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STUDY ONE 
 
 

All Things Newly Minted 
(by Geoffrey Bingham) 

 
 

1.  ALL THINGS NEW-FORE AND AFT IN TIME 

Our central passage is Revelation 21:1. It speaks about a new 
heaven and a new earth, and also about the first heaven and the first 
earth. History then, begins with the creation of the first heaven and 
the first earth, and closes with a new heaven and a new earth. I 
Corinthians 2:6-10 indicates the present heaven and earth cannot 
indicate fully the heaven and earth to come. In one sense we cannot 
liken what is to come with what is at present. 

2.  HE WHO CREATED ALL HAS POWER TO RENEW 
ALL 

We have comfort in that what may appear to be a chaos, and even 
seem to be defeated by evil will be renewed totally. Evil has created 
nothing, nor can it do so. Ultimately all is in God’s hands. We stand 
between two acts of creation: (a) the original creation, and (b) the 
later re-creation-’Behold, I make all things new’. The ‘Behold!’ is 
significant. 
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3.  THE FIRST HEAVEN AND THE FIRST EARTH 

Having created all things, God’s pronouncement was, ‘It is very 
good’ (Gen. 1:31; cf. Eccl. 3:11). We need not go into the modes of 
creation, but simply see it as functional. Genesis 1:26-31 shows it 
as such (cf. Gen. 1:14-18; 2:9; Ps. 148:6; Jer. 31:35-36; Rom. 
14:14; I Tim. 4:4; 6:17). 
 Let us note that the creation took place by the word of God 
(Gen. 1:2; Ps. 33:6, 9; 148:5; Heb. 11:3), the Father being the 
Initiator (Gen. 1:1ff.; Heb. 1:2; 2:10; I Cor. 8:6), the Son/Word, the 
Mediator (John 1:1-3; Col. 1:15-17; I Cor. 8:6; Heb. 1:2), and the 
Holy Spirit (Gen. 1:1-3; cf. 2:7; Job 33:4; Ps. 104:30). Man in the 
image of God is created by the Triune God. 
Note: Creation is seen and understood in various ways by men such 
as Job, the prophets (e.g. Isaiah and Jeremiah), and the apostles 
Paul, Peter and Jude. Their views are to be closely considered to 
add to what we have said. 

4.  THE FIRST MAN AND WOMAN 

We need to see the nature of the first couple. They were (a) in 
God’s image (Gen. 1:26f.; 5:1-2; 9:6; I Cor. 11:7), (b) utterly 
innocent and so without guilt, guile or fear (cf. Eccl. 3:11; 7:29; cf. 
Ps. 8:3f.). They also had a sense of vocation (Gen. 1:28f.; 2:15) and 
perhaps of destiny (Gen. 1:28). This must all be understood in light 
of the fact that they knew God (Rom. 1:21). Note our difficulty in 
understanding all this since we have never been innocent. 

5.  CONCLUSION: EVERYTHING NEWLY MINTED 

We need to have a clear picture of the creation in order to 
understand (a) the fall of the human race, and the bondage of 
creation to futility,  
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and so (b) the new for a new heavens and a new earth. When we 
sense by the Spirit (I Cor. 2:9-10) the truth, then we can have some 
idea of what was, as well as what will be. 
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STUDY TWO 
 

The Fresh Becomes Stale 
(by Deane Meatheringham) 

 

1. OUR UNDOING (JER. 13:1-11) 

As God had bound Judah to Himself in covenant, we have in this 
enacted parable a picture of created man like clean linen designed 
to cling to God in dependancy and glory (Gen. 1-2; Ps. 8). 
 Defiant man is too proud to hear God’s word, follows his own 
ambition, worships the gods of his own needs and in his own 
perversity becomes good for nothing. 
 Sin cannot be understood except as we see it in the eyes of God, 
and in our sin can only be known in the light of the Gospel by faith 
(e.g. Gen. 3 must be read in the light of Gen. 1-11 and the law in 
the light of the Gospel). 

2. THE CREATURE IN THE SEAT OF THE CREATOR 

Romans 1:21ff. depicts mankind’s unbelief springing from 
ingratitude and complacency, now separated from true knowledge 
of God and the victim of his incurable need for a god. While he 
maintained an exclusive concentration on hearing God’s word he 
was unconscious of himself and he knew no good or evil apart 
from, or above God. 
 Genesis 3:1-5 shows the thrust of man’s sin is autonomy.  
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Infected with this salvation by self-deification, men and women do 
not want God to be God, but instead want to be gods themselves. 
See how this squares with human ‘spiritual development’, political 
man’s predestinating history, and self-actualization’s confession ‘I 
am righteous’ (I John 1:8; Isa. 14:12ff.; Ezek. 28:1ff.; Isa. 29:16; 
45:9-13). 

3. CHOKING ON OUR OWN EGO-CENTRICITY 

To live for oneself is death in relation to God, neighbour, creation, 
and self (II Cor. 5:15; Luke 15:24; Gen. 2:17; 3:2-5, 7; Mark 
9:35f.). To obey God’s voice is to live-disobedience is death (Matt. 
19:17). Left ‘free’ to ourselves, being our own law makers, with 
nothing but ourselves, we are left victims of ourselves and bear the 
indignation of the God who gives us our just rights (Rom. 1:18ff.). 
 Adam’s sin is the sin of all humanity in Adam, which bears the 
universal condemnation of death (Rom. 5:12ff.; I Cor. 15:21f.). The 
dominion of death is also the corporate reign of autonomous man 
wrapped in a death wish (Rom. 3:9-18, 23; Prov. 8:32-36). 

4. DELUDED BLINDNESS (ROM. 1:19-25) 

Ego-centric man reveals his corruption as he now defines God by 
the illusion of his own freedom, not acknowledging that his own 
brilliant reason has become a school of lies (Jer. 17:9; Heb. 3:13; I 
Cor. 1:18-31). 
 There are two view points from where we begin to think of God. 
We may be tempted to see them as complementary where, in fact, 
they are competitive. One begins with spirituality, religious 
development and reason. The other begins with God’s gracious 
self- 
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disclosure by His word. Self-focused humanity reinterprets God 
from itself. It begins with self-understanding, man at the centre of 
all things. The man of faith has a viewpoint which does not 
originate in himself, but in the Cross of Christ. 
 The anger, confusion, cynicism, despair, bitterness, and 
hopelessness of man primarily flows out of the self-contradiction of 
the creature playing creator. This is man as created ‘new’, 
remaining what he essentially is, but having become ‘old’. 

5. CAN THE LEOPARD CHANGE HIS SPOTS? (JER. 13:23) 

Unable to hear the gospel with the law, and reinterpreting the 
Gospel as law and not grace, man either (a) fatalistically sees 
himself as victimized by society and God, and pacifies himself as 
not responsible for his actions, or (b) seizes upon the Gospel and 
uses it as a law for self-development. In the former, sin is justified 
by man, and in the latter, man justifies himself. But in both sin is 
increased by the law, i.e. ‘the material is inflammable, and a 
smouldering fire breaks out’ (K. Barth). Romans 3:19-20; 4:15; 
5:13; 7:5, 7ff.; 8:6-8; Jeremiah 17:9; 4:22; 9:5; Proverbs 27:22. 
 Those who are stale and old cannot do good, have no will to 
change, and cannot see their condition. Pollution and deception 
must be cleansed (Jer. 13:27), and in the Cross the stale must be 
destroyed-to see God and be reconstituted as man (Ps. 51). 
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STUDY THREE 
 
 

The New Is In Covenant 
(by Geoffrey Bingham) 

1.  GOD’S RELATIONSHIP WITH SINFUL MAN 

How does the holy God relate with sinful man? Whilst it is natural 
for Him to relate with holy man (i.e. man before the Fall), can it be 
the same for fallen man? God in fact must judge and destroy evil 
man (Hab. 1:13), but the one time He did this by flood He 
afterwards made a pact, saying, ‘I will never again curse the ground 
because of man, for the imagination of man’s heart is evil from his 
youth’ (cf. Gen. 6:5). This pact or covenant was unilateral, and 
solely of grace. 
 His covenant with Abraham was also wholly of grace, 
embracing as it did the nations of the earth. Its essence can be seen 
in Galatians chapter 3. Election is seen in the choosing of Abraham 
(Acts 7:2-3) who was an idolater (Josh. 24:2-3), as also in the 
choice of Isaac and Jacob. It was a unilateral pact, God choosing to 
bind Israel to Himself (Deut. 7:6f.). His covenant with Moses 
(Exod. 24:1-8) was on the basis of the covenant with Abraham 
(Exod. 2:23-25). The essence and gifts of this covenant can be 
summed up in Romans 9:4-5 (cf. Deut. 4:5-8; 10:12-22). 
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2.  THE INADEQUACY OF THE COVENANT WITH 
ISRAEL 

This is discussed in detail by the writer of the Letter to the 
Hebrews. The Abrahamic Covenant was not inadequate, for whilst 
it embraced the covenant with Moses it went beyond that (Luke 
1:68-75; cf. Gal. 3:10-14). It was always the covenant of grace, and 
this even in its Mosaic form. Even so, it did not succeed because of 
the idolatrous heart of the people (Acts 7:38-53). 
 

3.  A NEW COVENANT NEEDED 

The promises of the New Covenant (as seen in Isa. 55:3; 59:21; 
61:8; Jer. 31:31-34; 32:40; 50:4-5; Ezek. 16:59-62; 34:25; 37:26), 
promise a release from the Old Covenant and a dynamic liberation 
into a new situation. The gifts of Romans 9:4-5 are for the people of 
the New Covenant but are to be viewed differently because of the 
nature of the covenant. The Epistle to the Hebrews discusses the 
matter fully, showing that the former covenant was a shadow of 
things to come, i.e. the New Covenant (see especially chs 7 to 10). 
Paul in his letters discusses it under the themes of law and grace. 

4.  THE NEW COVENANT GIVEN AND RECEIVED 

The New Covenant is wholly of grace, and is totally redemptive. II 
Corinthians chapter 3 is a fine exposition of the difference between 
the covenants of law and grace. The fruits of the covenant are set 
out in this chapter and Galatians chapter 3, as also in Hebrews 10, 
et al. Justification and forgiveness are primary along with the gift of 
the Spirit, but all is summed up in grace (see Rom.  
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3:24-5:11; 8:1-3; Gal. 2:16-21; II Tim. 1:9-10; Titus 2:11-14; 3:1-7, 
amongst many passages). From this dynamic of covenant all things 
can be new. 
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STUDY FOUR 
 

The New Ahead 
(by Ian Pennicook) 

 
Luke 2:25, ‘Now there was a man in Jerusalem, whose name was 
Simeon, and this man was righteous and devout, looking for the 
consolation of Israel, and the Holy Spirit was upon him’. A 
statement such as this is highly significant, for it opens up the 
whole nature of Israel’s life and hope, in this case as it appeared at 
the time of Jesus’ birth. 
 Simeon stood at the end of a long line of Israel’s history and 
expectation. We have already seen how, following the first eleven 
chapters of Genesis, in which ‘the stage was set’, the call of 
Abraham and the covenant which was made with him established 
the commencement of the saving acts of God in history. 

FULFILMENT IN HISTORY 

Living as we do in an age which places a high priority on the 
‘personal’ and ‘individualistic’ in life, it is sometimes difficult to 
comprehend that God sees the individual as having his or her 
identity as part of the whole. Whereas we see the people of God as 
gaining its identity from its members, the reality is that the 
members gain their identity from the whole. The reason for this is 
that God’s purpose has always been the gathering together of His 
people, His sons and daughters, around Himself (see Jer. 31:33; 
etc.; John 4:23;  
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Rev. 21:7). This is specifically seen in the establishment of the 
covenant with Abraham in Genesis 12:1-3. The call of Abraham 
was with a view to the formation of ‘a great nation’ and through 
that nation to ‘all the families of the earth’. This universal concern 
was later reinforced in Jacob’s prophetic blessing of his son Judah 
(Gen. 49:10). 
 The history of Israel in the Old Testament can be roughly 
divided into two parts. The first concerns the development of the 
people of Israel from the promise to its apparent fulfilment under 
David and then Solomon. There we see Israel victorious and 
prosperous, when ‘Judah and Israel dwelt in safety, from Dan even 
to Beer-sheba, every man under his vine and under his fig tree, all 
the days of Solomon’ (I Kings 4:25). This period in Israel’s history 
was in later times the paradigm for the great age to come (see 
Micah 4:4; Zech. 3:10). 
 The second part of Israel’s history is less encouraging. For 
following the death of Solomon, the true nature of the kingdom 
which had been established was exposed for all to see. Instead of 
being victorious it was seen to be seriously divided and its 
prosperity demonstrated to have the fragile base of high taxation 
and harsh administration. What looked to be the fulfilment of God’s 
promise to Abraham was now breaking apart. Civil war led to the 
permanent division of the land; this in turn led to the formal 
acceptance of idolatry and the consequent judgement of the land. 
Although there were periods of ‘revival’ and of financial and 
military success, these were short-lived and in time the glory of 
Israel was no more1. Nation after nation ravaged the land until, by 
the time of Jesus, Judea was, as far as the nations were concerned, 
anything but the centre of blessing. 
 It was clear, then, to those who would see it, that the fulfilment 
of the promise of God to Abraham did not lie, for the present at 
least,  

                                                 
1 See Ezekiel 10:18-19, with special reference to its context. 
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in historical Israel. Every time the people got close to apparent 
fulfilment, their own sinfulness rose up to expose the need for 
something far more to be accomplished. 
 

FULFILMENT IN PROPHECY 

It would be easy to see the prophets of Israel as simply a reaction to 
the failure of the people. But such was not the case. While they 
often did speak to the moral failure of Israel and its consequences, 
their role was not simply to spell out a programme of reform 
leading to success. Indeed, quite to the contrary, their role was to 
spell out God’s intention to bring about His purposes and His action 
in accomplishing them. 
 As far as believing Israel was concerned, all history was 
prophetic; in other words all history was the action of God working 
His purposes out in the lives, not only of men and women, but of 
the nations themselves.1 Those who are designated as prophets in 
Israel were those whom God raised up to declare His mind to the 
people, and in doing so, to expound the promises made to Abraham 
and others in a way which was only intelligible when a purely 
physical fulfilment was seen to be impossible. God was working 
His purposes out, but the prophets declared that those purposes 
were far wider than for little Israel only. 
 God’s purposes for the nations would be worked out even if 
Israel had to go through fearful judgement because of her sin. Not 
all saw this of course, nor did they want to see it. There were many, 
even a majority, who clung to a more optimistic view, ‘saying, 
‘Peace, peace’, when there is no peace’ (Jer. 6:14). 

                                                 
1 What we generally now call the historical books of the Old Testament, were 

by many in that period called 'The Former Prophets'. 
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THE HOPE OF ISRAEL 

It is not often realized what a variegated hope Israel was given by 
the prophets. There were many strands but, although they do finally 
come together, as they appeared in the prophetic writings they 
could not simply be lumped together. Even in the time of Jesus, to 
speak of Israel waiting for her ‘Messiah’ is simplistic in the 
extreme. There was a large variety of expectations. 

(a) The Day of the Lord 
 The references to ‘the day’, ‘that day’ and, less frequently, ‘the 
Day of the Lord’ (with its variant forms) are numerous. Amos 5:18 
indicates that there were many in Israel who were looking forward 
to ‘the Day of the Lord’, as the day when God would come in 
judgement of Israel’s enemies. And certainly there are indications 
in the prophets that God would act in salvation on that day (Isa. 
25:9; Joel 3:14, 18; Zech. 12:9; 13:1ff.; 14:1ff.). Furthermore, 
Zechariah indicated that when God moved to save His people, 
blessing would flow to the nations of the world (Zech. 14:8-9). 
However, the major stress is that the Day of the Lord will be a day 
of fearful judgement (Isa. 2:10ff.; 3:18-4:1; Joel 1:15; Zeph. 
1:14ff.). There will be blessing but it is only through judgement 
(Isa. 12:1ff.; 17:4, 7). Furthermore the judgement of God on that 
day will encompass more than Israel; all of creation will experience 
it (Isa. 24:21). 

(b) The Messiah  
 The Old Testament has very little to say about a ‘Messiah’. The 
word occurs usually in reference to the king and is usually 
translated as ‘anointed’. We do know that the anointed king/son in 
Psalm 2 looks forward to Christ1 and the New Testament is quite 
vigorous in  
                                                 

1 'Christ' is the Greek word for 'Anointed one', as 'Messiah' is the Hebrew 
word. However, in popular Christian usage, Christ has become a title for Jesus 
and has lost much of its significance. 
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seeing this psalm as referring to Jesus, but the primary reference is 
still to king David. On one occasion the title ‘messiah’ is given to 
king Cyrus, the Persian (Isa. 45:1), who was ‘anointed’ to do a 
work for God, in spite of the fact that he was not even a believer in 
God far less a member of the people of God. 
 The first reference in the Old Testament to the king as the 
anointed one is in I Samuel 2:10, in the prayer of Hannah. This is of 
note for two reasons; (i) because at that time there was no king in 
Israel, and (ii) because the song of Mary in Luke 1:46-55 is 
obviously based upon it. However, the only direct reference in the 
Old Testament to a coming Messiah is in Daniel 9:25-26, where the 
Messiah, an anointed one, is also called a prince. The use of 
‘Messiah’ as the title for the1 coming one of Jewish expectation did 
not develop until much later. 

(c) The Prince 
 The reference to the Messiah as a prince in Daniel 9 leads us on 
to a very powerful passage in Ezekiel 34.2 There God is deeply 
critical of the leaders of Israel, the shepherds, who ought to have 
been feeding the sheep but instead have been feeding themselves 
(vv. 1-7). In response, God declares that He Himself will be the 
shepherd of the people (v. 15) and that He will care for them and 
restore them (v. 16). But even more, He says (vv. 23-24) that He 
‘will set up over them one shepherd, my servant David, and he shall 
feed them: he shall feed them and be their shepherd. And I, the 
Lord, will be their God, and my servant David shall be prince 
among them . . .’ 
 Clearly this does not mean that David will come to life but that  

                                                 
1 We might almost say a  coming one, since there were clearly different 

stands of expectation (see John 1:21, 25). 
2 For the sake of technical accuracy we note that two different Hebrew words 

are used in Daniel 9 and Ezekiel 34. However, the meaning is generally the same. 
Another word again is used in Isaiah 9:6. 
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one who has the role in the coming kingdom which David had in 
the physical kingdom will come as prince under the true 
Shepherd/King, God Himself (cf. Isa. 9:6, ‘the Prince of Peace’). 
 

(d) The Son of Man 
 This title is used frequently in Ezekiel to indicate the humanity 
of the prophet. But it is used in Daniel 7:13-14 with a quite 
different result. There, Daniel sees ‘one like a son of man’ come to 
‘the Ancient of Days’ and ‘to him was given dominion and glory 
and kingdom, that all peoples, nations, and languages should serve 
him; his dominion is an everlasting dominion, which shall not pass 
away, and his kingdom one that shall not be destroyed’. 
 This ‘one like a son of man’ is clearly one who has all the 
appearance of a man, but his role in history, and indeed beyond 
history, is quite dynamic. To Israel in captivity in Babylon this 
coming rule would have been a great stimulus to faith. But there is 
more, for we note that in verses 21, 22 and 27 that the dominion 
given to the ‘one like a son of man’ is actually passed on to ‘the 
saints of the Most High’! Not only will their captivity end, but they 
shall reign over their captors. 

(e) The Transformed People 
 In the context of the restoration of the people to the land and to 
their inheritance, we must observe that there is one vital condition 
which prevails. Israel cannot receive its inheritance without a deep 
and transforming action of God. There must be a radical moral 
transformation of the people (and not only of individuals, see 
above1). So in Ezekiel 36:22-28 we read that for the people to come 
back to the land they must first experience regeneration and 
cleansing (vv. 25-26) and with those a totally new drive for 
obedience. That new drive will not be anything so uncertain as  

                                                 
1 See also the ministry of 'the Suffering Servant' below. 
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something which the people themselves work up. On the contrary, 
it will be the result of a powerful action of the Spirit of God (v. 27). 
 The same thing is put in another, even more dramatic way, in 
Ezekiel 37:1-14. There the people, who are dead and utterly 
incapable of anything at all, come to life and become a vibrant 
people, ‘an exceedingly great host’ (v 10). Again this is not of 
themselves, but is the result of the Spirit acting through the 
prophetic word (which is, of course, finally God’s word and not 
that of the prophet who bears it). 

(f) The Suffering Servant 
 We are no doubt familiar with the title ‘The Suffering Servant’, 
but we ought first to note that in Isaiah, where the ‘servant’ appears, 
the title is used first of Israel itself (41:8; etc.). It was always 
Israel’s role to be the servant of God to the nations. We might say 
that Israel was to have been the source of salvation for the nations, 
in the sense that it should flow through Israel. Hence we see the 
references in Isaiah to the servant who will come and through 
whose labours the Gentiles will be blessed (42:1, 6). This servant 
will not simply be a political saviour, in whatever sense, but rather 
the redemption which he will accomplish will be a moral 
redemption. This is, of course, the great thrust of 52:13-53:12. Out 
of this great act of bearing the sin of the world, the servant will then 
go in the power of the Spirit with a liberating word (61:1ff.). It was 
such a liberating word which Israel ought to have brought to the 
nations but did not (58:6ff.). Indeed many within Israel were in 
physical bondage and distress themselves, quite apart from their 
guilt before God. (It is this awareness of Israel’s part in the purpose 
of God and its rejection of the great gifts given for the fulfilment of 
that purpose which causes Paul such anguish in Rom. 9:4-5.) 
 This varied hope of Israel was really quite incredible. It not only 
looked to the restoration of Israel the nation, nor even to the 
blessings of the nations outside Israel, although the language used 
left little doubt of the magnitude of the change (see Ezek. 47:1-12, 
where the river of living water flows out in healing and restoration; 
cf. also Zech. 14:8-9). But even more, Isaiah actually says that the 
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great change will have an effect on the whole of creation (65:17ff.; 
66:22-23). That which was cursed at the Fall will be released from 
the curse. 

THE FULNESS OF TIME 

Paul says, in Galatians 4:4-5 that ‘when the time had fully come, 
God sent forth his Son, born of woman, born under the law, to 
redeem those who were under the law, so that we might receive 
adoption as sons’. At the right time all the varied hopes of Israel 
came together in one person Jesus the Christ. And that great 
transformation promised by the prophets and pictured in the earlier 
history of Israel began to grip men and women. 
 It is no wonder then that a man of faith like Simeon or a woman 
of faith like Anna (Luke 2:38) should, after waiting all their lives 
for ‘the consolation of Israel’, ‘the redemption of Jerusalem’, be 
utterly jubilant when the promise is fulfilled! The song of Simeon is 
a powerful testimony to the great faithfulness of God, not only to 
Simeon himself but to God’s own covenant to bless the nations 
through a renewed Israel: 
 

Lord, now lettest thou thy servant  
 depart in peace, 
according to thy word; 
for mine eyes have seen thy salvation 
which thou hast prepared in the  
 presence of all peoples, 
a light for revelation to the Gentiles, 
and  for glory to thy people Israel (Luke 2:29-32). 
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STUDY FIVE 
 

The New Man and the New Work 
(by Deane Meatheringham) 

 

1. THE NEW MAN CONTRASTED WITH THE OLD, BUT 
WITHOUT EQUILIBRIUM  (ROM. 5:12-21) 

(a) Adam and Christ 
 The shadow in which Adam stands bears witness to the light of 
Christ. Each represents a corporate humanity, but the minus of the 
one is changed into a plus in the other. 

 (b) Death and Life 
 The former is the supreme law of the system in which we live 
and is engraved upon our existence. The resurrection life in Christ 
is wholly pre-eminent over sin and death. 

 (c) Sin and Righteousness 
 Sin is old and begets death, being the way of death. Righteous-
ness is the obedience of Christ which is the saving action of God 
(Mic. 7:9). Only righteousness is victorious. 

 (d) Law and Grace 
 The ‘old’ is characterized by devotion to religion where in full 
possession of the law, gives sin sufficient capital to work up a  
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flourishing business. Grace, the free gift, itself the life of God, 
satisfies the law’s demands and supra-abounds. 

 (e) Condemnation and Justification 
 Condemnation is the justice of law, whereas justification is the 
gift of righteousness in the new man. 

 (f) Old World and New World 
 The sinful world is enclosed in despair, the new is the negation 
of all negation and the clothing of men with the habitation of 
heaven. 

2. THE NEW MAN IS THE NEW LIFE REVEALED  
(MATT. 3:17; 12:18; 17:5; JOHN 1:5; 5:26; 6:32, 51; EPH. 

2:15; 4:22-24; COL. 3:9F.) 

First, we mean ‘life’ is not an illumination accomplished by 
spiritual development, or religious ecstasy-it is man who is 
disclosed. 
 Second, Christ is the true humanity (John 1:14; Rom. 8:3; Phil. 
2:5-7). Without surrendering his deity Christ did not draw upon his 
deity, but was fully man. 
 Third, Jesus is the true paradigm for men and women (Eph. 
4:21). 

(a)  Unlike the first Adam he does not attempt to deify his 
humanity, but lives in dependency; upon his Father (John 5:19f., 
30; 14:10). 

(b)  Jesus showed what true humanity is in his upholding of 
God’s law (Matt. 5-7). 

(c)  He demonstrates anew the life of love (John 13:34f.). 

(d)  The vocational obedience of Jesus reveals what it means to 
be made in God’s image (Matt. 11:25-30). 
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3. THE NEW WORK IS THE NEW MAN MAKING THE 
OLD, NEW  (II COR. 5:17) 

Christ the New Man Must Never be Divorced From Christ the 
Redeemer (Matt. 26:27f.) 
 The Word of God in His Son is simultaneously a Person and a 
deed. It is a revelation of His redemption and the act is the new 
creation and not a preliminary of it. 

The New Demands the Eradication of the Old (Matt. 3:11f.) 
 The old and the new clash (John 5:24-29), and we must put aside 
moral softness to sound the Good News of judgement upon the old 
in its totality (Ps. 96:11-13; Isa. 5:16; 26:8ff.; etc.). God saves by 
judgement, His righteousness is the action of saving judgement 
(Mic. 7:9; Rom. 1:16-17). 

Christ’s Obedience is to the Death of Sin (Rom. 5:18f.) 
 His obedience to the Father is Christ’s confession that God is 
right to judge sin and sinners. The divine demand cannot be set 
aside for pity, as the divine law demands restitution, yet the love of 
God is the judgement. Christ resists sin to the shedding of his 
blood. 
 Romans 6:1-10 stresses that the entire Adamic, corrupted, death-
dealing humanity was destroyed in the Cross in the judgement of 
grace. Christ’s Cross reveals sin, destroys sin, reveals God and 
declares the new race. The ultimate despair is the ultimate glory 
(Gal. 2:19f.; II Cor. 5:14-15, 17, 21; I John 4:10). 

4. CONCLUSION 

Romans 5:18-19 shows the movement from trespass to 
condemnation leads to obedience and justification; the old reign of  
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death is not merely replaced but superseded with the gift and life of 
righteousness. The cleansing needed in Jeremiah 13:27 has come, 
changing the habituation of those accustomed to evil (Jer. 13:23; 
Eph. 4:22-24; Col. 3:9f.). 
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STUDY SIX 

The New Birth 
(by Geoffrey Bingham) 

 

1.  THE OLD AND UNCHANGEABLE: THE 
TRANSFORMING POWER 

We have seen that man is unchangeable. He fell, and died to God 
(Gen. 3:1-10; II Cor. 5:15). He is rebellious (Rom. 1:21ff.). He is 
under wrath (Rom. 1:18; cf. Eph. 2:1-3). He brought sin and death 
to the human race (Rom. 5:12). His heart is evil and deceitful (Jer. 
17:9). 
 We have also seen the work of the Cross to redeem man. 
Without this redemptive work, the so-called renewal of man is a 
myth since he is weak (Rom. 5:6) and cannot do righteousness 
(Eph. 2:8-10; II Tim. 1:9-10). He cannot effect transforming new 
birth (John 1:11-13). 

2.  THE DIRE NEED AND PROMISES OF NEW BIRTH 

Many cultures (and now, therapies) have rituals for a new birth of 
man or the creation or both. This is an acknowledgement that the 
‘old’ or the ‘past’ needs to be renewed. Man seeks to deny or purify 
or destroy the failure of his past (cf. Ps. 51:6-10). Jesus, too, 
insisted on the indispensability of new birth (John 3: 3-14). 
 Promises of new birth are inherent in the prophecies of the New  
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Covenant (Jer. 31:31-34), the making of the new heart (Ezek. 
36:24-28) by the new Spirit (Ezek. 37:1-14), through whom 
operates the principle of new creation (Ps. 104:30; cf. Isa. 32:15ff.; 
44:3ff.). 

3.  GOD’S ACTION OF THE NEW BIRTH 

God moves sovereignly by Christ (John 1:12-13; Titus 3:1-7), and 
the Spirit (John 3:6; Titus 3:1-7) in order to effect new birth. The 
pattern of this, as seen in John 1:12-13 and 3:3-14, shows the need 
for repentance and faith. I Corinthians 6:9-11 shows the power of 
regeneration operative ‘in the name of Christ’, and ‘the Spirit of our 
God’. If we look at Romans 8:1-3 and Galatians 3:1-5 (cf. Gal. 
3:10-14), we see that the Spirit applies the power of the Cross (the 
Atonement), thus regenerating the repentant and believing sinner. 
This is a dynamic and radical change in a human being, and we 
cannot compute its power and dimensions of effect. 
 The effects of the new birth are seen in I John 2:29; 3:9; 4:7; 5:4; 
5:18; and in John 1:12-13, namely righteousness in practice, 
opposition to sin, loving others, overcoming the world and being 
kept from the Evil One. He who is born of God is really a ‘new 
creation’; old things have passed away in that they have been made 
new. 

4.  CONCLUSION: HAVE WE BEEN BORN AGAIN? DO WE 
UNDERSTAND AND APPRECIATE THE NEW BIRTH? 

We may be looking for something far greater to happen to us or in 
us, when in fact nothing greater can happen. All the ‘great’ things 
come out of this new birth, such as salvation, liberation, 
forgiveness, the gift of love and the Holy Spirit, and so power for  
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proclaiming the Gospel, and living together in love and unity. 
 New birth was not only for persons, but for the nation Israel 
itself (cf. Ezek. 37:1-14). God’s sovereignty does special creative 
acts when He wills. When we see anything that demands true 
renewal then we must believe God can do this. We must see and 
believe His power and sovereignty. 
 Are we then born again? Have we come to true repentance and 
faith? 
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Summer School 1987 

STUDY SEVEN 

The New Man in the New Lord 
(by Ian Pennicook) 

THE OLD MAN 

Passages such as Ephesians 2:1; Colossians 1:21; Jeremiah 17:9; 
Romans 3:10-18; and Genesis 6:5, detail some of the reality of 
unregenerate man. Finally, of course, we can never understand 
directly the total horror of corrupt humanity (Jer. 17:9); it will take 
a revelation of the Cross for that to come through (Gal. 3:1-2; II 
Cor. 5:21; I Pet. 2:24). 
 To the person who functions outside the ongoing reality of that 
revelation, the mere listing of these issues as they appear in man 
may appear trite, as if they were theological axioms. However, the 
truth is that much of the spiritual deadness that afflicts the church 
and its members is the result of a failure to see that from which we 
have been saved. Consequently, we are faced with the constant 
tendency to undervalue regeneration and all that goes with it. 
 We must therefore recognize the fact of man’s deadness, his 
implacable rebellion and the ‘total depravity’ of his heart. Further, 
these things are part of man both corporately and individually, that 
is, they are true both of man and mankind. 
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THE NEW MAN 

With the facts we have outlined above in mind, such commands as 
Romans 6:12, Colossians 3:5, etc. must mean that a radical 
transformation of men and women must have taken place. Had it 
not, then the writers of such injunctions would surely appear as 
supremely foolish. (This, of course, contrasts with the attitude 
which treats these things as commonplace.) 
 In II Corinthians 5:16-17 Paul says that we no longer see men 
and women in the old human categories. He means that we need not 
do so. If we do, it is because we do not see men and women as they 
are ‘in Christ’. But to see someone ‘in Christ’ is to see a ‘new 
creature’. That is, they stand as part of a new humanity which 
draws its life and vitality, its ministry and its goal from Christ, its 
head (Eph. 2:14-15; Rom. 5:12-21; I Cor. 15:22). 
 For those in Christ, there has been a powerful transformation, 
‘the old things have passed away, behold they have become new’. 
This means far more than a change in status; it means that there has 
been a complete re-orientation of the human spirit. The previous 
drives to sin have become drives to obedience (Rom. 7:22-25; 
Ezek. 36:26-27). This does not mean that there is no more sin in the 
believer, but it means that whereas flesh and spirit were once united 
in their rebellion, they are now disunited; ‘For the desires of the 
flesh are against the Spirit [spirit] and the desires of the Spirit 
[spirit] are against the flesh . . .’ (Gal. 5:171; cf. Rom. 8:10). 
Something powerful has happened to the believer to make him hate 
that which he once embraced. 

THE DYNAMIC OF REPENTANCE 

In Acts 2:33 we see that the great action of Pentecost was the action  

                                                 
1 Either translation is possible and, in the long run, both lead to the same 

conclusion. 
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of the risen Christ. Having defeated the powers of darkness in 
defeating death, he received the Spirit from the Father and poured 
out all his gifts through him to the church. In Acts 5:30-31, the gift 
of the Spirit is associated with another gift, namely the gift of 
repentance. We may define repentance as the given capacity to 
repudiate all that is opposed to the truth of God. Although men and 
women are under the continual obligation to repent (Acts 17:30), 
their fundamental disposition is towards continued rebellion. They 
are slaves to sin (John 8:34). If, then, they are to repent, it must be 
because repentance is given. Thus, when told of the gift of the 
Spirit to Cornelius and his family (Acts 11:1-18), the church in 
Jerusalem concluded that ‘to the Gentiles also God has granted 
repentance unto life’. Repentance issues in life. This is because if a 
man or woman repudiates all that is opposed to the truth of God, he 
or she must in practice repudiate all that is of themselves, since, as 
we have seen, they are ‘totally depraved’. This leaves them no 
option but to fly to Christ. We may say that repentance and faith are 
two sides of the same coin. It is a contradiction to have one without 
the other (see Rom. 6:1ff.). 
 When the gift of repentance is given, a great moral dynamic is 
effectively revealed in their lives. They now ‘know the truth’ and 
are liberated (John 8:32). When this is recognized, the commands 
mentioned above are seen in their true light. The command is there 
because, for those in Christ the power to obey is now present (cf. 
John 10:17-18—the power is in the command). Hence, when the 
Cross is seen as a present reality, the believer discovers a deep 
longing for holiness. 
 This is expressed richly in I Cor. 6:9-11, where, after listing a 
number of items which are totally opposed to the life of the 
kingdom of God, Paul says, ‘And such were some of you. But you 
were washed, you were sanctified, you were justified in the name of 
the Lord Jesus Christ and in the Spirit of our God’. The Spirit and 
cleansing and a total break with the past are seen as one. 
 In Titus 2:11-15, Paul says that the appearing of the grace of 
God  
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was in order to train men and women in godliness. In Titus 3:4, he 
says that it was ‘the goodness and loving kindness of God our 
Saviour’ which appeared and that ‘he saved us . . . by the washing 
of regeneration and renewal in the Holy Spirit, which he poured out 
upon us richly through Jesus Christ our Saviour’ (vv. 5-6). The 
same moral surge of repentance is seen at every point.1 

THE IDENTITY OF THE NEW MAN 

Although we may for ease of understanding look at the various 
aspects of salvation separately, e.g. forgiveness, justification, 
sanctification and so on, there is in reality only many-faceted grace 
which brings such a powerful transformation. No wonder that Acts 
14:3 calls the gospel ‘the word of [God’s] grace’. God was then and 
is now in action to bring men and women into the new humanity. 
 What we must observe is that, as we mentioned above, Christ is 
the head of the new humanity. This is not only the headship of 
authority, which it undoubtedly is, but the headship of origin. Men 
and women are ‘in Christ’. All that they have and are they derive 
from him. They ‘have come to fulfilment in him’ (Col. 2:10). Paul 
calls Jesus ‘the last Adam’, ‘the second man’ (I Cor. 15:45, 47). 
These titles are to show Jesus in contrast to the place of Adam, ‘the 
first man’. Each man, Jesus and Adam, are the heads of a race of 
people. In Romans 5:12-21, Paul contrasts the way the two ‘federal 
heads’ relate to their people. By an act of disobedience Adam 
brought condemnation and death to all men; by an act of obedience 
Jesus brought acquittal and life. Whereas those in Adam are in 
bondage to sin and the fear of death, ‘those who receive the  

                                                 
1 It must be noted that these commands to holiness are always on the basis of 

what God has done and never with a view to obtaining anything. When the grace 
of God is not received in vain (II Cor. 6:1) the result will always be a drive for 
holiness. However, it is not surprising that the criticism of Romans 6:1 is still 
levelled at those who preach grace! 
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abundance of grace and the free gift of righteousness reign in life 
through the one man Jesus Christ’ (Rom. 5:17). 
 Believers are elect in Christ, the elect one (I Pet. 2:6, ‘a 
cornerstone elect and precious’; Eph. 1:4), they are blessed in him 
(Eph. 1:3). Jesus said, ‘I am the vine, you are the branches. He who 
abides in me, and I in him, he it is that bears much fruit, for apart 
from me you can do nothing (John 15:5). Far from demeaning the 
believer, this total dependence upon Jesus for everything is 
enriching. Whereas, if it depended upon us, we would be in 
constant uncertainty and insecurity, to abide in Christ is to be 
absolutely secure and confident. The believer has died with Christ 
(Col. 2:20; Rom. 6:5-6), and been raised with Christ (Col. 3:1); 
therefore ‘you have died, and your life is hid with Christ in God . . . 
Christ is our life’ so ‘you will appear with him in glory’ (Col. 3:3-
4). 

GOING ON IN CHRIST 

In the New Testament, the Christian life is described from a number 
of angles. But as with the various aspects of salvation mentioned 
above, these various angles are all a part of the whole growth of the 
believer towards maturity. But as the believer sees himself in 
Christ, so it is from this vantage point that he will find his direction. 
‘As therefore you received Christ Jesus the Lord, so live in him. . .’ 
(Col.2:6). The maturity to which he moves is a ‘mature manhood, 
measured by nothing less than the full stature of Christ’ (Eph. 4:13, 
NEB). 

GOING ON ‘IN CHRIST’ IS GOING ON ‘WITH CHRIST’ 

Revelation chapter 5 shows us the vision of Christ, the ‘Lamb as  
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though it had been slain’. He alone can take the scroll and open its 
seals; he alone can control the movement of history. History is the 
outworking of his purposes. We may say that to be ‘in Christ’ is to 
be brought into the whole of his action in history. He is moving in 
history to accomplish his purpose and he does so in and through his 
redeemed people. 
 Christ’s purpose is to bring the nations to submission.1 The 
means by which he does this is not a programme of social reform 
but the clear proclamation of the Cross. It is by this means that men 
and women are brought to repentance, obedience and faith (I Cor. 
1:17-24). 
 What we observe is that regeneration launches men and women 
into the whole action of this proclamation. They ‘cannot but speak 
of what [they] have seen and heard’ (Acts 4:20). But their speaking 
is not just them urging others to a point of view. It is Christ himself 
speaking through them, it is Christ continuing to work through 
them (see Rom 10:14, ‘how are they to believe in him of whom 
they have never heard? (10:17; Rev. 19:10b). 
 Since there is no guilt for those in Christ, their proclamation, and 
indeed their whole life, is without fear. Their words and deeds are 
the expression of their being gripped by the love of the Cross and of 
their conscious trust that he who began the good work in them will 
bring it to completion on the day of Jesus Christ. 

                                                 
1 See study 4,'The New Ahead'. Day of Jesus Christ. 
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STUDY EIGHT 
 

Seeing God Anew 
(by Geoffrey Bingham) 

 

1.  HAVE WE REALLY SEEN GOD? 

There are awesome passages in the Scriptures which confront us, 
such as, ‘Who is like thee, O Lord, amongst the gods? Who is like 
thee, majestic in holiness, terrible in glorious deeds, doing 
wonders?’ (Exod. 15:11; cf. 8:10). Isaiah’s prophecy repeats the 
theme, ‘To whom will you liken me and make me equal, and 
compare me, that we may be alike?’ (Isa. 46:5; cf. 40:18, 25). 
Hannah said, ‘There is none holy like the Lord, there is none 
besides thee; there is no rock like our God’ (I Sam. 2:2; cf. II Sam. 
22:32; Deut. 32:31). Job was shaken out of his self-concerned 
debate with his friends when God showed him the vastness of 
creation and he cried, ‘I had heard of thee by the hearing of the ear, 
but now my eye sees thee; therefore I despise myself, and repent in 
dust and ashes’ (Job 42:5-6). Many more passages in the Old 
Testament speak no less awesomely. The Psalms are studded with 
them, e.g. Psalm 29. See too I Chronicles 29:10-13 and  
II Chronicles 6:14-21 for powerful ascriptions to God by David and 
Solomon. Isaiah had a vision of God which terrified and purified 
him (Isa. 6:1-7) and this sense of holiness is repeated in passages 
such as Isaiah 57:15. Ezekiel chapter 1 is a beautiful revelation of 
God in His glory and holiness, and this theme is repeated 
throughout that book. 
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 The New Testament is also studded with great ascriptions such 
as Romans 11:33-36, I Timothy 6:15-16, Jude 24-25 and the many 
found in the book of the Revelation. When we read such passages 
we ask, ‘Have I ever really seen God, and do I, indeed, know 
Him?’. Being made new, being born again, gives an entrance into 
His presence by which we can truly see Him, know Him, worship 
Him and mature in Him. 
 

2.  ACCESS AND ABIDING 

These two terms are often used in the New Testament. They are 
terms which speak of us being at ease and peace in God’s presence 
so that we can calmly contemplate Him. 
 Access is into grace (Rom. 5:2), is to the Father (Eph. 2:18), i.e. 
into His presence, and this is by faith (Rom. 5:1-2; Eph. 3:11-12), 
by Christ (Rom. 5:2; Eph. 2:18), and by the Spirit (Eph. 2:18). 
Hebrews 10:19-22 speaks of this matter, as does Hebrews 4:16, and 
in a somewhat different sense, Hebrews 12:22-24. 
 Abiding is simply ‘living in’, ‘remaining in’ or ‘dwelling in’. 
Passages which refer to this are John 15:1-10; I John 2:6, 10, 14, 
17, 24, 27, 28; 3:6, 14, 15, 24; 4:12, 16; II John 9. John’s ‘abiding’ 
just about equals Paul’s use of ‘in Christ’. 
 Access and abiding, then, are unique to the Christian Gospel. A 
person has access to God, and can abide in Him. If there is any 
mysticism in this it is ‘faith-mysticism’. The believer now has time 
to meditate, pray, contemplate, hear the word of God speaking to 
him both from the Scriptures and personal dialogue with God. This 
is part of the renewing of the mind and so the process of Christian 
maturity. 
 

3.  SEEING GOD IN AND THROUGH CHRIST 

II Corinthians 4:6 speaks of ‘the light of the knowledge of the glory  
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of God in the face of Christ’. II Corinthians 3:16 has already said 
that constant beholding of the glory of the Lord brings us from one 
stage of glory to another. The life of access and abiding is worked 
out in the constant renewing of the mind (cf. Eph. 4:22-24; Rom. 
12:1; Col. 3:9-10). Because we are new creations we grow in our 
knowledge of God. The dimensions, nature and attributes of God 
which we began to see in section one (above) of this study, then 
begin to make themselves known in increasing measure. All of God 
is seen in Christ (I Cor. 1:31; Col. 1:15, 19; 2:3, 9) so that as we 
regard Christ we mature in faith, hope and love (II Cor. 3:18; Heb. 
12:2), and know more of God Himself. We must emphasize that 
this growth in the knowledge of God is a faith-work, and not mere 
mindless meditation (Phil. 3:10; Hosea 4:1, 6; 6:1-3; Jer. 9:23-24; 
John 17:3; I John 5:20; cf. I Cor. 13:8-13). 
 

4.  CONCLUSION: SEEING GOD ANEW-NOW AND THEN 

Men either spurn or covet knowing and seeing God. Only the pure 
in heart will see Him ‘face-to-face’. We can see Him increasingly if 
we will, but the desire and exercise now is one of faith, and for the 
future one of hope. There is no question of seeing Him unless we 
are ‘new creations’. 
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STUDY NINE 
 

The Constant Renewal of the 
 New Man 

(by Deane Meatheringham) 
 

1. THE NEW LIFE IS IN CHRIST (COL. 3:1-4, 10) 

In Christ we are a new creation (II Cor. 5:17); the old humanity, or 
the old man, was crucified objectively in Christ’s death (II Cor. 
5:14; Rom. 6:6; Gal. 2:20; Col 2:11ff.). In Christ we were raised 
(Rom. 6:8; Gal. 2:20) and in baptism we identify by faith in what is 
so. We no longer identify with the old Adam, but live our lives in 
the Second Adam. 
 We live because he, Christ, lives (Phil. 1:21; Col. 3:1-4, 10; I 
Cor. 1:30; Rom. 5:10; John 14:19; 15:1ff.; Eph. 1:3-14). 
 By his inauguration of the new age, Christ keeps on applying 
this to our lives, thereby constantly renewing us (Isa. 43:19; Rev. 
21:5; II Cor. 3:18). 

2. WE REALIZE THE NEW LIFE BY FAITH, NOT BY 
SIGHT (GAL. 2:20F.; ROM. 1:17; 3:28; HAB. 2:4) 

Empirical piety is always ambiguous. 
 By sight the new man can only observe his contradictions and 
presumed new obedience. Whereas the faith which is made 
effective  
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by the Gospel, brings to light another reality in which we live 
(Rom. 6:11; 10:14-17; Gal. 3:23-29). 
 To live by sight is to interpret reality from ourselves and to 
revert to looking for signs of self-improvement by our use of the 
law or our advancement in spiritual success (Gal. 3:3-5, 10ff.). 
 

3. THE NEW CONFLICT IS OVERCOME BY THE SPIRIT 
OF THE NEW AGE (GAL. 5:16-25; ROM. 8:13) 

(a) The conflict is between the old and the new ages. It is not the 
spirit of the new man fighting the flesh, but primarily the Spirit 
of Christ fighting the world of Satan and corrupted humanity. 
The new man has a new attitude and thrust to serve God as he 
is harassed by the old system (Rom. 7:22; Gal. 1:4; 6:14). 

 
(b) The new man in Christ is weak (Rom. 7:13-25; II Cor. 12:1-

10). Only in dependency upon Christ and the Spirit can he 
overcome (Gal. 5:16, 24, 25; 4:19; Rom. 8:13; Phil. 2:12f.; 
4:13; Eph. 2:8-10). 

4. CONSTANT RENEWAL REQUIRES RENOUNCING THE 
OLD AND PUTTING ON THE NEW (COL. 3:1-17) 

 
(a) The new man has renounced the old, and put on the new (Eph. 

4:17-24). Now living consistently with who he is, he gives no 
place to the old life but positively lives obediently under the law 
of the new man. 

 
(b) Under the bombardment of the old age we do not merely  
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resist it, but our minds are continually renewed as we worship the 
God of all mercies (Rom. 12:1-2) 
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STUDY TEN 
 

The New Defeating the Old 
(by Ian Pennicook) 

 
‘It is fashionable today to be politely pessimistic about our life, our 
world and our future; and in some quarters to be cynical, depressed 
or angry.’ This is a statement which describes the church. It is not 
surprising that the world does not have any real confidence in life, 
since it is in bondage to the fear of death (Heb. 2:15). Any 
confidence which the world has is generally based on the 
assumption that man will eventually solve his own problems. He 
will do this either by scientific research or by becoming fully aware 
of his own potential. But a moment’s reflection on man’s history 
would hardly reinforce this confidence. Suspicion and pessimism 
are to be expected. 
 But why should the people of God adopt this attitude? Why 
should their thinking and their reactions to life be generally 
indistinguishable from that of the world around them? Quite 
possibly, the answer lies initially and fundamentally in a failure of 
the people of God to see what God has done.  
 In I Corinthians 1:17-2:10, Paul gives us a thrilling exposition of 
all that God is doing. The Cross is not merely the emblem of our 
religion, it is the power of God! When that Cross is proclaimed, 
God saves those who believe. The Cross has exposed the futility 
and foolishness of human thinking. To the world, all this talk of the 
Cross is foolishness; ‘Jews demand signs and Greeks seek wisdom’. 
But through the proclamation of the Cross, God has  
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formed for Himself a people, made up generally of those people 
whom the world would regard as unlikely and insignificant. 
 

. . . not many of you were wise according to worldly standards, not many 
were powerful, not many were of noble birth; but God chose what is foolish 
in the world to shame the wise, God chose what is weak in the world to 
shame the strong, God chose what is low and despised in the world, even 
things that are not, to bring to nothing things that are, so that no human being 
might boast in the presence of God (I Cor. 1:26-29). 

 
The problem is that so many believers have seen the reaction of the 
world, and, instead of seeing the world’s wisdom as foolishness, 
have opted to demonstrate that the Christians are equal to the world 
on its terms. Consequently we have invested ourselves with as 
much human honour as possible, attempted to exercise worldly 
power and determined to show the world that we are anything but 
foolish. The result of this has been a failure of the church to meet 
the world on the world’s terms, since it never really could, as well 
as failure of the church to live in the confidence which the Cross, as 
the wisdom of God, imparts. 
 

THE PEOPLE OF THE AGE TO COME 

In Galatians 1:4, Paul tells us that, by the Cross, we have been 
delivered ‘from the present evil age’. By ‘age’ is meant more than 
just a period of time; in this context it means a whole sphere of 
existence. At the Fall, men and women were locked into a sphere of 
existence which was hopelessly corrupt. That which we call history 
carries with it a constant thrust away from the purposes of God. 
That does not mean that men and women can ever frustrate the 
purposes of God, but the attempt to deviate is constant. 
 In Hebrews 6:5, the writer describes the Christians as those who 
‘have tasted . . . the powers of the age to come’ and in I Corinthians 
10:11, Paul says that we are those ‘upon whom the end of the ages  
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has come’. The conclusion we reach is that believers have been 
released from their guilt through the Cross and in consequence they 
have been released from the evil thrust of the age. Indeed, though 
they still live in this world, they have begun to experience some of 
the power and wonder of the age to come. They stand at the point 
where the ‘present evil age’ is confronted by that which is yet to 
come in all its fulness. Consequently, their joy, says Peter (I Pet. 
1:8), is a ‘having been glorified’ joy. 
 We may enlarge on this by recalling the vastness of the miracle 
of regeneration.1 The gifts of faith and repentance, of eternal life, of 
the Holy Spirit, all mean that God had broken into fallen humanity 
and formed for Himself a people who would declare His praise (Isa. 
43:16-21; I Pet. 2:9-10). God had transferred them ‘from the 
dominion of darkness and transferred [them] to the kingdom of his 
beloved Son’ (Col. 1:13). 

DELIVERANCE AND THE PURPOSE OF GOD 

Those with little or no awareness of the purpose of God, may 
suppose that this great deliverance was something specifically 
designed to enhance our life now. But even a cursory examination 
of the Old Testament will reveal that God’s action now in 
constantly adding men and women to the numbers of the redeemed 
is part of His whole purpose, formed in eternity, to have a race of 
sons and daughters from every nation, tribe, people and tongue (see 
Rev. 7:9). 
 At the moment when sin entered human experience, there was 
the declaration that what was then undone would be restored (Gen. 
3:15). We have seen2 God’s call of Abraham was not only with a 
view to the formation of the people of Israel; it was with a  

                                                 
1 See study 7,'The New Man in the New Lord'. 
2 See  study 4,'The New Ahead'. 
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view to blessing flowing to all the families of the earth (Gen. 12:3). 
This intention was repeated in Genesis 49:10. The later prophetic 
promises to Israel also repeated the intention that the nations would 
share in the great restoration of Israel (Isa 42:1, 6; etc.). 
Consequently, the promises of forgiveness (Jer. 31:31-34; Micah 
7:18-19) and the gift of the Spirit (Joel 2:28-29; Isa. 32:14-17; 
Ezek. 36:26-27; 37:1-14) must always be seen in the context of the 
purpose of God for all the nations. 
 God has always been in action in fulfilment of His purposes. 
History has always been the chronicle of God’s dealings with men 
and women, however much men and women may choose to ignore 
that. The great deliverance which we experience is in the context of 
the total plan. The Cross is the great focal point of that plan. It was 
established before the foundation of the world and appeared at the 
right time in history to bring to pass all that God had intended. 
Although God has always been actively in control of history, the 
Cross was the point where God definitively vindicated Himself as 
the Holy Father and as King of the whole earth. There sin was 
drained of its power to bind, and the law of its power to condemn. 
Satan and his demonic powers were openly displayed in all their 
weakness. 
 So it is understandable that Jesus should have said to his 
disciples, ‘All authority in heaven and on earth has been given to 
me. Go therefore and make disciples of all nations . . .’ (Matt. 
28:18-19). The opposition of the nations has been neutralized by 
the Cross. Now they are to be brought to submission by the word of 
the disciples, the word of the Cross, which we saw above. 
 In Acts 1:8, following Jesus giving ‘commandment through the 
Holy Spirit’ concerning the kingdom of God, the apostles were told 
that ‘you shall receive power when the Holy Spirit has come upon 
you; and you shall be my witnesses in Jerusalem and in all Judea 
and Samaria and to the end of the earth’. On both occasions, the 
nations are to be brought the liberating word. But those who were 
to  
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take the word needed no urging to do so. Christ is Lord and the 
disciples were caught up in his lordship and were unable to be silent 
(Acts 4:20; 8:4; etc.). And what is more their word was effective; 
‘the word of God increased; and the number of the disciples 
multiplied greatly in Jerusalem, and a great many of the priests 
[previously among the leaders of the opposition to Jesus] were 
obedient to the faith’ (Acts 6:7). Jews, Samaritans and Gentiles all 
came to a similar experience of forgiveness and the gift of the Spirit 
(Acts 2:38; 8:12-17; 10:43-44). 

THE NEW DEFEATS THE OLD 

The testimony given to Jesus (Acts 1:8) was effective, but not 
because of any persuasive power in the speakers. Indeed they 
denied having any (I Cor. 2:1-5). Rather the effectiveness of the 
word was the dynamic of Christ himself. Their word was no less 
than Christ himself speaking (see I Thess. 1:5; 2:13; Rom. 10:14, 
17; Rev. 19:10; cf. Acts 1:8). Paul said that ‘Christ is speaking in 
me’ (II Cor.13:3). Given this, we do not doubt that ‘the weapons of 
our warfare are not worldly but have divine power to destroy 
strongholds’ (II Cor. 10:4), since we take ‘the sword of the Spirit, 
which is the word of God’ (Eph. 6:17). 
 In Ephesians 1:10 we read that the plan of God ‘for the fulness 
of time, [was] to unite all things in him [Christ], things in heaven 
and things on earth’. The word for ‘unite’ can also be translated 
‘head up’, meaning to draw everything together under one head, so 
that all things will finally be in their proper place because they find 
their proper place in Christ. The purpose of God is that the 
functional harmony of creation (Gen. 1:31) should be gloriously 
restored, and Christ is the key element in that restoration. 
 So it is that in I Corinthians 15:24-28 the progress of this 
restoration is outlined. The end, or goal (Gk. telos), is reached  
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when ‘he delivers the kingdom to God the Father after destroying 
every rule and every authority and power’. The Lordship of Christ 
is not just a title, but a function. He actually rules the affairs of 
creation. He actually is putting down all rebellion and all evil. 
Indeed, if he is Lord, he can do no other; ‘he must reign until he has 
put all his enemies under his feet’ (cf. Ps. 2:10-11 where it is the 
rulers of the earth who must fall at his feet; and Ps. 2:8-9 where it is 
the nations which are his heritage). ‘The last enemy to be destroyed 
will be death’, to which, until then, all men and women are subject 
(cf. Rom. 8:10). Then, when all things are subject to him3, he 
himself will be subject to the Father who gave him that authority. 
Then with everything in place in the true authority structure, the 
promised harmony will have been restored. 
 It is this great triumph of the Son of God which John saw in his 
vision in the book of the Revelation. In Revelation 5:1ff. John 
records his vision of the scroll with seven seals which no one was 
worthy to open. His anguish was great that no one was found 
worthy. It is clear from the remainder of the book that John’s 
concern was that there must be someone worthy to open the scroll 
of history and to administer the plan of God. However, the answer 
comes, ‘Weep not; lo the Lion of the tribe of Judah, the Root of 
David, has conquered, so that he can open the scroll and its seven 
seals’ (v 5). When he looked towards the throne, what John saw 
was ‘a Lamb standing, as though it had been slain’ (v 6). It was 
none other than the crucified Christ who is to bring history to its 
conclusion. He is about the work of bringing the nations to 
submission and he controls every aspect of it. Contrary to the 
‘polite pessimism’ of so many, Christ is Lord now in every aspect 
of life! 
 It is true that believers still suffer in life; they are led captive 
(Rev. 13:10) and even martyred (Rev. 6:9), but their torment is 
because the dragon is ‘angry with the woman, and went off to make 
war on  

                                                 
3 We take this to mean subject to him as the true man (see 15:25-29) since the 

quotation in verse 27 is from Psalm 8:6 (cf. Heb. 2:6-9). 
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the rest of her offspring, on those who keep the commandments of 
God and bear testimony to Jesus’4 (Rev. 12:17). Believers should 
note that the fury of the devil is ‘because he knows that his time is 
short’ (Rev. 12:12). 
 It does seem that this present evil age is all victorious. In it the 
beast and the false prophet seem to hold absolute sway (see Rev. 
13). But such is only appearance. If the beast has any authority it 
has been given to him by the only one who could ultimately do so, 
namely the Lamb. The dragon has no more authority than Satan in 
Job chapter 1, since the believers have already ‘conquered him by 
the blood of the Lamb and by the word of their testimony, for they 
loved not their lives even unto death’ (Rev. 12:11). If Satan and his 
associates, which some have called ‘the false trinity’, have a 
kingdom, in which they mark their subjects (Rev. 13:16-18) it is 
because they are copying that which God has already established 
(see Rev. 7:3; 14:1). Satan with his kingdom is only ‘aping’ the 
kingdom of God. 
 However powerful this enemy may appear, it is only appearance. 
As Luther said,  
 

And though this world with devils filled 
Should threaten to destroy us;  
We will not fear for God has willed 
His truth to triumph through us. 
The prince of darkness grim,  
We tremble not for him; 
His rage we can endure, 
For lo! his doom is sure, 
One little word shall fell him. 

 
That ‘little word’ is ‘the word of the Cross’, ‘the word of their 
testimony’, ‘the testimony of Jesus’ himself. As the people of God  

                                                 
4 i.e. their testimony to Jesus is in reality the testimony of Jesus to his own 

victory over the dragon and his associates; hence the dragon's anger. 
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hear that word and live in it, all ‘polite pessimism’ is exposed for 
what it is, plain unbelief! But to move out in faith, knowing that the 
Cross has secured ‘an eternal redemption’ (Heb. 9:12), fills the 
people of God with a confidence which ‘has not sprung from a 
curious self-imposed optimism but from . . . Jesus Christ-his death 
and resurrection-and from the love which has come from 
forgiveness and from actually knowing God’. 
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STUDY ELEVEN 
 

The Hope of Coming Renewal 
(by Deane Meatheringham) 

 
 

1. INTRODUCTION (ROM. 8:17-25) 

Suffering, futility and bondage to decay are contrasted with the 
coming revelation of God’s sons, the renewal of creation and the 
redemption of our bodies. 
 All is viewed as being under God’s hand and purpose, while the 
people of God (who have received the Spirit as the pledge of the 
ultimate renewal) now live in the birthpangs of the future. 
 Hope characterizes these runners of the Spirit. 

2. HOPE IS FAITH IN GOD’S FUTURE (ROM. 8:20, 24-25) 

The faith which hopes springs from God and not man. Faith is 
certain because it derives not from human experience or 
speculation, but from the Word of God (Rom. 10:14-17; cf. Study 
nine). Hebrews 11:1 says the ‘substance’ of faith is what is hoped 
for. 
 Faith is born out of the Cross and the victory of the new man (I 
Pet. 1:3-9). Faith hopes in God (I Pet. 1:21, 24-25). 
 The substance of faith is that upon which a man or woman stake 
their lives, being the reality from which life is lived and the reason 
for being. 
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3. FUTURE RENEWAL IS GROUNDED IN THE PROMISE 
OF GOD (GAL. 5:5) 

God’s grace and His truth, the former promising, the latter fulfilling 
the promise, are causes of hope. As sinners we stretch out to the 
assured promise of righteousness and it is in this situation that God 
reputes us just. 
 History is being consummated by the new man Christ, in accord 
with God’s promise (Isa. 9:2-7; 11:1-10; 42:1-9; 65:17-25; cf. Gen. 
12:1ff; Amos 9:11f.). Christ is currently defeating the old by the 
reign of the new (I Cor. 15:20-28; Rev. 19:11-16). 

4. THE VERDICT ON HISTORY WILL COME FROM 
BEYOND HISTORY 

Two aspects of this point must be considered together: 
 
(a) The Ultimate Has Not Yet Come (Rom. 8:20f.; Matt. 19:28; 
Acts 3:21) 
 Being subjected to futility by God, creation is unable to be 
fulfilled, yet it is subjected in hope. Living in the penultimate warns 
against any utopian dreams of man. Man who denies God’s 
sovereignty and law seeks to transfer the final judgement from the 
eternal order to an ‘absolutizing’ of history and the present. 
 
(b) The Last Judgement is the Hope of God’s People (Isa. 26:8ff; 
cf. Ps. 96:10ff.; Luke 18:1-8; Rev. 6:9-11; Matt. 24:49, 36; 25:14-
30; II Pet. 3:3f.) 
 The old order, the corrupt system, must be destroyed to reveal 
the new order (Heb. 12:25-28; cf. Ezek. 31:27). 
 The people of the Spirit are runners toward the future, travellers, 
boarders, who look for the City of God (Heb. 11:13-16; Rom. 
8:24f.). 
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5. WHEN MORTALITY PUTS ON IMMORTALITY (I COR. 
15:51-56) 

 
 The redemption of our bodies is the hope of those who have the 
guarantee of the Spirit (Rom. 8:23-25). In the penultimate, sin 
dwells in our mortal bodies, wearing us down, yet we cry out in 
hope (Rom. 7:24; 8:11; Phil. 1:19f.). 
 Tetullian said: ‘All creation is instinct with renewal’, and ‘the 
whole, therefore, of this revolving order of things bears witness to 
the resurrection of the dead’ (cf. I Cor. 15:35-50). 
 Hope defies fatalism and the confinement of evil. As faith is ‘a 
living, moving trust in God’s grace’ (Luther), and as the man of 
faith takes his identity from the future, so now there is a sense in 
which he becomes what he hopes for (I John 3:1-3) and works 
towards the promised goal (I Cor. 15:58; II Pet. 3:11ff.). 
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STUDY TWELVE 

The New Has Come; 

 All Things New 

(by Geoffrey Bingham) 

1.  THE PROMISE OF THE NEW 

We have seen the many promises of the ultimate ‘new’. In the Old 
Testament they are numerous (e.g. Isa. 2:2-4; 9:6-8; 11:1-9; 25:6-9; 
32:15ff.; 56:6-8; 65:17-25; 66:20-23; Micah 4:1-4; Zech. 14:6-9). If 
we add to these the promises of the new heart (Ezek. 36:24-28), 
new life (Ezek. 37:1-14) and the New Covenant (Jer. 31:31-34), as 
also the promise of the outpouring of the Spirit (Joel 2:28ff.; Isa. 
32:15ff.; 44:3ff.), then we know why Jesus reprimanded 
Nicodemus for not knowing of ‘the new birth’. 
 The New Testament promises are also numerous, commencing 
with the songs of Mary, Zechariah and Simeon, as also the 
statement of Anna. Christ pointed strongly to the Day of the Lord, 
and apostolic preaching was that of the great hope of resurrection, 
eternal life, the inheritance for those sealed by the Spirit, the defeat 
of all evil powers, the consummation of the Kingdom, the 
glorification of man and his induction as a ‘kingdom of priests’. All 
of these elements were linked with the creation becoming new (or, 
recreated), i.e. the new heavens and the new earth. It is out of such 
promises of both the Old Testament and the New Testament that 
objectively based hope was born (cf. Rom. 5:5; 8:18-25; Eph. 1:13,  
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14, 18; Phil. 3:20-21; Col. 1:27; I Pet. 1:3-5). 

2.  ALL THINGS ARE NEW-NOW 

For the believer all things are new-now. He has been born anew, 
has a new heart, has a new mind, has new life and a new spirit. 
Altogether he is a new creation, for ‘Old things have passed away. 
Behold! They have been made new’. He is a new man in the New 
Man-Christ. This is why his life and power is likened to new wine. 
He sings a new song, and looks for a new heaven and a new earth in 
which only righteousness dwells. This means he has a new hope by 
comparison with the old hopelessness! To him all things are new, 
such as love and the law, and this is because he lives in the New 
Covenant. 
 Romans 8:30 represents what is future to be completed even 
now-in the present, ‘And those whom he predestined he also called; 
and those whom he called he also justified; and those whom he 
justified he also glorified’. This we might call ‘proleptic’, i.e. the 
taking of something future to be already done. In one sense we live 
in a prolepsis. This is partly indicated by the Greek word arrabon 
which is a pledge or deposit, called in the AV ‘an earnest’ and in 
the RSV ‘a guarantee’. In the three cases it is used in the New 
Testament (II Cor. 1:22; 5:5; Eph. 1:14), it is the Spirit who is the 
arrabon. He guarantees the future for us. He is also the Spirit of 
hope. 

3.  ALL THINGS WILL BE NEW 

The Meaning of New 
We have seen from the beginning of our studies that there will be a 
new heaven and a new earth (Isa. 65:17; 66:22; Rev. 21:1-5; II Pet.  
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3:13). What then is the new? The Greek word primarily used is 
kainos which indicates something fresh, different and often by 
contrast, i.e. the new covenant as against the former covenant, the 
new man as against the old man, the new heaven and earth as 
against the first heaven and earth, the newness of the Spirit as 
against the oldness of the letter, newness of life as against the old 
life. The outer humanity is fading and wearing, whereas the inner 
man is being renewed. The new creation implies an old or former 
(first) creation. Another Greek noun used is neos and sometimes 
synonymously with kainos, but the use of the cognitive verb to 
renew (anakainoo)-apart from the one exception (Eph. 4:23; 
ananeoomai)-is the one verb connected with renewal. 
 It is reasonable then to see that the new heavens and the new 
earth are not the same as the first heavens and the first earth. They 
have continuity as well as discontinuity, e.g. the Old Covenant is 
dis-continuous with the New Covenant, and yet we cannot speak of 
the new without the old. One cannot be born anew unless one has 
formerly been born! Thus there are the renewed heaven and the 
renewed earth. The new man who is a new creation is to most 
appearances the same as the old creation (creature) but with a 
difference, i.e. he has been born anew, and has-so to speak-a new 
nous or mind or attitude. He takes a new direction, lives a new life, 
has a new orientation-and so on. He walks in newness (kainotes) of 
life (Rom. 6:4), and in the newness of the Spirit (Rom. 7:6). 

The New Things 
What will be the new things, the thing from which and for which 
hope has been born? In Revelation 2:17 the overcomer will receive 
a white stone with a new name written on it. Some say it will be 
Christ’s name (cf. Phil. 2:11), but only the owner of the stone will 
know it, so that it seems the new name is that of the one who has 
the stone. It would seem to indicate his new and unique identity. In  
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Revelation 3:12 the overcomer has written on him ‘the name of the 
city of my God, the new Jerusalem . . .’ The Holy City then is the 
new City, and the old Jerusalem is finished, for the new Jerusalem 
has come to be. This is borne out by Revelation 21:2, ‘the holy city, 
new Jerusalem’. 
 The nature of the new heavens and the new earth is different 
from those of the old heaven and earth. In the old is the unholy city 
(Babylon), God does not dwell in the old as in the new; in the old is 
crying, mourning, pain, tears and death, and in the new none of this. 
The old age is called corrupt (Gal. 1:4), the new age is the age of 
true power (Heb. 6:4). It is the new person who dwells in the new 
age, the new heaven and the new earth. 
 The new city is holy and incorruptible. God and the Lamb rule 
it, are the temple, and have their throne from which issues the river 
of life; and the tree of life issues its fruits monthly and its leaves are 
(were, will be) for the healing of the nations. In the new age will be 
eternal life, glorification, and the new vocation of a royal and 
priestly nature. Nothing of the old will remain and all of the new 
will come. This is the hope and incorruptible inheritance laid up for 
us who are new. 
 If there be any lingering doubt regarding the impeccability and 
holy nature of the new heaven and earth then we must look to him 
who says, ‘I make all things new!’. 
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