none of them is 
lost but the son of perdition, that the scripture might be fulfilled’ (John 17:11–12). This was to fulfil 
the word which he had spoken, ‘Of those whom thou gavest to me I lost not one’ (John 18:9). Jesus 
said to Peter, ‘Put your sword into its sheath; shall I not drink the cup which the Father has given 
me?’ (John 18:11). And again, ‘Here am I, and the children God has given me’ (Hebrews 2:13). 
 

What then did the Son give to the Father? The answer is a simple one. He was the 
Father’s servant, and served Him in all things. His stated principle, ‘They that worship 
him must worship him in spirit [Spirit] and in truth’, goes to the depth of that Son’s 
giving. The ‘thy will be done’ is entire giving, and let us not think he wavered for one 
moment in doing that will. Hebrews 5:7–10 confirms this.21 In Ephesians 3:8 Paul 
speaks about ‘the unsearchable riches of Christ’, and in Colossians 2:3 he speaks of 
Christ, ‘in whom are hid all the treasures of wisdom and knowledge’. These are the 
riches the Father has given to the Son, but it must be remembered that these are the 
riches from which the Son works for the Father. 
 We could now proceed to see what the Father and the Son have given to the Holy 
Spirit, but we will do this very much in brief.22 Primarily the Father and the Son have 
honoured the Spirit, so much so that the Nicene Creed speaks of him as ‘the Lord and 
giver of life’. This gift has come from the Father and is spoken of in those texts which 
speak of the Spirit as giving life. To speak blasphemy against the Holy Spirit means the 
blasphemer has sinned the unpardonable sin, ascribing the works of Satan to the Holy 
Spirit. Thus to grieve or quench the Spirit is to demean him, refusing to recognise the 
honour which is his in the Godhead. Indeed this very age (aeon) in which we live is the 
age of the Spirit. 
 We conclude this Section by reminding ourselves that all creation has come from 
the word of God, and in this action the Father, the Son and the Holy Spirit are the 
Authors, together as one. Thus to them belong all things. These are the works of the 
Economic Trinity, called opera ad extra,23 and so there is nothing which can be given to 
God, except we see that what He gives us is ours to be used by us, yet to be used 
appropriately in the perichoresis which commences with the Father and flows out to 
embrace creation. If we can speak of a return to God of His giving—and we can—then 
it will be in worship and serving as the will of Man becomes one again with the will of 
God. It will be in Man as he is being the covenant partner of God, privileged by Him to 
work with Him to bring about the telos of Covenant and Creation. 

                                                 
21  cf. references listed by Plantinga, in footnote above, in which doing the will of the Father from the Father’s 

provision for him is made clear. 
22  I have developed this material more widely in a thesis titled ‘The Glory of God and Human Relationships’ 

(NCTM, Blackwood, August 1990). 
23  The Immanent or Ontological Trinity—the Trinity in itself—does what are called the opera ad intra, and the 

works which the Trinity does ‘outwardly’ are the opera ad extra. 
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 To remind ourselves of ‘all things’ of the entire creation is to speak of the vast 
arena of creation, of its kingdoms, its creatures and the enormous scope of gifts of every 
kind. We are to realise that the Trinity and the works ad intra and ad extra are the 
incredible resources which exist, resources which constitute the inheritance of the sons 
of God. God’s intention was never other than bringing His children to the inheritance. 

God Creating, God in Creation, and Creation in God 
 In our introduction to this whole Section we said: 

 
Our plan in this Section is to point to the perichoretic action of the Three Persons of the Trinity, 
then to show that there was/is the perichoretic flow from the Godhead into Man, with the dimin-
ution of Man’s loss of receiving and giving at the Fall. Following this we see the receiving–giving 
of the incarnate Son, the inter-dwelling of the Son in the redeemed, and so the receiving–giving of 
the redeemed to the world, and perichoretic flow return to the Trinity. 
 

We now proceed to take up our latter point of the opera ad extra of the immanent 
Trinity, not only creating, but so creating that the creation is in the configuration of 
perichoresis. That is, there is a movement of circularity which begins with the Creator 
and returns to the Creator in prayer and worship, and just as the Son and the Spirit do 
the will of the Father, so creation is created to likewise do the will of God. ‘Thy will be 
done on earth as it is in heaven.’ 
 The doing of the will is met at the point of ‘It is done!’ (Rev. 21:6),24 for 21:7 (cf. 
Gen. 1:28, ‘subdue’) shows that the ‘overcomer’ is a son of God and is granted to 
inherit ‘all things’. By this we mean that Adam was mandated to be an overcomer—to 
subdue the earth—but he abdicated that commission. Whenever he subdues elements of 
creation it is for his own benefit and not for God’s glory. In Revelation 21:7, the over-
comer is one who has subdued the earth for God’s glory.25 Note that it is at that point 
that the overcomer’s prayer, ‘Thy will be done’, has been completed in history. 
 What we now face is the principle that if the Father, Son and Spirit constitute the 
one Holy Family, then the relationships of all humanity are, by creation, perichoretic. 
That is the intention of God. Divine relationships are the archetypal relationships of 
human ectypal relationships. The opera ad extra conform with the opera ad intra, in 
that Man is intended to live on the human plane, as does the Triune God on the Divine 
plane. Man is made in the image of God, and so should be ‘other-persons concentred’. 
He should participate in the honouring, serving, and the giving–receiving, such as hap-
pen in the Godhead.  
 Another way of saying this is that creation must be included in God, and God must 
be in creation. Surely the Divine perichoresis flows out into creation, thus making its 
relational configurations. Taking our understanding from the Divine ‘configuration’, 
then we would contain one another, interpenetrate one another, share one another’s 
differentiations in the giving–receiving process. Man could not be in such relationships 
unless he were first in God, and God in him in the perichoretic way. This links 
immediately with certain passages of John 17. 
I am sure we can see the possibility for such relationships between God and Man, and 
then between the members of the human race. What would be the case between  

                                                 
24  Literally, ‘they are done’, as the verb is in the plural. That is, all the things spoken to John, for a neuter is used. 

It is not the same verb as Jesus’ ‘It is finished!’ (tetelestai). 
25  See Revelation 2:7, 11, 17, 26; 3:5, 12, 21; 12:11; Romans 8:37. 
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God and the whole of creation? There is need here for a vast development of ideas. The 
true life of perichoresis is the basis of true moral living. Indeed the terms ‘perichoresis’ 
and ‘true moral living’ are interchangeable. At least they are synonymous. Elsewhere I 
have developed the idea that creation is moral, that it opposes evil, and is the agent of 
God for judgment of personal, human evil, to say nothing of evil engineered by supra-
human powers.26 Briefly, the theme is developed that creation acts as God’s moral agent 
in judging and executing judgment on human evil doing. It also takes up the idea of 
creation being a living entity which: ‘waits with eager longing’; is ‘subjected to futility’; 
will ‘be set free from its bondage to decay’; will ‘obtain the glorious liberty of the 
children of God’; and which ‘has been groaning in travail together’—and so on. Man is 
part of this creation, but not all of it. Creation will be transformed into a new heaven 
and a new earth. 
 If we say that all creation is living, and is an entity, we may seem to go close to the 
idea of theosophy—which is certainly not the case. The answer is that all creation is 
alive—though subject to corruption—through the presence and action of the Triune 
God. The Father sustains it (cf. Matt. 5:43–48; I Cor. 8:6), the Son upholds and holds it 
together (Col. 1:17; I Cor. 8:6; Heb. 1:3), and the Spirit gives it life, without which it 
would revert at least to dust (Ps. 104:29–30; Job 33:4; etc.). It is primarily by the Spirit 
that the perichoretic flow is enabled to be active in the whole creation. A quote from 
Moltmann is to some degree supportive of what I have worked out in the paragraphs 
above: 

 
A perichoretic understanding of the relation of God to creation sees God’s creating, forming, 
sustaining, enduring, receiving, accompanying, moving and suffering as an expression of the 
liveliness of his love. The coexistence of Creator and creature is also their mutual life, their 
cohabitation and influence on each other. The Creator finds space in the fellowship of creatures. 
The creatures find space in God. So creation also means that we are in God and God is in us. ‘In 
him we live, move and have our being’ (Acts 17.28), and Barth himself (II.1,475) works this out in 
a very fine way. ‘God in creation’ and ‘creation in God’ is the perichoresis which is realized in the 
Spirit of creation.27 
 

The statement by Barth which Moltmann references above is here quoted: 
 
If it is not an incidental or superfluous belief that we can obtain space from God and find space in 
Him, but a truth which is decisive for the actuality of creation, reconciliation and redemption and 
the trustworthiness of the Word of God, we cannot evade the recognition that God Himself is 
spatial.28 

CONCLUSION TO OUR ESSAY: 
‘PERICHORESIS AND THE GIVING AND RECEIVING OF GOD’ 

This Essay has assayed a wide scope. The heart of it is that God is Giver. We can, per-
haps, apply the following principle to all His giving, ‘God so loved that he gave . . .’  

                                                 
26  See my The Holy Spirit, Creation and Glory (Redeemer Press, Castle Hill, 1999), where I have developed 

creation—that is, all created as earth, vegetation, creatures of land and sea and Man—as a living entity, and this by 
the action and presence of the Holy Spirit.  

27  Moltmann, History and the Triune God, p. 133.  
28  Karl Barth, Church Dogmatics, vol. 2, pt. 1 (T. & T. Clark, Edinburgh, 1976), p. 475. Moltmann quotes Barth 

in regard to the concept of ‘space’ in the perichoresis, that is, where each Member of the Trinity occupies the ‘space’ 
of the others. Likewise God occupies the ‘space’ of a person, and the person contains God—the meaning of 
‘interdwelling’. 
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If we think of the Triune Godhead and see the opera ad intra as the entire works of the 
Godhead, especially as we grasp something of the elements of that perichoresis, then we 
know God both gives and receives within Himself—to say nothing of the other equally 
wonderful elements. If we recognise that, in creating, God, in His opera ad extra, has 
given everything gift-wise to Man and the rest of creation. If we seek to assess the 
vastness and variety of the innumerable gifts—including the personality gifts of 
creatures—then we see that God’s nature is that He delights to give, but also is wise in 
His giving. 
 When we see we are made in the image of God; are like Him in all that He is and 
does; that He is supremely ‘The Giver’; and so we are primarily that way also, then we 
truly become apophatic—so deeply impressed we are—truly moved and amazed. When 
we realise that God gives ‘according to his riches in glory in Christ Jesus’, and we are 
called to do likewise according to the riches He has given us, then giving becomes 
glorious living. Surely, too, as we see Man is the living image of God, we are moved to 
share the gifts He gives to us, and are glad for the gifts He gives through us. Paul could 
describe the gifts sent to him from Philippi as ‘the gifts you sent, a fragrant offering, a 
sacrifice acceptable and pleasing to God’, for those alone who live by faith—and not by 
sight—see the beauty of such offerings. We also realise that giving is not a matter of 
arbitrary impulse, but is as rich a part of our life as it is of His. We are brought to love 
all things so much that we cannot possess them for ourselves or in order to secure our 
security. Whilst it is better to give than to receive, it is also one of the richest acts of our 
lives to receive. As Paul summed it up, ‘What do you have that you have not received 
and if you have received it why do you boast as though it were not a gift?’ 
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STUDY FOUR 

Blessing and Cursing 
in the Old Testament 

Geoffrey Bingham 

PART ONE: THE NATURE OF BLESSING IN THE OLD TESTAMENT 

Most of us have a reasonable idea of the meanings of blessing and cursing. Blessing, to 
be genuine, is either initiated by God or invoked of God by one human upon another or 
others. Its action by God brings power for right accomplishment by the one who has 
been blessed. Its outcome is a sense of peace, happiness, contentment and wellbeing, so 
that one can be said to have been blessed as one lives in the sense of blessing. The 
blessings or beatitudes in the Sermon on the Mount show that outward adverse condi-
tions do not alter the reality of the blessing. 
 In the Old Testament two main words are used. The brk (barak) group of words 
stand for the ‘act’ of blessing, whilst the asre or asher group of words describe the state 
of the person or thing blessed. In Genesis we have over 80 occurrences of the brk words 
and none from the root asre. In the Psalms we have 46 of the brk root, and 19 from the 
asre root. In the New Testament, generally speaking, the Hebrew brk words are the 
equivalent of the verb eulogeo and adjective eulogatos. The Hebrew asre or asher are 
translated in the Greek by makarios. In the New Testament there are more mentions of 
the makarios word than of the eulogeo verb and eutologotos adjective. 
 We generally gather the meaning of words from the contexts in which they are 
used. The first mention of blessing is in Genesis 1:22 where God blesses the sea crea-
tures and birds so that they will swarm. In Genesis 1:28 the first couple are blessed so 
that they will be ‘fruitful and multiply’, the exact words spoken to the fish and birds. It 
is the word used when God spoke to Noah after the Flood, ‘be fruitful and multiply and 
fill up the earth’ (Gen. 9:1, 7; cf. 8:17). The blessing of the creatures was with a view to 
their having the power and ability to produce swarms. The blessing of Man carried 
much more responsibility. Not only was he to ‘be fruitful and multiply and to fill up the 
earth’, but also he was to subdue the earth and ‘have dominion over the fish of the sea 
and the birds of the air, and everything that creeps on the earth, everything that has the 
breath of life’. 
 
At this point we need to observe that when God blessed the first couple He blessed all 
mankind, and he blessed them unto the end of time, when the judgment would take 
place; judgment unto blessing for the faithful and judgment unto cursing for the impeni-
tent. Matthew 25:34 states, ‘Then the King will say to those at his right hand, “Come,  
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O blessed of my Father, inherit the kingdom prepared for you from the foundation of 
the world” ’. ‘From the foundation of the world’ reminds us that Man had been blessed 
with this triumphant end in view. We can then draw the conclusion that the blessing was 
with a view to this end, and this will help us to understand the process of history, and 
how indispensable the blessing was to Man’s fulfilment of the task God had given him. 

The Power of the Blessing: Things Blessed 
 It seems reasonable to assume when God created all things they were functional. 
We would assume they would accomplish what their functionality was created to do. 
However, the power to accomplish their function came from the blessing—indeed it 
was the blessing. A command from God assumes the ability to fulfil it, but Man and the 
creatures needed God’s blessing to accomplish the goals set for them. In most cases the 
use of the word of blessing indicate this fact. The fish and birds were blessed so that 
they could fulfil their task. The man and woman together were blessed so that they 
could fulfil the mandate. 
 We will now look at some of the cases of blessing. Whilst all mankind was under 
the blessing pronounced over the first couple, yet special cases where that blessing 
seemed not to be working are spelled out. 

The Special Blessing to Hannah and Elkanah 
for Fruitfulness 
 A clear example of blessing is found in I Samuel 2:20, where we read, ‘Then Eli 
would bless Elkanah and his wife, and say, “The LORD give you children by this woman 
for the loan which she lent to the LORD”; so then they would return to their home’. God 
would visit Hannah so that she bore three more sons and two daughters. Without the 
invoked blessing she would have been childless. Samuel was born directly as a gift to 
Hannah who asked in faith. Even that first birth was not an aid to the births which 
followed. Blessing was required. 

The Blessing of Fruitfulness, Wealth and Honour to  
Abraham and Sarah 
 Again, the blessing to Abraham and Sarah, as seen in the covenant God made with 
Abraham, was that he would ‘be fruitful and multiply’ (cf. Gen. 12:2; 13:16; 15:1–6; 
17:1–6) and no less than through the hitherto unproductive womb of Sarah his wife. 
Abraham was to be the father of a multitude of nations, and Sarah would be ‘a mother 
of nations’. It was this promise that Abraham believed and for which he was accounted 
righteous. The children of the two were to be as the stars in the sky, and the sands upon 
the seashore. 
 Even so, God’s blessing was not only for plentiful offspring but also for wealth, for 
success in agricultural pursuits, for respect by the many, including those who were not 
followers of Yahweh. A good example of God’s great blessing was, of course, 
Abraham. He grew in wealth, honour, possessions, and offspring even beyond Ishmael 
and Isaac. Genesis 24:1 says, ‘the LORD had blessed Abraham in all things’. Without 
doubt the covenant blessing is a spiritual one, for beginning with Abraham and 
continuing until the appearance of Israel’s Messiah in the New Testament, the covenant 
not only had the blessings of vitality, fertility, growth in wealth and possession, and 
power within the doings of nations, but through the covenant of blessing all the nations 
of the earth were to be blessed. With all of this blessing which formed rich human  
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inheritances, there was the great inheritance which was to be the lot of all Abraham’s 
descendants who proved to be ‘the children of faith’. 

The Interesting Case of Isaac and God’s Blessing 
 Isaac was also greatly respected and was looked upon as a distinctly fortunate 
person. His story of blessing is simply shown in Genesis 25:11, ‘After the death of 
Abraham God blessed Isaac his son. And Isaac dwelt at Beerlahairoi’. In 26:1–4 God 
reiterates the covenant promise given to Abraham and says the nations will be blessed 
because of Abraham and Isaac. The blessing which is upon Isaac is shown in  
26:12–16: 
 

And Isaac sowed in that land, and reaped in the same year a hundredfold. The LORD blessed him, 
and the man became rich, and gained more and more until he became very wealthy. He had pos-
sessions of flocks and herds, and a great household, so that the Philistines envied him. (Now the 
Philistines had stopped and filled with earth all the wells which his father’s servants had dug in the 
days of Abraham his father.) And Abimelech said to Isaac, ‘Go away from us; for you are much 
mightier than we.’ 

 
Even though Isaac dug well after well, the local inhabitants filled them in or used  
them for themselves. Verses 26–33 tell us of the further action of the blessing and its 
impact: 
 

Then Abimelech went to him from Gerar with Ahuzzath his adviser and Phicol the commander of 
his army. Isaac said to them, ‘Why have you come to me, seeing that you hate me and have sent me 
away from you?’ They said, ‘We see plainly that the LORD is with you; so we say, let there be an 
oath between you and us, and let us make a covenant with you, that you will do us no harm, just as 
we have not touched you and have done to you nothing but good and have sent you away in peace. 
You are now the blessed of the LORD.’ So he made them a feast, and they ate and drank. In the 
morning they rose early and took oath with one another; and Isaac set them on their way, and they 
departed from him in peace. That same day Isaac’s servants came and told him about the well 
which they had dug, and said to him, ‘We have found water.’ He called it Shibah; therefore the 
name of the city is Beersheba to this day. 

Jacob and the Blessing 
 Whatever were the faults of Jacob, he always wanted the covenantal birthright. His 
mother had been told that within the family Jacob would be the stronger one, that is, as 
the heir. The terms ‘covenant’ and ‘blessing’ are not mentioned but they were certainly 
understood. The time came when Isaac was to bless the elder son before his death. 
Jacob, urged on by his mother Rebekah, worked it so that the blessing would come to 
him. A lively account shows us the great power of the blessing to Jacob which was 
unable to be recalled. In Genesis 28:1 Isaac called Jacob and blessed him before sending 
him to his brother Laban in Paddan-Aram. Certainly Jacob was blessed even in the time 
of his stay with his Uncle Laban. Years later as he returns with his caravan and is about 
to meet Esau his brother—who had vowed to kill him and who is coming with four 
hundred men—Jacob has the experience of wrestling with an angel. His position is 
precarious, but what he wants of this supernatural creature is a blessing from him. This 
the angel gives to him and whilst Jacob is transformed by this blessing, from Jacob ‘the 
twister’, to Israel ‘the one who prevails with God’, one wonders what it is all about. 
Does he wish to have the Abrahamic blessing, which he obtained by deceit, confirmed 
to him? Or a blessing which will save him from Esau? Whatever the case, Jacob has a 
high regard for blessing. 
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What Were the Things God Blessed? 
(a) We have seen that the fish and the birds were blessed so that they could swarm 

(Gen. 1:22). 
 
(b) We have seen that Man was blessed so that he could carry out the stipulations:  

(i) to be fruitful and multiply; (ii) to fill up the earth; (iii) to subdue the earth; and 
(iv) to rule over it (Gen. 1:28–29; 9:1; cf. 5:2). 

 
(c) The seventh day of rest was blessed because God rested on it from the completed 

work of creation. He hallowed it, so that it would be holy. Its blessing for Israel 
was that every created thing could rest on that day (Gen. 2:2–3; Exod. 20:8–11) 
and remember God’s redemption to Israel from the slavery of Egypt (Deut. 5:15). 
This means that they and whatever creatures who rest on the sabbath will draw on 
the blessing innate to it. 

 
(d) The fields can be blessed (Gen. 27:27). ‘So [Jacob] came near and kissed him; and 

he smelled the smell of his garments, and blessed him, and said, “See, the smell of 
my son is as the smell of a field which the LORD has blessed!” ’ Compare Psalm 
65:10 regarding the fields, ‘Thou waterest its furrows abundantly, settling its 
ridges, softening it with showers, and blessing its growth’. 

 
(e) The works of a person can be said to be blessed. ‘Hast thou not put a hedge about 

[Job] and his house and all that he has, on every side? Thou hast blessed the work 
of his hands, and his possessions have increased in the land’ (Job 1:10; cf. 42:12). 

 
(f) The habitation or abode of the righteous can be blessed. Jeremiah 31:23 has it: 

‘Thus says the LORD of hosts, the God of Israel: “Once more they shall use these 
words in the land of Judah and in its cities, when I restore their fortunes: ‘The 
LORD bless you, O habitation of righteousness, O holy hill!’ ” ’ Proverbs 3:33 has 
it, ‘The LORD’s curse is on the house of the wicked, but he blesses the abode of the 
righteous’. 

 
(g) In Genesis 39:4–5 we see that God blessed the house of Potiphar (officer of 

Pharaoh) for Joseph’s sake: 
 
So Joseph found favor in [Potiphar’s] sight and attended him, and he made him overseer of his 
house and put him in charge of all that he had. From the time that he made him overseer in his 
house and over all that he had the LORD blessed the Egyptian’s house for Joseph’s sake; the bles-
sing of the LORD was upon all that he had, in house and field. 

 
(h) There is God’s blessing of bread and water (that is, food) with accompanying 

healing. Exodus 23:25, ‘You shall serve the LORD your God, and I will bless your 
bread and your water; and I will take sickness away from the midst of you’. 
Deuteronomy 7:12–15 enlarges this blessing: 
 
‘And because you hearken to these ordinances, and keep and do them, the LORD your God will keep 
with you the covenant and the steadfast love which he swore to your fathers to keep; he will love 
you, bless you, and multiply you; he will also bless the fruit of your body and the fruit of your 
ground, your grain and your wine and your oil, the increase of your cattle and the young of your 
flock, in the land which he swore to your fathers to give you. You shall be blessed above all 
peoples; there shall not be male or female barren among you, or among your cattle. And the  
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LORD will take away from you all sickness; and none of the evil diseases of Egypt, which you 
knew, will he inflict upon you, but he will lay them upon all who hate you.’ 

 
An even longer discourse on the blessing God will bring to Israel if they keep the words 
of His law is found in Deuteronomy 28:1–14. We need to read this passage 
thoughtfully, so much and varied blessing it presents: 

 
‘And if you obey the voice of the LORD your God, being careful to do all his commandments which 
I command you this day, the LORD your God will set you high above all the nations of the earth. 
And all these blessings shall come upon you and overtake you, if you obey the voice of the LORD 
your God. Blessed shall you be in the city, and blessed shall you be in the field. Blessed shall be the 
fruit of your body, and the fruit of your ground, and the fruit of your beasts, the increase of your 
cattle, and the young of your flock. Blessed shall be your basket and your kneading-trough. Blessed 
shall you be when you come in, and blessed shall you be when you go out. The LORD will cause 
your enemies who rise against you to be defeated before you; they shall come out against you one 
way, and flee before you seven ways. The LORD will command the blessing upon you in your 
barns, and in all that you undertake; and he will bless you in the land which the LORD your God 
gives you. The LORD will establish you as a people holy to himself, as he has sworn to you, if you 
keep the commandments of the LORD your God, and walk in his ways. And all the peoples of the 
earth shall see that you are called by the name of the LORD; and they shall be afraid of you. And the 
LORD will make you abound in prosperity, in the fruit of your body, and in the fruit of your cattle, 
and in the fruit of your ground, within the land which the LORD swore to your fathers to give you. 
The LORD will open to you his good treasury the heavens, to give the rain of your land in its season 
and to bless all the work of your hands; and you shall lend to many nations, but you shall not 
borrow. And the LORD will make you the head, and not the tail; and you shall tend upward only, 
and not downward; if you obey the commandments of the LORD your God, which I command you 
this day, being careful to do them, and if you do not turn aside from any of the words which I 
command you this day, to the right hand or to the left, to go after other gods to serve them.’ 

 
 Many other elements could be singled out but we note that all the above are blessing 
and blessings within the everlasting covenant. We could scarcely expect it to be other-
wise. 

The Way of Blessing within the Old Testament 

 A conclusion of the material we have already covered—all of it being in the Old 
Testament—seems to be that when God created, then certain significant things were 
blessed so that they could fulfil the purpose for which they were created. There are other 
facts we have not yet discussed, such as why all animals were not blessed. Man could 
achieve the fullness purposed for him when he was blessed. Other factors which may be 
linked with the need for blessing could be the sin and fall of Man—the creation being 
restricted in its full functionality. Blessing was both material and moral, and was linked 
with redemption, especially in the context of covenant. 
 There was promise of blessing through the covenant God made with Abraham. 
Abraham seems to be the blessed man and thus the one by whom all the nations would 
be blessed. This would not simply mean an increase in fertility, vitality, wealth, pos-
sessions and power, but also the justification of sinful persons. Abraham was blessed by 
God when the blessing lay in the promises of God, that is, in the ultimate outcome of 
the promise or promises. The use of barak indicates the reality of blessing as promise. 
The word asher, as in the Psalms and Proverbs, denotes a state of experience of the 
blessing. 
 All blessing reside in God, and He blesses as He wills. Certain of His representa-
tives can evoke blessing upon others. In Genesis 14:19–20 Melchizedek, ‘priest of  
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God Most High’, invokes blessing upon Abram (Abraham) and then ascribes bless-
edness to God, ‘And he blessed him and said, “Blessed be Abram by God Most High, 
maker of heaven and earth; and blessed be God Most High, who has delivered your 
enemies into your hand!” And Abram gave him a tenth of everything.’ The one blessing 
is greater than the one being blessed. 
 The blessing Abraham received in and through the covenant was, as we saw, given 
by God to Isaac (Gen. 25:11). Abraham had given all he had—the visible blessing of 
God—to Isaac before his (Abraham’s) death, but God’s blessing to Isaac was after 
Abraham’s death. Isaac passed on the birthright-blessing to Jacob. Jacob seems to have 
passed on the blessing primarily to Ephraim and Manasseh, as Genesis 48:15–16 
shows—cf. 49:22–26, which is a remarkable statement in inspired poetry. Jacob speaks 
in exultation: 
 

By the God of your father who will help you, 
 by God Almighty who will bless you 
 with blessings of heaven above, 
blessings of the deep that couches beneath, 
blessings of the breasts and of the womb. 
The blessings of your father 
are mighty beyond the blessings of the eternal mountains, 
the bounties of the everlasting hills; 
may they be on the head of Joseph, 
and on the brow of him who was separate from his brothers (vv. 25–26). 

 
Moses blesses Israel (Deut. 33:1ff.). Joshua’s blessing (Josh. 14:13) is also a reminder 
of the Abrahamic blessing. King David blessed the people in the name of the Lord of 
hosts (II Sam. 6:18), and Solomon called blessing on the Lord, the God of Israel, for 
fulfilling His promise given to David for the building of the temple. Such invocations of 
blessing were rare, for only the high priest was able to pronounce the prescribed 
Aaronic blessing as we see it in Numbers 6:24–26, ‘The LORD bless you and keep you: 
The LORD make his face to shine upon you, and be gracious to you: The LORD lift up 
his countenance upon you, and give you peace’. This blessing kept them aware that they 
were the true people of Yahweh. 
 In order to understand the nature and experience of blessing we have the Psalms as 
a treasury of materials which deal with it. The Greek word eulogeo sometimes translates 
blessing as ‘praise’ in the Septuagint. The faithful Israelite is overwhelmed by the 
blessing of God and wishes to bless God for His blessing—a principle always present in 
true reception of God’s blessing. Psalm 103:1–5 is a classic utterance on this score: 
 

Bless the LORD, O my soul; 
 and all that is within me, 
bless his holy name! 
 Bless the LORD, O my soul, 
and forget not all his benefits, 
 who forgives all your iniquity, 
who heals all your diseases, 
 who redeems your life from the Pit, 
who crowns you with steadfast love and mercy, 
 who satisfies you with good as long as you live 
so that your youth is renewed like the eagle’s. 

 
The same Psalm closes with an invocation to blessing which is no less powerful than its 
opening. It is also a fitting rounding-off of our seeking out the Old Testament principles 
of blessing: 
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The LORD has established his throne in the heavens, 
 and his kingdom rules over all. 
Bless the LORD, O you his angels, 
 you mighty ones who do his word, 
hearkening to the voice of his word! 
 Bless the LORD, all his hosts, 
his ministers that do his will! 
 Bless the LORD, all his works, 
in all places of his dominion. 
 Bless the LORD, O my soul! (Ps. 103:19–22). 

PART TWO: THE NATURE OF CURSING IN THE OLD TESTAMENT 

Different Hebrew words which are linked with the idea and practice of cursing in the 
Old Testament have different values, but generally speaking may be taken to mean 
much the same thing. The primary verb used is arar (‘to curse’) from the root ’rr. Other 
roots are alah and qalal. The word used by Balak when called upon to curse God was 
qabab, interchangeable with naqab. In curse and cursing are the ideas of cursing as 
against blessing; of execration; of esteeming lightly; expressing contempt for; vilifying; 
and reviling. However, we get the sense of the curse from the events and their contexts, 
such as the earth being cursed because of Man’s sin, the cursing of Cain from the soil 
because of the blood he has spilt on it, the cursing of the earth by the Flood which was a 
judgment upon mankind. Although it is not always expressed as such, curse is guilt in 
the conscience; the fact and sense of separation from blessing, from the normal 
(creational) forms of living. As blessing was always linked with belief in God’s word 
and obedience to His covenant and its law, so cursing is linked with unbelief, the 
breaking of God’s covenant, and related disobedience. Innumerable must the elements 
of curse be, for misery is the root experience of all cursing.1 

Curse and Cursings in the Old Testament 

The Heart of the Cursing of God 
 The first we hear of cursing in the Old Testament is in Genesis 3:14–15, where the 
serpent is cursed—his end being prophesied in 3:15 where it is said that he will be 
crushed in his head. The man and the woman (vv. 16–19) are not directly cursed but the 
earth will be cursed because of what they have done.2 It is not said that Man was cursed 
directly because of his sin. Indeed the curse came only directly for a person who sinned 
certain sins. The earth is not cursed for any wrong on its part. In 4:11–12 Cain is cursed 
from the earth, that is, because he has sinned against the earth by the blood spilled into 
it. The earth will partly resist Man in its production for him, but it will wholly resist 
giving produce to Cain. The whole earth was cursed at the time of the Flood because of 
Man’s universal sinning, but God vows this will not be the case in the future—hence the 
covenant rainbow (Gen. 8:21 – 9:17). It is noteworthy that God blesses Noah and his 
family beyond the curse of the Flood. Noah cursed Canaan because of the sin of Ham—
Canaan’s father. He blessed Shem and, it would seem, Japheth also. 
 

                                                 
1  In the Book of Job the verb ‘to bless’ (barak) is used for ‘to curse’. 
2  Genesis 5:29 indicates how wearisome was the curse brought about by Adam’s sin. 
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 The text of Genesis 12:1–3 gives us the principle of covenantal blessing, and of 
cursing by those who oppose Abraham who is the ‘father of a multitude’. Through him 
both blessing and cursing will come universally. The only way to blessing is by accept-
ing Abraham as the blessed one of God. This was the blessing–cursing formula that 
Isaac passed on to Jacob (Gen. 27:29). Jacob’s pronouncement in 49:7 is upon the anger 
of his two sons Simeon and Levi, but it is difficult to evade thinking it is thus upon the 
two brothers. Just as the human race suffered and suffers by reason of the curse on the 
earth, so the brothers will suffer because of their anger. 
 When Israel entered the land promised by God they were to enact the declara- 
tion of curses. In order to understand the manner of the cursing we need to read 
Deuteronomy 27 where ten strong curses are pronounced which have to do with life in 
the new land; beginning with idolatry and then relating to family life, social relations, 
sexual perversions, murder and bribery. 
 As with prescribed blessings, so with prescribed cursings. Deuteronomy 28:15–19 
shows the first effects of the cursing: 
 

‘But if you will not obey the voice of the LORD your God or be careful to do all his commandments 
and his statutes which I command you this day, then all these curses shall come upon you and 
overtake you. Cursed shall you be in the city, and cursed shall you be in the field. Cursed shall be 
your basket and your kneading-trough. Cursed shall be the fruit of your body, and the fruit of your 
ground, the increase of your cattle, and the young of your flock. Cursed shall you be when you 
come in, and cursed shall you be when you go out.’ 

 
The curse then is very close to the bone in living, but the diseases which will accom-
pany the cursings are fearful. They need to be read from Deuteronomy 28:20–68, a long 
and dreadful list indeed. Cursing must always be taken into consideration. Leviticus 
26:14–33 should also be read. The Book of Lamentations and Daniel—as also other 
prophecies—detail in repentance the sin of Israel which led her into fearful cursing. 
Isaiah 24 is a clear account of what happens when God curses the land. Verses 4–6 give 
the reason for the cursing–suffering: 
 

The earth mourns and withers, 
 the world languishes and withers; 
the heavens languish together with the earth. 
 The earth lies polluted 
under its inhabitants; 
for they have transgressed the laws, 
 violated the statutes, 
 broken the everlasting covenant. 
Therefore a curse devours the earth, 
 and its inhabitants suffer for their guilt; 
therefore the inhabitants of the earth are scorched, 
 and few men are left. 

Here we have the key to all curse—transgressing the law, violating the statutes, and 
breaking the everlasting covenant. We are at the heart of the matter—cursing comes 
from refusing the blessing of God which comes to all by reason of the everlasting cov-
enant. In so many of our Studies we have recognised that the everlasting covenant con-
firmed to Noah (Gen. 9:9, 11) was ever with Man and all the earth, even prior to the 
creation of them. It was with Abraham, Isaac, and Jacob; with Israel and David; and was 
ultimately the New Covenant. The story of curses and judgments is always linked with 
the disobedience of Man, as also his links with the Kingdom of the serpent. 
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A concordance will bring out the multiple occasions on which curses are called forth 
and executed. One of the most astonishing is the story of Balaam and Balak, found in 
Numbers chapters 22 to 24. It is a long story, but shows that the man Balaam—known 
as a seer who could prophesy—was asked by the King of Moab (Balak) to curse Israel. 
Far from being able to curse Israel, though he was prepared to do so for money, Balaam 
prophesied very rich prophecies, and there both he and Balak were ridiculed. 
 Nevertheless, over the years, different prophets of Israel prophesied in ‘oracles’, or 
‘burdens’, the judgment upon other nations who had opposed Israel. The essence of 
these is contained in Balaam’s own prophecies. As we will see, the parable of the sheep 
and goats in Matthew 25 shows the nations which are under the blessing, and those 
which are under the cursing, of God. 
 In the New Testament, with the coming of the one called ‘the Blessed One’, 
everything changed in regard to both blessing and cursing. It seems a pity to end our 
Study here, but it could only ever be a foundation for our understanding of blessing and 
cursing within the New Testament. We need to examine both actions of God. 

ADDENDUM: BEATITUDES OF THE OLD TESTAMENT 

Psalm 1:1ff.: Blessed is the man who walks not in the counsel of the wicked, nor stands 
in the way of sinners . . . but his delight is in the law of the LORD, and on his law he 
meditates day and night. He is like a tree planted by streams of water, that yields its fruit 
in its season, and its leaf does not wither. In all that he does, he prospers. 
 
Psalm 2:11: Blessed are all who take refuge in him. 
 
Psalm 32:1–2: Blessed is he whose transgression is forgiven, whose sin is covered. 
Blessed is the man to whom the LORD imputes no iniquity, and in whose spirit there is 
no deceit. 
 
Psalm 33:12: Blessed is the nation whose God is the LORD, the people whom he has 
chosen as his heritage! 
 
Psalm 34:8: O taste and see that the LORD is good! Happy [blessed] is the man who 
takes refuge in him! 
 
Psalm 40:4: Blessed is the man who makes the LORD his trust, who does not turn to the 
proud, to those who go astray after false gods! 
 
Psalm 41:1: Blessed is he who considers the poor! The LORD delivers him in the day of 
trouble. 
 
Psalm 65:4–5: Blessed is he whom thou dost choose and bring near, to dwell in thy 
courts! We shall be satisfied with the goodness of thy house, thy holy temple! 
 
Psalm 84:4: Blessed are those who dwell in thy house, ever singing thy praise! 
 
Psalm 84:12: O LORD of hosts, blessed is the man who trusts in thee! 
 
Psalm 89:15: Blessed are the people who know the festal shout, who walk, O LORD, in 
the light of thy countenance. 
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Psalm 94:12–13: Blessed is the man whom thou dost chasten, O LORD, and whom thou 
dost teach out of thy law to give him respite from days of trouble, until a pit is dug for 
the wicked. 
 
Psalm 106:3: Blessed are they who observe justice, who do righteousness at all times! 
 
Psalm 112:1: Praise the LORD. Blessed is the man who fears the LORD, who greatly 
delights in his commandments! 
 
Psalm 119:1–2: Blessed are those whose way is blameless, who walk in the law of the 
LORD! Blessed are those who keep his testimonies, who seek him with their whole 
heart. 
 
Psalm 128:1: Blessed is every one who fears the LORD, who walks in his ways! 
 
Proverbs 8:32: And now my sons, listen to me: happy [blessed] are those who keep my 
[wisdom’s] ways. 
 
Proverbs 8:34: Happy [blessed] is the man who listens to me, watching daily at my 
gates, waiting beside my doors. 
 
Isaiah 30:18: Therefore the LORD waits to be gracious to you; therefore he exalts 
himself to show mercy to you. For the LORD is a God of justice; blessed are all those 
who wait for him. 
 
Isaiah 32:20: Happy [blessed] are you who sow beside all waters, who let the feet of 
the ox and the ass range free. 
 
Isaiah 56:1–2: Thus says the LORD: ‘Keep justice and do righteousness, for soon my 
salvation will come, and my deliverance be revealed. Blessed is the man who does this, 
and the son of man who holds it fast, who keeps the sabbath, not profaning it, and keeps 
his hand from doing any evil.’ 
 
Daniel 12:12: Blessed is he who waits and comes to the thousand three hundred and 
thirty-five days. 
 
 
Note: a most profitable exercise would be to adduce the numerous principles of human 
action in which the states of blessing obtain. 
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STUDY FIVE 

Blessing and Cursing 
in the New Testament 

Geoffrey Bingham 

PART ONE: THE NATURE OF BLESSING IN THE NEW TESTAMENT 

Introduction to Our Study 
 No one would deny that in the Old Testament we have a great treasure. Rightly 
read it is an inexhaustible gift, for it is the Story of God from creation to the point where 
God becomes incarnate. Our last Study shows the powerfully enriching blessing—that 
gift given to see us through to the completion of His purpose for us, and for His own 
glory. At the same time there are the sad things and the things horrifying, such as Man’s 
sin, the curse that the earth has to bear as punishment for Man, and his primal sin. There 
is the exposure of Man in depravity and sin, and the judgments which come upon him. 
Judgments too, which come upon Israel the chosen people of God, as also the oracles of 
the nations cursed of God. Amidst them all are the glorious facts of creation, of God’s 
everlasting covenant, and of His concern for the nations, embodied in the election of 
Abraham and his descendants, and the foreview and the foretelling of the Messiah and 
the ultimate salvation of believing, penitent Man. 
 When confronted with the failure of Israel to be a powerful witness to God by its 
way of living, and also the extent not only of the particular curses that come upon the 
human race in its many component nations, but also the general guilt which pervades 
those who do not believe in the Most High God, we are apt to be downhearted, some-
times to the point of despair and cynicism. To us in this state come not only the great 
prophecies of the Old Testament but also the reality of their fulfilment in Christ. It could 
take more than a lifetime of persistent study to cover this vast and glorious material, but 
we just note there is enough and more in which to revel daily: for it is the truth of the 
blessing of God. 

The Matter of Blessing in the New Testament 

There is One Total Blessing For All the Elect in the 
New Testament 
 We saw that in the Old Testament the whole of creation was the gift of God’s love 
to Man, but that it is a gift in the relationship of covenant, that is, of the Father–Creator  



Blessing and Cursing in the New Testament 

Pastors’ School 2000 • New Creation Teaching Ministry • www.newcreation.org.au 

43 

with His people—the children; the children first being ‘the sons of God’ and then the 
children of Abraham. With that creation was the responsibility of the children in fulfil-
ling the Father’s will as shown in the mandate of Genesis 1:28–29, and in particular the 
mandate of Exodus 19:5–6. 
  Peter was aware of the confrontation of the Scriptures to Israel, and the lessons 
inscribed in the hearts of the faithful. In Acts 3:22–26 he proclaimed the matter of God’s 
intended blessing, recalling for them the promise of a new, prophetic leader who, greater 
than Moses, would bless His covenant people: 
 

Moses said, ‘The Lord God will raise up for you a prophet from your brethren as he raised me up. 
You shall listen to him in whatever he tells you. And it shall be that every soul that does not listen 
to that prophet shall be destroyed from the people.’ And all the prophets who have spoken, from 
Samuel and those who came afterwards, also proclaimed these days. You are the sons of the 
prophets and of the covenant which God gave to your fathers, saying to Abraham, ‘And in your 
posterity shall all the families of the earth be blessed.’ God, having raised up his servant, sent him 
to you first, to bless you in turning every one of you from your wickedness. 

 
We know this prophet to be Christ, the new Moses, greater than a prophet and greater 
than Israel’s greatest leader, Moses. Peter reminds them of God’s word to Abraham, 
‘And in your posterity shall all the families of the earth be blessed’. Then he says, ‘God, 
having raised up his servant, sent him to you first, to bless you in turning every one of 
you from your wickedness’. He is speaking about ‘the blessing of Christ’. It is 
interesting for our discussion to remember that the high priest had asked Jesus at his 
trial, ‘Are you the Christ, the Son of the Blessed?’ (Mark 14:61), ‘the Blessed’ being a 
name for God. 
 We ask ourselves, ‘what is this blessing, and what is its action in the lives of the 
new people of God?’ Whilst Peter in the Acts passage is speaking especially to Israel, he 
will be soon telling this message to the Samaritans and the Gentiles—virtually to all the 
world! We know from the passage that the blessing will be ‘in turning every one of you 
from your wickedness’. This is the substance of Matthew 1:21, ‘she will bear a son, and 
you shall call his name Jesus, for he will save his people from their sins’. Thus the 
blessing is the forgiveness of sins! It is also present in Zechariah’s Song of Blessing in 
Luke 1:68–79. First blessing God, Zechariah goes on to speak of the Abrahamic 
Covenant and tells John, ‘And you, child, will be called the prophet of the Most High; 
for you will go before the Lord to prepare his ways, to give knowledge of salvation to 
his people in the forgiveness of their sins’ (Luke 1:76–77). Certainly it is linked with the 
New Covenant feast in the upper room when Jesus said, ‘Drink of it, all of you; for this 
is my blood of the covenant,1 which is poured out for many for the forgiveness of sins’ 
(Matt. 26:27–28). The theme of turning Israel from its sins is certainly at the heart of the 
ministry of Messiah, and so much so that Peter could say at Pentecost, ‘Repent, and be 
baptised every one of you in the name of Jesus Christ for the forgiveness of your sins’, 
and later, ‘Repent therefore, and turn again, that your sins may be blotted out, that times 
of refreshing may come from the presence of the Lord’ (Acts 2:38; 3:19). To the 
Gentiles he would say, ‘To him all the prophets bear witness that every one who believes 
in him receives forgiveness of sins through his name’ (Acts 10:43). Paul likewise had the 
forgiveness of sins as a primary part of the gospel message, and repeatedly referred to it. 
In I Corinthians 15:3 he wrote, ‘For I delivered to you as of first importance what I also 
received, that Christ died for our sins  

                                                 
1  ‘The forgiveness of sins’ is the promise of the New Covenant as given in Jeremiah 31:31–34, referred to by 

Christ at the Last Supper, and twice by the writer of Hebrews. 
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in accordance with the scriptures’, and in Acts 13:38–39 he said, ‘Let it be known to you 
therefore, brethren, that through this man forgiveness of sins is proclaimed to you, and 
by him every one that believes is freed from everything from which you could not be 
freed by the law of Moses’. 
 Rightly understood, the statement, ‘to bless you in turning every one of you from 
your wickedness’, is not only the personal forgiveness of sins God brings to repentant 
people, but the rejection of all evil which had held Israel in bondage—bondage of which 
Stephen spoke in his remarkable sermon to the Sanhedrin when he said: 
 

You stiff-necked people, uncircumcised in heart and ears, you always resist the Holy Spirit. As your 
fathers did, so do you. Which of the prophets did not your fathers persecute? And they killed those 
who announced beforehand the coming of the Righteous One, whom you have now betrayed and 
murdered, you who received the law as delivered by angels and did not keep it (Acts 7:51–53). 

 
What is outstanding then is that the Son of God has come to bless God’s people, His 
elect. So we call this ‘the blessing of Christ’. ‘The blessing of Christ’ is used a number 
of times in the NT. In Romans 15:29 Paul wrote to the believers at Rome, ‘and I know 
that when I come to you I shall come in the fullness of the blessing of Christ’. What, 
then, was this ‘fullness of blessing’? Many and varied are the interpretations of this 
statement,2 but basically it must mean ‘the fullness of the person Christ as he had been 
sent to be the Messiah of His people, the Saviour of the world’. Of such fullness Paul 
speaks elsewhere in such statements as ‘the unsearchable riches of Christ’ and ‘Christ, in 
whom are hid all the treasures of wisdom and knowledge’. This was the one in whom 
dwelled ‘the fullness of the Godhead, bodily’. 
 This brings us to Ephesians 1:3–22. Here we quote only verses 3 to 10, but we will 
later comment on the rest of the chapter: 

 
Blessed be the God and Father of our Lord Jesus Christ, who has blessed us in Christ with every 
spiritual blessing in the heavenly places, even as he chose us in him before the foundation of the 
world, that we should be holy and blameless before him. He destined us in love to be his sons 
through Jesus Christ, according to the purpose of his will, to the praise of his glorious grace which 
he freely bestowed on us in the Beloved. In him we have redemption through his blood, the 
forgiveness of our trespasses, according to the riches of his grace which he lavished upon us. For he 
has made known to us in all wisdom and insight the mystery of his will, according to his purpose 
which he set forth in Christ as a plan for the fullness of time, to unite all things in him, things in 
heaven and things on earth. 

 
First let us see that the initial act of blessing, ‘the God and Father of our Lord Jesus 
Christ’, is because of His blessing to us. This is found partly in the opening salutation of 
verse 2, ‘Grace to you and peace from God our Father and the Lord Jesus Christ’, which, 
as we will discuss later, is a kind of blessing. So Paul blesses God for this flow of grace 
and peace towards us. Thus we can take the statement, ‘who has blessed us in Christ 
with every spiritual blessing in the heavenly places’, and see its true meaning. There is a 
helpful comment by Markus Barth in his commentary on Ephesians 1 – 3: 
 

. . . the full spiritual blessing. The Greek can be translated by ‘all,’ ‘every,’ ‘every kind,’ ‘the 
whole’ spiritual blessing. When the Hebrew equivalent for ‘all’ is used in phrases similar to Eph 1:3 
it gives the noun to which it belongs an intensive meaning. The same may be true of the use of ‘all’ 
in Ephesians: the interpretation has to avoid any shade of doubt that the blessing may be a 
composite of many parts. There is no hint that God’s one full blessing should be split up into  

                                                 
2  cf. 1996 NCTM Pastors’ School, ‘The Fullness of the Blessing of Christ’. 
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several distinct parts. The blessing given ‘in Christ’ and described in the following eleven verses is 
an indivisible and perfect whole. If any of its many aspects or dimensions were missing, it would 
not only be incomplete but distinct from the ‘blessing [given] in Christ.’ Instead of expressing joy 
in but one, two, or three feats of God, the author praises the one Christ (4:5) whose oneness is 
matched by the singleness of the total blessing. The totality of God’s gracious manifestation is 
extolled in the blessing of 1:3–14. This part of Ephesians is a summary of the whole message the 
apostle wants to give.3 
 

Markus Barth sets aside all other interpretations of this passage for his translating, ‘the 
whole spiritual blessing’. At first glance the blessing does seem to have the components 
such as sanctification, sonship, redemption and Christ’s heading up all things, which are 
mentioned in verses 3 to 8. The ‘whole blessing’ is an excellent term. We saw in 
Genesis 12:1–3 that a term equivalent to ‘in Christ’ could be ‘in Abraham’, that is, 
Abraham was blessed by God and made to be a blessing to all who are ‘in Abraham’. 
Note than ‘in Abraham’ means those set for the blessing given to Abraham, so that of 
his blessing they have blessing, and that will climax in sharing the inheritance Abraham 
will know. So the whole blessing comes to all who are in Christ, for they are set to share 
the inheritance. Galatians 3:14 speaks of ‘the blessing of Abraham’, and we know what 
that blessing was and is, namely: (i) justification by faith, which is a dynamic blessing; 
and (ii) the promise that Abraham and his descendants will inherit the ultimate 
inheritance, named in Romans 4:13, ‘The promise to Abraham and his descendants, that 
they should inherit the world, did not come through the law but through the righteous-
ness of faith’. 
 It seems to me that ‘the whole blessing’ for the Christian is the Abrahamic blessing. 
This means that not only the blood descendants of Abraham who believe in Christ 
receive the promised blessing of Abraham, but this blessing is given also to all who are 
in Christ. In one action of God through Christ, the whole new people of God—that is, 
Jews and Gentiles who believe—have the total Abrahamic blessing. The promise of the 
inheritance is sealed and the ‘telos of Abraham’—if we may coin a living phrase—is for 
all in Christ. In this sense ‘the whole spiritual blessing’ has come objectively to all who 
are persons of faith and therefore children of Abraham (cf. Gal. 3:7). This makes sense 
of Galatians 3:9, ‘So then, those who are men of faith are blessed with Abraham who 
had faith’. This means there is no more tension about the telos. Those in Christ are the 
‘overcomers’ mentioned in Revelation 21:7, as also indicated seven times in Revelation 
chapters 2 and 3. The ‘whole spiritual blessing’ is spoken of in somewhat differing 
terms in II Peter 1:3–4: 

 
His divine power has granted to us all things that pertain to life and godliness, through the 
knowledge of him who called us to his own glory and excellence, by which he has granted to us his 
precious and very great promises, that through these you may escape from the corruption that is in 
the world because of passion, and become partakers of the divine nature. 
 

It seems reasonable to speak of us participating in the fullness of what is given here and 
as also in Ephesians 1:3 and Galatians 3:14. All given by God constitutes ‘the whole 
spiritual blessing’. On the basis of this Paul says in I Corinthians 3:21–23: 

 
So let no one boast of men. For all things are yours, whether Paul or Apollos or Cephas or the 
world or life or death or the present or the future, all are yours; and you are Christ’s; and Christ is 
God’s. 

                                                 
3  Markus Barth, Ephesians 1 – 3, The Anchor Bible, vol. 34 (Doubleday, New York, 1992), p. 78. 
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Paul is again insisting that there is nothing God has not put into our hands in the bless-
ing. In II Corinthians 6:10, ‘as sorrowful, yet always rejoicing; as poor, yet making 
many rich; as having nothing, and yet possessing everything’. It is clear that the 
blessing is Christ, in whom we are, but to be in him is at once to be in God, that is, in 
the Father, and none of this is made to be so except ‘our life is hid with Christ in God’. 

Partakers of the Blessing 
 What we have written above confirms the fact that Christ is the blessing of God, 
that he is the blessing which enables us to reach the promised telos/inheritance, for 
blessing is always with a view to the fulfilment of the promise/s of God. The blessing 
comes from God the Father ‘who has blessed us in Christ with every spiritual blessing in 
the heavenly places’, and for this we ‘were sealed with the promised Holy Spirit, [who] 
is the guarantee of our inheritance until we acquire possession of it, to the praise of his 
glory’. 
 
Our conclusion is that only as we live in and by the Triune God do we receive the full-
ness of the blessing. This is shown by the passage of Ephesians 3:14–19: 
 

For this reason I bow my knees before the Father, from whom every family in heaven and on earth 
is named, that according to the riches of his glory he may grant you to be strengthened with might 
through his Spirit in the inner man, and that Christ may dwell in your hearts through faith; that you, 
being rooted and grounded in love, may have power to comprehend with all the saints what is the 
breadth and length and height and depth, and to know the love of Christ which surpasses 
knowledge, that you may be filled with all the fullness of God. 

 
This passage is telling us that only by the action of the Father can Christ dwell in our 
hearts by faith, and the fact that the indwelling is by the Spirit makes us to comprehend 
the ‘dimensions of God’ and know the love of Christ, so that ‘we are filled unto all the 
fullness of God’. Here I use a supportive quote by Siew Kiong Tham in his paper on this 
School, drawn from Thomas Torrance’s book Theology in Reconciliation,4 which, whilst 
it refers to the paschal mystery, shows us also the relationship of the Giver—the 
Father—to the Son and the Spirit in the whole matter of giving (or whatever equivalent 
term we might use): 
 

If we insist over against both Catholics and Protestants that the Giver is identical with the Gift and 
the Gift is identical with the Giver, then such an immediate self-giving of God to us in his own 
divine Being and life through Jesus Christ must be understood as one that takes place in the Holy 
Spirit who is not just an emanation from God but the immediate presence and activity of God in his 
own divine Being, the Spirit of the Father and the Son, himself the Lord the Giver of life. 
Moreover, this is a real presence of Christ to us, creating a union between himself and us, and us 
and himself in the Spirit, such as he has with the Father eternally in the same Spirit, the Spirit who 
comes to us from the Father through the Son and who gives us access through the Son to the 
Father.5 

 
I trust we have seen that there is one, whole, total blessing which the Father has given us 
in Christ, namely Christ himself as the fulfiller of the Abrahamic promise, and that we 
need not seek for other, further blessings. In the indwelling of the Triune God—as  

                                                 
4  Wipf and Stock Publishers, Oregon, 1996, p. 132. 
5  This Study does not deal in particular with the Holy Spirit as the purveyer of the blessing, of Christ, and of the 

Father’s largesse, but Torrance’s quote does that efficiently. 
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also indwelling the Triune God—the whole spiritual blessing is present, and we simply 
partake of it in faith. We ask, ‘Is all reference to blessing in the New Testament confined 
to this singular and complete blessing?’ The answer is that within the sphere of that 
blessing there are what we might call secondary references to blessing. In our former 
study we spoke of the Hebrew and Greek words as follows, ‘In the New Testament, 
generally speaking, the Hebrew brk words are the equivalent of the verb eulogeo and 
adjective eulogatos. The Hebrew asre or asher are translated in the Greek by makarios. 
In the New Testament there are more mentions of the makarios word than of the eulogeo 
verb and eutologotos adjective.’ 
 What we have been dealing with so far in the NT has been the eulogeo verb and the 
eutologotos substantive. Now we deal with a mixture of both eulogeo and makarizo. In 
Matthew 5:3–11 there are nine mentions of ‘blessed’ (makarioi). It is true that they are 
in a state of blessing or happiness, but they are designated as being in the status of the 
blessed. They are the ones to whom the blessing of God has come. The nine verses need 
close study, for the so-called ‘states’ do not look to be states of happiness but rather of 
an almost sombre sobriety, but at rock bottom they are those of genuine peace and joy, 
for these know themselves—by revelation—to be the blessed ones. In terms of Titus 
2:13 they are those who await ‘our blessed hope’—hope of full and revealed blessing—
namely ‘the appearing of the glory of our great God and Savior Jesus Christ’.6 
 We now need to see the matter of ‘the cursing’ in the New Testament and, as in the 
Old Testament, it is closely linked with the matter of ‘the blessing’. 

PART TWO: THE CURSE, AND CURSING IN THE NEW TESTAMENT 

In the Old Testament we saw the reason for cursing and its effects upon the disobedient. 
We saw this in Deuteronomy 28:16–19 and Isaiah 24:4–6. It was virtually breaking the 
law: 
 

But if you will not obey the voice of the LORD your God or be careful to do all his commandments 
and his statutes which I command you this day, then all these curses shall come upon you and 
overtake you (Deut. 28:15), 

 
and: 
 

The earth lies polluted under its inhabitants; for they have transgressed the laws, violated the 
statutes, broken the everlasting covenant. Therefore a curse devours the earth, and its inhabitants 
suffer for their guilt; therefore the inhabitants of the earth are scorched, and few men are left (Isa. 
24:5–6). 

 
Our conclusion from the Old Testament could be that Man in Eden knew the curse that 
affected creation and so limited Man in his powers of fruitfulness. Fallen Man was not 
said to be cursed, as such, but Cain knew the curse which came to him from creation. 
The Flood was a curse upon evil mankind. Israel knew the curses of God upon it, and 
especially for covenant-breaking. Douglas Stuart in his article ‘Curse’ says Israel knew 
‘defeat, disease, desolation, depravation, deportation and death’.7 

                                                 
6  We have not dealt with all references to blessing, nor to the blessed, for the subject widens out. Even so, we 

have opened up the paths for further exploration of the theme. 
7  Douglas Stuart, ‘Curse’, in The Anchor Bible Dictionary, vol. 1, eds D. N. Freedman et al. (Doubleday, New 

York, 1992), p. 1218. 
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 The New Testament seems primarily concerned with ‘the curse’ as found explicitly 
in Galatians 3:10–14, and implicitly in Romans 6:23 and II Corinthians 5:21. Here the 
curse is the curse of the law. In this case Christ is made to be ‘curse’ in accordance with 
Deuteronomy 21:23, but the curse of the law is contrasted with the blessing of 
Abraham. Abraham was justified by faith; so because of the Cross we receive the bless-
ing, the curse having been annulled. This can also be read in Colossians 2:14–15. It is 
because Christ was made to be sin that the curse fell on him and was destroyed by his 
bearing of its guilt. 
 From one point of view all mankind was cursed in Adam (Rom. 5:12–21), but we 
cannot state dogmatically that all in Adam were under the curse as such. We can state 
that all humanity was guilty, especially as viewed in its relationship to ‘the everlasting 
covenant’. Virtually all mankind was as cursed, and only faith in God and obedience to 
His law and covenant brought blessing. 

A SUMMARY OF THE STUDIES ON BLESSING 
AND CURSING: THE INHERITANCE 

God is the God who desires to bless and not to curse, but Man has brought the curse in 
its various forms upon himself. One wonders how more terrible life could be than living 
with a sharply accusing conscience. Man so often desires to curse others, as though it 
were a perverse, reflexive action to himself living in curse. In the New Testament Christ 
taught, ‘bless, and curse not’, and, ‘bless those who curse you, pray for those who abuse 
you’, and Paul added, ‘bless them which persecute you’. Only those liberated from the 
curse, those blessed with ‘the whole spiritual blessing’, can gladly bless others, for 
Christ in them is the blessing which at root is the Abrahamic—if not the pre-time—
blessing of God in His eternal covenant with creation and the human race. 
 What we have not dealt with to any great degree is the blessing of the telos. This is 
what will be consummated in Christ, when he heads up all things, fills up all things, 
reconciles all things and harmonises all things. The other word for this is ‘the inherit-
ance’. It is ultimate blessing to inherit the ultimate blessing. This is the blessing which 
God gave to Man when He gave him the mandate in Genesis 1:28–29; when he blessed 
the seventh day of rest and hallowed it; when He blessed humanity and the rest of cre-
ation after the Flood. It is the blessing he gave Abraham, then to Isaac, Jacob and 
Joseph; to Israel, to Moses and then to the church which was formed in Christ. Romans 
4:13 shows us that Abraham was to inherit the earth, and Galatians tells us that blessing 
came to the church. 
 We have seen, time and again, that God blessed with a view to the human race and 
the rest of creation coming to what will be their inheritance—the things of the telos. 
Revelation 21:7 shows God telling His age-old intention, that His sons, being over-
comers, should inherit ‘all things’, that is, the New Heaven and the New Earth, the New 
Jerusalem, the Holy City, the eternal Paradise of God and the elevation of the Bride into 
the mystery of the Triune God, as she is the New Spouse of the eternal Son. The picture 
of the sons who are overcomers inheriting the New Heaven and the New Earth is a 
thrilling one. The earthly, human inheritance figures very largely with persons in all 
cultures, especially as it is the passage of a personal gift from the father or parents to the 
child, or children. That God is Father on the transcendental level brings an intimacy that 
is indescribably beautiful. Without the doctrine of ultimate participation in the Triune 
Godhead, inheritance would be a rather meaningless matter. 
 There, for the moment, we will have to leave the vast subject of inheritance for our 
own future research and enjoyment, but let us keep it in mind that the inheritance is the  
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telos-blessing, that to which all the elect have looked, and although none who have 
looked with faith have known the conclusion in this life, yet what are called ‘the pro-
mises’ are ours. Long ago in Adam, and more powerfully in Christ, we will receive the 
inheritance, which, as we keep saying, is the blessing for which in creation and in Christ 
we were blessed, and in which, through Christ, we were delivered from the dreadful 
curse. 

ADDENDUM: BEATITUDES OF THE NEW TESTAMENT 

Matthew 5:3: Blessed are the poor in spirit, for theirs is the kingdom of heaven. 
 
Matthew 5:4: Blessed are those who mourn, for they shall be comforted. 
 
Matthew 5:5: Blessed are the meek, for they shall inherit the earth. 
 
Matthew 5:6: Blessed are those who hunger and thirst for righteousness, for they shall 
be satisfied. 
 
Matthew 5:7: Blessed are the merciful, for they shall obtain mercy. 
 
Matthew 5:8: Blessed are the pure in heart, for they shall see God. 
 
Matthew 5:9: Blessed are the peacemakers, for they shall be called sons of God. 
 
Matthew 5:10: Blessed are those who are persecuted for righteousness’ sake, for theirs 
is the kingdom of heaven. 
 
Matthew 5:11–12: Blessed are you when men revile you and persecute you and utter all 
kinds of evil against you falsely on my account. Rejoice and be glad, for your reward is 
great in heaven, for so men persecuted the prophets who were before you. 
 
(Note: for the Lukan version of Matthew 5:3–12, see Luke 6:20–23. For Matthew 
24:46–47, see Luke 7:23; cf 12:42–43. For Matthew 13:16, see Luke 10:23–24.) 
 
Matthew 11:6: . . . blessed is he who takes no offence at me. 
 
Matthew 13:16–17: But blessed are your eyes, for they see, and your ears, for they 
hear. Truly, I say to you, many prophets and righteous men longed to see what you see, 
and did not see it, and to hear what you hear, and did not hear it. 
 
Matthew 16:16–17: Simon Peter replied, ‘You are the Christ, the Son of the living 
God.’ And Jesus answered him, ‘Blessed are you, Simon Bar-Jona! For flesh and blood 
has not revealed this to you, but my Father who is in heaven.’ 
 
Matthew 24:46–47: Blessed is that servant whom his master when he comes will find 
so doing. Truly, I say to you, he will set him over all his possessions. 
 
Luke 14:13–14: But when you give a feast, invite the poor, the maimed, the lame, the 
blind, and you will be blessed, because they cannot repay you. You will be repaid at the 
resurrection of the just. 



Giving and Thanksgiving in the Church 

Pastors’ School 2000 • New Creation Teaching Ministry • www.newcreation.org.au 

50 

John 20:29: Blessed are those who have not seen and yet believe. 
 
Acts 20:35: . . . the words of the Lord Jesus, how he said, ‘It is more blessed to give 
than to receive’. 
 
Romans 4:7–8: Blessed are those whose iniquities are forgiven, and whose sins are 
covered; blessed is the man against whom the Lord will not reckon his sin. 
 
James 1:12: Blessed is the man who endures trial, for when he has stood the test he will 
receive the crown of life which God has promised to those who love him. 
 
Revelation 1:3: Blessed is he who reads aloud the words of the prophecy, and blessed 
are those who hear, and who keep what is written therein; for the time is near. 
 
Revelation 14:13: ‘. . . Blessed are the dead who die in the Lord henceforth.’ ‘Blessed 
indeed,’ says the Spirit, ‘that they may rest from their labors, for their deeds follow 
them!’ 
 
Revelation 16:15: Lo, I am coming like a thief! Blessed is he who is awake, keeping 
his garments that he may not go naked and be seen exposed! 
 
Revelation 19:9: . . . Blessed are those who are invited to the marriage supper of the 
Lamb. 
 
Revelation 20:6: Blessed and holy is he who shares in the first resurrection! 
 
Revelation 22:7: . . . Blessed is he who keeps the words of the prophecy of this book. 
 
Revelation 22:14: Blessed are those who wash their robes, that they may have the right 
to the tree of life and that they may enter the city by the gates. 
 



 

51 

STUDY SIX 

One Full, Perfect and 
Sufficient Sacrifice 

Geoffrey Bingham 

INTRODUCTION: THE ALL-GIVING TRIUNE GOD 

We come to the end of our Pastors’ School on ‘Giving and Thanksgiving in the 
Church’. Most of its text has been concerned with the giving of God to Man, Man’s 
receiving and then his giving to God and Man. In order to set this forth we have had to 
show God’s receiving also, especially in Man’s worship and service. In this last Study 
we come to the greatest giving of the Triune God, namely, in the Cross of Christ. We 
recognise, of course, that the Cross is not the only high act of giving, and that it is not 
only part of all God’s giving, but is of one piece with all His giving. Indeed, it is not 
separable from His ‘other’ giving, for all giving constitutes one whole. Even so, because 
it is the most unexpected act of giving by the Father, the Son and the Holy Spirit—even 
if the most misunderstood—it is the heart of the understanding of all giving—the true 
nature of giving. We will look at what Father, Son and Holy Spirit gave so that the 
supreme sacrifice of history can be certified as no light thing. 

THE NATURE OF SACRIFICE 

The first sacrifice we meet in Scripture is that of Cain and Abel. The account was writ-
ten many years after the event, and the writer, or writers, of the Pentateuch already 
knew the nature of sacrifice; so many kinds of sacrifices there were! So the writer of 
this account knows the nature of sacrifice. He does not know the origin, or if he does he 
does not tell us, but to him sacrifice is essential. He uses the term ‘offering’ (mincha) 
which can also mean a gift. Both sacrifice and offering give to God, and presumably 
because He had given so much to them. He has given the whole creation to Man and 
only partly limited creation’s giving to Man. Obviously Cain expected God to accept his 
offering, but God did not. He accepted the offering of Abel. Cain was angry at non-
acceptance. Gordon Wenham, in his commentary, translates God’s word in Genesis 4:7, 
‘Is there not forgiveness, if you do well? And if you do not do well, sin is crouching at 
the door. Its urge is for you, but you must rule over it.’1 
 This statement of God to Cain tells us that the offerings of the two brothers had 
something to do about sin. However we may rationalise their offering–action, it is to be  

                                                 
1  G. Wenham, Genesis 1 – 15 (Word Books, Waco, 1987), p. 93. 
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seen related to sin—‘Is there not forgiveness if you do well?’ We seek in vain to know 
why they brought offerings. What we do know is that their parents knew God before the 
Fall, and that from this their two sons knew that it was right—if not indispensable—to 
make offerings. Much research into the matter of sacrifice does not explain its origin. It 
can be said that offerings were in the nature of bribes in many pagan sacrifices, but even 
pagan sacrifices could be meals eaten with their deities,  
that is, that the sacrifice is the basis of fellowship with the god/God. Fellowship—
koinonia—is the word for participation in God (II Pet. 1:4, theias koinonoi phuseos; I 
John 1:3). 
 For the moment we will not seek to rationalise the nature of sacrifices but look at 
God’s giving to the creation, and His provision for sacrifice, especially sacrifice as it 
redeems humanity. 

THE GIVING OF THE THREE PERSONS AS ONE: 
THE FULL, PERFECT AND SUFFICIENT SACRIFICE 

We have looked somewhat, in our first Study, at God as Giver and Receiver. There is 
giving and receiving with the communion of the Three Persons of the Immanent Trinity, 
and in the action of the Economic Trinity there is still mutual giving and receiving as 
redemptive action proceeds. What we now seek to see is the giving to fallen humanity 
by the Three Persons. 

The Giving of the Father 

 In the New Testament the term ‘God’ almost always indicates the one who is 
‘Father’. So in John 3:16 we have, ‘God so loved . . . that he gave’, so that we establish 
the principle that giving (didomi) arises from love—loving is giving. In John 3:17 
God’s giving results in sending (apostello). This same order is found in I John 4:9, 14. 
The giving up of His Son for us all (Rom. 8:32, paradidomi) is the Father’s act in the 
sacrifice of the Cross, and the same verb is found in Romans 4:25, ‘who was put to 
death [paradothe] for our trespasses and raised for our justification’. Romans 5:8 does 
not use didomi, but indicates the deep love of the Father in the act of Christ’s sacrificial 
death. 
 Since the death is called a propitiation (Rom. 3:24; I John 2:2; 4:10); and since 
Romans 3:25 says the Father ‘set him forth to be a propitiation’; and I John 4:10 says 
that the Father ‘sent him to be a propitiation for our sins’, then we discover that Christ 
as our sacrifice was the victim the Father gave to be such. This means that the Father 
was the Initiator of the sacrifice. This fits perfectly the teaching of Leviticus 17:11, ‘For 
the life of the flesh is in the blood; and I have given it for you upon the altar to make 
atonement for your souls; for it is the blood that makes atonement, by reason of the 
life’. 
 This principle is vitally important: there could be no effective sacrifice (offering) 
for propitiation in the Old Testament unless God provided the sacrifice. So in the 
important matter of Christ’s death God must provide the victim. This He did in Jesus 
Christ. From beginning to end, from before creation to the consummation of creation, 
Christ was God’s propitiatory victim given upon the altar to make the true sacrifice. No 
other victim could have been provided. God had provided His only Son, the only true 
sacrifice. Confirming all we have seen in this section is the fact of Galatians 3:13, that 
although Christ became curse for us, yet it was the Father who made him to be curse, as 
also He made him to be sin (II Cor. 5:21). 
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 The proof of God’s sacrificial love is that He had to abominate His Son in terms of 
Psalms 22 and 69. Hence the terrible cry of ‘My God! My God! Why did you forsake 
me?’ To provide the victim meant that He, the Father, could not escape the suffering of 
the Cross. Truly, ‘God was in Christ reconciling the world unto himself, not counting 
their trespasses against them’. A similar passage is Hebrews 2:10, ‘For it was fitting that 
he, for whom and by whom all things exist, in bringing many sons to glory, should 
make the pioneer of their salvation perfect through suffering’. That is, He had to make 
sure that the Son suffered the totality of the judgment of death in his suffering on the 
Cross. 

The Giving of the Son 
 The simple statement of Galatians 2:20b is, ‘the Son of God who loved me and 
gave himself up [paradidomi—paradontos] for me’. We see the love of the Son deeply 
in this, and had he not spoken, in John 15:13, of love laying down its life for its friends? 
Galatians 1:4, ‘who gave himself [dontos—didomi] for our sins to deliver us from the 
present evil age, according to the will of our God and Father’, likewise shows Christ’s 
giving of himself. Again, I Timothy 2:5–6 shows the giving, ‘For there is one God, and 
there is one mediator between God and men, the man Christ Jesus, who gave himself as 
a ransom for all, the testimony to which was borne at the proper time’. In Galatians 
3:13, Christ becomes the curse for us, ‘Christ redeemed us from the curse of the law, 
having become a curse for us—for it is written, “Cursed be every one who hangs on a 
tree” ’. Colossians 2:14 indicates that Christ knew the judgment of the law as he hung 
upon the Cross, ‘having cancelled the bond which stood against us with its legal 
demands; this he set aside, nailing it to the cross’. 
 Whilst all these references support our thesis that the sacrifice was to be a ‘full, 
perfect and sufficient sacrifice, satisfaction and oblation for the sins of the whole 
world’, it is essential that we do not see this as a mere forensic act. It is forensic without 
doubt, but let us not fail to see the ruthlessness of the sacrifice in shutting Christ up to 
death, the death suffered for the guilt of universal sin as it represented, too, the wrath of 
God. For, just as in Romans 1:24, 26 and 28 the sinner was given up (paradidomi) to his 
own sin and guilt, and that was the active nature of God’s wrath, so on the Cross the 
Son had given himself to this also, on behalf of sinners. If we have a dry theology of 
substitutionary atonement, then we will have a dry view of the Father, the Son and the 
Spirit, and so a very dry view of the Atonement itself. 

The Giving of the Spirit 

 This section may prove somewhat difficult to develop, for the verbs didomai (to 
give) and paradidomi (to give up to) are not explicitly used. Indeed, Hebrews 9:14 
indicates that Christ’s giving up of himself was through the Holy Spirit, ‘how much 
more shall the blood of Christ, who through the eternal Spirit offered himself without 
blemish to God, purify your conscience from dead works to serve the living God’. This 
is surely the point regarding the love of the Spirit: he enabled Christ to give himself up 
on the Cross as a true sacrifice (prosphero, ‘to offer in sacrifice’). Every element of 
Christ’s incarnation, baptism, ministry, resurrection and ascension was carried out by 
the aid of the Holy Spirit, so why not the ministry of the crucifixion? He is known as (i) 
the Spirit of the Father; (ii) the Spirit of the Son; and (iii) the Spirit of love. Thus, if God 
was in Christ for the ministry of reconciliation, so must he have been, not as the Father–
Initiator and the Son–Mediator, but as the Spirit–Enabler. As  
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for the anguish of the Spirit, who can be vexed and can grieve, so the Holy Spirit was 
the one whose love was present in this ministry of Jesus at the Cross. 

CHRIST, HIGH PRIEST AND OBLATION—OFFERER AND OFFERING 

The uses of the term ‘propitiation’ in Paul and John have reference back to the Levitical 
priesthood and sacrifices. So probably does Hebrew 2:17, ‘Therefore he had to be made 
like his brethren in every respect, so that he might become a merciful and faithful high 
priest in the service of God, to make expiation for the sins of the people’. The writer 
speaks about the known priesthood and sacrifice early in his Epistle. However, he 
switches to the high-priesthood of Melchizedek as a more powerful form, both of 
ministry and sacrifice. He virtually claims that the only valid high-priesthood is that of 
the order of Melchizedek, and says, in 7:12, ‘For when there is a change in the priest-
hood, there is necessarily a change in the law as well’. By ‘law’, he does not mean the 
whole Sinaitic law, but he means ‘the law of sacrifice’. He then proceeds to develop the 
High-Priesthood of Jesus. (This is outside our subject to some degree and so we will not 
follow his argument meticulously.) 
 In particular we will fasten upon 8:3, ‘For every high priest is appointed to offer 
gifts and sacrifices; hence it is necessary for this priest also to have something to offer’. 
‘Something to offer’ means he must have sacrificial offering—whatever it may be. 
Developing the claim that the Levitical offerings were virtually powerless, because the 
oblations were animals and never constituted what we might call ‘an efficacious, uni-
versal sacrifice to take away all sins’, he then shows that Christ himself is the True 
Offerer, the True Offering. Hebrews 9:26 says it clearly, ‘for then he would have had to 
suffer repeatedly since the foundation of the world. But as it is, he has appeared once for 
all at the end of the age to put away sin by the sacrifice of himself.’ Christ had it firmly 
in sight that he was to be the sacrifice, and to sacrifice himself, since he was also the 
High Priest. Hebrews 5:5–6 and 7:15–17 show that he was appointed a High Priest by 
God. The quality of all previous sacrifices was never sufficient to even begin to deal 
with sin and sins. The writer of Hebrews insists that blood must take away sins. On the 
universal basis of ‘blood must be shed’ in order to propitiate, he shows that the blood of 
Christ brings universal forgiveness. Christ’s death is ‘the full, perfect and sufficient 
sacrifice, oblation and satisfaction for the sins of the whole world’, although he does not 
use this exact wording. What he says in 10:9–18 is most revealing as it is also most 
important: 

 
Then he added, ‘Lo, I have come to do thy will.’ He abolishes the first in order to establish the 
second. And by that will we have been sanctified through the offering of the body of Jesus Christ 
once for all. And every priest stands daily at his service, offering repeatedly the same sacrifices, 
which can never take away sins. But when Christ had offered for all time a single sacrifice for sins, 
he sat down at the right hand of God, then to wait until his enemies should be made a stool for his 
feet. For by a single offering he has perfected for all time those who are sanctified. And the Holy 
Spirit also bears witness to us; for after saying, ‘This is the covenant that I will make with them 
after those days, says the Lord: I will put my laws on their hearts, and write them on their minds,’ 
then he adds, ‘I will remember their sins and their misdeeds no more.’ Where there is forgiveness of 
these, there is no longer any offering for sin. 
 

We cannot here spend more time and space upon Christ’s sacrifice in Hebrews, but we 
claim that it is valid and it is the true sacrifice. What lies in the suffering, and how this 
is acceptable in the eyes of the Father, we cannot here set forth. We know that this is the 
heart of the matter. The God who was Yahweh and claimed He was merciful and  
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gracious, slow to anger, of great kindness, and the one who abounds in steadfast love 
and who forgives the transgressions, sins and iniquities of Man, is the one who sets 
forth His Son as the true sacrifice for sins. So we rest on this fact, that in time—even at 
the very centre of history—the true, universal sacrifice has been made and Yahweh’s 
claim to be the God of love has been vindicated. 
 Down through history Christians have seen, not only in Hebrews but also in the 
other Apostolic writings, that Christ was the Father’s sacrifice. In I Corinthians 5:7 Paul 
has written, ‘Cleanse out the old leaven that you may be a new lump, as you really are 
unleavened. For Christ, our paschal lamb, has been sacrificed.’ That has always been 
the mind of Christ’s people. In Ephesians 5:2 Paul had also said, speaking of the 
gracious nature of Christ’s sacrifice, ‘And walk in love, as Christ loved us and gave 
himself up for us, a fragrant offering and sacrifice to God’. 

THE GIVING OF GOD IS THE BASIS FOR ALL HUMAN GIVING, 
FORGIVING AND THANKSGIVING 

We have come to the end of our Studies. If we have been looking for ways to obtain 
finance and the wherewithal for upkeeping and housekeeping in our Churches then we 
will have been somewhat disappointed. If, however, we have been led out into the eter-
nal arena of true giving, receiving and thanksgiving then our Studies will have been 
most useful. 
 I propose, now, to try to show that the giving of the Father, the Son and the Holy 
Spirit in the great event of the Atonement shows to us the amazing vistas of giving of 
the Three Persons and the Triune God, as giving which is certainly beyond grasping by 
us without the true revelation of the Holy Spirit. The passage of I Corinthians 2:6–16 
confirms this claim. In our fallenness we are against giving—though not against 
getting—because we are distrustful of all motives for giving. We also have the uncon-
fessed guilt of being ungrateful to the God who gave us all we have, and who seeks to 
lead us into the unbelievable inheritance that comes to us by grace. Paul, in the passage 
mentioned, says, in effect, that it takes the communication of the Holy Spirit that we 
might understand the gifts bestowed upon us by God. The word ‘gifts’ is not explicit, 
but the verb charizomai can be paraphrased ‘to give freely’ (ta hupo tou theou charis-
thenta hemin, ‘the gifts bestowed on us by Christ’). 
 We mean that the most powerful rhetoric we can use will not convey the greatness 
of God’s giving of Himself—His fruitfulness in the Three-Personned ministry of the 
Cross, Resurrection and Ascension. Unless we grasp this, and unless it is constantly in 
our minds and hearts, thanksgiving will be virtually absent from us. Only he who 
receives grace as a bankrupted sinner, will be stirred to rich love and gratitude, and only 
he will burst into the life of giving, receiving, forgiving and thanksgiving. It is no 
wonder, then, that Christ instituted the practice of what we call ‘the Lord’s Supper’. 
Paul once said that he resolved to know nothing among the Corinthians but Jesus Christ 
and him crucified. He also said that God forbid he should glory in anything  
but the Cross. Even so, he accepted the fact and practice of the Lord’s Supper, as  
I Corinthians chapters 10 and 11 show us. 
 At this point we take notice of the Prayer of Consecration from the 1662 Prayer 
Book, as the heading for this study is drawn from it: 

 
Almighty God our heavenly Father, who of thy tender mercy didst give thine only Son Jesus Christ 
to suffer death upon the Cross for our redemption; who made there (by his one oblation of himself 
once offered) a full, perfect, and sufficient sacrifice, oblation, and satisfaction, for the sins  



Giving and Thanksgiving in the Church 

Pastors’ School 2000 • New Creation Teaching Ministry • www.newcreation.org.au 

56 

of the whole world; and did institute, and in his holy Gospel commanded us to continue, a perpetual 
memory of that his precious death, until his coming again; Hear us, O merciful Father, we most 
humbly beseech thee; and grant that we receiving these thy creatures of bread and wine, according 
to thy Son our Saviour Jesus Christ’s holy institution, in remembrance of his death and passion, 
may be partakers of his most blessed Body and Blood: who, in the same night that he was betrayed, 
took Bread; and, when he had given thanks, he brake it, and gave it to his disciples, saying, ‘Take, 
eat, this is my Body which is given for you: Do this in remembrance of me. Likewise after supper 
he took the Cup; and when he had given thanks, he gave it to them, saying, Drink ye all of this; for 
this is my Blood of the New Testament, which is shed for you and for many for the remission of 
sins: Do this, as oft as ye shall drink it, in remembrance of me. Amen. 
 

In I Corinthians 11:23–26 we read Paul’s account of the events of the Last Supper: 
 
For I received from the Lord what I also delivered to you, that the Lord Jesus on the night when he 
was betrayed took bread, and when he had given thanks, he broke it, and said, ‘This is my body 
which is for you. Do this in remembrance of me.’ In the same way also the cup, after supper, 
saying, ‘This cup is the new covenant in my blood. Do this, as often as you drink it, in 
remembrance of me.’ For as often as you eat this bread and drink the cup, you proclaim the Lord’s 
death until he comes. 
 

In verses 21 and 25 Paul uses the term anamnesis, ‘Do this in remembrance [anamnesis] 
of me’. Some debate surrounds the word, especially if the word ‘memorial’ is used. 
What is clear is that Jesus wanted not so much the Passover meal to be remembered, as 
the act of the Cross. Sometimes theologians speak of ‘a bare remembrance’, as against 
‘a dynamic remembrance’. The dynamic does not rise from the way of remembering, so 
much as the Cross is the point of power (cf. I Cor. 1:18), and so, in refusing to forget, 
lies the power of remembering. What we mean is that all the dynamics of giving and 
receiving, known to the Three Persons and evidenced by them, come also to us in 
anamnesis. ‘Lest we forget’ is a good warning. ‘We dare not forget’ is how it is. In our 
previous Study we used a quote from Thomas Torrance, which is now apt for us at this 
point, because it refers to the Holy Communion: 

 
If we insist over against both Catholics and Protestants that the Giver is identical with the Gift and 
the Gift is identical with the Giver, then such an immediate self-giving of God to us in his own 
divine Being and life through Jesus Christ must be understood as one that takes place in the Holy 
Spirit who is not just an emanation from God but the immediate presence and activity of God in his 
own divine Being, the Spirit of the Father and the Son, himself the Lord the Giver of life. 
Moreover, this is a real presence of Christ to us, creating a union between himself and us, and us 
and himself in the Spirit, such as he has with the Father eternally in the same Spirit, the Spirit who 
comes to us from the Father through the Son and who gives us access through the Son to the 
Father.2 
 

We see now that in the real presence of Christ there is also the real presence of the 
Father and the Spirit. Their holy communion is present in the Immanent Trinity, but in 
the ritual of the Last Supper the holy communion of the Three Persons is present to us, 
and we are present to it! In the context of having given himself for us on the Cross, 
Christ is in holy communion with the other Two, and we are reminded of their high 
giving in the event of the Cross. Its incredible dimensions of giving for our benefit can 
be seen afresh, and pondered upon with deep emotion and amazement. It is the com-
munion for all: the Three Persons, and we who remember the event of the past, and the  

                                                 
2  T. Torrance, Theology in Reconciliation (Wipf and Stock Publishers, Eugene, 1996), p. 132. This Study does 

not deal in particular with the Holy Spirit as the purveyer of the blessing, of Christ, and of the Father’s largesse, but 
Torrance’s quote does that efficiently. 
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events of the present leading on to the ‘until he come’ of the future. The presence did 
not come only at the point of the Holy Meal, for it was always with us—they as One 
were always with us. 
 This is the truth of the indwelling. On that last night of the first Holy Meal he told 
them that the Spirit, who had been with them because he had been with them, this Spirit, 
he said, would dwell within them, and then he went on to say that were they to obey his 
commandments then His Father would love them, and the Father and he would both 
come and dwell within them. So what men are pleased to make unique to the hour of the 
Meal, as though this were rare apart from the Meal, he made to be for all time, for all 
who believe—the indwelling of the Three Persons. It must never be said (though it has 
been said multitudinous times) that he dwells in the elements, and is present to them. 
From the moment of our birth he has ever been present to us by dwelling in us—he, and 
the Father and the Spirit. We acknowledge the present presence in the Holy Meal, but 
then it is a presence to us all in the holy communion of us all—us blessed by this grace, 
and they who bless us by grace. What feasting this, the agapitic love of the wondrous 
Triune God. 
 If this knowledge does not arise in the anamnesis, the remembrance, of that first 
fellowship night, then our knowledge of the blessing of the Godhead is fearfully dim. 
Indeed, as though it never had come. Perhaps it is as deliberate a refusal not to remem-
ber as the man in II Peter 1:9 deliberately forgot. O, the obligation which comes in the 
remembrance, as love breaks on us afresh like the high waves crash and deep calls unto 
deep, as ‘all thy waves and billows have gone over me’. In some way we have con-
tracted to forget what we should have remembered with passion. Our backwards look to 
the Cross must always be in the context of ‘Until I come’—the forward look to the telos 
and the great events of it, and the fruit of it: namely, the New Heaven and the New 
Earth, the Marriage of the Bride and the Lamb, the Holy City, the New Worship, the 
Paradise of God, the River of Life and seeing Him face to face. 

The Fruits of His Sacrifice 
 We speak of ‘the fruit of the travail of his soul’ in Studies elsewhere, but one evi-
dent part of that harvest is surely shown in references to the manner of his death. 
Ephesians 5:1–2 is calling for the same holy behaviour as Christ showed on the Cross: 
 

Therefore be imitators of God, as beloved children. And walk in love, as Christ loved us and gave 
himself up for us, a fragrant offering and sacrifice to God. 

 
Again, in I Peter 2:23–24: 
 

When he was reviled, he did not revile in return; when he suffered, he did not threaten; but he 
trusted to him who judges justly. He himself bore our sins in his body on the tree, that we might die 
to sin and live to righteousness. By his wounds you have been healed. 

 
We are saying that his behaviour in the act of sacrifice is an example for us to follow. 
This too, can be see in Romans 12:1–2: 
 

I appeal to you therefore, brethren, by the mercies of God, to present your bodies as a living 
sacrifice, holy and acceptable to God, which is your spiritual worship. Do not be conformed to this 
world but be transformed by the renewal of your mind, that you may prove what is the will of God, 
what is good and acceptable and perfect. 

 
We are now to offer our living bodies to the daily act of sacrifice, as did he. 
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 True sacrifice also has in it the marks of rejoicing and thanksgiving. So it was with 
Christ’s sacrifice. That is why it must be through him, the true leitourgos, that we even 
dare to offer genuine sacrifice, as is shown in I Peter 2:5, ‘like living stones be 
yourselves built into a spiritual house, to be a holy priesthood, to offer spiritual 
sacrifices acceptable to God through Jesus Christ’. Also Hebrews 13:15–16, ‘Through 
him then let us continually offer up a sacrifice of praise to God, that is, the fruit of lips 
that acknowledge his name. Do not neglect to do good and to share what you have, for 
such sacrifices are pleasing to God.’ 
 It is his sacrifice which begets ours. We remember two sacrifices given, one being 
of Cain, the other of Abel. Only that offered in faith, even in the faith of the 
propitiation-making God which constituted what we here have called ‘holy behaviour’. 

CONCLUSION: WHAT WAS EVER PLANNED IN THE 
‘ALL THINGS’ WAS THE INHERITANCE 

We have spoken briefly of this in our previous Study. Without enlarging on what we 
have said, we simply comment that, as on the human level many people have an eye to 
their earthly inheritance, so within the Kingdom are countless people of faith who look 
to inheriting that very Kingdom, and with it, the fulfilment of the many promises of 
God. We have seen that true sons of God are overcomers or conquerors, and that they 
work to fulfil the mandate firstly of Genesis 1:28–29, and secondly the commission to 
go out into all the world, proclaiming the gospel and baptising those nations which 
would be Christ’s disciples. All such activity will prove to be ‘the fruit of the travail of 
his soul’, and will involve knowing ‘the fellowship of his suffering’. Looking back in 
the day of inheritance, we with him ‘will be satisfied’. We will be those who understand 
giving and receiving and receiving and forgiving in the context of ‘the whole blessing’. 
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