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Foreword ix

FOREWORD 

 
 
 

Present Proclamation 

This present series of studies was intended for a Summer School whose theme 
was PROCLAIMING THE GOSPEL IN ALL THE WORLD. A study book 
by that name has been published, and its materials amply complement this 
present volume. It has the advantage of being given by a number of Study 
Leaden. I did not directly use their materials to write this small treatment. 
When it comes to modern proclamation we face the problem that the matter of 
evangelism has undergone many changes since the first century. I mean that 
contributors to the idea of evangelism have been many and varied. We have 
been faced with the fact of the apostolic proclaimers, with the centuries of 
penetration into Europe, Asia, the Americas and the great continent of Africa. 
In later centuries the invasion of Islam took a considerable part of the world 
by storm. In the last two centuries philosophical and theological liberalism has 
weakened the presentations of the great Biblical fundamentals. Indeed the 
word ‘fundamentalism’ has come to be associated with an abrasive and 
aggressive dogmatism and obscurantism, so that few have the courage to be 
absolute in their preaching! 
Given in all this, the basic problem today is the same as ever. The humanistic 
self-pity which is abroad in, and for the human race–as though parental 
upbringing, heredity, environment and circumstances have willy-nilly shaped 
our destinies, destroyed our persons, and fated us to be what we ought not to 
be–has called for a host of social and welfare workers, psychologists, 
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psychotherapists, as though man were the centre of the universe and must be 
considered, aided, cared for and healed. 
The truth is that man has brought these ravages of his spirit upon himself. His 
deliberate self-alienation from God has deprived him of his true being, has 
prejudiced God in his eyes, and has made himself the centre of his universe. 
To proclaim to this man in his self-pity, self-concern and self-ignorance is no 
easier task than that which faced the Apostles in their day. 
We have a battle, therefore, in order to face the developments in evangelism 
which view man as a creature to be appealed to, cajoled, and even manipulated 
into what is commonly called ‘commitment’. In fact the Gospel is a command, 
and men must obey it, under pain of death, though not under direct threat of it. 
Man is commanded to come out of the death he is in, and be liberated by the 
Gospel. To give him the impression that he has been badly done by, is to seat 
him further into his stubborn anger against God, and his demands that the very 
heavens move to serve him. 
For this reason we need to dig more deeply into the Gospel, the kerugma 
which was known to the early church. Whilst certain of our methods may 
necessarily differ from those used by that early church the principles of 
reconciliation are the same. Man is a sinner. He has sinned himself into death, 
lostness, and final judgement. He cannot–if ever he would–deliver himself 
from this state. Only grace can do that. We have to consider then not only 
what to say, but what not to say! 
I believe this small book can be of some help if we will use it. Perhaps the 
richest insight I have discovered in my 56th. year of studying the Scriptures is 
that we are not called so much to be converted as to convert, not so much to be 
redeemed as to redeem. This is clear in the call of Saul of Tarsus. Christ 
appeared to him for the purpose of sending him as witness to the nations. To 
be that he had to be convened. Doubtless his conversion was a primary 
consideration to God, but Saul’s ministry to the world was of equal value and 
importance. The great men and women of God down through history have 
been those who having been transformed by grace can never rest until every 
element in them can proclaim it. 
I trust we, too, will all understand what it is to proclaim Christ’s Gospel in 
today’s world. If we do not then the world will be poorer salvifically, poorer 
morally, and will even more proceed towards its failure in genuine human 
integrity. No one can be a true humanist until he is a genuine theist, and 
nobody 
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can be that authentically unless he has been wrought upon by Christ’s Gospel 
of grace. 
Finally, the privilege of proclaiming the Gospel to the world is inestimable. 
The incredible joy of seeing men and women come to God’s redemption and 
His personal healing is beyond words to describe it To think of proclamation 
as a grim and arduous task shows that this kind of proclaimer yet lacks the 
true and full sense of ‘amazing grace’. When grace bursts on him (or her) 
fully, then the proclamation–whilst incurring suffering and persecution–will 
nevertheless be a matter of great joy, and of rich purpose. 



PROCLAIMING CHRIST’S GOSPEL IN TODAY'S WORLD  GOD ALWAYS ON MISSION 1

CHAPTER ONE 

GOD ALWAYS ON MISSION 

GOD IS NEVER PROMPTED 

God has always been on ‘mission’. ‘Mission’ derives from the Latin word 
missio which means ‘to send’. God has not only always been sending, but has 
Himself always been going. We must understand this or we do not understand 
history. If we think of God as the Divine Spectator or even the Divine 
Manipulator then we do not understand Him. The world has always been close 
to His heart because He created it, and He created it as Father (I Cor. 8:5-6). 
He loves the world (John 3:16; I John 3:16), and so He upholds it, provides for 
it, and redeems it. He also sends the message of redemption far and wide into 
the world, and into all man’s history (Heb. 1:1-2; Matt; 5:43-48; Acts 1:8). 
We cannot even say God’s nature prompts Him, but that He is always simply 
what He is. Certainly nothing has power to cause Him either to plan or to 
change His plans. He is immutable, i.e. ‘I the Lord do not change’ (Mal. 3:6). 
As is often said, humorously, ‘God has never said “Oops!” ‘, at anytime in 
history. 

HISTORY HAS BEEN PLANNED BEFORE TIME 

This statement simply stands to common sense. For any other to have control 
of history would mean God is not God. For Him to vacillate would mean a 
wholly troubled, unreliable and shifting universe. God planned all things 
before time. The Old Testament makes statements such as, 
I am God, and there is none other; 
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 I am God, and there is none like me,  
declaring the end from the beginning 
 and from ancient times things not yet done, 
 saying, ‘My counsel shall stand, 
 and I will accomplish all my purpose’. 

and, 

‘The former things I declared of old, 
 they went forth from my mouth  
and I made them known; 
 then suddenly I did them and they came to pass’. 

Isaiah 63:16 shows that God was ever Father, and was (is) Redeemer ‘from 
eternity 
 

Thou, O Lord. an our Father, 
 our Redeemer from of old is thy name. 

In the New Testament God is called ‘the Alpha and Omega, the Beginning and 
the End’. He planned all things before time (Eph. 1:4-5, 12; 3:11), i.e. 
 

He chose us in him [Christ] before the foundation of the world; 
He predestined us in love to be his sons; 
We have been predestined and appointed to live to the praise of his glory; 
According to the purpose of him, who accomplishes all things according to the 
counsel of his will; 
This was according to the eternal purpose which he has realised in Christ Jesus our 
Lord. 

Romans 8:30 says plainly enough, ‘And those whom he predestined he also 
called; and those whom he called he also justified; and those whom he 
justified he also glorified’. With the matter of salvation in mind Paul adds in II 
Timothy 1:9, ‘[He] saved us and called us with a holy calling, not in virtue of 
our works but in virtue of his own purpose and the grace which he gave us in 
Christ Jesus ages ago [from times eternal] ‘. Nothing could be more clear. God 
had always intended to redeem His elect, even before creation! 
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WHO WAS, AND IS, AND IS TO COME 

We might think this statement means that in time God ever was, is and will be. 
That is of course quite true, but its meaning is ‘Who always was in action, is 
in action and will be in action, fulfilling His own will, for no thing nor any 
circumstance prompts Him in what He is and does’. Christ was also given this 
tire (cf. Rev. 1:8, 17b; 3:14; 22:13), so that both Father and Son can be said to 
be eternal. Better still, they have eternity. That they existed before time is not 
in doubt (John 17:5, 24). The language they use is an accommodation to us 
who live in time, because we think timewise. We cannot really conceive 
eternity. 
By contrast the Beast of the Book of Revelation is spoken of variously as ‘it 
was, and is not, and is to come’, and then ‘was and is not...and goes to 
perdition’. That is, the Beast works for a time, ceases, recommences at a 
certain point of time, and finally ‘is not’ because it goes to destruction (Rev. 
20:10). Because it is not self-existent, i.e. not uncreated and not before time, it 
can accomplish nothing of lasting nature and quality in time. 

GOD ALWAYS ON MISSION 

If we understand history we will know it as ‘Salvation History’, i.e. that it is 
all concerned with the redemption of the elect people of God, for theft names 
were written in the Lamb’s book of life before time (Rev. 13:8; cf. Luke 
10:20). 
We can say with certainty that God’s heart was always the heart of love, 
always burning for mankind, always working to redeem him from sin, 
lostness, misery and ultimate doom. The Son has always been one with the 
Father, and is His true missionary. It is difficult for the human mind and spirit 
to grasp that God has always been in love with His humanity, and seeks to 
redeem His elect for their salvation, and for His glory. That is why grace can 
only ever be understood by a personal revelation. 
It is notable that Christ keeps saying that he only does what the Father tells 
him (John 5: 19ff.; 8:28). John 3:35, and Matthew 11:27 show that the Father 
has given all things into the hands of His Son, i.e. has entrusted not only 
creation, but the whole plan of salvation to him. This is why Paul says, ‘God 
made [him] our wisdom, our righteousness, and sanctification and 
redemption’ (I Cot. 1:30). 
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THE SON IS THE FATHER’S MISSIONARY 

Some forty times in John’s Gospel Jesus said that the Father had sent him. 
Previously God had revealed Himself to mankind by many media such as 
creation, His law, His word through the prophets, special angelic visitants 
including ‘the angel of the Lord’–manifestations of Himself called 
‘theophanies’–and His acts and judgements in history. In ‘these last times’ He 
has revealed Himself by sending His own Son (Heb. 1:1-3). 
The man we call Jesus has always been the Son. In Hebrews 1:2 we are told 
God created the world (lit. ‘the worlds’, i.e. ‘the ages’) ‘by a Son’. John 1:1-3 
tells us all things were made by him (i.e. ‘the Word’), and Colossians 1:15-17 
(cf. I Cor 8:6) speaks of all things being created through him. When we 
examine what it was the Son (the Word) created, then we see his mighty 
power. All angelic powers, princes, dominions, and authorities issued from the 
Son’s word of command. He then was above all things. 
Of course we know that the Father created all things (Heb. 2: 10; I Cor. 8:6), 
but He did so by the mediation of His Son. Better still we can say, ‘Both 
created, together’. This lends great point to Jesus’ saying, ‘My Father has 
worked and I am working’, which can be paraphrased, ‘My Father has always 
gone on working, and will always work, and I–as His Son–have always 
worked with Him, and will go on working with Him’. In other words, the 
Father and the Son have never ceased to work in creation and in redemption 
(Rom. 8:3; Gal. 4:4-6; John 3:17; I John 4:14), or we can say, ‘in creation and 
covenant’. 

ALL HISTORY IS SALVATION HISTORY 

For mankind, history began with creation. Man appeared on the scene, was 
given affinity with God, and lived in the bliss of innocence. The man and the 
woman related as one being–head and body–because that was the way in 
which they were created (Gen. 1:26-28; 2:18-24). Both–as one–were 
dependent upon God. When the temptation came to them both to be ‘as gods’, 
then tragedy fell upon them. Going against what they were by nature, they 
twisted all things, became out of kilter with all things, and came into the death 
of themselves (Gen. 2:17). They needed salvation, but of course had forfeited 
any right they may have had to eternal life. It would always have to be God’s 
grace, if He would redeem 
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them, and bring them back to true life. History–as the Bible describes it–is 
thus to be understood as salvation history. 

HISTORY AS SALVATION HISTORY 

The first evangelistic promise was given in Genesis 3:15, but as a judgement 
to the serpent (cf. Gen. 3:1-5; Rev. 12:1-17; 13:1; etc.); 

‘I will put enmity between you and the woman, 
 and between your seed and her seed;  
he shall bruise your head, 
 and you shall bruise his heel’. 

Doubtless man existed from the time of the Fall in the grace of God. That is, 
instead of destroying him utterly, God gave him continued biological being 
and existence. Romans 1:18-32 (cf. 3:9-18) shows the dreadful misery of man, 
in his rebellion against God, his idolatry, and his rejection of the truth for the 
lie of futile living. The word ‘grace’ was not literally used, however, until the 
event of the choice of Noah in light of the coming Flood (Gen. 6:8,18), for 
when corruption had spread across the face of the earth man was ripe for 
righteous judgement. 
The first universal act of grace was the covenant with man–through Noah–
following the judgement of the Flood (Gen. 8:20-22). By this the rhythm of 
creation–’seedtime and harvest, cold and heat, summer and winter, day and 
night’–would never cease. That is, God’s ‘fixed order’ of creation would not 
alter (cf. Ps. 148:6; Jer. 31:35-36). 
The second universal act was God’s covenant with Abraham which was to 
effect the whole of mankind. God’s covenants are all unilateral, i.e. the gift 
given by His grace, without even man’s conditional agreement. In this 
covenant all who are the true children of Abraham, i.e. ‘children of faith’, 
inherit the great redemptive promises given to the patriarch (cf. Acts 7:2-3; 
Gen. 12:1ff; 15:1-13; 17:7-8, 19-21; 22:15-18; Luke 1:68-79; Rom. 4:1-15; 
Gal. 3:6-29). 
This covenant first concerned the patriarchs Abraham and Isaac, then Jacob 
and his sons, then Israel in Egypt (Exod. 2:23-24) and Canaan (Exod. 24:1-8), 
and finally the new people of God born at Pentecost, i.e. the true children of 
faith, the church 
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of Christ (see II Cor. ch. 3 and Gal. ch. 3). The universality of this salvation is 
seen in Christ’s command to his followers to go into all the earth and bring 
redemption not only to Israel but to Samaria and all the nations (Matt. 28:18-
20; Mark 16: 15-20; Luke 24:44-47; John 20: 19-23; Acts 1:8). 
This salvation history will only be finished when all nations hear the Gospel 
(Matt. 24: 14), and when the end-things are completed, namely the judgements 
(set out in the Revelation), the defeat of the dragon, the beast, the false 
prophet, treacherous Babylon, and all finally impenitent members of mankind. 
The positive conclusion of salvation history will be the incoming and 
glorification of all God’s elect as they receive the inheritance of resurrection, 
eternal life, glorification of the body, and their identity and vocation as ‘a 
kingdom of priests’. 
When we ponder the nature of this–that it was planned before time–then the 
power of His sovereignty to stabilise us is sensed with awe, and with 
gratification. History is alone in His hands, although the furious actions of evil 
may sometimes appear to have dispossessed Him of it! His alone is the true 
glory. 

ALL HISTORY BEGAN, CONTINUED, STILL CONTINUES,  
AND WILL BE COMPLETED IN CHRIST THE SON 

In Ephesians 1:3-14 we see that holiness, sonship, the forgiveness of sin, the 
unification of all things, and the glorification of the saints all begin in Christ, 
are being completed in Christ, and will be consummated in him. In other 
words, as Mediator of both creation and redemption, all history can he 
summed up in him. The Father has loved him and given all things into his 
hands (John 3:35; Matt. 11:27), and through his redemptive victory at Calvary 
has raised him up by resurrection to be head over ‘all things’, not only in this 
age, but in the age to come. 
All history, therefore, is in his hands. He will unify, fill up, reconcile and 
harmonise all things (Eph. 1:10; 4:10 [Eph. 1:23]; Col. 1:20-22; 3:14). The 
salvation of creation is not complete until he accomplishes all this, and then it 
is. So eternity will be directed from ‘the throne of God and of the Lamb’. 
At this time of history God is effecting all things that must come to pass, 
which He has prophesied. Christ is Now working out His will through the 
church 
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 (I Cor. 15:24-28; Eph. 3:7-11). It is this part of history in which we 
participate as the church, being members of Christ’s working Body. 

GOD ALWAYS ON MISSION 

If there is a tendency for us to see mission beginning with Christ’s 
commission to the apostles to go into all the world, then we have missed the 
heart of Mission which is the very heart of God. Let us repeat our saying, 
‘God is always on mission’. He then is ‘the Great Missionary’. His Son is 
likewise ‘the Great Missionary’, and in him we too are the missionaries of 
God. 
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CHAPTER TWO 

GOD ON MISSION IN AND THROUGH HIS SON 

THE FATHER SENDS THE SON 

We have mentioned already that John’s Gospel speaks some forty times of 
Christ being sent by the Father. Almost his last words were, ‘As the Father has 
sent me, so send I you’. The apostles were ambassadors for Christ, but Christ 
was the true ‘apostle and high priest of our confession’ (Heb. 3: 1). 
He was the true (archetypal) ambassador of the Father for ‘God was in Christ 
reconciling the world unto himself’. We must keep this continually in mind. 
The Father has always been deeply involved in the rescue of man, and of 
restoring him to His likeness. 
There are more than a few graphic statements about Christ’s being sent by the 
Father: 
 

God...sending his own Son in the likeness of sinful flesh...he condemned sin in the 
[Christ’s] flesh; 

When the time had fully come, God sent forth his Son [exapostello. i.e. ‘out of 
himself’], born of woman, born under the law, that he might redeem those who were 
under the law; 

He gave His only begotten Son; 

 ..sent his only Son in the world that we might have life through him; 

... sent his Son to be the propitiation for our sins; 

...sent his Son as the Saviour of the world (for above, see Rom. 8:3; Gal. 4:4; John 
3:16; I John 4:9, 10, 14). 
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THE SON IS GLADLY OBEDIENT TO THE FATHER 

It is written of Christ (Heb. 10:7; cf. Ps. 40:7-8) that he delighted to do the 
Father’s will. Statements by Christ found in John 5:19ff., 8:28, and Matthew 
11:27–amongst many others–show that he was one with the Father in all 
things, and richly in the matter of mission (John 10:30; Matt. 26:39; Heb. 5:7-
8; Phil. 2:8). The essence of them is, ‘The Son does nothing but what the 
Father tells him’. 

THE FATHER COMMENDS THE SON 

The baptism of Christ was the first public commendation, ‘This is my beloved 
Son, in whom I am well pleased’. This is the putting together of two OT 
Scriptures, namely Psalm 2:7 (‘He said to me, “You are my son, today I have 
begotten you.” ‘) and Isaiah 42:1 (‘Behold my servant, whom I uphold, my 
chosen, in whom my soul delights; I have put my Spirit upon him, he will 
bring forth justice to the nations’). 
Jesus spoke of the Father’s commendation in John 5:37: ‘And the Father who 
sent me has himself borne witness to me’. Jesus says in this context that the 
works which the Father has granted him to accomplish bear witness that the 
Father has sent him. 
In John 12:28 Jesus asks the Father publicly to glorify His name, i.e. through 
His Son, and the voice comes from heaven, ‘I have glorified it, and I will 
glorify it again’. 
In the Transfiguration (Matt. 17:1-6; cf. II Pet. 1:17-18), the Father again 
affirms His Son: ‘This is my beloved Son, with whom I am well pleased; 
listen to him’. Peter said that in the Transfiguration Jesus ‘received honour 
and glory from God the Father’. 
None of this commendation can be understood without the two references of 
John 3:35 and Matthew 11:27 in which it is said that the Father loves the Son 
and has given all things into his hand, i.e. has entrusted him not only with 
creation, but with what we call, ‘Salvation History’. Man’s salvation is in his 
hands. 
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THE ANOINTED SON (MESSIAH) COMMENCES HIS MINISTRY 

God’s mission evidenced itself in Palestine, that rough and rugged bit of 
country situated in the heart of the Middle East The latest forerunner to 
Messiah was John the Baptist. He had announced the close coming of the 
Kingdom of God, called for repentance, and a baptism of repentance with a 
view to entering the Kingdom. Jesus, then, was not unannounced, but the 
announcement was not official enough for the rulers of the Jews (John 1:19-
27), for even if people recognise a prophet he is never officially designated as 
such. 
Jesus commenced his ministry by proclaiming the Kingdom was at hand 
(Mark 1:14-15), and people should believe the Gospel of the Kingdom, i.e. 
‘Your God reigns!’ (Isa. 52:7). Following his baptism, he was tempted by 
Satan as to the mode of ministry he would have. He rejected the political and 
serf-promotional way, and came under the way of the Spirit. He announced 
this in the synagogue at Nazareth (Luke 4:18-19; cf. Isa. 61:1). 

THE ANNOUNCEMENT AND MISSION OF THE KINGDOM 

First we must ask, ‘What was–and is–the Kingdom?’ The answer is simply 
‘the reign and rule of God’. He rules because He is Creator, and all the earth is 
His. Though Satan and his angelic supporters rebelled against God, and by 
means of the Fall drew sinful man into their forces, the Kingdom of God still 
remains. God’s intention was to defeat Satan and his world system by the 
simplicity of the obedience of His Son. The promised Seed–Messiah–was to 
come and defeat evil at its core, clearing the guilt of man, bringing salvation to 
him, and purifying the creation through the Cross and its resulting judgement 
of all evil. 
Jesus was undoubtedly the King of the Kingdom appointed by the Father. His 
announcement in Luke 4:18-19 (in conformity with Isa. 61:1) was really the 
announcement of the King and his Kingdom. His ministry of healing, giving 
sight to the blind, setting at liberty those in captivity, was ‘preaching the 
Gospel to the poor’. Nathaniel recognised him as ‘the Son of God, the King of 
Israel!’ (John 1:49) which was a momentous revelation. No less Peter had a 
revelation, ‘You are the Messiah, the Son of the living God!’ (Matt. 16:16). It 
was Jesus, however, who said, ‘If I by the Spirit [or ‘finger’] of God cast out 
demons, then 
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has the kingdom of God come upon you ‘. Peter later summed up Jesus’ 
ministry in the words of Acts 10:38: ‘How God anointed Jesus of Nazareth 
with the Holy Spirit and with power; how he went about doing good and 
healing all that were oppressed of the devil, for God was with him’. 
In Matthew 4:23 the principle of the Kingdom–as in Matthew 12:28–is given: 
‘And he went about Galilee, teaching in their synagogues and preaching the 
gospel of the Kingdom and healing every disease and every infirmity among 
the people’. That is, wherever he went he was the Kingdom, and showed the 
power of the Kingdom by thrusting back the powers of darkness, healing those 
oppressed by Satan, and bringing the message of the Kingdom, i.e. ‘Thy God 
reigns! ‘, with great power. 
This is confirmed in the two passages of Luke 9:1-12 and 10:1-12. In both 
cases the disciples sent are to preach the Kingdom of God, pan of which is 
healing and deliverance from demons. Having healed they are to say, ‘The 
kingdom of God has come near to you’. 
We conclude then that at least for the three years in which Jesus was in 
Palestine, he announced the Kingdom and exercised its powers, thus defeating 
the forces of darkness. That the Kingdom did not ‘come’, in the sense that a 
universal Kingdom was not set up visibly in Jerusalem, is a clear fact. 
Although it had come–temporarily–in the person of Jesus, something else had 
to be done to establish or secure the Kingdom. We can only understand this by 
understanding its nature. 

THE NATURE OF THE KINGDOM OF GOD 

It is clear from the sermon on the mount (Matt. chs. 5-7) that the life of the 
Kingdom of God differs from that of the kingdom of man. The values and 
practices are different. This is because it is the Kingdom of God and not of 
man, the Kingdom of heaven, and not of earth. Christ made this clear when he 
told Pilate, ‘My kingship is not of this world; if my kingship were of this 
world, my servants would fight, that I might not be handed over to the Jews; 
but my kingdom is not from this world’. 
The many parables he told concerning the Kingdom (cf. Matt. 13) are such 
that they show the Kingdom to he of power, but not political power. In some 
ways it 
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is seen and some ways unseen. It is a Kingdom which is eschatological, i.e. its 
full coming will be at the end time. Its nature is such that it involves the 
ultimate judgement. Meanwhile it is dynamic in the lives of believers, and 
ultimately will defeat all evil and establish the good forever. 

THE SECURING OF THE KINGDOM 

The Kingdom, of itself has always been, and will always be, secure. When we 
speak of securing the Kingdom, we are pointing to one definite battle with 
darkness which will cripple evil forever. We saw that there have always been 
God’s people of faith, and these are the people of the Kingdom–those under 
the reign and rule of God. These people not only have to live for the Kingdom, 
but they have to proclaim it. The King cannot go on forever through all the 
earth, and by his powers defeat darkness in event after event. Somehow he 
must so defeat darkness in one fell blow that all his people will have the word 
and power to defeat evil and liberate men and women from it. This (so-called) 
‘securing’ took place at Calvary. The work of the Cross and Resurrection was 
intended to defeat Satan (Acts 2:22-23; cf. I John 3:8; Heb. 2:14-15; Col. 
2:14-15), and it did! 
The defeat of evil took place when Christ was made to be sin for man (II Cot. 
5:21), when he bore the entirety of man’s sins (I Pet. 2:24; Isa. 53:46), being 
made the true propitiation for man’s sins (I John 4:9-10; Rom. 3:24), thus 
effecting cleansing from the guilt of sin (Ps. 32:5; Jer. 33:8). By this work 
Messiah made the ‘Gospel of the Kingdom’ to be the full ‘Gospel of 
salvation’. This power of ‘the word of the Cross’ was henceforth to be the 
power by which the Holy Spirit was to lead the church to effect the 
redemption of mankind. They were to preach the King whose powerful victory 
by his death and resurrection was to bring the nations to his feet. 
In effect this means that the King is not absent because he has gone from 
sight. His people walk by faith, and it is faith in his presence–his active 
presence–because now they can minister the ‘word of his grace’ and know it 
will be powerful and effective in those who hear it. The King is present in and 
by his word, in, through and with the Holy Spirit. 
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THE GOSPEL FOR ALL NATIONS 

This Gospel–fully achieved, and of its now dynamic nature–must be preached 
to all nations before the end will come, for when all nations have heard this 
Gospel, then the end will come. The words of Jesus say just this: ‘And this 
gospel of the kingdom will be preached throughout the whole world, as a 
testimony to all nations; and then will the end come’. 
We must now examine the nature of this Gospel, the meaning of the 
statement, ‘as a testimony to all nations’, and see how it is connected with ‘the 
end’, i.e. the consummation of all things. 
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CHAPTER THREE 

THE NATURE OF THE GOSPEL 

THE WORD THAT ALWAYS WAS, AND WHICH CAME TO MAN 

In Acts 10 we find Peter preaching the Gospel to the Gentiles at Caesarea. He 
commences by saying, 
‘You know the word which he sent to Israel, preaching good news of peace by 
Jesus Christ (he is Lord of all), the word which was proclaimed throughout all 
Judea. beginning from Galilee after the baptism which John preached: how 
God anointed Jesus of Nazareth with the Holy Spirit and with power, how he 
went about doing good and healing all that were oppressed by the devil, for 
God was with him’. 
Peter was repeating much of what he said at Pentecost, namely, ‘Jesus of 
Nazareth, a man attested to you by God with mighty signs and wonders which 
God did through him in your midst’. In this way Peter is drawing attention to 
the word which God has sent in and by Christ to Israel and the world, through 
his incarnation. 
John speaks in his Gospel (1:1-14) of Jesus as the Word who created all 
things, and says, ‘The Word became flesh and dwelt among us, full of grace 
and truth’. The writer of Hebrews speaks of God giving His word in the past 
through the prophets, but in these last days by His Son, who not only created 
all the worlds (aeons), but upholds them by his own ‘powerful word’ (1:1-3). 
We conclude that when God’s appointed Messiah came to earth, he was 
uniquely the voice and word of God, and through him the Gospel, or ‘the word 
of the Cross’, was created. 
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THE WORD AFFIRMED IN THE GOSPELS 

We saw in our last two chapters that John first proclaimed the Kingdom of 
heaven to be on the doorstep. Its coming was imminent. Jesus took up that 
word and proclaimed it–the Kingdom–to be ‘at hand’ in himself. The nature of 
the Gospel of the Kingdom was to deliver people from sicknesses, demonic 
powers, impurity, the power of sin and guilt. The Word preached was with 
great authority and power, eg. ‘never man spoke like this man’, ‘the crowds 
were astonished at his teaching, for he spoke as one having authority, and not 
as the scribes’, and Jesus himself said, ‘The words that I speak to you, they are 
spirit and they are life’. 
This Kingdom-preaching was affirmed in many ways. Peter says it was 
attested by signs and wonders (Acts 2:22; 10:36f.), and Jesus claimed at least 
four elements which witnessed to him, namely John the Baptist, the works 
which the Father granted him to do, the Father Himself, and the Scriptures 
(John 5:30-47; cf. Matt. 3:17; 17:5; II Pet. 1:17-19; John 14:11). The basic 
thing for man to do was to believe on Christ (John 3:14, 16, 36; 5:24; 6:29; 
20:30-31). 

THE FORMATION OF THE GOSPEL 

We saw previously that John the Baptist and Jesus both proclaimed the 
Kingdom. John was simply a precursor, but Jesus was the King of the 
Kingdom, affirmed at his baptism and transfiguration. His message was ‘Your 
God reigns!’ He showed this to be no empty boast. His message, signs and 
wonders not only showed the nature of the Kingdom but its immediate 
dynamic effects. As we also have said, it needed some special action to seal 
itself as the Gospel of redemption, not simply of Israel from its oppressors, but 
the whole of mankind from the oppression of guilt, of evil powers, and the 
personal fear of death. 
Most people are aware that Christ did not fully formulate that Gospel, but at 
the same time he gave many indications of its nature. In Luke 11:14-23 (cf. 
Luke 22:53) he spoke of being ‘The Stronger-than-the Strong Man’, battling 
the ‘Strong Man’ or the ‘Prince of this world’ (John 12:31; 14:30-32; 16:11). 
He spoke about giving his flesh for the life of the world (John 6:51), of being 
‘lifted 
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up’, i.e. on the Cross, and showed clearly that the death of the Cross was to 
establish the New Covenant and bring forgiveness of sins. 
Most people are also aware that the apostolic Letters of the NT do develop a 
formulation of the Gospel. This formulation did not await the Letters, for the 
Gospel is clearly set out in the Book of the Acts in what is called the kerugma, 
i.e. ‘the proclamation’. This proclamation is roughly as follows: 
 

(a) Jesus is the Messiah predicted by the OT prophecies. His ministry of 
teaching, his actions, his death, resurrection and ascension all comport 
with the prophecies, and affirm him to be Messiah. 

(b) His death was God’s act to deal with sin. His resurrection attested to 
the effective power of the Cross, and affirmed Jesus as Lord over life, 
death, creation 

(c) Men and women must, therefore, believe his Lordship, believe on him. 
repent of their sins, and receive forgiveness from their Saviour, Jesus. 

 
This Kerugma is worked out in the Epistles into a fully detailed, formulated 
Gospel, and includes repentance and faith, justification, forgiveness of sins, 
regeneration, purification from sin’s pollution, adoption (sonship), the gifts of 
love and the person of the Holy Spirit. What concerns us at this point is why a 
Gospel had to be, and what are its elements. 

THE ROOTS AND FRUIT OF THE GOSPEL 

The need for the Gospel arises from the fall of man. Because fallen, he is a 
guilty person, firs fly because he is guilty of having fallen from the glory God 
gave him when He made him in His image. Man carries this fearful guilt 
within himself, all the time, i.e. existential guilt. He feels deficient because he 
is not what he ought to be. Secondly he carries the guilts of his sins, and whilst 
these guilts are objective by nature, they affect him powerfully in his 
subjective living. 
If man were able to offer God satisfaction for the despite he has done to 
Divine holiness, then all would be well. However, he neither desires to 
change, nor has the capacity to do so (Rom. 5:5-10). He must be judged for his 
sin, and inwardly he knows this (Rom. 1:32), but he persists in his enmity 
towards God (Rom. 
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1:29; 5:10; Col. 1:21). Since man cannot avert God’s wrath, he must suffer it 
in himself, i.e. in his conscience (cf. Rom. 1:18-32), but the ultimate of guilt is 
eternal punishment, i.e. carrying out into eternity that wrath in the conscience 
which will never let him be at peace. 

The Cross and the Resurrection which effected the Atonement were God’s 
grace operative through His Son (John 1:14; Titus 2:11-14; 3:5-7), because in 
the Cross Christ was made to be the propitiation for sin. This propitiation 
alone could effect man’s salvation. As we saw in our former chapter, Jesus 
was made to be sin for us (II Cor. 5:21), he bore our sins in his body on the 
tree (I Pet. 2:24; cf. Isa. 53:3-6), and so suffered the elements of the guilt of 
sin which we must otherwise suffer. This universal suffering cannot properly 
be understood, but it happened. Paul said, ‘God put [him] forward as a 
propitiation by his blood’. We cannot understand this because we do not know 
the dreadful nature of sin. What we do know is that the Father initiated the 
action, and so it is acceptable to Him. By removing human guilt (through 
suffering it all as God’s holy wrath), Christ effected that Atonement which is 
acceptable to God, and able to redeem man. Thus we conclude that all that is 
necessary to quieten the conscience of man and to set him free from (a) the 
guilt of himself as a sinner, (b) the guilts of his sins, and (c) the grip of the 
power of darkness, was effected. 

All of this is what we call ‘the grace of God’. Paul says it is a ‘free gift of 
God to be received by faith’, and that through ‘the abundance of grace and the 
free gift of righteousness [justification] ‘, we do then ‘reign in life by one 
Christ Jesus’. The Atonement is the root of the Gospel. The fruits of this root 
are the gifts of repentance, faith, forgiveness, purification, sanctification, 
regeneration, sonship, love, and the Holy Spirit. These are all included in the 
new pure heart and conscience. At the same time the ‘fruit of the Spirit’ (Gal. 
5:22-23), are the fruits of the Gospel, as the Holy Spirit applies it to the hearts 
of men and women. 

THE GOSPEL AND SALVATION HISTORY 

The ultimate fruits of the Gospel are (a) the defeat of evil powers, so that men 
and women can be ‘transferred from the powers of darkness into the kingdom 
of the Son of his love’ (Col.1:13), and become part of the church, the true 
people of God, (b) that the plan of God can come to its fulfilment, i.e. ‘the 
obedience of faith 
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of the nations’, i.e. the nations believing in Christ, receiving salvation, and 
coming to obedience to Messiah (cf. Rom. 1:5; 15:18; 16:26 with Gen. 49:10; 
cf. Phil. 2:11), i.e. that there will be those ‘out of every nation, from all tribes, 
and tongues’, in which case he–Christ–’shall see the fruit of the travail of his 
soul and be satisfied’ (Isa. 53:11). 
We may conclude, then, that the Gospel was formed by the life, ministry, 
death, resurrection and ascension of Christ, in accordance with the prophecies 
which went before him, and the attestations which confirmed his nature and 
being as Messiah, the Son of the living God. Shortly we will look at the nature 
of the Gospel, as preached, but even a cursory glance at Acts 20:17-32 will 
show us that ‘the Gospel of the Kingdom’, and ‘the Gospel of the grace of 
God were (and are) the one. 
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CHAPTER FOUR 

GOING WITH THE GOSPEL  
TO THE WORLD–I 

COMMISSION OR CONSTRAINT? 

There is no question that the driving forces in the early church can be correctly 
designated as the power of the Spirit (Acts 1:8), the constraining love of God 
(II Cot. 5: 14), and the healthy fear of the Lord which makes obedience a 
joyful thing, carrying its own expanding thrust with it (II Cor. 5:11; I Cor. 
9:16-18). The commands to take the Gospel to the nations and preach it to 
every person need to be looked at closely. It certainly appears that the early 
Christians went everywhere preaching the Gospel, and that ‘the Great 
Commission’ (as it has often been called) was not greatly–if at all–in mind. It 
would appear that response to the Gospel brought the desire to tell it to others, 
whilst the power of the Spirit and the love of God impelled them to 
communicate the good news of Christ. 

If we look at the two commission passages in Matthew (28:18-20) and 
Mark (16:15-16), we find that Christ’s words–although implying a command 
are not quite that. In Matthew :28: 19, the words are ‘Go therefore and make 
disciples of all nations, baptising them in the name of the Father and of the 
Son and of the Holy Spirit’. The seeming imperative ‘Go!’ is in fact a 
participle, i.e. ‘going’, or even ‘having gone’ (poreuthentes: an  aorist 
participle), so that Jesus is assuming they will have gone. The rest of the verse 
is in the imperative. In Mark 16:15 it is exactly the same word. Again Jesus is 
assuming they will go, i.e. will have gone, and he is giving directions as to 
what to do. 

In Luke 24:4647 Jesus simply states that it is written in the Scriptures that 
‘repentance and forgiveness of sins will be preached in his [Messiah’sl name 
to all 
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nations. In John’s Gospel (20:21), having given the shalom salute, he says, 
‘As the Father has sent me, so I send you’. Here is no hard imperative (any 
more than he had seen His Father’s will as a harsh imperative), but a beautiful 
parallel to the joy of being in God’s will. In Acts 1:8 he simply tells them 
what will happen when the Spirit comes upon them, namely that they will bear 
witness to him amongst the Jews, the Samaritans, and the Gentiles. 
We conclude that there is doubtless a commission (better understood as 
‘commission’), but that in fact the apostles had a glorious mandate, and not a 
heavy burden. In Luke 24:49 they were asked to stay in Jerusalem until the 
power came upon them so that they could truly execute the proclamation they 
were about to give. Any thought of acting out of merely ‘legal’ obedience was 
totally absent. Not only did the Gospel carry its own dynamic, but the amazing 
events they had witnessed could not but move them to proclaim it 

A MEDITATION ON MOTIVATION 

The word ‘motivation’ technically relates to energy or force. Gradually it has 
come to mean ‘that which impels one to take a certain line of action’. Paul, of 
course, does not use such a word. The closest he and others come to this is the 
word ‘constraint’ (eg. II Cor. 5:14). We know that the energy or life force–
especially for Christian service–is the Holy Spirit. In another sense love is the 
motivating force. On the practical level, what was it that drove the early 
Christians to proclaim the Gospel, even to martyrdom? 
The answer must be that their own experience of salvation, of being redeemed 
from the bondage of sin and evil, of having their sins forgiven, of being 
justified, sanctified and adopted, mast have been so dynamic as to fully 
liberate them. This was how they knew the love of God in action. In fact their 
hearts were flooded with love by the Holy Spirit who also came to live in 
them and empower them. 
We can see it also from a slightly different viewpoint. What must have been 
the effect of seeing Christ risen from the dead? Because he has not, just now–
at this point of time in our age–risen, and appeared to us, we are not so deeply 
affected. Yet today the Spirit has to make that resurrection and triumph over 
death and sin just as immediate and total to us, as he did to the early believers. 
The reality of Christ, and his presence by the Holy Spirit was so vivid that 
they could 
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not but talk about it. Were we to listen hear, meditate, and realise, then we 
would be just as motivated or constrained as they were. If we were to know 
dynamically the new birth by the word of truth (James 1:18; I Pet. 1:22-23), 
the ‘washing of regeneration and renewal in the Holy Spirit’ (Titus 3:5-7), 
then we too would be greatly motivated. As it is we need–time and again–to 
come back to the overwhelming grace and love of God in order to receive 
fresh constraint and (thus) driving power. 

INTO THE ACTION! 

It was Pentecost which brought the action. The coming of the Spirit 
undoubtedly personally transformed the apostolic band. This was primarily 
because–as Jesus had said–the Spirit would lead them into all the truth (John 
16:12-15). They thus knew by revelation the meaning and essence of ‘the 
wonderful works of God’. Doubtless, too, this made an enormous impact upon 
them. What we need to realise also is that the Spirit himself came to them. 
This was the time of their full and total believing–something they had not 
known hitherto in this way–for in Acts 11:17 Peter said, ‘God gave the same 
gift to them [the Gentiles] as he gave to us when we believed in the Lord Jesus 
Christ’. The fact is that the apostolic band came into regeneration. 
Regeneration is dynamic. 
Being the new holy people of God is a matter of great power. Being filled with 
love is a matter of great joy. As we have said, they were transformed people. 
They understood the mind of God. They were the first of the new holy 
community. They were burning with the truth. They could not but tell the 
things they had seen and heard! 
What we have to realise is that Pentecost was the fourth great event of history. 
The first was creation, the second the Abrahamic Covenant, the third the 
Incarnation, and the fourth ‘the day of the Spirit’. The new, Messianic age of 
history began at, and through, Pentecost. The plan of God to bring the nations 
to the feet of Messiah (Gen. 49:10; Ps. 2; 110; Acts 1:8; Rom. 1:5; Phil. 2:11) 
had now begun to move powerfully. 
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THE DYNAMICS OF WITNESS 

Jesus had said (Acts 1:8) ‘But you shall receive power when the Holy Spirit 
has come upon you; and you shall be my witnesses in Jerusalem and in all 
Judea and Samaria and to the end of the earth.’ This was not the first time he 
had used the term ‘witness’. In Luke 24:48 he had said, ‘You are witnesses of 
these things’. In John 15:26-27 he said the Spirit of truth would bear witness 
to him, adding, ‘and you also are witnesses, because you have been with me 
from the beginning’. A witness is one who tells the things which he has seen 
and heard. The apostolic band had not only heard and seen the acts and things 
of Christ. They had come–at Pentecost–to understand them. This meant 
something further, for they were not simply spectators of what he had done, 
but participators in Christ and his events. Indeed Christ now dwelt in them, 
and was doing his work his great acts for bringing the nations to his feet–
through them! Thus what they did was what Christ was doing. This work 
through the leading and empowering of the Spirit–was a truly powerful 
witness to Christ. It was the very witness of Christ himself. Because they had 
witnessed what Christ had done in his life, ministry, death, resurrection and 
ascension, they were now able to witness in what he was doing. 

This fact is clearly seen in the Acts. The apostles kept saying, ‘We are 
witnesses’ (Acts 2:32; 3:15; 5:32; 10:39; 41; 13:31). We will never understand 
their extraordinary drive and action, or comprehend their burning zeal unless 
we personally experience something of the Spirit who first gave them 
revelation of Christ, the meaning of God’s plan, the necessity of proclaiming 
the Gospel of Christ which not only meets the moral, spiritual, and emotional 
needs of man, but which shapes him to true sonship of God, and causes him–
with Christ–to meet and overcome the powers of evil. They perceived clearly 
God’s covenantal plan for His elect, and they knew the enormous power of the 
Cross and the Resurrection (i.e the Atonement) to effect that plan. 
What is unmistakable in the Acts is that when the Spirit of God came upon 
them and remained with them, the early band of believers witnessed with great 
power. That is why they could claim with conviction, ‘We are witnesses of 
these things’. The Sanhedrin (the Jewish parliament of the seventy elders) 
could not change the minds of the apostles, even though they threatened them. 
In Acts 4 the whole church prayed, ‘And now, Lord, look upon their threats, 
and grant to thy 
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servants to speak thy word with all boldness, while thou stretchest out thy 
hands to heal, and signs and wonders are performed through the name of thy 
holy servant Jesus.’ The result of the prayer was not only a manifestation of 
the unity of the community but, ‘with great power the apostles gave their 
testimony [witness] to the resurrection of the Lord Jesus, and great grace was 
upon them all’. 

THE IMPORTANCE OF WITNESS 

If we seem to stay long on the theme of the Spirit and the witness, then it is 
because of its importance. Today we talk more concerning evangelism than 
the early church did concerning witness. Evangelism can be the attempt to 
convince men and women of what we call ‘the claims of Christ’ so that they 
respond and are convened. The early church kept giving the dynamic witness 
of Christ himself, through the power of the indwelling and driving Spirit, and 
the truth of Christ came to hearers who broke down before him, repented, 
believed, and entered into the continuing witness of the church. 
This is seen most clearly in the Book of the Revelation. The true people of 
God are those who suffer ‘on account of the word of God and the testimony of 
Jesus’ (1:9). All the time they ‘bore witness to the word of God and to the 
testimony of Jesus Christ’ (1:2). In fact the martyrs were those ‘who had been 
slain for the word of God and for the witness they had borne’ (6:9). Such 
overcame the dragon (Satan) ‘by the blood of the Lamb and by the word of 
their testimony, for they loved not their lives even unto death’ (12:11) so that 
the dragon went off to make war ‘on those who keep the commandments of 
God and bear testimony [witness] to Jesus’ (12: 17). 
What we are saying is that the idea of being convened through evangelism and 
becoming a member of a local church group, which itself was a socio-
religious group intended to foster itself as a serf-contained spiritual unit, is 
absent from the New Testament. The church was the dynamic witnessing unit 
of the Spirit who, through them, confronted the world with Christ, i.e. his past 
victory of the Atonement, and his present action in defeating evil in history 
and bringing in the Kingdom of God fully and for ever. As we have said, none 
of this will make much sense to us unless we have received the powerful 
‘washing of regeneration and renewal of the Holy Spirit’, and the power for 
witness which comes with the gift 
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of the same Spirit, for it is he alone who can ‘convict the world of sin, and of 
righteousness and of judgement’, and by so doing bring them to the obedience 
of Christ. 
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CHAPTER FIVE 

GOING WITH THE GOSPEL  
TO THE WORLD –II  

‘BEGINNING FROM JERUSALEM’ 

Jesus said the proclamation of the Gospel was to begin from Jerusalem (Luke 
24:47). In Acts 1:8 he spoke of the fanning outwards of Gospel proclamation, 
as they (the apostles) would witness to him, ‘in Jerusalem, Judea, Samaria, 
and to the end of the earth’. The Book of Acts is fairly clearly divided into 
three sections, namely chapters 1-7 relating to the Jews (‘Jerusalem and all 
Judea’), chapter 8 relating to the Samaritans (‘Samaria’), and chapters 10 to 28 
relating to the Gentiles, i.e. ‘the nations’ (‘to the end of the earth’). The action 
of the Book of Acts makes thrilling reading. It is the account of the 
proclamation of the Gospel to the world. 

THE MOVEMENT OF THE PROCLAMATION 

‘Jerusalem and All Judea’ 
Today we set out ‘missiology’, have ‘missionary councils’, and develop 
‘missionary strategy’. Whether or not these things are helpful and even 
essential we must judge for ourselves, but it is clear that the presence and 
power of the Holy Spirit was not present merely to equip and enable the 
church to make proclamation, but also to be guided as to steps they were to 
make. The immediate effect of Pentecost was to cause powerful proclamation. 
That proclamation drew in men like Stephen, Philip and Barnabas. Not only 
did Peter and the apostles bring thousands to Christ and baptism by their 
preaching, but a man such as Stephen 
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made an enormous impact upon the Jews. The reaction of some of them 
brought about his martyrdom. At the same time it caused Jewish persecution 
of the new Christians (themselves all Jews), and especially those who had a 
Hellenistic (Greek) cultural background. In this way the Holy Spirit caused the 
church to move from the ‘Jerusalem and in all Judea’ phase to ‘Samaria’ and 
to ‘the end of the earth’, i.e. to the Gentiles. 

‘Samaria’ and ‘The End of the Earth’ 
In Acts 8 Philip the evangelist was caused to go to Samaria where he 
‘proclaimed to them the Christ’ (8:5),’the good news of [peri, i.e. 
‘concerning’] the kingdom of God’ (8: 12). This was because those of the 
church ‘were all scattered throughout the region of Judea and Samaria’, and 
‘those who were scattered went about preaching the word’. Likewise in 11:19-
20 we read: 
Now those who were scattered because of the persecution that arose over 
Stephen travelled as far as Phoenicia and Cyprus and Antioch, speaking the 
word to none except Jews. But there were some of them, men of Cyprus and 
Cyrene who, on coming to Antioch spoke to the Greeks also, preaching the 
Lord Jesus. 
Thus we see a church established in Samaria and in Antioch in Syria. This was 
the strategy of the Holy Spirit. This conclusion regarding the Spirit’s strategy 
is strengthened by seeing in Acts 8 that Philip was led by the Spirit not only to 
proclaim Christ to the Samaritans, but also to the Ethiopian eunuch (8:29). In 
the same vein Peter was called to Caesarea, to the house of the Roman 
centurion Cornelius, to make the apostolic proclamation which brought 
salvation and the gift of the Spirit to the Gentile nations (10:17-11:18). The 
Gospel was now on its way to the whole world. Whilst we do not hear of a 
church–as such–being established within the house of Cornelius, this, in fact, 
must have been the case. The main thing, however, in regard to the outpouring 
of the Spirit upon the household of Cornelius, was that it was a principial 
outpouring on all Gentiles. This opens the way for discussion of the church at 
Antioch in which were both Jews and Gentiles for the first time. To this point 
in Christian history it was unique. 
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More Strategy of the Holy Spirit 
The church at Antioch can be rightly called ‘a missionary church’, for, after 
being taught by Barnabas and Saul, it sent them out at the direction of the 
Holy Spirit (13: 1-4). This passage should be examined closely, for it shows 
the church ‘worshipping the Lord and fasting’. In this context the Spirit spoke 
to the assembly. Thus began the movement of proclamation towards Asia 
Minor and Europe which was to change the face of the world. 
That this ministry was commanded by the Spirit and always led by him is 
apparent as we read the Acts from chapters 13 to 28. For example in 13:4 it is 
written, ‘So, being sent out by the Holy Spirit’. In 13:9 Paul is said to be 
‘filled with the Holy Spirit’. The word is attested by God, eg. 14:3, ‘So they 
remained for a long time, speaking boldly for the Lord, who bore witness to 
the word of his grace, granting signs and wonders to be done by their hands’. 
This principle is seen many times. 
In 16:6 it is recounted, ‘And they went through the region of Phrygia and 
Galatia, having been forbidden by the Holy Spirit to speak the word in Asia. 
And when they had come opposite Mysia, they attempted to go into Bithynia, 
but the Spirit of Jesus did not allow them’. He did, however, allow them to go 
to Philippi, and so the word began to be proclaimed in Europe. The Holy 
Spirit was adamant as to when, and where, the Gospel was to be preached. 
The Spirit held the agenda of Christ and the Father, and accordingly led the 
church. 

THE MODES OF THE PROCLAMATION 

We have seen clearly that without the Holy Spirit there would have been no 
comprehended proclamation. Those who received the truth of the 
proclamation by the Spirit were then empowered and constrained to proclaim. 
We have also seen that the strategy of proclamation, i.e. the ‘how’, ‘when’, 
and ‘where’ of it, was always in the hands of the Spirit, which is something 
we ought to keep in mind today. 
What is of importance to us may be put in the form of a question, ‘Were there 
observable principles which the apostolic church followed, which we too, 
today, can follow?’ 
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The Apostles and Proclamation 
When we talk of ‘modes’ we must place as primary the proclamation of the 
word of God. The following quotes show us the preeminence of the word: 

those who received his word were baptised; 
many who heard the word believed; 
spoke the word with boldness; 
devote ourselves to the ministry of the word; 
the word of God increased; 
went about preaching the word; 
Samaria... received the word of God; 
you know the word which he sent; 
the Holy Spirit fell on all who heard the word; 
the Gentiles also received the word; 
the word of God grew and multiplied; 
they proclaimed the word of God; 
the whole city gathered together to hear the word of God;  
they glorified the word of God; 
 the word of God spread;  
bore witness to the word of his grace; 
Gentiles should hear the word of the gospel;  
preaching the word of the Lord;  
we proclaimed the word of the Lord;  
they received the word with all eagerness;  
the word of God was proclaimed by Paul;  
teaching the word of God amongst them;  
all the residents of Asia heard the word;  
so the word of the Lord grew. 

When we examine the use of ‘the word’ above, we are forced to conclude that 
it was the most important thing of all. ‘The word’, ‘the Gospel’, and ‘the 
proclamation’ are all the one. To hear the word of God was really to hear God, 
even though the utterance came through the lips of the apostolic preachers. 
God cannot be separated from His word but identified with it. The word of 
God is God Himself, God present, and God speaking. 
When that word is absent, all talk about ‘modes’ is pointless. No matter how 
much we may follow the modes there will be no apostolic result in 
proclamation today. Everything lies in the word, and the word alone. Even 
signs and 
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wonders–which are intended to attest to the word–are pointless. If they could 
be present then they would be to no point. This is why Paul says that he is not 
ashamed of the Gospel (Rom. 1:16-17), and why he emphasises that the power 
for ‘ salvation lies in ‘the word of the cross’ (I Cor 1: 17-23). 
Another essential observation is that there is no word of God without the 
Spirit of God. The Spirit does not give God’s word power, but where the Spirit 
is not present no utterance can be said truly to be the word of God. I 
Corinthians 2:1-5, I Thessalonians 1:6, and I Peter 1:12 confirm this 
observation. The word uttered through the Spirit will bring faith and life 
(Rom. 10:17; cf. I Thess. 1:5). The ‘hearing of faith’ (Rom. 10:17; Gal 3:2, 5) 
is simply obeying the word of God (cf. Acts 6:7; Rom. 10:16, 21; cf. Rom. 
1:5; II Thess. 1:8). We repeat that if the word of God is not preached in the 
power of the Spirit there is little point in trying to examine the apostolic 
modes. Since it is the Gospel itself which is ‘the word of His grace’, there is 
no impartation of grace apart from it. 

Fully Preaching the Gospel 
In Romans 15:17-19 Paul gives us a brief but full survey of his ministry. He 
says, 

In Christ Jesus, then I have reason to be proud of my work for God. For I will not 
venture to speak of anything except what Christ has wrought through me to win 
obedience from the Gentiles [nations], by word and deed, by the power of signs and 
wonders, by the power of the Holy Spirit, so that from Jerusalem as far round as 
Illyricum I have fully preached the gospel of Christ. 

 
Let us examine the ingredients of his fully preaching the Gospel of Christ. 
They are (i) word and deeds, (ii) the power of signs and wonders, and (iii) the 
power of the Holy Spirit. What do these mean? The three elements are what 
Christ has wrought through Paul, not what Paul has done himself. They are 
Christ’s actions primarily (cf. John 14:11-14), and so Paul is free to see them 
as the Lord’s action (cf. I Cor. 15: 10). We will examine them as follows: 
 
(i) by word and deed; (‘word and work’) must mean Paul has preached that 
word which brings its own results (cf. I Cor. 2:5; I Thess. 1:5). These results 
would be evident in Paul himself, i.e. his manner of life, as, for example, we 
see it in I 
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Thessalonians chapters 1 and 2, and then evident in the lives of the converts. 
That is, the Gospel would have changed their own ‘words and deeds’. As the 
word (or words) is unique, so are its fruits, both in the lives of the proclaimers, 
and those transformed by the proclamation (cf. Col. 3:17; II Thess. 2:17). The 
word was powerful and effective, and the deeds were consistent with the 
word. Had there been no deeds (works), there would have been no true word. 
These could be seen in the fight of the fruit of the Spirit, or ‘being zealous for 
good works’ (Titus 2: 14). 
 
(ii) by the power of signs and wonders; must certainly mean that God the 
Father and/or Christ the Son wrought those special acts which could not be put 
down to merely human intervention. As Christ was attested by such (Acts 
2:22) so were the disciples and their word. Acts 14:3 (cf. Acts 19:11; 4:30; 
2:43; Heb. 2:4; 6:5; Acts 8:6-7) says, ‘So they [the apostles] remained for a 
long time, speaking boldly for the Lord, who bore witness to the word of his 
grace, granting signs and wonders to be done by their hands ‘. What we must 
note is that the signs and wonders, although remarkable, were nothing in 
themselves, for their function was to attest to the word and the proclaimers. 
Had they not preached ‘the word of his grace’ then there would have been no 
signs. Signs and wonders are inseparable from the word. 
 
(iii) by the power of the Holy Spirit; is self apparent. The word of God, the 
deeds, and the signs and wonders–as we have already seen–would all have to 
spring from the power of the Spirit. What the proclaimers had received by 
revelation the Spirit would further proclaim through them. 
 
To sum up: Christ worked through Paul by his word, by the deeds which were 
the fruit of the word, by the signs and wonders which attested to the message 
and the proclaimers, all being in the power of the Spirit of truth, thus resulting 
in ‘fully preaching the gospel of Christ’. From this we deduce the principle 
that three sets of elements are essential to full proclamation. It may be that 
‘signs and wonders’ did not always, or necessarily, attend the proclamation, 
for perhaps the attestation of ‘word and deed’ in some cases was sufficient, 
but when present they were a great aid to the preaching of the Gospel.
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CHAPTER SIX 

 

GOING WITH THE GOSPEL  
TO THE WORLD III 

The Modes of Proclamation (Continued) 

THE PAULINE APOSTOLIC METHOD: ROLAND ALLEN’S VIEW OF IT 

Apart from the early chapters of the Acts, we have little to go on as to the 
methods or modes used by the other apostles. Probably they were similar to 
those used by Paul. Modern missiologists seek to glean what they can from 
Paul’s methods, but suggest that his methods would not necessarily obtain 
now, the world having changed so much. Roland Allen–a famous missionary 
in China–wrote two books, The Spontaneous Expansion of the Christian 
Church and St. Paul’s Missionary Methods or Ours?, These are two most 
stimulating works. Being written some 60 years ago they may appear to be 
dated, yet Allen asks questions which are still relevant. 
He first states that Paul in 10 years founded churches in Galatia, Macedonia, 
Achaia and Asia. His methods were not distinctive, nor peculiarly his own. He 
had no printing press, no New Testament. He would immediately baptise his 
converts (or, have them baptised), seemingly without any instruction as we 
today would call it instruction. He had only one desire, and that was to present 
the Gospel without it being a system of morality. What Allen points out is that 
Paul trusted the Gospel and the Holy Spirit to both work their work of grace in 
the new 
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churches, without the supportive roles that missionary bodies take up today, 
and the tendency to turn churches into moralistic units. 

ALLEN’S QUESTIONS CONCERNING PAUL’S MINISTRY 

Allen also asked some questions in order to focus on what we would call 
modern differences. He asked (i) Did Paul deliberately select certain strategic 
points at which to establish his churches? (ii) Was his success due to a certain 
social class or caste of people to which he made an appeal? (iii) Did special 
conditions obtain in Paul’s day, i.e. were the social, moral, economic or 
religious patterns such as to render any comparison to today’s world 
innocuous? (iv) Was there any particular virtue in the way in which .the 
Apostle presented his Gospel, eg. the use of miracles, his finance, the 
substance of his teaching? (v) Was there any particular virtue in his way of 
dealing with ‘organised churches, i.e. means by which discipline was 
exercised and unity maintained? 

ALLEN’S ANSWERS CONCERNING PAUL’S MINISTRY 

(i) Allen says that Paul did not have a deliberate policy in regard to the 
selection of strategic points, as such. No journey seems to have been planned, 
as the Acts’ account would indicate. The Spirit’s guidance seemed linked with 
various circumstances. For example, he simply touched Ephesus on his return 
to Jerusalem on his second journey, and found a good reception there on his 
next journey. II Corinthians 1:5-18 shows Paul in a state of uncertainty, and 
his further journey into Achaia was because of his love for the church. This 
leads us to the conclusion that he was led by the Spirit rather than that he held 
some principle of expansion. 
 

(ii) Allen discounts any value to the suggestion that class or caste has much 
significance either in receiving or opposing the Gospel. Paul made no attempt 
to speak to any class of his day, as, say, missionaries in India in the eighteenth 
and nineteenth centuries addressed themselves to the Brahmins. Nor did 
Paul’s Gospel root itself in Jewish soil; to the contrary, Paul suffered much for 
preaching to 
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Jews. Allen gives many examples of Paul’s universality in his contacts. He 
was ‘a man for all seasons’. 

(iii) The suggestion that certain conditions are more conducive to Gospel 
proclamation than another has no encouragement from Paul. On the one hand 
there was a revulsion by some against the immorality and evils of the day, and 
in this sense a preparation for a pure Gospel, and on the other a desire for the 
promiscuous. It is ironic that so many years after Allen’s writings, conditions 
are more like those of the promiscuous society of Paul’s day, than perhaps 
they have ever been, in which case the matter is a non sequiter. 

 (iv) Allen spends most time on this fourth section, showing convincingly 
that all the aids which Paul used are just as available for the church today. The 
Gospel has not altered, the use of signs and wonders is still operative, and the 
word and deeds can be just as dynamic. He takes up the whole matter of 
mission finances very clearly, showing that in the early church all monetary 
help was for personal needs, and not for ecclesiastical support Indeed no such 
things existed. There was no property, no political power, nothing irking to 
any national feeling such as domination and paternalism by ‘foreign boards’. 
He then goes on to show that Paul preached the simple kerugma as it is found 
throughout the Acts, and that he had five elements to his mode of preaching, 
namely (a) an appeal to the past to win sympathy by a statement of the truth 
common to him and the hearers; (b) a statement of facts, an assertion of things 
which can be understood, apprehended, accepted, disputed or proved 
regarding Jesus the Messiah, his crucifixion and resurrection; (c) the answer to 
the inevitable objection that the most thoughtful and judicial minds have made 
to his claims; (d) the appeal to the spiritual needs of men, the craving for 
pardon, and the assurance of comfort, and (e) the final grace warning against 
rejection which involves serious danger. In other words, Paul does nothing 
which we could not do today with profit. 

(v) Allen’s point regarding discipline and unity relates to the training of 
converts. Allen says churches flourished because Paul established churches 
and not missions. He had no eye for paternalism, but taught as thoroughly as 
possible, and left the churches to work out their own matters. Baptism was 
virtually without instruction, and converts were not trained for a professional 
ministry. We have much valuable material in the Pastoral Epistles in regard to 
the life and unity of the church, but certainly the church is not organised or 
promoted. Professionalism was absent, and Allen points out that those who 
would be pastors 
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and elders were not sent to some other situation for training. Training–if it can 
be called that–happened in the local church, and so the congregation 
understood God’s will for their pastors and elders, and in that sense would be 
subject to them. 
In regard to the moral life of the church, Allen sees Paul’s authority as proper 
and functional but suggests that the apostolic authority finished at the death of 
the Apostle, and normal local church ministry would prove sufficient. 
Teaching on proper living (cf. Eph. 4:20-32), would be given through the local 
ministry and would not be moralistic, especially in the light of the liberating 
and motivating power of the Gospel. Thus the life and unity of the church did 
not derive from an organisation but within the organism of the church. This, of 
course, accords with the NT. that the church is the Body of Christ, and he its 
Head. He gives it life, and through the Holy Spirit directs what we today 
would call ‘strategy of mission’. The local church as functional could not be 
directed from another country! 

THE PAULINE APOSTOLIC METHOD: A GENERAL VIEW OF IT 

We are now in a position to draw some general conclusions as to Paul’s 
ministry, which, we may reasonably assume did not differ much from the 
methods used by the apostles, and sub-apostolic leaders. Our present study is 
not intended to cover the theme of ‘Christ’s People in Today’s World’ (see my 
book of that title, NCPI 1986), but ‘Proclaiming the Gospel in Today’s 
World’, the paradigm of which can usefully be that of the early proclaimers 
and their churches. We may summarise the Pauline proclamation under the 
following points: 
(i) Paul himself had been apprehended by Christ, converted, and set to the 

work of proclaiming the Gospel. 
(ii) He knew personally the power of the Gospel, believed it would transform 

men and women and cause churches to be born and grow. 
(iii) He knew the content of the Gospel both from revelation and his 

knowledge of the Scriptures. He believed he was given the apostolic 
ministry of proclaiming the apostolic truth which was the ‘proclamation’ 
(kerugma), and ‘the good news’ (euangelion). This apostolic truth was 
interpreting the OT. in the light of the events of Christ, and interpreting 
Christ and his events in the light of the OT. 
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(iv) Paul did not try to cover every village and hamlet, nor did he think large 
cities were necessarily the strategic places in which to proclaim. He did 
take up his stand in certain cities and towns where he could strengthen the 
new churches which had resulted from his proclamation. 

(v) He believed the Holy Spirit not only transformed men and women by the 
Gospel, but kept them, led them, and enabled them to live in love and 
unity, use the gifts given, and the spiritual weapons supplied for warfare 
against the powers of darkness. 

(vi) Paul knew the church to be not only the bride, temple, and family of God, 
but to be that body through which Christ sought to fulfil the plan of God 
for history (I Cor. 15:24-28), so that the church was his ‘fulness’ in this 
task. 

A GOOD PARADIGM OF PROCLAMATION: THE CHURCH AT 
THESSALONICA 

We can learn a lot concerning apostolic proclamation both from the Acts and 
the Epistles, especially if we delve into the text. This is not our intention, but 
one church appears to give us a clear view both of Paul’s proclamation and the 
resultant proclamation of the church which was born, i.e. the church at 
Thessalonica. Both Paul’s Letters to this church are helpfully informative. The 
following points are clear: 
(i) Paul commenced his proclamation by preaching at the synagogue, taking 

three weeks to proclaim Jesus as the Messiah, arguing from the Scriptures 
and the events of Jesus. In the synagogue were not only Jews but ‘devout 
Greeks and not a few of the leading women’ who accepted Paul’s 
preaching. 

(ii) Paul’s powerful preaching caused division and persecution. Later Paul 
wrote that the Thessalonians (I Thess. 1:6) had ‘received the word in much 
affliction with joy inspired by the Holy Spirit’. 

(iii) The Gospel was of such power that the hearers ‘mined to God from idols, 
to serve a living and true God, and to wait for his Son from heaven, whom 
he raised from the dead, Jesus who delivers us from the wrath to come’ (I 
Thess. 1:9-10). 

(iv) There was no great apostolic support by reason of the situation, but the 
church which had been born in tribulation immediately began to proclaim 
the 
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Gospel ‘so that you became an example to all the believers in Macedonia and 
Achaia’ (I Thess. 1:7). Paul wrote, ‘For not only has the word of the Lord 
sounded forth from you in Macedonia and Achaia, but your faith in God has 
gone forth everywhere, so that we need not say anything’ (I Thess. 1:8). The 
two Letters to this church show that the congregation progressively matured in 
their ‘work of faith and labour of love and steadfastness of hope in our Lord 
Jesus Christ’, and that Paul could ‘boast of you in the churches of God for 
your steadfastness and faith in all your persecutions and in the afflictions 
which you are enduring’ (II Thess. 1:4). 
All that Allen has observed in his two books finds its fulness in the ministry of 
Paul to the church, and the church’s ministry to the world. This was the very 
essence of proclamation in the world of that day. 
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CHAPTER SEVEN 

 

THE GOSPEL, PROCLAMATION AND UNITY 

The Matter of Unity 

CREATION IS UNITY 

The message to Israel was, ‘Hear, O Israel: the LORD [YAHWEH] our God is One 
LORD [YAHWEH] ‘. The Oneness of God was known to Israel. The unity of Israel 
lay in the unity of God. This was not mere ‘ethical monotheism’ or ‘monolithic 
oneness’, but the dynamic truth of the innate unity of God. Whilst a number of 
passages indicate some sense of plurality within the Godhead, there is no polytheistic 
sense, anymore than there is pantheistic monism. 
For the Christian, God is Triune, i.e. Father, Son, and Holy Spirit in absolute Oneness. 
Bare monolithic unity is distasteful to those who have sensed the social oneness of the 
Godhead. If three is the one number–of all–which can demonstrate love, the Trinity is 
wholly love, all Members being Love and so loving-in-unity. If this is not so, then the 
man and the woman becoming ‘one flesh’ has no reality. 
The doctrine of creation finds itself insisting upon the oneness. God is Creator 
of all things (cf. I Pet. 4:19), and His Son works with Him in the action of 
creation (John 5:17). John 1: 1-3, Colossians 1: 15-17, I Corinthians 8: 5-6, 
and Hebrews 1:1-3 all show the work of the Son. In him–by creation–all 
things constitute a unity. Likewise the Holy Spirit, known as both the Spirit of 
life and the Spirit of unity, is the Third Member who contributes to the unity. 
If the Son is Mediator-Creator (as the Father is Initiator-Creator), then the 
Holy Spirit is 
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Agent-Creator. Psalm 104:29-30, Job 33:4, Genesis 1:1-2, Ezekiel 37:1-14, 
and II Corinthians 3:6 all tell us the Spirit creates, enlivens, and sustains life, 
not only that of man, but of all creation. 
The unity in creation and providence have added to them the unity of the 
Three Persons in redemption, and the ultimate unifying of all things. All 
creation is a unity, ontologically, and any division, or disparate action of evil 
forces cannot change the essential nature of that unity, although they can 
temporarily cause disharmony in it. It takes redemption to defeat disparate 
forces, and re-establish the (final) unity of all things. 

DIVISION AND RECONCILIATION 

When God completed creation He saw that it was ‘very good’, i.e. functional 
and appropriate. In it was no darkness, and no division. The rebellion of 
celestial creatures caused division (cf. Rev. 12:1ff.; II Pet. 2:4; Jude 6), and 
then the rebellion of man fought the very nature of things as they really were 
(are). The question was, and is, ‘Can evil powers so act as to break the 
essential unity of creation, of God, and of man?’ The answer must be, ‘No, but 
they can cause temporary disharmony and in this way bring much suffering to 
the creation’. 
Covenant was–and is–God’s way of bringing man to Himself, in spite of his 
sinfulness. Sin, via the fall of man, separated man from God, man from his 
woman, and parents from their children. Humanism was born with the 
division of man through sin, but foolishly persists in thinking it can bring 
mankind together. To the contrary, for humanity without God cannot be 
healed of its divisions. When we think of ‘man’s inhumanity to man’, man’s 
dreadful deceit, cruelty, rape, and war, we wonder how genuine unity can ever 
be obtained. Even under covenant Israel was divided, but then that had its 
roots in idolatry, and as Stephen pointed out to the Jewish Sanhedrin, Israel 
had always been incurably idolatrous at heart. 
The promise of the reconciliation of all things is found in many of the 
prophets of the Old Testament. Classical passages such as Isaiah 2:1-4 (cf. 
Micah 4: 1-3) and 11:1-16 point to the ultimate shalom, the true serenity of 
God. Isaiah 65:17-25 and 66:8-23 speak of new heavens and a new earth, and 
promise universal peace. Ezekiel 37 not only promises revival of the nation, 
but unity 
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between the broken tribes, as Ezekiel 36 promises the new heart and the new 
Spirit. 

CHRIST AND RECONCILIATION 

The angels who sang at Jesus’ birth did not exactly say peace would come to 
all. Their words were, 
‘Glory to God in the highest, and on earth peace among men with whom he is 
pied!’ 
Peace and reconciliation were primarily to be to (or, among) those with whom 
God is pleased, i.e. His elect. However, universal–if not universalistic–peace 
was prophesied through Messiah, as we saw above. Isaiah 2:1-4 (cf. Micah 4: 
1-3) is one of the classic passages but Isaiah 11:1-16 is also a powerful 
passage. Undoubtedly this was what the angelic throng had in mind. 
When thinking in terms of Messiah bringing reconciliation, we have to 
remember that previous to the birth of Jesus in Bethlehem there was no ‘Jesus’ 
as such, but simply the one who was ‘the Word’ and ‘the Son’. This one 
became man, and remains man forever, albeit his humanity has been glorified. 
As ‘the Word’, and as ‘the Son’, he created all things (John 1:1-3; Col. 1:15-
17; I Cor. 8:5-6; Heb. 1:2-3). 
It is clear that ‘in him all things were created, in heaven and on earth, visible 
and invisible, whether thrones or dominions or principalities or authorities–all 
things were created through him and for him’. This means that everything 
finds its unity in him, i.e. by creation. 
That in a real sense man ‘fell’, and that with him the creation was subjected to 
futility (‘vanity’, ‘emptiness’) is clear from Romans 8:20 (cf. Gen. 3: 17-19). 
Sin separated man from God (cf. Isa. 59:2), man from man, man from himself, 
and man from the creation over which he had been made head (Gen. 1:28f.). 
The question is, ‘How can these disparate elements be brought together and 
unified?’ The problem is not primarily one of forcing them together. No 
scientific application can effect it. It is a moral problem and must be solved in 
that area. 
Not only did man fall, but prior to his fall there had been a fall in the celestial 
realm (cf. Rev. 12:1-10; II Pet. 2:4; Jude 6). Satan (Lucifer, the serpent, the 
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dragon, the devil) had formed a system which is called ‘the world system’, 
over which Satan is a prince or a god. It enveigled man into the Fall, and so 
‘the whole world lies in the evil one’ (I John 5:19; cf. Eph. 2:1-3). 
The genius of this system is to make all things disparate, to fall apart, to 
oppose God, to hate love, and love hatred, to despise innate unity and seek to 
destroy. All sin is divisive. The shattering that came to ‘all things’ by the 
rebellion of Satan, and the rebellion of man cannot be computed. So, again, 
we ask the question, ‘How can things be unified?’ The ultimate unity that the 
prophets foretell relates to Messiah. 

CHRIST AND MORAL REUNIFICATION 

In Ephesians 1:9-10 Paul says, ‘For he [God] has made known to us in all 
wisdom and insight the mystery of his will, according to his purpose which he 
set forth in Christ as a plan for the fulness of time, to unite all things in him, 
things in heaven and things on the earth’. Paul is saying that the ‘all things’ 
which had their essential (ontological) unity in him, at and by creation, the 
Son will now reunify. 
What we need to note is that ontologically things cannot be disunified. Men 
and evil powers may resist, and seek to distort that unity, but they cannot 
essentially alter it. It is they who suffer by reason of not living in the essential 
unity. How much they suffer is humanly incalculable. Even so there is an 
apparent disunity because of celestial and human rebellion and practice. 
How then does God unify or re-unify all things in Christ? The answer must be, 
‘By destroying the powers of disunity, and reconciling man to God through 
the work of the Cross and Resurrection, i.e. the Atonement’. 
To this we must add that Messiah, by reason of his victorious Atonement, 
utilises his victory to defeat evil in history and effect the ultimate unification 
of ‘all things’. The powerful principle we are examining is that the Cross 
purges all dissident elements, leaving no place for evil, and rehabilitates what 
was once distorted by sin. We will shortly look both at the Atonement and its 
application in, and to, history, but now we will further examine the unification 
of all things. 

THE GOSPEL, PROCLAMATION AND UNITY  41

TO UNIFY, FILL UP, RECONCILE AND HARMONISE 

In Ephesians 1:9-10 Paul speaks of Christ as Unifier. In Ephesians 4:10 he 
speaks of him as ‘the Filler’, saying, ‘He who descended is he who also 
ascended far above all the heavens, that he might fill all things’. The ‘all 
things’ that need filling are the empty things, things emptied by celestial and 
human rebellion. 
We saw in Romans 8:20 that the whole creation has been subjected to vanity 
or futility, i.e. had been emptied in regard to its ontological order of being. 
Christ fills all things, i.e. gives them back their true (ontological) content. 
Hence Paul says in Colossians 2:9, ‘You are filled full in him’. It is out of 
Christ’s fulness (Greek: pleroma) that we have our true fulness, for in Christ 
‘are hid all the treasures of wisdom and knowledge’. 
Again Christ is the Reconciler. Linking Christ’s fulness with reconciliation 
Paul says (Col. 1: 19-22), 
For in him all the fulness of God was pleased to dwell, and through him to 
reconcile to himself all things, whether on earth or in heaven, making peace by 
the blood of his cross. And you, who once were estranged and hostile in mind, 
doing evil deeds, he has now reconciled in his body of flesh by his death. 
In another place (II Cor. 5:19-20) Paul puts it, ‘God was in Christ reconciling 
the world unto himself, not counting their trespasses against them, and 
entrusting to us the message of reconciliation’, and adds, ‘So we are 
ambassadors for Christ, God making his appeal through us. We beseech you 
on behalf of Christ, be reconciled to God’. 
Not only is Christ the Reconciler; he is also ‘the Harnoniser’, which–with the 
terms Unifier and Filler–may be saying about the same thing. In Colossians 
3:14 Paul says, ‘And above all these put on love, which binds everything 
together in perfect harmony’. 
In saying this he gave us the key to true harmony, i.e. the dynamic of love. 
That, of course, is a whole theme on its own, i.e. that the unity of all things 
lies in the God who is love. That love has worked out in history in the ways 
we will now seek to describe. We must remember that unifying, filling up, 
reconciling, and harmonising are all the one, together. 
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THE RECONCILIATION OF THE ATONEMENT 

Division between God and man came from man’s sin and rebellion. The 
human race is often depicted biblically as two families (i) the family of God, 
the Father, and (ii) the family of the devil, a counterfeit father (cf. I John 3:10-
11; John 8:44f.; cf. Eph. 2: 1-3). There are other forms of division powerfully 
described in Romans 1:28-32, and we know of the racial, sexual, and cultural 
divisions in the world which are legion. Note that in Hebrews chapter 11 we 
have ‘the roll-call of the faithful’, i.e. a description of those who have been 
God’s people of faith. Generally speaking these approximate to the family of 
the true Father. 
One of the most distinctive of divisions in history has been that of Jew and 
Gentile. The word ‘Gentiles’ really means ‘the nations’, i.e. the nations which 
are not Israel, most of whom have been traditional enemies of the people of 
God. It appears that Cain hated Abel because he considered him elitist and one 
of God’s favourites (‘teacher’s pet’!). 
Likewise many nations considered Israel to be elitist. Jesus said clearly, 
‘Salvation is of the Jews’ (John 4:22), and by saying this meant that the 
worship of Israel, and in its temple, was the only true worship. 
This seemingly exclusive elitism Paul takes up in Ephesians 2:11-22. He 
shows how alien are the Gentiles to Israel and its commonwealth. He speaks 
of them as being atheioi, i.e. ‘atheists’ (without God) in the world. The 
Apostle makes it clear that there was a division wall in the temple which did 
not allow the Gentile to relieve his guilt at the sacrificial altar. He then goes on 
to say that in fact Christ has abolished the wall of division. He has destroyed 
the hostility or enmity which existed between Jew and Gentile. How then, did 
he do that? The answer is: ‘by the blood of the Cross’. What then does that 
statement mean? The following explanation goes beyond the text of Ephesians 
2:11-22 but also seeks to incorporate some of its features: 
ON THE CROSS CHRIST WAS MADE TO BE SIN (II COR. 5:21). THAT MEANS 
HE WAS IDENTIFIED TOTALLY WITH THOSE WHO WERE CRUCIFIED 
WITH HIM (GAL. 2:20). THE WHOLE OF THE ADAMIC BODY OF HUMANITY 
WAS TAKEN up INTO THAT CROSS (ROM. 6:6). CHRIST WAS LIFTED UP AS 
A DEATH-DEALING SNAKE OF EVIL (JOHN 3:14). THE LORD LAID ON HIM 
THE INIQUITY OF THE HUMAN RACE (ISA. 53:6, 12). HE BORE NOT ONLY 
THE PENALTY OF THE SINS, BUT THE VERY SINS THEMSELVES, WHICH, 
IN ONE WAY OF SPEAKING, ARE THE VERY 
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WRATH OF GOD HIMSELF UPON THE SINNER, WHETHER THAT SINNER 
BE JEW OR GENTILE BY BIRTH. HE BORE OUR SINS IN HIS BODY ON THE 
TREE, AND SO IN TAKING THE PENALTY OF THE VERY SINS 
THEMSELVES, HE BORE THEM TO EXHAUSTION AND EXTINCTION, 
OBLITERATING THEM BY HIS TERRIBLE SUFFERING. HE ALSO BORE THE 
GRIEFS AND THE SORROWS WHICH COME TO MAN THROUGH HIS OWN 
SINS, AND THE SINS OF OTHERS (ISA. 53:4-5). HAVING EXHAUSTED ALL 
THAT A MAN KNOWS OF PAIN, SHAME, HEAVINESS, BURDEN, TERROR, 
ANGER, FRUSTRATION, CONFUSION, AND MORAL POLLUTION WHICH 
ARE CONSTITUENT ELEMENTS OF HIS GUILT OF SIN, CHRIST HEALED 
HUMANITY’S WOUNDS IN AND BY HIS OWN WOUNDS (ISA. 53:4-5). THE 
TRUTH IS ‘HE WAS MADE [A] CURSE FOR US’ (GAL. 3:13), ‘MADE SIN FOR 
US’ (II COR. 5:21), SO THAT MAN NEED NO MORE TO BE CURSED, OR 
JUDGED BY THE LAW AS GUILTY OF DEATH. 

This having happened Christ fulfilled ‘the bond which stood against us 
with its legal demands’ (Col. 2: 14), i.e. ‘the curse of the law’. By so doing he 
fulfilled the ritual-sacrificial demands of the law and outmoded the temple at 
Jerusalem, ‘for through him we both have access in one Spirit to the Father’ 
(Eph. 2:18), and so are ‘no longer strangers and pilgrims, but fellow citizens 
with the saints and members of the household of God’. 

The enmity which was between man and man, and man and God, was 
abolished. Man’s enmity with God has something to with his own guilt and 
unacceptability to God because of his evil state. Thus his guilt increases his 
anger and enmity, and they in turn compound his guilt. Suddenly, because of 
the Atonement, the sin and guilt are obliterated, and man is drown to God by 
His grace and love, and accordingly loves Him. 

Thus man is reconciled to God, and in the same breath, to his fellow-
beings. Man now loves because God first loved him (I John 4:19). He has no 
fear for the Day of Judgement because perfect love (the love of the 
Atonement) has cast out all fear since fear pertains to judgement or 
punishment (I John 4:16-18). 
The reconciliation having been made by grace, man must believe and be 
justified (Rom. 3:24; 5:1; 5:17; Gal. 2:17-21). When a human being comes to 
this kind of peace, he has peace with God (Rom. 5: 1) and peace with man 
(Eph. 2: 14:20). 
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CHRIST THE UNIVERSAL RECONCILER 

It remains now simply to see that man-in-reconciliation is not only in 
fellowship with God and his fellow-creatures by the Atonement, through the 
Spirit, and walking in faithful obedience, but he is also an ambassador of 
reconciliation. He must join with Christ and all members of his body to bring 
the message of reconciliation to the world, and to be part of Christ’s plan for 
the purging out of all elements which are alien to the true harmony of God’s 
creation. This exercise will occupy us in our next chapter. 
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CHAPTER EIGHT 

THE GOSPEL, PROCLAMATION  
AND DISUNITY 

THE POWERS OF DISUNITY 

Whilst our primary concern and concentration must be upon the sovereignty 
of God and the Lordship of Christ, with the triumph of the Kingdom of God, 
yet we must take into consideration the powers of darkness that keep trying to 
subvert God’s true order of creation, whilst also seeking to oppose and 
discredit the grace of redemption. We have seen that Satan and one third of the 
angelic powers rebelled against God, and have sought to bring man into their 
system of anti-God operations. Briefly we may say that Satan seeks to 
produce, out of his own powers, a counterpart of everything that God is and 
does. 
For example: God is Father, so Satan must be a father (I John 3:10; John 
8:44). God has a Kingdom, so Satan must have a kingdom (Luke 11:18). God 
has an incarnate Son, and so must Satan have his ‘son of perdition’ (II Thess. 
2:3). God is the Triune God, but in Revelation chapter 13 the dragon (Satan) 
has the beast who has a head which is mortally wounded (Christ was mortally 
wounded) but recovers, i.e. has ‘resurrection’. Thus the first beast is the 
counterpart of Christ. The second beast (or false prophet) is the counterpart of 
the Holy Spirit. God’s people are named on their forehead (cf. Rev. 7:3; 14:1; 
22:4) so that the beast must have his own mark or name (Rev. 13:16-18; 
14:11). 
We could continue in this vein almost endlessly. The basic striving of evil is 
to present a better system than that of God, and so to have a counter-system 
rather than simply an imitation or counterfeit system. The problem that evil 
faces is that it can produce nothing original, since God alone is Creator. He 
has produced all 
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things out of nothing. This evil cannot do. It can only feed upon that which is 
good in order to sustain itself. It must try to work along ontological lines, eg. 
have false prophecy for true prophecy, a false kingdom for the true Kingdom, 
a false god for the true God: and so on. Evil cannot go outside that which is 
essential for it can create nothing, but ,it can endeavour to subvert, twist, 
distort and destroy that which is essentially so, i.e. the truth of truth. 

THE CATACLYSMIC DISUNITY 

Satan’s rebellion against God is spoken about in principle in Isaiah ch. 14, 
Ezekiel chapter 28 and Revelation chapter 12. Whilst the passage in Isaiah 
refers to the ‘king of Babylon’ and the Ezekiel chapter to ‘the king of Tyre’, 
yet behind these earthly kings is the principle and action of Satan who wishes 
to be like the Most High God, and to set his throne above the stars [angels] of 
God. Satan will not have God to rule over him. Man is infected with the same 
evil, for he wishes to be ‘as God [or, as gods], knowing good and evil’. This 
smacks of seeking equality with, or–at the least–being one with, God. 

The rebellion of celestial and human beings has seriously affected the 
system set up by God. For example, when some angels are described as 
‘authorities, principalities, and powers’, this is because they are given certain 
areas of functional authority. For example, Jacob saw the angels ascending 
and descending upon a stairway, meaning that the nations ascend or descend 
according to the quality and operations of their angelic ‘folk’ rulers. Christ 
told Nathaniel that he might see these powers ascending or descending upon 
him, i.e. that Christ was the one who elevated or demoted nations (cf. John 
1:51). Daniel chapters 10-11 have this same principle where the kings of Tyre 
and Greece are angelic princes. The principle ‘the powers that be are ordained 
of God’ (Rom. 13:1) seems to affirm what we have said. The raising of Christ 
over every principality and power and every name that is named in this age 
and the age to come (Eph. 1:19-21) means that man Jesus is above all the 
powers–whether they be good or bad–and so he controls all. 

The cataclysmic rebellion that took place greatly affected the relationships 
of angels and man with God. It also affected their previous mutual 
relationships. The functional creation was now–in some sense-out of kilter. 
Tragedy had struck. 
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Men and evil powers were now awry, and the loss of true love and true 
worship affected the heavenly powers and the whole human race. 

THE RESULTS OF DISUNITY 

The attempts of evil angels and men to thwart the purposes and plan of God 
are our immediate subject We have seen from passages such as Ephesians 1:4-
14 and 4:1-11 (cf. Rev. 10:1-7) that God will fulfil His plans and purpose–
whatever! He had planned all things before time, including the salvation and 
glorification of man, as also the new heavens and the new earth. Nothing 
comes as a surprise to Him, and nothing prompts Him to alter His plans. His 
integrity as ‘a faithful Creator’ (I Pet. 4:19) is never in doubt. ‘Shall not the 
judge of all the earth do right?’ (Gen. 18:26) stands firmly as truth, and ‘In all 
things God works for the good of those who love him’ (Rom. 8:28), is 
likewise unalterable. Evil, far from hindering His plans, is used by Him to 
fulfil them. Psalm 76:10 asserts, ‘Surely the wrath of men shall praise thee’, 
and the principle of God using evil for His own proposes–no thanks to evil!–is 
often set forth. One of the great climaxes in the Book of the Revelation is 
when God is universally praised because ‘His judgements are righteous and 
true altogether! ‘. Evil has never really gotten out of hand. All things are 
always in the control of His sovereignty, however much they may appear to 
the contrary. 

THE PERSONAL DISUNITY OF MAN AND ITS RESULTS 

Man, because of his sin, is awry in a truly functional creation. He feels the 
pain of it intensely. His guilt disturbs him. His drive for true glory unsettles 
him because of his lack of power to accomplish it. He feels guilty for being 
what he is, and for what he isn’t! He never gets things to right unity and 
perspective. He is always–in a frustrated way–attempting to do so, without 
success. It is this disunity in work, accomplishment and human relations 
which brings him to the end of his tether. His disunity drives him to the only 
place of shalom, i.e. God! 
When man, like the prodigal son, finds himself in a pigsty and comes to 
himself, then he is ready for repentance and faith, the gifts of forgiveness and 
love, 
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and the new true unity which is the fruit of the ‘washing of regeneration and 
the renewal of the Holy Spirit’. 

THE DISUNITY OF NATIONS 

Here we face the will of God, which is that all the nations shall bow at the feet 
of Messiah (Gen. 49:10; Ps. 2:6-7; 110:1; Rom. 1:5; Phil. 2:11; cf. Rev. 7:9-
15). We see that from the division between Cain and Abel, through to 
Lamech, the violence that possessed the earth, the judgement of the Flood, and 
then Nimrod the hunter of men and builder of cities, to Babel itself, where 
man refused the creational mandate of encircling the earth and subduing it, we 
find the disunity of nations growing rapidly. Genesis chapters 10 and 11 are 
especially important. 
Nothing today is more distressing that the conflict of nations. This is evil’s 
way of distracting man from God, and bringing him into despair and 
bitterness. In the Books of Joshua, Judges and the Kings, we see the 
horrendous division between the tribes of Israel, especially because of 
idolatry. Although the powers of darkness are rarely mentioned in these 
respects, they are working steadily to disintegrate the people of God. In the 
face of this disunity the prophets speak of the Messianic Kingdom which is 
coming, and with it the universal peace which will one day ensue. 

The illusion is always that the nations can be integrated, either into a few 
kingdoms living amicably together, or under a total world government. This 
Utopian dream is doomed to fail. The ideology of Marxism cannot succeed, 
since it is based on a false premise of history, i.e. dialectical materialism. 

Paul states a principle in I Corinthians 11:18-19, namely, ‘There must be 
factions amongst you in order that those who are genuine among you may be 
recognised’. When this principle is applied to nations the implications are 
sobering. Only the Book of the Revelation can show on the one hand God’s 
care for His true people, and on the other the judgements of nations who are 
recognised as the people of the beast and Babylon. The polarisation of the 
peoples has to take place in history so that the judgements can be true and 
righteous altogether! 

Ecclesiastes 8:11 states a principle which applies as much to nations as to 
persons, namely, ‘Because sentence against an evil deed is not executed 
speedily, 
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the heart of the sons of men is fully set to do evil’. There will be no justice 
seen in history which does not involve itself in nations, and the end of history 
will show the righteousness of God which not only justifies men and women 
of faith, but brings retribution to bear upon the impenitent ungodly. 

MOVING TOWARDS THE ULTIMATE UNITY 

The previous chapter showed the present and eschatological unity which 
Messiah has obtained through his Cross, his Atonement. The suffering of all 
the disunity of the human race, its rebellion against God, its awryness and 
dislocation, as well as all the attendant grief, sorrow and pain that it has 
induced, shows us that true peace lies only in Messiah. 

What concerns us personally is three things: (i) the continuing peace and 
unity of our own personal being, i.e. personal witness, (ii) the continuing unity 
of the body of Christ, the church, i.e. corporate witness, and (iii) the 
outworking of Messiah’s plan in bringing the creation to its ultimate unity, i.e. 
the direct witness of Messiah. The last action has two elements: (a) the work 
in history Messiah is doing as he uses his church in proclamation of the 
Gospel of reconciliation, and (b) the work–eschatological–which he does at 
the end of history in creating or recreating the heaven and the earth, so that 
they are new, i.e. renewed. We will deal with each of these things. 

THE CONTINUING PERSONAL UNITY AND PEACE 

Personal peace is certainly a strong witness to men and women who are 
without peace. It shows them there is an experience of life–derived from God–
which is available to human beings. One does not seek to remain at peace just 
to give a good witness, and so effectively proclaim the Gospel. Peace is pan of 
the harvest of the Spirit (Gal. 5:22-23). Justification brings peace with God, 
for it is the Gospel of peace (Isa. 52:7; cf. Eph. 2:14-17; bringing the ‘peace of 
God which passes understanding’ Phil. 4:6). To have the mind of the Spirit is 
life and peace, but to have the mind of the flesh is restlessness and death (Rom 
8:6; Isa. 57: 19-21). 
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Within the body of Christ this personal peace contributes to the peace and 
harmony of the body. 

THE CONTINUING UNITY AND PEACE OF THE BODY 

Reconciliation with God brings reconciliation with man, especially the 
brethren within the community of Christ (I John 4: 19-20; cf. 2:7ff.; 3:10ff.; 
Col. 3: 14). Evil powers seek to disturb the inner unity of the body of Christ, 
but that unity must be maintained. Passages such as Ephesians 4: 1-6, and 
Philippians 2:1-9 show the substantial nature of the unity. This unity was 
effected at Pentecost when those of the church were of one heart, one soul, 
and one mind, no one thinking that anything he had was his own. The New 
Testament shows the severity with which the Holy Spirit worked against any 
onslaught on that unity. He protected the apostles against the opposition by the 
Sanhedrin. He healed the threatened breach between the Hebraic and 
Hellenistic widows who participated in the daily distribution. He brought 
judgement to Ananias and Sapphira for their corrupting hypocrisy which 
would have sent the church on a downward path. 

The innate unity of the body which Paul describes in I Corinthians chapter. 
12, was no optional luxury. In Philippians 1:27-29 Paul tells the church at 
Philippi that they must stand as one in the face of the enemy, even sending a 
chilling terror into their opponents’ hearts when they see such unity. The use 
of spiritual weapons has always called for a corporate unity of action, and 
within action. As we will see Christ’s action in this age calls upon the unity of 
the church to aid him in fulfilling the Father’s will, especially as it is set out in 
I Corinthians 15:24-28. 

THE CONTINUING UNITY OF MESSIAH IN HIS HISTORICAL ACTIONS 

As we pointed out, the text of I Corinthians 15:24-28 shows Messiah is about 
his ‘mopping-up operations’. The victory he wrought in the Atonement is now 
being worked out across the face of history from the time of Pentecost to the 
time of the Parousia–Christ’s re-appearing. The Book of the Revelation shows 
Christ as Lord of history. In particular, chapter 5 shows him as the Crucified 
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Lamb, the only one competent to open the scroll of history and to loose its 
seals. These seals set off the series of three sets of seven judgements, i.e. 21 
judgements in all. One of the many views of reconciliation in Greek thinking 
was that of purifying a temple. Certainly Messiah is purifying his creation, his 
true temple, reconciling where there is a willing spirit, and ridding creation of 
dissident elements where impenitence seeks to ruthlessly impose its rebellious 
spirit. 

Ultimately Messiah–having used his church (‘the fulness of him who fills 
all in all’)–will draw history to a close. This will bring the destruction of those 
elements which have sought to divide humanity and the true people of God. 
The devil, the beast, and the false prophet will all be thrown into the lake of 
fire which is the second death. All pain, fear, sickness, and sorrow will 
disappear in the face of the ultimate Messianic triumph. As we have said, all 
dissident elements will be banished, temptation and testing also will be no 
more. The new age (aeon) will be established with Christ at its head. The 
joyous Bride and the Lamb will be united in holy wedlock. The New 
Jerusalem, the Holy City, will have its gates open day and night for the nations 
to pour in. The river of life will be central to it, and the leaves of the tree of 
life will be (or have been) for the healing of the nations. 
History, then, will close in utter unity. As the created heavens and earth were 
pure and pristine, so will be the new (renewed) heavens and earth. The 
triumph of God will lie in His holy people, those who constitute a kingdom of 
priests unto their God, and who will reign upon the earth, forever. Not one 
dissident element will remain. 
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CHAPTER NINE 

THE GIFTS, THE WEAPONS,  
THE POWER AND THE LOVE. 

The Way We Must Go 

WE MUST GO WITH GOD ON MISSION 

God is always on mission so we are necessarily always on mission. That we 
must go is evident. That we cannot stay is apparent. How then shall we go? 
Sent by Messiah? Yes. Led by the Spirit? Yes. Then with what equipment? 
That is one of the primary questions to be answered. Our immediate answer is 
that (i) there are gifts for going, (ii) weapons for warring, (iii) power for 
proclaiming, and, (iv) liberal, lavish love for living. These four are .never 
found apart. They are all essential for full proclamation. 

THE GIFTS FOR GOING 

We are the recipients of innumerable gifts. It is no exaggeration to say these 
gifts are lavish. Paul talks of ‘the inexpressible gift’ of Christ (II Cor. 9:15) 
who is the gift of eternal life (Rom. 6:23). It is in Christ that are hidden ‘all the 
treasures of wisdom and knowledge’ (Col. 2:3) .That is why ‘you are filled 
full in him’, even ‘to all the fulness of God’ (Col. 2:10; Eph. 3:19). This 
fulness (pleroma) of Christ is Christ’s very body, the church ‘the fulness of 
him who fills all in all’. Thus the very gift–Christ–contains the gifts. It is 
clear, then, that in no way can the church be ‘ungifted’ i.e. without all the gifts 
of Christ. 
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These gifts are often called ‘the gifts of the Spirit’ because the Spirit 
distributes them, as seen in I Corinthians 12:7, ‘To each is given the 
manifestations of the Spirit for the common good’. The Spirit does distribute 
them, but they are called the gifts of Christ in Ephesians 4:7-8, ‘But grace was 
given to each of us according to the measure of Christ’s gift. Therefore it is 
said, “When he ascended on high he led a host of captives, and he gave gifts to 
men”‘. In 4:11 is added, ‘And his gifts were that some should be apostles, 
some prophets, some evangelists, some pastors and teachers, to equip the 
saints for the work of the ministry for building up the body of Christ’. 

GIFTS FOR THE LIFE OF THE CHURCH 

The gifts appear to have two functions, (i) to give functional form and 
operation to the church, and (ii) to enable the church to go out to the world 
and proclaim the Gospel. Both give life to the church when truly used. In I 
Corinthians 1:4-8 Paul makes a significant statement, ‘I give thanks to God 
always for you because of the grace of God which was given you in Christ 
Jesus, that in every way you were enriched in him with all speech and all 
knowledge–even as the testimony of Christ was confirmed among you–so that 
you are not lacking in any spiritual gift, as you wait for the revealing of our 
Lord Jesus Christ; who will sustain you to the end, guiltless in the day of our 
Lord Jesus Christ’. In this passage Paul accredits everything which the 
Corinthians possess to the grace of God. He shows that as they live and wait 
for Christ’s coming they remain guiltless through the grace and enabled at the 
same time–to serve through the gifts. This is most important. 
It is important because the Corinthians had begun to boast of the gifts they 
possessed and the things they did, so that Paul had to say in 4:7 of the same 
letter, ‘For who sees anything different in you? What have you that you did 
not receive? If you then received it, why do you boast as if it were not a gift?’ 
Again, in 12:4-5 Paul explains, ‘Now there are varieties of gifts, but the same 
Spirit; and there are varieties of service, but the same Lord; and there are 
varieties of working, but it is the same God who inspires them all in every one. 
To each is given the manifestation of the Spirit for the common good’. It is a 
curious thing that today often the gifts (of the Spirit) are strongly emphasised 
to the ignoring, 
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and even excluding of the services (of the Lord), and the workings, i.e. 
operation (of the Father). 
To sum up this subsection, the gifts are given to all members of the church, for 
all the church, for the equipping of all the saints for the work of the ministry 
so to build up the body of Christ into his maturity. They are to form part of the 
three-fold operation of gifts, services and workings. If, in any way, we break 
this triad, then the functional life of the church will be disturbed and 
incomplete. These elements are all ontological, so that the church functions 
harmoniously and usefully. Because of these elements the church is inwardly 
enriched, and so capable and competent to face the world, and go into it, 
proclaiming the life-changing fact and power of the Gospel. 

THE GIFTS FOR THE GOING OF THE CHURCH 

When we look at the lists of the gifts (I Cor. 12:28-30; Eph. 4:11; I Pet. 4:10-
11) we are struck with their marvellous variety, and the thought, also, that 
there are more gifts even than those named in these lists. Some gifts such as 
tongues, interpretations and prophecies (cf. I Cor 14:26-32) primarily are for 
the internal working and worship of the church, but some–e.g. ‘miracles’–
must have their place not only in the church but in proclamation. In Galatians 
3:5 Paul indicates that the Lord is going on supplying the Spirit and doing 
miracles amongst the churches of Galatia. We must see all this to be the 
habitual action of the Lord, and not only his initial action. It seems clear 
enough that such miracles related to the principle of ‘signs and wonders’ 
which Paul mentions in Romans 15:18-19, and which we briefly examined. 
We conclude, then, that the gifts for the life of the church and the ongoing of 
the church are, in one sense, one, but they are all–together with the ‘varieties 
of services’, and ‘the variety of workings’–for the one fulness (pleroma) of 
Christ, i.e. Christ himself as the Head and Body which is the church, going 
always on mission, and continually proclaiming the saving Gospel. 
All that we have just discussed is what we may called ‘the functional life of 
the church’. The church is not like any body which may form its own patterns, 
and develop its own mores. Its form does not rise from human thinking, or 
human 
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wisdom. As the Bride of Christ it has its own unique being, and we need to 
discover its true elements. Hence gifts, services and workings. 

‘GIFTS’ AND ‘SIGNS AND WONDERS’ 

We need to see the link between these two elements. In Romans 15:18-19 Paul 
does not mention the gifts as one of the means of proclamation. He does 
mention, however, ‘signs and wonders’. The matter is so important that we 
have devoted an appendix to it, and it ought to be read at this point. (See page 
70). It is sufficient to say here that signs and wonders were not something the 
apostles decided to do, and then did them! They were always done by the 
Lord, though, of course, through the hands of His servants. Rightly speaking 
they were done by God, through Christ, by the agency of the church, as we see 
in a study of John 14:10-14; Acts 3:12-16; 4:10; 4:30; 14:3; and other similar 
references’. 
We can rightly speak of ‘gifts for going’ because these gifts first equipped the 
church functionally, aided it powerfully, and gave it boldness as its awareness 
of ‘signs and wonders’ was confirmed by the acts of God both within the 
community of the church and the community of the world at the point of 
Gospel proclamation. 

THE WEAPONS FOR WARRING 

We have missed much of the purpose of proclamation if we have failed to see 
that the whole action of the church in the world is to be part of Christ’s 
warring against the rebellious and dissident elements of fallen men and angels 
who seek to usurp the authority and reign of God. History has always been 
‘the clash of the Kingdoms’. This is clearly set out in I Corinthians 15:24-28, 
and the book of the Revelation, especially chapters 5-22. We saw that the 
purpose of the Atonement was to release God’s elect from the powers of the 
kingdom of darkness and transfer them to the Kingdom of the Son of His love, 
through the forgiveness of sins (Col. 1:13-14; 2:14-15). 
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THE POWERS AND WEAPONS OF EVIL 

It is obvious that the princes of evil (Eph. 6: 12) possess gifts and supernatural 
powers. This is a subject too wide to traverse in this paragraph. Simply put, 
Satan and his forces seek to emulate God, set up their own kingdom, and rule 
over the creation. The powers originally given to them, as also the gifts they 
have filched (cf. John 10:10 [Gen. 3:1-6; I John 5:19]; Luke 11:22; Isa. 53:12) 
and the authority they have misused (II Pet. 2:4; Jude 6; cf. Rev. 9:1-11), are 
the means by which they seek to impress mankind. Revelation chapter 13 
should be read time and again by every Christian believer. 

In Revelation 13:14, 16:14 and II Thessalonians 2:9 (cf. Matt. 24:24; 7:21-
23) evil powers do ‘signs and wonders’. In fact we could say the unholy 
gospel of dark powers is carried out’ by word and deeds, by the power of signs 
and wonders, and by the power of unholy spirit’. In other words the kingdom 
of darkness works on the same basis, i.e. an ‘ante-ontological’ basis. By ‘ante-
ontological’ we do not primarily mean ‘anti’ (against), but the word ‘ante’ 
means ‘taking the place of’ i.e. the truly ontological. However, evil can create 
nothing. It can only mimic or imitate, or raise up a counterfeit and counterpart 
operation to fulfil its ‘mission’ and ‘proclamation’. It is dependent upon the 
reality of the truly ontological in order to falsely reproduce it. 

Evil’s weapons are quite powerful. In Revelation 13:3-4 the beast brought 
into being by the dragon is a thing of wonder to mankind. So is the image of 
the beast (13:11ff.). Babylon is wonderfully attractive to the nations of the 
earth, seducing them, whilst her power is seemingly universal. What is clear is 
that all evil is political in its operations and its armaments. What is also clear 
is that the weapons of Christ are not political (cf. John 18:36). By ‘political’ 
we mean those means used by men and celestial powers which are not 
‘moral’, i.e. not according to the will of God, and in conformity with His 
holiness, righteousness, truth, love and goodness. 

‘THE WEAPONS OF OUR WARFARE’ 

This term is used in II Corinthians 10:4, ‘For the weapons of our warfare are 
not worldly [sarkika: i.e. fleshly, carnal, unspiritual] but have divine power to 
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destroy strongholds [dunata ta theo: i.e divinely potent, to destroy 
strongholds]. When we look at these weapons ( Rom. 13:12; Eph. 6:10-18; I 
Thess. 5:8; cf. Isa. 59:16-17), they seem very mild against the political 
weapons of the world. They are: 

the armour of light; 
the whole armour of God; 
the girdle of truth; 
the breastplate of righteousness;  
the footwear of peace;  
the shield of faith;  
the helmet [the hope] of salvation; 

These weapons would appear humorous to politically minded persons or 
angels. To the contrary, they are most dynamic. The word of God–which is 
never apart from the Spirit of God–is “‘like a fire”, says the Lord, “and like a 
hammer which breaks the rock in pieces”‘ (Jer. 23:29). In the Gospels, the 
word of John the Baptist and of Christ is powerful and cannot he gainsaid. 
Likewise in the book of Acts it is the word of God which defeats the enemy on 
every side. In the book of the Revelation the sharp two edged sword goes out 
of Christ’s mouth and smites the nations, winning victory for him. In chapter 
11 the two witnesses have fire which comes out of their mouths (the word of 
God) and destroys their enemies. Likewise in the 20th. chapter when the 
forces of evil encircle the camp of the saints (the church) fire comes down 
from heaven and consumes them. 
These are the weapons that are effective in spiritual warfare, and by means of 
which Christ overcomes his enemies (I Cor. 15:24-28; cf. Heb. l:3; 10:13; cf. 
Ps. 110:1-2). Putting on the armoury and weapons as a ritual is not necessarily 
effective. We must live in the dynamics of light, hope, faith, truth, the Gospel, 
and the word of God. Then many strongholds shall be cast down. These 
strongholds are primarily the stations of Satan and his powers (cf. Rev. 2:9, 
13), but are also human beings under Satan’s thrall (Eph. 2:1-3; I John 5:19; 
cf. II Tim. 2:26). To defeat Satan by snatching his victims from him is the 
great work of proclamation (cf. Jude 23; II Tim. 2:24-26; Col. 1:13-14).) 
We need to see that the non-political nature of the church means it is always–
in this world–a defeated body. This is clearly viewed in Revelation chapter 13 
where the beast is powerful, worshipped by the world, and makes war on the 
saints and conquers them (13:7-10; cf. 14:9-12). In fact they are not 
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conquered, although they are politically subdued. In all these things they are 
more than conquerors (Rom. 8:36-37) since their battle is non-political and 
they ultimately defeat the beast (cf. Rev. 15:2). The book of the Acts shows 
clearly that the apostolic band did not win by any other means than the 
proclaimed word. 

POWER FOR PROCLAIMING 

We have already spoken much of the power of the Holy Spirit. In Acts 1:8 
Jesus promised power would come on them when they were baptised in the 
Spirit, and then they would witness. In our study on witness we saw that ‘the 
witness of Christ’ is not simply our speaking of him, but Christ in us working 
out the Father’s plan in and by his actions. This means his triumphant march 
through history because of the victory of the Cross, Resurrection and 
Ascension until ‘the kingdom of this world [will] have become the kingdom of 
our Lord and his Christ, and he shall reign forever’ (Rev. 11:15). 

The power of the Spirit must not be seen as magical. First the Spirit reveals 
the truth, and thus brings the (apostolic) truth to the believer. The believing 
person is born of the word and the Spirit (I Pet 1:22-23; James 1:18; John 3:3-
6; Titus 3:5-7) and so is transformed. The radical transformation of a person is 
beyond human comprehension. The Spirit applies the Atonement, thus 
effecting by grace the radical renewal. Without this transformation there is no 
witness. The witness is powerful because the person is witnessing to what has 
happened in himself. What has happened in the history of the world in Christ 
is wonderful. What has happened in the person is marvellous. The two events 
are of the one piece. It is in this way, then, that the Holy Spirit then gives his 
power to proclaim (I Cor. 2:1-5; I Thess. 1:5; I Pet. 1:12; Heb. 2:4; cf. 6:5). In 
this sense all proclamation is witness, and all witness proclamation. 

We must not go on seeking to analyse and explain the power of the Spirit. 
What we must do is to reiterate Paul’s injunctions to believers to go on being 
led by the Spirit, go on walking in the Spirit, go on being filled with the Spirit 
and go on aglow with the Spirit, receiving not only the continual supplying of 
the Spirit by the Father, but also that which the Spirit himself supplies to the 
believer. These injunctions may (and should be) read in Galatians 5:16, 18, 
25; Romans 8:14; 12:11; Galatians 3:2-5; Philippians 1:21. 
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THE CHURCH AND THE SPIRIT 

We must keep in mind the fact that power is not merely channelled into us by 
the Spirit, but the Spirit himself is present. The power is not simply a 
commodity but that which evidences itself in the whole life of the church, i.e. 
in love, care, unity, fellowship, purity, prayer, worship, service, guidance, the 
use of gifts, and the proclaiming of the Gospel. In this community of living the 
Gospel is proclaimed with power, even to signs and wonders (cf. Acts 4:29-
33). When the church is weak and ineffective it will be so because it is not 
walking in the Spirit or hearing what ‘the Spirit is saying to the churches’ (cf. 
Rev. chapters 2 and 3). 

THE LOVE FOR LIVING 

We have spoken so much about love as the undeniable constraint, i.e. the true 
dynamic for proclaiming the Gospel (II Cor. 5:14; John 15:15; cf. I John 4:19-
20). In the Epistles we find that gifts without love (I Cot. 13:1-3) are 
worthless. Gifts are for giving to others that which they need but do not have. 
To use gifts for boasting (I Cor. 4:7), or as power weapons is to misunderstand 
them. Since all signs simply attest the word of God (or the speaker of that 
word), then the word is greater than signs, wonders and gifts. It is the word of 
redeeming love, the word which reveals God as love. 

We now need to see whether our proclamation is indeed true proclamation 
and authentic witness if we operate apart from love. There could be many 
motives for proclamation such as proselytising, adding to our numbers, 
seeking to strengthen our groups or gain support for our ministry. There could 
be self-proving (self-justifying) ministries, and many more such motives. Paul 
said, ‘Let all that you do be done in love’. Outside of that love there is no 
point to any action. 

LOVE AND THE USE OF THE GIFTS 

We have seen that I Corinthians 13:1-3 makes it clear that gifts used without 
love are a useless action and accomplish nothing. Paul said, ‘If I have such 
faith that I can remove mountains, and have not love, I gain nothing’. The 
church at 
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Ephesus (cf. Rev. 2: 1-7) was rebuked by Christ because it had abandoned its 
first love. Its good record of true doctrine, and moral practice meant little in 
the light of the rejection of love as the way of life. 

It appears that in Corinth the church was richly endowed with gifts but they 
had, for some, become a cause and point of boasting. Since gifts are given to 
help others, and since such help is love its very self, then the use of the gifts 
for self-proving or boasting is a dreadful contradiction. In I Corinthians ch. 12 
Paul is speaking of the gifts, and says, ‘But earnestly desire the higher gifts. 
And I will show you a more excellent way’. We cannot but see that love is the 
superlative way. If it were possible for a person to love without gifts, then to 
love without gifts would be higher than using gifts effectively, without love. 
Even so Paul is not opposing the way of love to some ‘way of gifts’. He sees 
the two as one. The gifts are present for the ministry of love. 

It often appears that in the church the gifts are used so little. This may not, 
in fact, be the case. It may be that the more visible and dramatic gifts are 
rarely used, eg. miracles and healings, but other less observable gifts may be 
being used, i.e. the gift of faith, of helps, and so on. It is often the case that 
people do actions which they claim arise from the gifts, and this may not be 
so. On the one hand we must never, out of timidity, neglect to use the gifts, i.e. 
‘the manifestations of the Spirit’, and on the other we ought not to invent 
actions which are not truly of the Spirit. 
If the church is proceeding in the life of love, its gifts will be used properly and 
usefully, and will be the true expression of love. 

LOVE AND THE USE OF WEAPONS 

How do you use weapons in love? Such an action, i.e. the very use of 
weapons, seems to be a contradiction of love. Not so: the use of truth, faith, 
hope, peace, and the word of God is dynamic and precludes political action, as 
such. The weapons are in fact love itself in action. An example of this is II 
Timothy 2:24, ‘And the Lord’s servant must not be quarrelsome but kindly to 
every one, an apt teacher, forbearing, correcting his opponents with 
gentleness. God may perhaps grant that they will repent, and they may escape 
from the snare of the devil, after being captured by him to do his will.’ 
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The way we discover that the weapons are not cruel is that they set out to 
destroy evil, but destroy nothing that is good. Light makes darkness light 
(Eph. 5:13). We were once darkness-and not only in darkness–(Eph. 5:8) but 
light has made us ‘light in the Lord’. Because we use the imagery of weapons, 
and because weapons exercise cruelty we have failed to see that when love 
overtakes us it does not do so cruelly. There is nothing of cruelty, harsh 
ruthlessness, and venom in love. Love is the most powerful of all things 
because God is love. Only love could ever have won us. 
Love, too, unifies us, and when we are unified we are a dread to the powers of 
darkness. Philippians 1:27-28 shows this, ‘... stand firm in one spirit, with one 
mind, striving side by side for the faith of the gospel, and not frightened in 
anything by your opponents. This is a clear omen to them of their destruction, 
but of your salvation and that of God’. Likewise when we are facing the 
raving roaring lion–Satan–’Submit yourselves to God. Resist the devil and he 
will flee from you’. 

LOVE AND POWERFUL PROCLAIMING 

Our heading really explains what we are about in this section. The Gospel is 
the Gospel of the love of God–the holy love of God. The Spirit is the Spirit of 
love (Rom. 5:5; 15:30; Gal. 5:22). It is the love of God which leads us to 
repentance (Rom. 2:4; cf. Acts 5:31-32; 11:18). Faith works by love (Gal. 
5:5), and hope is born in love (Rom. 5:5). The revelation by the Spirit of the 
love of God (I John 4:7-10; Rom. 5:5-10), is what captures and causes us to 
believe and come to the obedience of faith. 

To think, merely, of the Spirit as having great metaphysical power so that 
he grips the mind as does a demagogue or a brain-washing expert is to miss 
the personal, and the revelatory power of the Spirit. 

Preaching in anger, aggressiveness, abrasiveness, and hostile reaction to an 
audience is to cancel the power and passion of love to redeem the human 
spirit. Where the Spirit is, there is love, and where true love is the Spirit has 
been previously present. 



PROCLAIMING CHRIST’S GOSPEL IN TODAY'S WORLD 62 

CONCLUSION TO GILTS, WEAPONS, POWER, AND LIVING IN LOVE 

Love is not merely a means of using gifts and weapons, along with persuasive 
powerful preaching (cf. Rom. 1:17-18 and 2:4-5). Love is our whole way of 
life. Because we were loved and are loved, we love. We love God, yes, but we 
love all others–including our enemies. Love is the way the body of Christ 
works in harmony and usefulness. Love of God to man means love of man to 
God, to others, and to himself (I John 4:19-20). No one who loves would fail 
to proclaim the Gospel of love. 
 
It is here, then, that we may leave the matter. We know how to go about 
preaching Christ’s Gospel in today’s world. 
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CHAPTER TEN 

 

PROCLAIMING CHRIST’S GOSPEL  
IN TODAY’S WORLD 

THE PRACTICS OF PROCLAMATION 

If we have been gripped by the Gospel, transformed by it, and have assurance 
of eternal life then we will want to transmit the message to others. In fact we 
will just naturally do it. To think about how, and when, where and why we 
should may occupy a bit of time usefully, but sooner or later we will have to 
communicate. If proclaiming is ‘the overspill of a heart too full to contain it’ 
then we need to let it flow. It has been said that the Gospel is ‘better felt that 
tel’t’. 
Even so some thinking about the matter will not go astray, and may even be 
helpful. We propose in this chapter to first look at the context in which we 
live, cosmically, familially and personally, to ask the relevant questions 
concerning proclamation its why and where and how–and then to review the 
ways in which the Gospel has been proclaimed, admitting the use of modern 
media and useful aids in our high-tech age. 

KNOWING OUR PRESENT CONTEXT 

The practical situation is that we live in the present decade–the eighties–and 
are conversant with the world in which we live. We are conversant by two 
means, (i) the lives we live of interrelationships, and the information imparted 
to us by the media, and, (ii) the ability to interpret man’s nature and situation 
by the wisdom the Scriptures have imparted. 



PROCLAIMING CHRIST’S GOSPEL IN TODAY'S WORLD 64 

Part of the Biblical information is the truth of God and man. and part the 
prophetic pattern and thrust of history. Christ foretold certain events, gave us 
knowledge of certain signs, which the apostles took up and used. The 
powerful addition to this material is the book of the Revelation. We have seen 
that this book is the major opening up of what is contained in I Corinthians 
15:24-28, namely Christ working in history to bring it to its triumphant 
conclusion. We not only need to read the great prophecy of John the Divine, 
but to understand its principles of operation, namely that of God’s continuing 
judgements on the evil of this present world, under the Lordship of Christ. 
These things–rightly understood–constitute the context in which we live. 

THE CONTEXT WHICH IS ‘BEASTLY’ 

The New Testament proclaimers and writers have shown us that we work in 
the context of spiritual opposition and warfare (cf. Eph. 6: 10-18). Paul’s 
second letter to Corinth is filled with advice and testimony on the difficult 
matter of our battling. In II Corinthians. 4:7-15; cf. 6:3-13; 11:21-30 he shows 
the intensity of that battle. In the book of the Revelation we have the two 
beasts. They are ‘beastly’ towards the people of God, exhibiting their 
beastliness in their cruelty and oppression. As we have seen elsewhere, we 
have the weapons for warring successfully, but we must see this is the 
unchanging context in which we minister. 

THE CONTEXT WHICH IS RELATIONAL 

We relate firstly as persons to God, and then to one another. This is the order 
produced by the Gospel. It replaces the fallen order of man which is egotistic. 
It restores us to the true original relational order. When then we think in terms 
of proclamation we must think in terms of our families–parents, brothers and 
sisters, wives, husbands, and children, along with ‘in-laws’, and grandparents, 
and so on. We think in terms of being responsible to proclaim to them, and 
then 
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check the manner, times and places of proclamation because of family ties. In 
some cases it will involve leaving the full family situation: in other cases, not. 
Also involved will be our relationship with our own church. We would 
normally proclaim in the context of the local church as pan of its preaching of 
the Gospel to the world. It may well be–as with Paul–that the local church will 
hear God’s voice and help to send us further abroad. 

THE CONTEXT OF OUR LIVING 

We have already spoken of the fact that the Christian life is lived in the midst 
of fallen heavenly and earthly powers. We are part of the battle in which 
Christ–having given his fulness to his church–now calls on them to be one 
with the working out of the plan of the Father. This means we do nothing by 
sight, but all by faith. Indeed faith, hope and love constitute an inseparable 
triad, and we live in the context of this triad. This is another way of saying that 
nothing is ideal, nothing is perfect. We fail many times and continually need 
grace. That is the context of practice in which we live, and we must persist, 
trying to train ourselves to live whilst we proclaim, and proclaim whilst we 
live. 

KNOWING WHY, WHEN, AND WHERE TO GO 

The ‘WHY?’ of going has many clear answers, namely, (i) because God loves 
man whom He has created, and wishes to redeem and glorify him, (ii) he 
wishes to bring about the obedience of faith of the nations, so that they will 
enter into the Holy City and be pan of the elect people of God, and (iii) he 
wishes to complete the Bride of His Son, the New Jerusalem, the Holy City, 
the true people of God, bringing them to ultimate glorification, so that they 
will be ‘to the praise of the glory of his grace’, and to ‘the praise of his glory’. 
The ‘WHERE?’ is clearly set out, namely ‘into all the world’, to ‘the end of 
the earth’, to ‘the nations’, and ‘to every creature’, i.e. to every person. These 
were and are the commands. 
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The ‘WHEN?’ is now! We are to ‘redeem the time’, we are to preach ‘in 
season and out of season’, because, ‘Now is the accepted time. Now is the day 
of salvation’. 

KNOWING HOW TO GO AND PROCLAIM 

The term ‘HOW’ is often one of the cleverest words a Christian can use. 
When we ask the question, ‘How?’ we are really saying, ‘I can’t do this work 
because I do not know how to.’ Learning ‘how’ can take many years, and 
waste time. It can encourage procrastination. 

We saw that the church at Thessalonica immediately began to preach the 
Gospel which had gripped them. We saw Paul was converted m order to 
convert others. Churches can be so inverted, so preoccupied with themselves, 
or with teaching and training that they are constantly putting off the day of 
proclamation, in which cases they lose their nerve, and rarely, if ever, actually 
proclaim! 
We have seen in our studies that the Gospel is of itself the power of God. It 
transforms persons who then wish to transform others. It thus has its own 
inner drive. Christians often suffer from guilt because they do not obey this 
inner drive, and tell the good news. When they tell it the sense of guilt 
vanishes! 
The last chapter showed us that ‘word and deeds, the power of signs and 
wonders, and the power of the Holy Spirit’ are all present to every believer to 
enable him (or her) to preach the Gospel If we forget the ‘how to’ and get 
busy proclaiming the ‘how to’ will look after itself. 

THE GOSPEL IS ALREADY RELEVANT 

We have heard it said that we must make the Gospel relevant. It is already so. 
It is built specially for sinners and this we all are. Some try to make contact by 
certain formulae. In one sense man knows the truth since (i) he suppresses it in 
(acts of’) unrighteousness (Rom. 1: 18f.), and (ii) he has exchanged the truth 
of God for a lie (Rom.1:25). He knows the truth, hates it, tries to rationalise it 
away, and yet the Gospel immediately confronts him with the truth and so he 
is faced with the lie he is living. Doubtless, then, the Gospel is relevant. 

PROCLAIMING CHRIST'S GOSPEL IN TODAY'S WORLD 67

The Gospel does not need to be made relevant. It is relevant, which is what so 
angers many hearers. 

WHAT OF ‘NEEDS’? 

Some see the Gospel as fulfilling needs. In a general sense this is true, but 
man is more interested in his wants than his needs. Even so he generally 
realises he has needs. His greatest need may be said to be that of his emotional 
fulfilment. This emotional fulfilment would happen were he to fall in love 
with God (because of God’s love to him), and love Him with all his heart, 
soul, mind and strength. The Gospel is able to bring man to God, and–in this 
sense–fulfil his needs. However his greatest need is not even to be saved, but 
to become a son of God, sanctified and–ultimately–be glorified. We should be 
wary of a need-fulfilling kind of Gospel. We may just be giving welfare 
emotional hand-outs, and not getting to the heart of the matter, namely God 
acquitting human beings of their sin, sins, and the judgement which lies upon 
these. 

THE FACILITIES WE MAY USE 

These are innumerable. The human person is a great audio-video medium of 
communication. Most communication is a ‘gut’ one, i.e. ‘out of your belly 
[inner man] shall flow rivers of living water’. The human person is the 
greatest medium of the Gospel, but he may extend the faculties of the body by 
using the present media. 
Writing, recordings, audio- and video- tapes, songs, music, records, films, art, 
printing, publishing, and the use of audio-visuals–amongst numerous others–
are all aides to powerful proclamation. There is nothing ‘unspiritual’ about the 
use of media. 
In using media and other facilities we must not be caught up in over-
preoccupation with these means, for they can be attractive, and divert us from 
the Word of God itself. Thus constant reading of the Word, instruction in 
situations structured for such training are all worthwhile. We ought to 
remember Roland Allen’s warning that by certain kinds of training we can 
lose the local idiom, the 
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local flavour and became exotic to it. If we all keep sane in our local situation, 
then we may be far more effective at long distances! 
If we keep in mind that God the Father is ever about His creation, that the Son 
is Head of the church and is ever directing and enabling it, and keep in mind 
that the Spirit of God always precedes us in any endeavour, then we will not 
think that all depends on us! When we remember the media that God has used, 
and continually employs such as the creation, the law, theophanies, angelic 
visitants, the Scriptures, the prophets, and a host of other–often hidden–means 
then we will not despair. 

THE GREAT POWER OF WORSHIP IN PROCLAMATION 

It may seem a little late in this book to introduce this idea, namely that 
worship is one of the great occasions of proclamation. Nevertheless this is the 
case. Jesus told the woman at the well in Samaria (John 4:19-26), ‘Salvation is 
of the Jews’. He meant that there was only one place in all the world–namely 
the Temple at Jerusalem–where true worship of God was represented. The 
Jews–in this sense–were the saved people. He, however, whilst seeing the 
Temple at Jerusalem as ‘my Father’s house’ had quoted Isaiah 56:7 of the 
Temple as ‘the house of prayer’, i.e. ‘the house of prayer for all nations’. 

In the New Testament Christ is the new Temple (cf. Eph. 2:19-22). In fact, 
his people are the Temple ( I Cor. 3: 16; I Pet. 2:4-10), and God is in the midst 
(Eph. 2:22; Rev. 21:1-5). Thus when people come to the Temple–i.e. the 
Christian church–they will see the true worship, and be gripped by it. In I 
Corinthians 14 we see the results of true prophetic preaching, ‘But if all 
prophesy, and an unbeliever or outsider enters, he is convicted by all, he is 
called to account by all, the secrets of his heart are disclosed; and .so, falling 
down on his face, he will worship God and declare that God is really among 
you’. 

This should teach us that because man has a hunger for true worship, and 
can never be fully (emotionally) satisfied outside true worship, then Christian 
worship is a great medium of proclamation. When observers see the Christians 
deeply satisfied in worship, then they will be drawn to the Gospel. When they 
realise that true worship can only be found in the New Temple–the people of 
God, the church–then a powerful form of proclamation will be in action, 
bringing relief of 
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mind and conscience so that out of unbelievers worshippers will be created 
(Rom. 12:1; Heb. 9:14; Rev. 7:14-15). 

A CONCLUSION TO ‘PROCLAIMING CHRIST’S GOSPEL IN TODAY’S 
WORLD’ 

We have now seen the central place that the Gospel and its proclamation 
occupy in history and importance. Having seen the panoramic view of all 
history, God’s intention for His elect, and the wonderful truth of the 
incarnation, ministry, death, resurrection and ascension of Christ, we realise 
that in history all His people are true witnesses. Even if they were not present 
at the early events recorded in the Gospel and the Acts, yet the Holy Spirit has 
made them as fresh, living and effective as they were then. 
When we see the zeal with which the church over 2,000 years has been used to 
proclaim the Gospel, then we can see where we are in all of this. We may note 
that zeal, too, has often been lacking, but rather than this being an excuse for 
us to delay proclaiming, it will be an incentive not to miss out on this highest 
of privileges given to the church, i.e. to proclaim Christ to the nations. 

We have been appointed to be proclaimers–however we may do that–to the 
whole world. The task seems enormous, but the end is assured. God has 
always been on mission, is on mission, and will be on mission. It is best for us 
to fall into rank beside our true General, and ever be about proclaiming 
Christ’s Gospel in today’s world! 

It is not sentimentalism to say that in the day of the great harvest those of 
us who have gone forth weeping, bearing precious seed, will come again 
rejoicing, and this on the principle that when we suffer for His and the 
Kingdom’s sake, we–with Him– shall see the fruit of the travail of His soul, 
and be satisfied! 
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APPENDIX 

BY THE POWER OF SIGNS AND WONDERS 

INTRODUCTION 

In Romans 15:18-19 Paul lists the means God gave him to preach the Gospel, 
‘what Christ has wrought through me to win obedience from the Gentiles by 
word and deed, by the power of signs and wonders, by the power of the Holy 
Spirit’. 
The action is primarily that of Christ through Paul. It is first ‘word and deed’, 
that is the word of God with deed (ergon), i.e. works. ‘Works’ would be 
Paul’s action that went with the word, such as we find in I Thessalonians chs. 
I and 2, and would include his manner of life, suffering, and action that 
happened because of the word. ‘Signs and wonders’ would undoubtedly be the 
signs, miracles and powers that Christ did for the reasons which we shall 
examine in this study. ‘The power of the Spirit’ would be the means Christ 
used to do the things through Paul which he–Paul–claimed brought the Gospel 
in power to the nations. 
We ought to note that all of these things are in the one action and ministry. 
Signs and wonders are not greater than the word. What effects salvation (etc.) 
is the word and not the signs and wonders, but what effects listening to the 
word as being the authentic utterance and truth of God is the signs and 
wonders. So then ‘word and deeds, the power of signs and wonders, and the 
power of the Holy Spirit’ are the three great and effective sets elements of true 
proclamation. 
What we need to see time and again–is that these three sets of elements 
constitute a whole. They all operate together. Of course ‘signs and wonders’ 
are done by God. He instigates them, and not those who preach the Gospel. 
Even so expectancy that God will from time to time-do such things, should be 
present in the thinking of the proclaimers. Later we will discuss whether the 
use of the gifts (charismata) is the same as the action of ‘signs and wonders’. 
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THE MATTER OF SIGNS AND WONDERS IN THE BIBLE 

Signs and Wonders in the Old Testament 
(i) Signs and wonders began in Egypt, being first mentioned in the book of 

Exodus. They were intended to let Pharaoh know that Yahweh was the true 
God, stronger than the Egyptian deities, and to force the king’s hand to let 
God’s people go. There are also many other signs which show God’s 
power and His Being, such as the overcoming of enemies in battle. The 
event at Mt. Carmel (I Kings 18:17-46) is also to be considered as it 
humiliated Baal, and showed God’s glory. Israel, also, was-at this and 
other times–to know God as the true God by the signs and the liberation 
which came from the sign. 

(ii) Signs and wonders were also done in the 40 years in the wilderness. The 
first was the rescue of Israel and the defeat of Egypt at the Red Sea. 
Numbers 14: 11 - 12 promises judgement to Israel if it does not believe and 
obey God because of the signs He has done. 

(iii) The pillar of cloud by day and of fire by night was a powerful and 
‘supernatural’ sign of God’s presence with His own people to help them in 
their difficulties, thus shaping the nation in faith, worship and service. 

(iv) There were signs which were judgements. In Numbers chapter 12 Miriam 
was struck with leprosy for her high-handedness with Moses, and later in II 
Chronicles 26:16-21 Uzziah the king was also struck with leprosy for 
another form of high-handedness. In Numbers chapter 16 (cf. Lev. 10:1-3), 
there was the judgement of Korah, Dathan and Abiram with other 
protesters for seeking to be equal with, or to supplant the spiritual leaders 
the Lord had appointed. Other plagues also were judgements on Israel 
following rebellion. 

(v) God’s signs were, and are, continuous. See Jeremiah 32:20 where the 
prophet spoke of the God ‘who hast shown signs and wonders in the land 
of Egypt, and to this day in Israel and to all mankind’. At first glance the 
OT. may seem to have few ‘signs and wonders’ but in fact there are many. 

(vi) There were signs which were portents and witnesses such as those given 
to the prophets, and those done by the prophets. Sometimes the prophets 
were made sure of the word they were to give, by God’s special signs and 
wonders. Sometimes the signs which the prophets did were prophetic acts, 
but in any case 
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the supernatural origin of these showed them to be supernatural i.e. out of 
the (so-called) ‘fixed order’ of things (Ps. 148:5-6; Jer. 31:35-36). 

(vii) Whilst seeking signs can be a tempting of God yet the gracious giving of 
signs by God–even on request–can bring conviction to God’s people that 
God is living and will act to intervene for the deliverance of His people or 
other purposes (eg. Judges 6:36-40; cf. Ps. 85; Hab. 3), and thus sanctify 
His holy name and His holy people. 

Signs and Wonders In the New Testament 
(i) IN THE GOSPELS signs and wonders were linked with the action of the 

King (Christ) in and for the Kingdom of God. Power to do signs and 
wonders was delegated by God to Messiah who aided him, and the signs 
themselves were done by the power of the Spirit of God (Luke 4:17-19; 
Matt. 12:28; Acts 10:38), although Christ himself did them. Power and 
authority were delegated by Christ to his apostles (Luke 9:1f.; 10:1f.). All 
this was prior to his death. 
On the last night Christ told his disciples they would do ‘greater works’ 
than he had done (John 10:12ff.). Are these ‘greater works’ limited to 
‘signs and wonders’, or is there something more, i.e. witnessing in the 
preaching of the Gospel? Is the word the ‘greater works’ attested by signs 
and wonders as also by ‘the lesser works’, or are all the works equivalent 
in value and purpose? In any case Matthew 28:18-19 shows the authority to 
do these things belonged to Christ, and he delegated certain authority to the 
disciples to proclaim and do signs and wonders (Mark 16: 17). The Marcan 
fragment (sometimes inserted at Mark 16:8) says, ‘But they reported 
briefly to Peter and those with him all that they had been told. And after 
this, Jesus himself sent out by means of them, from east to west, the sacred 
and imperishable proclamation of eternal salvation’. 

 
(ii) IN THE ACTS signs and wonders are done primarily by the Lord. See 

2:43, ‘through the apostles’; 3:16, ‘And his name, by faith in his name, has 
made this man strong’; 4: 10, ‘by the name of Jesus Christ... by him this 
man is standing before you well’; 5:1-11, the deaths of Ananias and 
Sapphira; 5:19, the Lord by 
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an angel did a wonder by releasing the apostles from prison; 5:12ff., ‘many 
signs and wonders were done among the people by (de) the hands of the 
apostles’; 6:8, ‘Stephen, full of grace and power [i.e. given], did great 
wonders and signs among the people’; 8:5, 6, 7, 12, 13, ‘the signs which he 
[Philip] did’; 9:17, ‘The Lord Jesus ... has sent me that you may regain 
your sight’; 12:6-11, ‘the Lord has sent his angel and rescued me from the 
hand of Herod’; 9:32-43, (a) Aeneas; ‘Peter said to him, “Aeneas Jesus 
Christ heals you, rise and make your bed”‘; (b) Dorcas; ‘Peter... knelt down 
and prayed... and he said, ‘Tabitha, rise”‘; 12:22, ‘the Lord smote him 
[Herod]... and he was eaten by worms and died’; 13:11-12 (Saul and 
Elymas), ‘behold the hand of the Lord is upon you, and you shall be blind 
and unable to see the sun for a time’; 14: 3, ‘the Lord who bore witness to 
the word of his grace, granting signs and wonders to be done by (d/a, 
through) their hands’; 14:8ff., ‘Paul... seeing he had faith to be made well’; 
15:4, ‘declared all the Lord had done with (meta, with) them’; 15:12, ‘they 
related what signs and wonders God had done through (dia, through) them 
among the Gentiles’; 16:18, ‘Paul... said to the spirit, “I charge you in the 
name of Jesus Christ to come out of her”‘; 17:16-34, Paul preached ‘Jesus 
and the resurrection’, i.e. a sign and wonder which caused the discourse on 
Mars Hill; 19:11-20, ‘God did extraordinary miracles by [dia, through] the 
hands of Paul’; 20:7-12, [We cannot be sure Eutychus died, but we cannot 
be sure he did not: in any case his revival was a miracle for Paul ‘bent over 
him and embraced him’]; 28:3-6, the viper’s poison was ineffective (cf. 
Mark 16:17-18); 28:7-10, ‘Paul visited him and prayed, and putting his 
hands on him healed him. ‘And when this had taken place, the rest of the 
people on the island who had diseases also came and were cured. They 
presented many gifts to us’. 

(iii) IN THE EPISTLES the following references are made to signs, 
wonders, and miracles: Romans 15:18-19, ‘I will not venture to speak of 
anything but what Christ has wrought through me to win obedience from 
the Gentiles, by word and deed, by the power of signs and wonders, by the 
power of the Holy Spirit, so that... I have fully preached the Gospel of 
Christ’; Galatians 3:5, ‘he who supplies the Spirit to you, and works 
miracles [dunameis] among you’; II Corinthians 12: 12, ‘The signs of a 
true apostle were performed among you [by me] in all patience, with signs 
and wonders and mighty works’; Hebrews 2:3-4, ‘it [the gospel] was 
declared first by the Lord, and it was attested to us by those 
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who heard him, while God also bore witness by signs and wonders and 
various miracles [dunamesin], and by gifts of the Holy Spirit distributed 
according to his own will’. See also Hebrews 6:4, ‘and have tasted the 
goodness of the word of God and the powers [dunameis] of the age to 
come’. Dunameis is the word used in 1 Corinthians 12:10, 28, and 
Galatians 3:5 in the Epistles, and Mark 9:39, Acts 2:22, 8:13, 19:11. 

(iv) IN THE BOOK OF THE REVELATION, 13: 13, 16: 14, and 19:20, 
(cf. Matt. 24:24; II Thess. 2:9) signs and wonders are done by evil powers. 
Whilst wonders are done by God, their apocalyptic nature and language 
precludes us from seeing them as the kind of signs and wonders described 
in the Gospel, Acts and the Epistles. On the other hand the book consists 
almost only of signs and wonders. For example the threefold series of 
seven judgements (the seals, the trumpets and the bowls) have strong 
similarities–both in principle and acts–to the plagues God visited upon 
Egypt, and, as we have seen, the plagues were, themselves, signs and 
wonders. As always, signs and wonders are evidences that God is the living 
God, i.e. He acts in His creation, according to His own will, and is not 
locked either into it or out of it, nor are His actions determined by a ‘fixed 
order’. 

AN ANALYSIS OR INTERPRETATION OF SIGNS AND WONDERS 

In the Old Testament 
In the Old Testament two words are used, and often together namely ‘sign’ 
(oth) and ‘wonder’ (mopheth, pala, pele, temah, of which mopheth is the most 
used). These two words are often found linked together, eg. Exodus 7:3; Isaiah 
20:3; Jeremiah 32:20, and are virtually synonymous. Oth is used 27 times, and 
mopheth 26 times. The words begin to be used in Exodus, and are 
remembered strongly in the Psalms and other books. To Israel ‘the living God’ 
was the God who acted, but His special acts had to do with deliverance of His 
people from their oppressors. Hence it is in Exodus 15:11, ‘Who is a God like 
thee, O Lord, among the gods? Who is like thee, majestic in holiness, terrible 
in glorious deeds, doing wonders?’ The meaning is that the gods are dumb and 
helpless, and can accomplish 
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nothing. God, however, goes on doing His acts, i.e. acts which today we 
would call supernatural. In Deuteronomy 4:32f., God shows the principle of 
His unique Deity. He says, ‘Did any people hear the voice of a god speaking 
out of the midst of the fire, as you have heard, and still live? Or has any god 
ever attempted to go and take a nation for himself out from the midst of 
another nation by trials, by signs and wonders, and by war, by a mighty hand 
and an outstretched arm and by great terrors, according to all that the Lord 
your God did before you in Egypt before your eyes?’ See also Deut. 26:8; 
29:3; Joshua 24:16-18; Neh. 9:10f.; Ps. 78:43; 105:27f; Jer. 32:20ff. 

CONCLUSION TO THE OT TESTAMENT ANALYSIS 

We conclude then that God’s ‘signs and wonders’ in the OT are to reveal 
Himself and His intentions, (i) to His covenant people, (ii) to those opposing 
God and Israel, and (iii) to personally bless and aid certain persons who are in 
need. God may seem to move out of creation’s ‘fixed order’ (Ps. 148:6; Jer. 
31:35-36; cf. Gen. 1:31; Eccles. 3:11), but in fact He is showing (a) that He is 
neither locked into, nor out of, this order, but that (b), the order of the 
Kingdom of God–where it is necessary to do so–transcends His creation, and 
so, without ignoring or distorting it, rules over it according to His will and 
intention. 

IN THE NEW TESTAMENT 

I) IN THE SYNOPTIC GOSPELS. Probably all the principles of signs and 
wonders as we have seen them in the OT apply to the NT situation. 
Particularly we see the following: 
(i) Signs and wonders attested to Jesus, Acts 2:22; cf. 10:36-38. These 
signs would include the resurrection–the most powerful of all signs and 
events. The baptism of Jesus as Son was a sign by God through His 
utterance, as also was the transfiguration (though seen only by the three 
apostles), cf. II Peter 1:17-19. 
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(ii) By signs and wonders Jesus attested to the prophetic Word which 
applied to him (Luke 4:17ff.; cf. Isa. 61:1f.). John the Baptist’s question in 
Luke 7:18-23 was thus answered by (a) signs and wonders which attested 
to Jesus as the true Messiah, and (b) showing these to be in line with the 
prophetic word. John believed the prophetic word, but needed signs and 
wonders to reassure him that–in this case–the prophetic word attested Jesus 
himself. See Isaiah 29:18-19; 35: 5-6. 
(iii) Jesus refused to do signs and wonders for the sceptical and unfaithful. 
He reproved even his disciples for not having faith in God, i.e. God’s 
power, and His power which worked by faith, or was used for men of faith 
(eg. Mark 11:20-24; Matt. 17:17). 
(iv) His signs were linked with the Kingdom, i.e. his Messiahship. See 
Mark 3:20-26; Matthew 4:23; 12:28; cf. Luke 9:lff.; 10:lff. These also 
revealed the nature of the Kingdom, i.e. that ‘supernatural’ power and what 
it effected is the true order of the Kingdom of God. This is really the 
equivalent of Hebrews 6:5, ‘the powers [dunameis] of the age to come’. 
(v) Signs and wonders though often revealing the nature and purposes of 
God to believers were mainly done to attest the power and operations of 
God to those opposing Him and His people. In some cases those seeing 
them were changed, in some cases hardened even more. Signs and 
wonders, then, related both to God’s grace and God’s judgements. 

 
(II) IN JOHN’S GOSPEL. The nature of signs and wonders is not changed 

but there is a different approach to them. This we see as follows: 
(i) Signs and wonders attest to Christ as God’s Son, 3:2; 4:48; 5:36; 14:10-
11; 20:30-31. John 3:3ff. shows the signs are signs to, and of, the 
Kingdom. 
(ii) These signs are called ‘works’ in (a) the references immediately above, 
(b) 9:4, etc. So then ‘signs’ and ‘works’ are all one and of the one piece. 
(iii) The signs lead men to believe in Jesus as the Christ, the Son of God, 
and so they receive eternal life. The signs are also a witness. 
(iv) The ‘seven signs’ of John point to the nature of the Kingdom, and of 
Jesus as the Christ, and of God as the true Father. To understand them is to 
be saved, but the signs do not save, but Messiah (to whom they attest) is 
the one who saves. His word is the saving word (John 6:63). 
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(III) IN THE ACTS AND EPISTLES. The signs and wonders are similar to 
the those in the Gospels. The signs and wonders effect something, i.e. 
useful acts such as healings, exorcisms, and the like, but principially they 
attest to the word and the messengers as authentic, and of God, and so on. 
Without such the word and the messenger would lack supernatural 
attestation. 
(i) Acts 2:22 says, ‘Jesus of Nazareth, a man attested to you by God with 
mighty works and wonders and signs which God did through him in your 
midst’. This thought is repeated in 10:36-38. If we take Paul’s statement of 
Romans 15: 18-19 then the primary purpose of signs and wonders is to 
attest and confirm . In Christ’s case it was an attestation of him (2:22). 
(ii) In the Acts it is a revelation of God Himself, and His working His 
purposes through His Son the true Messiah, in which case it is a revelation 
also of the power and action of the Kingdom of God, i.e. a breaking into 
this ‘fixed order’ by ‘the age to come’ (Heb. 6:5), and, 
(iii) as we have seen, it is an attestation (or confirmation) of the word of 
the Gospel, and the proclaimers of that Gospel, and so, 
(iv) it is that action of God’s grace to heal and to aid persons who need the 
ministry of Christ and his people (the church). 

 
(IV) IN THE BOOK OF THE REVELATION signs and wonders are of 

three kinds: 
(i) The remarkable sets of judgement–three sets in number, totalling 21 
judgements– all of which are ‘supernatural’, i.e. not explicable on natural 
(ii) The great acts of God towards His people in preserving them in the 
midst of persecution, even though many of the saints are martyred. 
(iii) The signs and wonders done by the second beast (13:13-14) and the 
‘three foul spirits’ (16:13-14). These three foul spirits emerge from the 
mouths of the dragon, the beast and the false prophet, and represent the 
activity of an ante-trinity, seeking to attest themselves by their signs and 
wonders. 

We conclude that both good signs and wonders (judgements, protection) exist 
alongside false and delusive signs, and that these call for true discernment by 
the elect people of God 



PROCLAIMING CHRIST’S GOSPEL IN TODAY'S WORLD 78 

THE WRONG AND EVIL APPROACHES TO SIGNS AND WONDERS 

(i) John 2:23-3:6 shows that signs are to be read and not merely seen as 
miracles or unusual events. John 20:30-31 shows that reading the signs 
aright we see Jesus as the Messiah, Son of God, and receive eternal life. 

(ii) Matthew 12:38-39 tells us that ‘An evil and adulterous generation seeks 
for a sign’. In this case Jesus had done many signs, but they (the evil 
generation) required an unusual sign to attest to him. Being God’s people 
they should have sought no sign: they should have recognised Jesus as 
Messiah and come under his Kingship. No unusual sign was to be given 
them, because sign-demanding was a form of both accusation against Jesus 
and a tempting of God (Mark 8:11), for in Luke 11:16 they sought a sign 
from him from heaven. See also John 6:30 where Jesus had given the sign 
of the feeding of the 5,000 and yet they asked for a sign, so that they might 
believe. They did not believe his words he had spoken which were ‘spirit 
and life’ (6:63; cf. 6:68-69) i.e. the word that is of the Spirit (spiritual) and 
gives life. Signs cannot do this. 

(iii) In I Corinthians 1:22 Paul said, ‘For Jews demand signs’. He meant in 
the context in which he spoke, showing that the word of the Cross is the 
power of God, and Christ is the wisdom of God. Rather than take God’s 
word of the Cross, which in fact involved all God’s word regarding Israel, 
the salvation of the Jews and the nations, they demanded signs to affirm, 
but not the Cross to save, since the Cross to them was ‘a scandal’. Because 
in the OT God had given signs they desired signs to prove Christ’s 
Messiahship, knowing nothing of a Messiah with the scandal of a Cross. 

(iv) In John 20:26-29 (especially if we link this with John 4:48-54) Jesus is 
saying that just to believe God’s word without seeking to prove it by any 
sign, is what really matters. 

(v) Signs are not necessarily good. Evil powers do these also. See Matthew 
24:24, and Revelation 13:14ff. (cf. 13:3-4) where evil captures its 
followers by signs and wonders. In Matthew 7:21-23 Christ counts many as 
evil who have (or claimed to have) done signs and wonders. In I 
Corinthians 13:1-3 Paul shows that a wrong use of the charismata achieves 
nothing, and is hollow and empty. 
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CONCLUSION TO SIGNS, WONDERS, AND THEIR SIGNIFICANCE 

(i) Signs and wonders are done by God, and God alone, although He uses 
agencies such as His servants. These servants in the OT were mainly 
prophets. In the NT the apostles appeared to be the main agencies of them, 
but persons such as Stephen and Philip also worked signs and wonders. 

(ii) The reasons for signs and wonders are contained in the analysis above. 
Note that God gave signs unasked, according to His own will. 

(iii) Signs and wonders, though often for the benefit of God’ s people, were 
generally done to show God’s power to those opposed to Him and His plan 
and His people. People seeing the signs did not necessarily believe, but 
they were forever faced with the evidence of the working of God 

(iv) In the NT the charismata, i.e. the gifts of Christ distributed by the Holy 
Spirit seem primarily to be exercised amongst the church, whilst God does 
the signs and wonders primarily for those outside the church. This is not to 
say that there were not signs and wonders in the church–eg. the deaths of 
Ananias and Sapphira in Acts 5–but the whole thrust of signs and wonders 
was to bring the world to conviction of the nature of God, His living and 
active presence, and so to conviction of sin, righteousness and judgement. 
It was an action beyond merely the cerebral and cognitive elements of 
human reasoning. It confronted man. At the same time the exercise of the 
charismata must have brought a similar impression within the church, i.e. 
that was working in their midst (cf. Gal. 3:1-5). Doubtless the use of 
charismata and signs and wonders overlapped each other in the life and 
experience of the church, including its proclamation 
The area that needs honest research is whether the charismata were 
something the church exercised simply by taking thought–i.e. by simply 
deciding to do them–or whether they were actions (‘manifestations’) of the 
Spirit, doing acts as he willed, the church following him in the actions. 

(v) We must be constantly on the alert not to seek for or to use signs and 
wonders in a wrong way, namely not to place them above God, the word of 
God, and the servants of God, i.e. not to use them wrongly. We must also 
discern what signs and wonders are of God, what of man, and what of evil 
powers. It may well be that there are human psychical powers which can 
emulate those of God. Certainly evil powers can do this–at least to a certain 
point of achievement. 
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Signs and wonders–when seen in such cases–attest not to God but to man, 
and to evil powers. 

(vi) We must be open to, and even anticipate God working in signs and 
wonders, whilst at the same time not having just a mind for such acts, as 
though God seems not to be living unless He does them, and more living if 
He does! As Jesus said to Thomas, ‘Blessed are those who have not seen 
and yet believe.’ His words to the nobleman whose son was ill, were, 
‘unless you see signs and wonders you will not believe.’ 
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