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‘Divine revelation . . . is the self-disclosure of 
God Himself.’          John Baillie 
 
 
‘Revelation is the self-bestowal of the living 
God . . . God in the act of imparting Himself to 
living souls.’        P. T. Forsyth 
 
 
‘Preaching does more than recount and explain 
the ancient event. The Spirit makes the ancient 
event in a very real sense an event even now 
transpiring, and the preaching is a medium of 
the Spirit’s action in doing so. In the preaching, 
when it is truly itself, the event is continuing or 
recurring. God’s revealing action in Christ is, 
still or again, actually taking place.’  
            John Knox 
 
 
‘Preaching is the gospel prolonging and declar-
ing itself.’        P. T. Forsyth 
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Foreword 

My heart has been warmed and my thinking stimulated by the 
thesis of this volume. Deane Meatheringham has preached in 
my church and I am privileged to know him as a friend and 
brother who writes from first-hand experience in the pastorate. 
 Along with many ministers, I have urged, arm-twisted, 
cajoled, bombarded, pressurised people to evangelise. With 
them I struggled in guilt at limited results overshadowed by 
failure. It took years of ministry to realise that ‘failure to evan-
gelise results from lack of confidence in the gospel itself’. Then 
the light slowly dawned that ‘evangelism is the spill-over of a 
heart and mind too full to contain the reality of the gospel’. 
 I am excited and awed to see the ‘God of all grace’ quietly 
renew his people in my church. To realise that the cross has 
conquered and that the Holy Spirit is the director of evangelism 
brings the effusion of liberty, life and power to people’s lives. 
This spontaneous flame of life is beautiful to see. 
 This is a book for Australians by an Australian who knows 
our peculiar culture. He encourages us to know the good 
news, to recognise its power and to be motivated by grace as 
we naturally reach out to others. 
 

John D. Calvert, 
Pastor, 

Unley Park Baptist Church, 
Adelaide, South Australia. 

1981. 
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often assumed that the basic message of evangelism is under-
stood, so that all that remains is to show people how to com-
municate it.  
 The Western world of technological apparatus, with its 
thrust for instant results often motivated by a strong drive for 
success, helps to conjure for the word ‘evangelism’ the picture 
of a certain method of doing things. Evangelism is seen as a 
technique which achieves a desired capital gain. Because of the 
association of words with certain practices, as well as emo-
tional vested interests, it can be difficult to get rid of the image 
that evangelism is a type of religious sales pitch which the 
church does for God or for itself. 
 Aggravated by our guilty silences, or the fear of the decline 
of the church we belong to, we are prone to seek for devices to 
make evangelism happen, and for churches to grow. If our 
attempts have worked, we may then become wedded to the 
means that achieved that end. If our attempts seemed fruitless, 
we may be jaded and despondent. So we come to look at evan-
gelism through the eyes of our own experiences. 
 Therefore it is essential that the thesis of this book be stated. 
It is the same as Paul’s succinctly expressed testimony: ‘For I 
am not ashamed of the gospel: it is the power of God for 
salvation to every one who has faith’ (Rom. 1:16). The evangel, 
or the gospel itself, is the power of God. It carries the freight of 
its own dynamic. But this freight is not in sealed containers or 
books about the gospel. The gospel will not live in boxes or 
manuals, for it is a living word which not only bursts its bonds, 
but in its proclamation vitally works salvation in people’s lives, 
causing them to hear, evoking repentance with faith. The 
hearers know God in his gracious power. 
 The gospel is the action of God himself—his personal work-
ing. From A to Z it is the powerful rhythm of ‘the God of all 
grace’ (1 Pet. 5:10) which will all be to ‘the praise of his 
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glorious grace’ (Eph. 1:6). To be sure of the gospel is to be sure 
of the reality of God’s grace. This means we don’t have to be 
ashamed of the gospel, or need to tamper with it, or, by 
additions, subtractions or manoeuverings, try to make it work. 
Failure to evangelise results from lack of confidence in the 
gospel itself. 
 A young minister, fresh out of seminary, was appointed to 
his first parish. It was a rural area, somewhat isolated and not 
known for its religious fervour. His attempts to form small 
Bible study groups did not arouse interest or motivation. Even 
conversation on Christian issues were fruitless. Congregations 
remained static and satisfied with the status quo. Preaching and 
teaching the word went on, Sunday by Sunday. 
 At the end of the first year three women who only haphaz-
ardly attended church surprised the minister by responding  
to his messages of the grace of God. They wanted to learn, so  
a group was formed. This consisted of those women, their 
immediate families and some neighbours. After two years, all 
of this group knew God. Meanwhile more groups had formed. 
People became Christians. A new zeal to reach others 
developed. An evangelistic mission led by a teacher who 
communicated the basic great truths of the faith affected the 
whole district and had an impact on the whole church. 
 After news of the awakening communicated itself, fellow 
pastors asked the minister, ‘What did you do?’ They were 
looking for his method. He found it difficult to explain because, 
in one sense, he had done nothing. What program had grown 
had flowed from the life of the gospel itself and had had to 
keep up with what God was doing in the Spirit of his grace. 
 The gospel is incandescent. It glows brilliantly by its own 
heat. An incandescent lamp is one with a white-hot filament 
which emits warmth as well as light. A lamp is usually 
dependent upon fuel or power for its combustion. But the 
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Evangelism in the Big Picture 

 

A group of Christians had been studying the book of the 
Revelation. They were fascinated to see that only the meek 
Lamb, who is also the Lion, had authority to open the scroll of 
history, and this because he ‘has conquered’ (Rev. 5:5). The 
group saw that the end events are part of the outworking and 
consummation of history, that this history is linked with the 
purpose and plan of the God who created all things. As the 
study drew to its close, one person shared how she now saw 
the gospel in ‘the big picture’—in the context of the purpose 
and plan of God for the whole creation. 
 A question which I have asked numerous groups of people 
is: ‘What is evangelism for?’ A variety of expected answers 
can be, ‘So that people can be saved from judgement and 
hell’; ‘So that we can have new life’; ‘Because the world is in 
pretty bad shape and we need rescuing’; or, ‘If we don’t evan-
gelise, we won’t have a church in the future’. 
 Many answers given will find good biblical support and so 
reflect aspects of the truth. But the next questions must be, 
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‘What are people saved for? What is it all about? What does 
evangelism have to do with the whole creation, the purpose of 
history, whole people, relationships?’ 
 It is inadequate to say that the purpose of evangelism is to 
save others, as true as this may be. To reduce evangelism to a 
formula, or to separate it into compartments of words, is to 
diminish and distort it. 
 Evangelism does not mean reading many books, under-
standing vast schemes of theology or having to have a Genesis 
to Revelation detailed grasp of the Bible. Neither can we 
argue for a ‘simple gospel’, as the gospel is not simplistic. The 
evangelist will need to know the nature of the revealed gospel. 
 So we must take time to look at the meaning and use of the 
word ‘gospel’. Then, having drawn the important lines of  
the word study, we will attempt to put this into its context of 
the big picture by seeing the God of the gospel who is the 
Author of creation, history and redemption. We will see how 
the early church outlined its gospel-preaching within this 
context. Later chapters will develop the practices of this as it 
relates to the church and the movement of evangelism. 

DESCRIPTIONS OF EVANGELISM 

There are many descriptions and definitions of evangelism. 
An outline of some of these is found in an appendix at the end 
of the book. 
 If a Christian tells us that he has evangelised his neighbour, 
what is he talking about and what has he done? By condition-
ing, we are prone to believe that the Christian has converted 
or saved his neighbour. This is not essentially what evangelis-
ing means. It is the Holy Spirit who brings people to new birth 
and so to conversion. We simply evangelise. 
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 Here is where there is a controversy between different 
descriptions of evangelism. Some state that evangelism is so 
to present Jesus Christ that men come to put their trust in God 
through him. Whereas to evangelise, in some instances in the 
New Testament, gives no indication that people responded to 
the preaching. The early church simply proclaimed the gospel. 
We may look to see people respond, and this may be part of 
our motivation in preaching, but we must not confuse the 
results with evangelism itself. 

THE EVANGEL 

First, a brief description of the background to the word. In 
Greek culture the euangelos is the messenger who brings the 
message of victory, or other personal or political news which 
causes joy. It can also mean one who announces oracles, or 
divine revelations. Later it came to acquire a more religious 
meaning and became part of the imperial cult. 
 In the Old Testament, Isaiah 52:7 speaks of the herald or 
messenger bringing ‘good news’ of ‘peace’. This follows the 
announcement of Yahweh’s victory over the enemies of his 
people. The messenger publishes the event and God’s salva-
tion comes with the word of proclamation (see Isa. 52:1–10 
for context). 
 In Psalms 40:9, 68:11, 96:2ff., and Isaiah 41:27, this same 
verb heralds the Lord’s universal victory over the world—his 
victory as King: 
 

This ‘ “gospel” is effective speech, a powerful saying, a word which 
brings its own fulfilment. In the mouth of his messengers God himself 
speaks: he speaks and it is accomplished; he commands and it is done 
(Ps. 33:6)’ [cf. Isa. 55:10–11].1 

                                                
1  U. Becker quoting G. Gloege in ‘Gospel’ in The New International Dictionary 
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Thus the prophet is sent in Isaiah 61:1 to proclaim the good 
news to the poor and the effect of the proclamation is their 
liberation. 
 Significantly, it is pointed out that in the Greek translation 
of the Old Testament, the meaning of the messenger bringing 
an effective word is weakened so that: ‘The proclamation of 
the message was separated from the action originally associ-
ated directly with it (cf. e.g. Isa. 52:7, where LXX translates: 
“Your God will be king”)’.2 
 Already we can see from the Old Testament that the gospel 
has a definite content or substance, yet the content is not 
separated from the reality, it is the living word of God, which 
works judgement and salvation, or salvation–judgement. 
 When we come to the New Testament we find that the noun 
euangelion has a shape and peculiar content. For example, Paul 
uses the word at least 23 times without further qualification to 
describe the substance of the message. In Romans 1, it is ‘the 
gospel of God’ (v. 1). It is what the prophets had announced 
beforehand and deposited for us in the Holy Scriptures (v. 2). 
This gospel focused upon and concerned God’s Son, Jesus 
Christ, the one risen from the dead, who, by that victory, is now 
Lord. By this Lord and the preaching of his gospel, is won the 
obedience of the nations (vv. 3–6). Of this gospel Paul is not 
ashamed because it is the power of God which effects salva-
tion—wholeness and deliverance—in those who obey it by 
believing in Jesus Christ (vv. 16–17). 
 More could be said on this point, but it is sufficient to 
emphasise that for Paul the gospel was not merely a little bit 

                                                                                                  
of New Testament Theology, vol. 2, ed. Colin Brown (Zondervan, Grand Rapids, 
1986), p. 109. 

2  U. Becker, The New International Dictionary of New Testament Theology, 
vol. 2, p. 109. 
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about everything. Nor was it a colourful build-up geared to 
elicit a response or votes in favour of God. It was not the sing 
a little, say a little, humour a little and then press a lot for a 
commitment to we know not what! 
 For a view of the diversity of the use of the word ‘gospel’, 
the following references will amplify it as: ‘the gospel of our 
Lord Jesus Christ’ (cf. Rom. 15:19; 2 Thess. 1:8); ‘the gospel 
of the glory of Christ’ (2 Cor. 4:4); ‘the gospel of God’ (Rom. 
15:16; cf. 1 Tim. 1:11); ‘the truth of the gospel’ (Gal. 2:5); 
‘the hope of the gospel’ (Col. 1:23); and in 1 Corinthians 
15:1–5 it is the gospel which saves, in which we stand, which 
has to do with Christ’s death for our sins, and his resurrection, 
which has effected that salvation for those who believe. 
 In the gospels of Matthew, Mark and Luke, the word 
‘gospel’ is given to the good news of the saving events in Jesus 
Christ, even though each of the writers has a different emphasis 
and arranges his material for a particular purpose. Hence there 
is variety in approach and presentation of the gospel. 
 It must be emphasised that the gospel is not a set of 
abstract principles. Not only is there the noun euangelion, but 
also the verb euangelizomai, evangelising, preaching the gos-
pel. Quoting from Isaiah 52:7, Paul in Romans 10:15 applies 
these words not to Messiah, but to those who are the 
messengers of this gospel of peace (see also Acts 10:36; Eph. 
2:17; Luke 9:1–6; Acts 5:42). God himself speaks and his 
word does something as it is preached. The gospel is spoken 
in human words but in fact is the word of God. Paul says, 
‘when you received the word of God which you heard from 
us, you accepted it not as the word of men but as what it really 
is, the word of God’ (1 Thess. 2:13). The message of Jesus 
Christ is not merely an antiquarian recital of the events of 
Jesus Christ (though these did take place in history and time) 
but it is experienced as a word charged with power in the 



GOSPEL INCANDESCENT 
 

 10 

present. This means that it cannot be confined (2 Tim. 2:9).  
It not only brings peace, but also imparts salvation. This 
would be missed if the preaching took place in the style of 
human wisdom (1 Cor. 1:17). Rather, the gospel brings new 
life (1 Pet. 1:23–25). 
 This point is strengthened by the fact that in Luke and Acts 
it is the verbal, actional form of gospelising which predomi-
nates. It must be stressed that the content and process of 
preaching are one event. In the act of proclamation the content 
becomes a reality and it executes its truth. 
 To evangelise, then, means to proclaim the gospel in obedi-
ence to the Lord who sends us. It is his message, and so not 
ours to soften, alter, or add to in order to gain results. We 
cannot break out into new systems of evangelism which are 
without substance and deliver nothing. But neither is evange-
lism a static, clinical definition of certain propositions. We are 
to tell it as it is, letting the gospel, the oral word, the living 
oracle of God, effect its life and power. 

THE GOSPEL AND CREATION 

Remembering that the gospel is not isolated from creation or 
history, we need to see it in the ‘whole counsel of God’, in the 
full orb of the Biblical revelation. 
 In Ephesians 3, Paul begins by testifying that by the revela-
tion of the Holy Spirit he has been appointed to make known 
‘the mystery of Christ’. This mystery, now opened up, is the 
plan of God to make Jew and pagan one family ‘in Christ Jesus 
through the gospel’. Paul says, ‘Of this gospel I was made a 
minister according to the gift of God’s grace which was given 
me by the working of his power . . . to preach to the Gentiles 
the unsearchable riches of Christ, and to make all men see  
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what is the plan of the mystery hidden for ages in God who 
created all things’ (vv. 7–9). The gospel is the preaching of the 
unsearchable riches of Christ. These inexhaustible riches have 
to do with God’s eternal plan for Jew and Gentile, the peoples 
of creation. The plan is made known in the gospel, and it 
flows from the God who created all things (see also Rev. 
10:1–7, where in verse 7 what is ‘announced’ to the prophets 
is the gospel, euangelisen). 
 It is significant that God ‘created all things’ (cf. 1 Cor. 8:6; 
Heb. 1:1ff.; Rom. 11:36; John 1:1ff.; Isa. 14:24–27). God did 
not make a spiritual or spirit world as the real, with a physical, 
earthy world as our second-rate, temporary, carnal and prison-
like state. Nor are there two ultimates or gods in the universe 
(the good and the bad, God and Satan, the soul and the body). 
All creation is a unity which is authored and cared for by God. 
Evil is an intrusion, an aberration. It is a motiveless and irra-
tional parasite which can only exist because of the good, and 
feeds on it. 
 Likewise man and woman are created in the image of God 
to be like him in every way, while always being dependent 
upon him. They are created as whole human beings (Gen. 
1:26ff.; 2:7). Man is not a soul implanted in a body, nor a 
spirit imprisoned in flesh. He is an animated body, or, as 
someone has said, Adam did not have a body, he was a body. 
 Why did God create all things, and what is the purpose of 
history? First Corinthians 8:6 says that it is the Father who 
creates. Isaiah 63:16 says this Creator–Father has always been 
Redeemer. Then in Ephesians 1:3–10 we are told that the 
Father–Redeemer willed creation before the foundation of the 
world. His purpose was that men and women, as his sons, 
should know him as Father–Redeemer, and that the entire, 
whole creation might be unified under the leadership of 
Christ. 
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 God created us to redeem us, in order that he might make 
us a glorified family in a wholly renewed and glorified crea-
tion. All will display the grace of God and, being ‘the God of 
all grace’, he will fulfill his plan. Creation will finally come to 
its purposed completion. 
 Evangelisation is the outworking of God’s eternal plan. It 
is the engagement in the practice of hope. God has never 
given up on his creation, nor will he. Lack of evangelism is 
linked with lack of hope. Apathy is a sign of despair. Crippled 
by fate, men and women give up. ‘Where there is no vision 
[hope], the people perish’, says the Proverb (Prov. 29:18, 
AV). Hopelessness is a form of death to those still living. 
According to modern psychology, hope is an essential factor 
in the recovery of health. 
 We may cave in because of the evil and decay around us, 
and suppose that all that God can do for the world is burn it up 
in judgement. That there will be a judgement we do not deny. 
That evil may get worse, we have to agree. But this does not 
and will not thwart God’s purpose, and to believe in him is to 
believe he will fulfil it. 
 It depends on how we see things: 
 

For example, when John Wesley arrived in Newcastle-upon-Tyne in 
May, 1742, he wrote these memorable words: ‘I was surprised; so 
much drunkenness, cursing and swearing (even from the mouths of 
little children) do I never remember to have seen and heard before in so 
small a compass of time. Surely this place is ripe for Him who “came 
not to call the righteous, but sinners to repentance”.’3  

 
The evangelical revival which followed this showed that the 
gospel of grace does not always need promising conditions  
for it to grow. Such is the hope of evangelisation, for to 
                                                

3  Iain Murray, The Puritan Hope, Banner of Truth, Edinburgh, 1975, p. xx. 
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evangelise is to share with the Creator–Redeemer–Father in 
his purpose for creation. 
 God’s purpose is for all the peoples of the creation. By 
Abraham’s seed ‘all the families of the earth shall bless 
themselves’ (Gen. 12:3). Unto the descendant of Judah ‘shall 
be the obedience of the peoples’ (Gen. 49:10; cf. Rev. 5:5). 
This is God’s creational plan, and by his Messiah–Son he will 
fulfil it (read Ps. 2; 22:27; Isa. 65:17; Heb. 2:14; Luke 
24:25ff., 44–49; Acts 3:19–21; Col. 1:19–20; 2 Pet. 3:10; Rev. 
7:9–12; 21:1–4, 24). 

THE GOSPEL OF THE KINGDOM 

Jesus said, ‘The time is fulfilled, and the kingdom of God is at 
hand; repent, and believe in the gospel’ (Mark 1:15; see also 
8:35; 10:29; 13:10; 14:9; Matt. 4:23; 9:35; 24:14; 26:13). 
 The kingdom of God is God’s dynamic reign over the 
whole creation as its one true King (Ps. 47:2; 145:11–13). It is 
important to grasp that the kingdom, with the gospel, relates 
to the creation. Jesus expresses this particularly in the Sermon 
on the Mount (Matt. chs 5–7). God’s reign is one of truth. It is 
just, righteous, purposive and moral. It is a reign of holy love, 
dynamically active, and wholly gracious. To live in the king-
dom is to relate to, and be dependent upon, the grace of God. 
This means being securely at home in the universe and know-
ing the King as Father, while also knowing our neighbours as 
brethren in the true family. 
 Sin is rejecting the grace of God. It is individual rebellion 
within a corporate mutiny, where the creatures attempt to be the 
Creator. However, all the rebellion in the world does not unseat 
God as King. All man can do is live against the King, and thus 
against truth, grace, himself, his neighbour and against the true 
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nature of the creation. This is very painful for him. The results 
are insecurity, guilt, fear, hatred, alienation, deprivation and 
enslavement to sin, self and the world’s illicit powers. 
 The coming of the kingdom is the action of that reign of God 
to liberate the rebels from their slavery, by his judgement and 
power. Old Testament prophecies looked with eager expectancy 
for this great day. It would be the day of the Lord. He would 
assert his reign against evil and the powers of darkness. It would 
be accomplished through Messiah, the King, who would be the 
Son of God (see Ps. 2). With the securing of the kingdom would 
come the gift of total forgiveness of guilt, with cleansing from 
shame, and the universal gift of the Holy Spirit. This would be a 
whole salvation, restoring man as man in a creation rehabilitated 
under God’s authority and grace. 
 This gives the explanation for the sensation caused by John 
the Baptist’s preaching of the imminence of the kingdom. All 
went out to hear him and were baptised in preparation for the 
coming epochal events. 
 At his baptism, Jesus was anointed by the Spirit as Messiah 
to fulfil his kingly reign. In Jesus Christ the kingdom is person-
ally present, so that all Jesus said and did was effectively 
kingdom-action. At his word demons came out of people, and 
Jesus could say, ‘The kingdom of God has come upon you’ 
(Matt. 12:28). Jesus did not preach sermons about forgiveness. 
Rather, he so spoke that people heard, knew and experienced 
forgiveness, with dramatic consequences (e.g. Mark 2:1–11). 
Jesus’ word effected and worked salvation so that ‘the blind 
receive their sight and the lame walk, lepers are cleansed and 
the deaf hear, and the dead are raised up, and the poor have 
good news preached to them’ (Matt. 11:5). This is a fulfilment 
of Isaiah 35 and 61. 
 Notice the implication. It is not cerebral salvation nor 
salvation by ideas and texts, nor even saving souls. It is people 
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who are saved, brought to health, restored to God and to each 
other, delivered from greed and lust. It affects the whole soci-
ety and the whole creation. There is no polarisation between a 
spiritual and a social gospel. It is a gospel which affects all 
man’s relationships personally, socially, financially, morally 
and has a future eternal dimension which goes beyond this 
present experience of life. 

THE CROSS AND THE SECURING  
OF THE KINGDOM 

‘Securing the kingdom’ means that the reign of God must 
finally and perpetually defeat the powers of darkness in the 
world that are set in rebellion against him, and death as caused 
by sin. This means depolluting the creation of sin and its 
destructive effects. For this reason we find in each of the 
gospels in the New Testament that a high proportion of what 
is written is about the events of Jesus’ death. There can be no 
freedom from sin without the judgement of sin. Salvation is 
always linked with judgement. Guilt demands satisfaction. 
Hate must be melted. Rebellion must be put down. And all 
must be done in accord with the nature of the kingdom—
righteously and justly, with truth and in holiness and love. 

•  The cross or death of Christ is the great necessity. No 
cross—no liberation (Mark 8:31; 9:30–31; Luke 24:25–
27, 46). 

• At the cross Jesus bears the guilt and the sin of the 
whole race (John 1: 29; cf. 1 Pet. 2:24; Rom. 5:12–21). 

• In so doing, the world is judged and overcome (John 
12:31; 14:30; 16:11, 33).  
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• It is in Christ that we are judged and thereby acquitted 
(Gal. 2:20; John 5:24; Rom. 8:lff.). 

• In bearing our sin and evil to extinction by suffering it 
to death, grace and holiness defeat our hate, expel our 
fear, and break the hold which evil powers have over us 
(Heb. 2:14–15; 1 John 3:8; Col. 2:15). 

• In Christ God has reconciled the world to himself  
(2 Cor. 5:19; Col. l:19f.). 

 Christ’s resurrection testifies to the power of his death. The 
man Jesus is now Lord over the enemies of God. Love has 
defeated hate. Light has expelled darkness. Truth has been 
vindicated. Grace is triumphant. It is all God’s doing. 
 The light is shining now, and the darkness is passing away 
(1 John 2:8). Jesus reigns currently—now—as Lord of all 
history, having all authority in heaven and earth. In this 
victory the people of God go discipling all nations. 

PREACHING THE GOSPEL OF THE KINGDOM 

In Acts 8:4–13 we see how Philip went about evangelising. 
Verse 4 says that he evangelised the word (euangelizomenoi). 
He was proclaiming the Christ (v. 5), and ‘he preached good 
news about the kingdom of God and the name of Jesus Christ’ 
(v. 12). It is the gospel of the kingdom, which concerns Jesus 
Christ and, in the preaching of it, unclean spirits are expelled 
from people, the sick are healed and the message is believed. 
To believe the gospel is to obey it and to repent, to change the 
mind, to willingly come under the authority of the King. Such 
repentance would be in the light of the Lordship of Christ and 
would come as a consequence of the action and the power of 
the kingdom. 
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 In Acts 20:25, Paul says that what he went about preaching 
was the kingdom of God, which was done publicly and from 
house to house (v. 20). It involved repentance to God and faith 
in the Lord Jesus Christ (v. 21), which was to testify to the 
gospel of ‘the grace of God’ (v. 24). See also Acts 28:23, 31. 
This is the word of God’s gracious reign manifested in Jesus 
Christ, present now in the Holy Spirit working powerfully by 
its oral proclamation. ‘For the kingdom of God does not consist 
in talk but in power’ (1 Cor. 4:20; cf. Rom. 14:17). 
 Has the victory of the cross lapsed? Has the kingdom of 
God reverted to words and systems? Is its power no longer 
any match for apathetic Australians? The answer to all these 
questions, and others like them, must be a resounding, ‘No!’ 
 Then what are we preaching? Do we know what we are 
preaching? If we proclaim the gospel of the kingdom, the 
Lordship of Christ, the power of the cross, the defeat of evil 
and the reign of God’s forgiving grace, should this not con-
front people with living truth and bring the gift of repentance 
and faith in people’s lives? 

THE EARLY PREACHING IN ACTS 

If we trace through the messages preached by the apostles and 
the early church in the book of Acts we can draw some outlines 
of their content. This is called the kerugma, the proclamation. 
Before we make this outline, it must be kept in mind that the 
sermons as we read them are summaries of what would have 
been said, and that the approach varied between different 
groups of hearers. 
 The kerugma was the substance of what a herald would 
proclaim. The content of the kerugma and the euangelion were 
the same. It would be a mistake to take these elements and then 
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try to form a kerugma which we would preach. All we would 
have would be the abstraction of the proclamation, but with-
out the flow or dynamic of it. 
 To find this form, a comparison of the speeches in Acts 
should be made: Acts 2:17–40; 3:12–26; 4:8–12; 5:29–32; 
8:5–12; 9:20; 10:34–43; 13:16–41; 19:1–6; 20:20–25; 24:10–
21; 26:2–23; 28:23–28. 

• The gospel is in accord with the prophets, which links 
the gospel with the eternal plan and purpose of God, 
putting it in its context. These Scriptures have been 
fulfilled in the coming of Messiah.  

• The Messiah is Jesus whose ministry is attested by 
signs, wonders and mighty works.  

• Messiah Jesus is Lord. The fact of Jesus’ resurrection, in 
the light of the prophecies, proclaims him Lord. Hence 
the teaching of Christ’s Lordship is emphasised. Jesus is 
Lord over both life and death, so that in him men can be 
forgiven.  

• The crucifixion and the resurrection of Christ are both in 
accord with the prophets. This means that the cross was 
predestined by God. It was not inevitable, but indis-
pensable, being the only way—God’s way—to redeem 
man and the creation. The cross is powerless without the 
resurrection. And the resurrection is meaningless with-
out the fact and action of the crucifixion. Therefore the 
declaration of forgiveness of sins cannot be separated 
from the cross; indeed, it is based upon it. 

• Messiah and the kingdom of God. We have already 
dealt with this: Jesus’ Messiahship is his Lordship. 
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• The implication of the gospel:  
i) On recognition of Jesus’ Lordship, repentance 

and conversion are demanded, as is believing. 
Response to the gospel is clearcut. Listeners can 
either react against the message and so reject it, 
or they can respond by obeying it. This is some-
times called ‘the obedience of faith’ (Rom. 1:5; 
cf. Acts 6:7; 20:21; Rom. 15:18).  

ii) Repentance and faith bring the gifts of forgive-
ness and the Holy Spirit. This is salvation. 

 The preaching to non-Jews followed a different format. 
The gospel as preached to Gentiles is set out in Acts 14:15–
17, and 17:22–31. It includes the following elements: 

• God is good and this is seen in his care of the creation. 

• Unlike the idols these people worship, he asks for 
nothing, but he bountifully provides all that they need.  

• The true God is the Father who has purposed and 
geographically arranged his creation so that his people 
may relate to him.  

• Idolatry is therefore wrong and men must turn from it 
to the true and living God.  

• There will be a final day of judgement and this will be 
by Jesus, the man appointed by God. His qualification 
for this is his resurrection from the dead, which 
indicates his Lordship and the defeat of world powers. 

 With the Jews as well as the Gentiles the gospel is linked 
with the Creator God, history, Jesus as Lord, the resurrection 
and the demand for repentance. 
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PIVOTAL POINTS OF THE GOSPEL 

These points are derived from what has already been stated. 
They are not meant to be an outline for evangelistic preaching, 
but the essential factors which make up the gospel: 

The gospel has a context which must be known by the 
evangelist 
 There is always a danger of abstracting the gospel, or reduc-
ing it to a formula separated from the nature of God, the nature 
of creation, the purpose of history and the essential being of 
man. The kerugma was not cut off into an esoteric religion or 
spiritual cocoon. This means that it does relate to men and 
women as they are in the true functional universe.  

The gospel has to do with wholeness 
 It is not theological abstractions or escapist drug stimula-
tion. It has to do with man in his relationships with his fellow 
man, with his brothers and sisters, as well as his relationship 
with God. It reaches life in its wholeness, culminating in the 
renewed new world and total glorification.  

The gospel has definite content  
 It is not empty wind, but has substance, a substance which 
the prophets and apostles declared. This food is found in the 
Scriptures of the Old and New Testaments.  

The Lordship of Jesus Christ is central 
 Jesus Christ is the Redeemer Lord. Central in Paul’s preach-
ing was: ‘what we preach is not ourselves, but Jesus Christ as 
Lord, with ourselves as your servants for Jesus’ sake’ (2 Cor. 
4:5). Jesus is Lord on the basis of his resurrection from the 
dead (Acts 2:36; Phil. 2:8–11). 
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 In grasping this we see why Paul was determined to preach 
concurrently the Lordship and the cross of Christ (1 Cor.  
2:l–5; 15:1–28; Gal. 3:lff.). It was Jesus who was crucified. 
This is the Jesus who has fully revealed the nature and love of 
the Father. The cross is the power of the gospel. ‘For the word 
of the cross is folly to those who are perishing, but to us who 
are being saved it is the power of God’ (1 Cor.1:18; cf. v. 24).  
 Men and women are restored to wholeness by the recon-
ciliation, judgement and love of the cross. It was not a spirit 
which died, but a man. This man rehabilitates his brethren and 
the creation. This is where the power of God is exhibited. It is 
where we see what God has always been like. At the cross men 
and women are freed forever; and through the cross the gift of 
the Holy Spirit is given to apply and effect the liberation of 
Christ’s Lordship (Acts 2:33). 
 The gospel preacher must bring a revelation of the cross to 
his hearers and so confront them with God as he is.  

Grace is the essence of the gospel 
 From beginning to end it is all God’s doing and his gift. 
God is called ‘the God of all grace’, which means that all he is 
and all he does is grace. Grace creates faith and repentance. It 
is a gift. We are saved by grace and not by ourselves (Eph. 
2:8–9). It has been shown that every time men and women 
have been captivated by the grace of God, life has flowed and 
renewal has come. 
 This means that grace must be taught. Though it is contrary 
to man in his guilt, fear and rewards systems, it must still be 
preached, and preached graciously.  

This gospel is powerful 
 Again we come back to Romans 1:16, ‘For I am not 
ashamed of the gospel: it is the power of God for salvation to 
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every one who has faith, to the Jew first and also to the Greek’. 
Verse 17 tells us that this power is that righteous action of God 
manifested in the cross, judging sin and acquitting the guilty. 
 Who can tell the power of this? Preaching can be orthodox 
and frosted. It can be froth and bubble without content or sub-
stance. But the gospel is a flame which fires. Where its light is 
seen, its heat is felt. It has arousal and thrust. It will not be 
controlled by men, for to do this would be to control God 
himself:  

 
Luther declared: ‘The gospel . . . is not in truth that which is written in 
books and set down in letters, but rather a spoken message and living 
word, and a voice which sounds out into the world and is publicly 
proclaimed, that it may be heard everywhere’.4 

                                                
4  U. Becker, The New International Dictionary of New Testament Theology, 

vol. 2, p. 114. 
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2 

Motivation for Evangelism 

 
To know the gospel, to be gripped by the Lord of the gospel, 
to be freed by the liberation of the gospel, is to know its 
power and to flow in its spreading life. Paul was not ashamed 
of the gospel because he himself knew its power. Evangelism 
is the spillover of a heart and mind full and overflowing with 
the reality of the gospel. 
 We are often concerned in motivating people and churches 
to evangelise. From the Bible we know we should be outward-
looking and outward-going, but still we stay in our religious 
ghettos. Pastors and ministers complain to their people that the 
church is not a museum of religious specimens where they are 
the curators. We can bemoan the fact that Christians seem more 
like keepers of aquariums than fishers of men. To change this, 
to fulfil our divine obligation, we tend to look around for a 
suitable program, or a training school to give the impetus 
needed. Sometimes such a program touches the motivational 
nerve of the participants and action occurs. If it has been the 
Spirit of the gospel who has brought fresh life to people, 
inducing them to flow as a fountain, well and good. But too 
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often these programs die in mid-air. There is a lack of buoy-
ancy. It has to be pushed and shoved. The people have to be 
prevailed upon. The whip has to be cracked. We are made to 
feel guilty about our ‘ingrown-ness’ and silence. To evangelise 
can be a heavy burden. Its results can be like that of the 
Pharisaical missions spoken of by Jesus: ‘Woe to you, scribes 
and Pharisees, hypocrites! for you traverse sea and land to 
make a single proselyte, and when he becomes a proselyte, you 
make him twice as much a child of hell as yourselves’ (Matt 
23:15). 
 Having all the programs, strategies, crusades, and some of 
the most sophisticated training equipment available, may only 
amplify the problems: 
 

Leighton Ford wrote, ‘It has been estimated that in spite of the com-
bined efforts of all churches and evangelistic and missionary agencies 
put together it is taking 1,000 Christians an average of 365 days to win 
one person to Christ’.1 
 

Yet the early church had no seminars, no books, treatises, 
computers, graphs or seminary courses. They knew the will of 
their Lord and were motivated to do it. 
 Dr. D. Martyn Lloyd-Jones, for many years minister of 
Westminster Chapel, London, in an interview said: 
 

I have always believed that nothing but a revival—a visitation of the 
Holy Spirit, in distinction from an evangelistic campaign—can deal with 
the situation of the church and of the world. The Welsh Presbyterian 
Church had roots in the great eighteenth-century evangelical revival, 
when the power of the Spirit of God came upon preachers and churches, 
and large numbers were converted . . . When things were not going well, 
the old approach was for ministers and deacons to call a day of fasting 

                                                
1  Quoted in David Watson’s I Believe in Evangelism (Hodder & Stoughton, 

London, 1976), p. 83. 
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and prayer and to plead with God to visit them with power. Today’s 
alternative is an evangelistic campaign: ministers ask, ‘whom shall we 
get as evangelist?’ Then they organise and ask God’s blessing on this. I 
belong to the old school.2  
 

 The Holy Spirit motivates to evangelise. What does the 
Spirit communicate to lethargic, rebellious and fearful human 
hearts which ignites them and impels them to go everywhere 
preaching the word? (cf. Acts 7:4). Evangelism was never an 
issue in the New Testament. 
 Roland Allen in his renowned book, The Spontaneous 
Expansion of the Church, compares the present day approach 
to evangelism with that of the New Testament: 

 
When we turn from the restless entreaties and exhortations which fill 
the pages of our modern missionary magazines to the pages of the New 
Testament, we are astonished at the change in the atmosphere. St Paul 
does not repeatedly exhort his churches to subscribe money for the 
propagation of the Faith, he is far more concerned to explain to them 
what the Faith is, and how they ought to practise it and to keep it. The 
same is true of St Peter and St John, and of all the apostolic writers. 
They do not seem to feel any necessity to repeat the great Commission, 
and to urge that it is the duty of their converts to make disciples of all 
the nations. What we read in the New Testament is no anxious appeal 
to Christians to spread the Gospel, but a note here and there which 
suggests how the Gospel was being spread abroad: ‘the churches were 
established in the Faith, and increased in number daily’ [Acts 16:3;  
1 Thess. 1:8; Acts 8:4] . . . 
   This was not a peculiar note of the apostolic age, a sign of the amazing 
inspiration and power of the apostolic preaching and example: for centu-
ries the Christian Church continued to expand by its own inherent grace, 
and threw up an unceasing supply of missionaries without any direct 
exhortation.3 

                                                
2  Christianity Today, Feb. 8, 1980, Vol. XXIV, No. 3, p. 29. 
3  Roland Allen, The Spontaneous Expansion of the Church: And the Causes 

which Hinder It, Eerdmans, Grand Rapids, 1976, p. 6. 
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 Motivation, then, comes from the grace which the people 
of God inherited. This gives the impetus to evangelise. There 
are many motives for evangelism. There can be ulterior and 
hidden motives as well. We shall see that the motive, the 
impetus, for evangelisation is love, and that it is love which 
permeates and infects all other motives. Ulterior motives do 
not find their source in love, as well sounding as they may be. 
In effect they can be the hidden agenda of the flesh masquer-
ading for the egocentric self. 

HEARING THE GREAT COMMISSION 

Much depends on how we hear. To the guilty, the grace of God 
is heard as law and felt as a threat. We hear and see through  
the ears and eyes of our experience, especially the light of our 
conscience (e.g. Matt. 5:8; 6:22f.; 7:1–5; Luke 11:33–36; Titus 
1:15; 2 Sam. 22:27; Ps.18:26). For example, we know that 
when we are depressed we see and receive everything through 
the faded colour of our state of mind, so that we can read good 
things as bad. It depends upon how we see God, ourselves, and 
our relationship with God, as to how we will perceive the spirit 
of the commission. 
 The basic passages to read are: Matthew 28:18–20, Mark 
16:14–19, Luke 24:44–49, John 20:19–23 and Acts 1:8.4 It is 
important for these passages to be read again and to hear again 
what is being communicated. 
 

                                                
4  For a detailed study of these passages in relation to the command to evange-

lise see LFS no. 10, ‘Gospel Proclamation’ and LFS no. 19, ‘The Nature, Practice, 
& Importance of Mission’ (Living Faith Studies—vol. 1 & 2, by Geoffrey Bingham, 
NCPI, Blackwood, 1997 & 1999). 
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 In each of the commission passages the disciples are in the 
presence of the risen Jesus Christ. All that Jesus has done and 
taught has led to, and climaxed in, the cross. In seeing the Lord 
they instantly know (consciously and unconsciously) that death 
has been beaten. The implication of this is that sin and all the 
enemies of God and man have been stripped of their power. All 
authority in heaven and earth resides in the risen Lord, and it 
will be under the power of his authority that the disciples will 
go into the world. To sense this and to know this makes a 
staggering difference as to how we hear what Jesus says. 
 The ‘Go!’ of Matthew 28:19 (cf. Mark 16:15) is not a 
direct imperative. Perhaps our translations give us this impres-
sion, and great missionary enterprises have been built upon it. 
But it is a participle which says, in effect, ‘in your going, 
make disciples of all nations’. This means that Jesus assumed 
they would be going. There is really no question about it. It 
would be a spontaneous thing, flowing from the fact of 
Christ’s authority and reign. 
 The same is true of Luke 24:49. This time it is based upon 
the prophets and Old Testament Scriptures, which brings us 
back to the context of evangelism. The disciples are to be 
witnesses of Christ, preaching repentance and forgiveness of 
sin to all nations. They are told to wait for the promise of the 
Spirit before they go, which suggests that they are already 
willing to go now that they have seen the risen Christ. Again 
there is no imperative as regards the disciples’ going. 
 John 20:21 is an imperative: ‘As the Father has sent me, 
even so I send you’. This means that as the Son willingly 
came to do the will of the Father so our going is in continuity 
with his, and patterned upon it. Again there is no thought of 
the disciples being reluctant to go. They were glad when they 
saw the risen Lord. And Jesus equips them to do this by an 
affusion of the Holy Spirit. 
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 When we come to Acts 1:8 again, the context is the dis-
ciples with the risen Lord. Jesus’ conversation centres on the 
kingdom of God (v. 3), and in this context the commission 
(commandment) is given by Jesus through the Holy Spirit. In 
this way, and only in this way, could it be seen and under-
stood. In verse 8 the disciples are not told, ‘You must be my 
witnesses’, or, ‘You may be my witnesses’. It is not an option, 
nor a coercive. ‘But you shall receive power when the Holy 
Spirit has come upon you; and you shall be my witnesses in 
Jerusalem and in all Judea and Samaria and to the end of the 
earth.’ 
 Michael Green in Evangelism in the Early Church points 
out that the great commission is quoted very little in the 
Apostolic Fathers, and he quotes Roland Allen: 
 

For the obligation depends not upon the letter but upon the Spirit of 
Christ, not upon what he orders but upon what he is, and the Spirit of 
Christ is the Spirit of divine love and compassion and desire for souls 
astray from God.5 

 
 See the implications of this for present-day evangelisation 
focus! If only we will see it, renounce shortcut methods and 
come back to teaching and knowing the basic life of the gos-
pel. To suggest that we need to come to terms with the basic 
pivotal elements of the gospel may bring the retort from 
Parish Councils, church meetings and diaconates that, ‘We 
already know the basics’. We are not wanting to appear judge-
mental in saying these things, yet hard experience has shown 
that whether it is at teaching missions, Bible Schools, house 
parties, or in Sunday preaching, when the thrust of the gospel 
has begun to break ground the questions and discussion 
                                                

5  Michael Green, Evangelism in the Early Church, Hodder & Stoughton, 
London, 1970, p. 291. 
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always revolve around basic issues. This is so whatever the 
theological persuasion of the group. We can have all of our 
verses in the right places, yet still not know the vibes of the 
gospel. 
 Richard Halverson superbly puts it like this: 
 

It is a safe assumption that evangelism is inevitable in a spiritually 
robust congregation. Failure to be evangelistic or ‘mission minded’ in 
the New Testament sense betrays a poor spiritual condition. The way to 
evangelistic vigor is not some special emphasis or program, but rather 
repentance and healing and nurture. The very necessity for organizing 
special evangelistic efforts betrays the deep need of the Church for 
renewal. One might as well exhort a woman with a barren womb to 
have children as to exhort a sterile church to evangelize or respond to 
missions.6 

VOCATIONAL OBEDIENCE 

The commission words of Christ sending the disciples (the 
church) evangelising to the ends of the earth, flow from his 
authority as Lord: ‘All authority in heaven and on earth has 
been given to me. Go therefore . . . ’ We go because we are 
under authority which means obedience to that headship. 
 The question of authority is man’s fundamental dilemma. 
Personally rebellious, and corporately mutinous man refuses 
obedience and rejects God’s authority. Defiantly and per-
versely refusing to live in dependency upon God, we ignore 
the fact that everything we are and have is from God’s 
bounteous generosity, and determine to do things ourselves, 
and in our own way. Although this is quite an irrational 
                                                

6  Richard C. Halverson, ‘Methods of Personal Evangelism’ in One Race, One 
Gospel, One Task, vol. 2, World Congress on Evangelism, eds. C. F. H. Henry and 
W. S. Mooneyham (World Wide Publ., Minneapolis, 1967), p. 344. 
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disposition, inexplicable and without any true motive, man 
attempts to be God. We become ‘the God players’ (see, for 
example, Gen. 3:1–10; Rom. 1:21–32). 
 Horrific consequences result from man’s rejection of author-
ity. Because of man’s guilt he experiences shame, and fears 
God. Hate stems from fear, a hate for God and a hate of 
authority. All this works itself out in our relationships with 
one another as well as in our own personalities. Insecurity 
replaces the security of being under the authority of the God 
of all grace. Man must therefore build his own security, frame 
his own universe, style his own kingdom, and make a name 
for himself (see Gen. 3:8–10; 4:12, 16–17; 11:4; Rom. 5:10–
12; Col. 1:21; etc.). 
 As a Son, Jesus submitted to his Father’s authority in 
everything. The centurion with the dying servant recognised 
this powerful quality in Jesus (Luke 7:8). Jesus’ pleasure was 
to do the will of his Father: ‘I seek not my own will but the 
will of him who sent me’ (John 5:30). He only did what the 
Father showed him, and accomplished what he did in depend-
ency upon the Father (5:19–20, 26–27). And this was no drag, 
no heavy course, but thoroughly satisfying and fulfilling (e.g. 
John 4:34). 
 Therefore for one’s mind to be changed from disobedience 
and rejection of authority to submission to authority and glad 
obedience is no small thing. It will mean obedience to Christ’s 
authority and doing his will in evangelisation. It does not 
mean using the facade of ‘obedience’ as a means to do our 
thing by the use of religious power. Neither is it to be building 
a Christian empire for our egos under the auspices of obedi-
ence to Christ. 
 There can be a concocted obedience. This would have been 
Paul’s motivation prior to Christ crossing his path on the 
Damascus road (Phil. 3:2–11). There can be an obedience to 
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justify ourselves and to demonstrate that we are doing some-
thing. It can be a working off of guilt through failure to achieve 
or see the desired results. This will not be evangelising. 
 Unwilling obedience is immoral, not acceptable to God, 
caricatures the gospel, and is a burden to bear. 
 True obedience flows from a will which has been willingly 
captivated by the love of Christ. ‘If you love me’, says Jesus, 
‘you will keep my commandments’ (John 14:15), and John 
tells us that such obedience is ‘not burdensome’ (1 John 5:3). 
This is the freedom of obedience (James 1:25). It is a con-
tagious obedience which delights in the will of God, waits 
upon the leadership of the Spirit and does what the Father says 
(Rom. 8:14). 
 Far from obedience being narrow, opaque, or moralistic,  
it is participating in God’s plan for his creation. This is the 
way Jesus viewed his obedience to the will of the Father. 
Evangelisation is participating in the Father’s plan for history 
and the creation. It has cosmic significance. It is to be in what 
God is about. In the story told by Jesus of the special feast, 
they go out into the highways and byways and compel the 
blind and the maimed to come in. In doing this they earn the 
commendation of their Lord, so that obedience and respon-
sibility go together. 
 One concluding consideration concerning obedience and 
motivation: in Romans 7:22 Paul says, ‘I delight in the law of 
God, in my inmost self’. He means he is motivated to do the 
will of God. In the context we see that Paul has a will to 
please God but of himself he cannot accomplish it (for exam-
ple, vv. 18–20). Right motivation is strong in overcoming the 
problem man has with authority and obedience, but it does not 
have within itself the power to act. Therefore we need to dis-
tinguish between motivation and enabling power. Motivation 
of itself cannot effect anything. Only in dependency, only as 
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we really live in grace, only in the power of the Spirit of 
Christ can we do what he commands. 

FEAR AS MOTIVATION 

In 2 Corinthians 5:11 Paul says, ‘Therefore, knowing the fear 
of the Lord, we persuade men’. This may mean that rebellious 
men should fear God because of the coming judgement, and 
because of that coming judgement we should be persuading 
men ‘to flee from the wrath to come’. 
 Some of the most fearful words in the New Testament are 
those of Jesus to the Jewish religionists: ‘I told you that you 
would die in your sins, for you will die in your sins unless you 
believe that I am he’ (John 8:24; cf. v.21). This must be to die 
without receiving forgiveness and cleansing from the lethal 
spawn of sin. It means going into eternity with a conscience 
which is no longer sedated, repressed, or able to self-justify—
so it will accuse and condemn of responsible rebellion and 
unbelief (Rom. 2:12–16; Ezek. 18:4). 
 The fearful prospect of eternal outer darkness for men and 
women entrenched in their rebellion may be a powerful moti-
vating impetus to preach the gospel:  

 
As Jeremias put it, ‘The message of Jesus is not only the proclamation 
of salvation, but also the announcement of judgment, a cry of warning, 
and a call to repentance in view of the terrible urgency of the crisis. 
The number of parables in this category is nothing less than awe-
inspiring.’7 
 

 ‘Universalism’, the teaching which says that ultimately all 
men and women will be saved from the guilt and due penalty 
                                                

7  Quoted in, I Believe In Evangelism, by David Watson, p. 89. 
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of their sins, seems attractive to some. Others who do not hold 
to universalism confessionally, nonetheless are incipient uni-
versalists. This comes from their being ashamed of the gospel. 
Therefore they suck out the fibre of the gospel, emasculating 
it, covering with the theological statement, ‘God is love’. 
 It needs to be strongly affirmed that ‘God is love’. The 
opposite to love is not wrath, but indifference, and neutrality. 
We cannot know what true love is unless we see it as a love 
which cannot condone nor cover perversion, corruption, or 
belligerent evil. Such a love could not be trusted and in fact 
could not rightly be called love. A God like that would be 
capricious and arbitrary. 
 In fact universalism creates more problems than it solves. It 
questions the holiness, justice, righteousness and love of God. 
God’s holy love cannot bear evil, or admit it into eternity. It is 
only by the cross that man is cleansed and justified. Man 
cannot be clean above or apart from his will: 
 

The will is the deepest part of man. It must decide its ‘Yes,’ or ‘No’. 
By reason of God’s nature, and man’s nature, God’s demands, and 
man’s refusals to respond, universalism is ruled out in the prima facie 
evidence.8 

 
 ‘Therefore, knowing the fear of the Lord, we persuade 
men.’ This fear is connected with Paul’s sense of respon-
sibility and accountability to God as a steward of the gospel to 
lost men. In the verse before the one just quoted, we read, ‘For 
we must all appear before the judgment seat of Christ, so that 
each one may receive good or evil, according to what he has 
done in the body’ (2 Cor. 5:10). Some people evangelise out of 

                                                
8  Geoffrey Bingham, LFS no. 42, ‘Dear Friend or Dark Intruder? A Theology 

of Death’, Living Faith Studies—vol. 5, NCPI, Blackwood, 1997, p. 27. 
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a misreading of these words. They witness, and seek to win 
converts out of fear of the judgement due to them if they don’t. 
There is a fear which is linked with punishment (1 John 4:18; 
cf. Heb 2:14–15). It is a guilty fear. Such motivation can lead to 
zealous fanaticism (e.g. Rom. 10:1–4). For some people, their 
‘burden for lost souls’ is really the burden for their own soul. 
 Guilty fear was not Paul’s motivation. He had been liber-
ated from this: 
 

For I through the law died to the law, that I might live to God. I have 
been crucified with Christ; it is no longer I who live, but Christ who 
lives in me; and the life I now live in the flesh I live by faith in the Son 
of God, who loved me and gave himself for me (Gal. 2:19–20). 

 
To know this liberation and forgiveness brings a whole rever-
ential fear of God, but it is a fear evoked by love. Psalm 130:4 
says: ‘there is forgiveness with thee, that thou mayest be 
feared’ (cf. 1 Cor. 9:16). Wholesome fear, reverent fear, is 
motive for obedience (Acts 9:31; Phil. 2:12–13; 1 Pet. 2:17; 
Rev. 11:18). We can stand before God in fear and love. Paul 
preached with ‘much fear and trembling’ (1 Cor. 2:3). In this 
fear, which flows from the revelation of God’s love in the cross 
of Christ, men and women are impelled to warn their brethren 
(Ezek. 3:17–21; 33:1–16; Acts 20:26–27). This is in the name 
of their Lord who has sent them to announce the good news. 
 To evangelise is an exhilarating breathing of life which is 
tempered with awe. 

TO BRING GLORY 

An often acclaimed motive in evangelisation is ‘the glory of 
God’. We sometimes pray, ‘for the glory of your name’. Paul 
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says, ‘whatever you do, do all to the glory of God’ (1 Cor. 
10:31), and countless places in the Scriptures carry a similar 
motive for obedience. 
 How is God glorified by preaching the gospel? In the first 
place, by revealing God as he is and as he shows himself in 
the face of Jesus Christ. The preaching of the gospel demon-
strates the love of God so that people see it, and know it. The 
gospel vindicates the holiness of God and manifests his right-
eousness. In Romans 1:16–17 (cf. 3:21, 26), Paul says that the 
power of the gospel is seen in the revelation of God’s right-
eousness. It is the righteousness of God which is concordant 
with the character of God; it judges sin and justifies us in the 
cross. Jesus prayed that the Father would glorify him, so that 
he might glorify his Father in the suffering, redeeming love of 
the cross (John 17:1–5). To preach the cross in the Spirit of 
the cross is to confront people with the glory of God. It shuts 
rebellious mouths. It melts hardened hearts. It draws burdened 
minds. It heals wounded personalities. It reconciles those at 
enmity. But in doing that, men and women see the glory and 
magnificence of God, and praise him for ‘his glorious grace’. 
 Hidden motives, like secret agendas, can have all kinds of 
banners and correct formulae. The wording on the foundation 
stones of some church buildings all too often reveal where true 
motives are. In small print, ‘To the Glory of God’ and the date, 
and in large letters the name of the personality who laid the 
stone. 
 Evangelism for the glory of God can be a camouflage to 
bring glory to ourselves. Jesus speaks of those ‘who receive 
glory from one another and do not seek the glory that comes 
from the only God’ (John 5:44). Paul had to contend with a 
group who gloried in their converts (Gal. 6:13). 
 Some forms of evangelism are more like hunting for gospel 
trophies. There is a heavy emphasis on statistics, and a need to 
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advertise conquest. If our goal is numbers then we will have 
to adjust our message in some way to achieve the needed 
results. Bigness can be a fascinating idolatry. It can be a form 
of worldliness which says the means justifies the ends. It can 
be motivated by a drive for justification by success, and, 
often, success at all costs. If we are preaching only in order to 
get the ears of people, then we will not be preaching the 
gospel and we will not be revealing the glory of God or seeing 
people glorifying him. 
 Paul gloried in the cross: ‘But far be it from me to glory 
except in the cross of our Lord Jesus Christ, by which the 
world has been crucified to me, and I to the world’ (Gal. 
6:14). The cross with its emancipation from guilt liberates 
from inferiority and the pressure to qualify ourselves. By this 
means the world loses its power and its fascination. While we 
will be still tempted by a competitive urge and the brag-sheet 
of numbers, we can refuse their subtle bondage by seeing that 
in Christ we are justified, once for all, and have wholly been 
made sons of God. To know this is to share it, and in it God’s 
glory is seen. 

THE HOPE OF THE GOSPEL 

We have already seen that lack of hope and confidence in the 
gospel cripples evangelisation (see page 12). 
 Hope is the enormous power for the present. Marxist 
ideology based upon dialectical materialism, hopes that history 
will climax in an evolutionary utopia. Because this hope 
promises to lift man out of his despair, and to liberate him from 
alienation, it gives those who believe it a goal to fight for. 
Because man wants to share in the ultimate goal of history he is 
dynamically motivated to bring that hope to sight. 
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 Christian hope is not based upon the fancies of a material-
istic ideology but upon the nature of God. Its foundation is the 
purpose of the Father in history, which is assured by the 
cosmic liberation secured through the cross. Paul prays that 
God will give his readers such a revelation of Jesus Christ that 
they ‘may know what is the hope to which he has called’ them 
(Eph. 1:18). To be without hope is to be hopeless. It is to be 
left to the fates and the chances. To realise and appropriate the 
hope of the gospel is to participate in its destiny. 
 Facing the global upheavals, uncertainties, and calamities of 
the present time is an inducement to develop a rigid tramline 
prophetic system, so tight that it rules out any hope of gospel 
advance. By the character of such a system it is difficult to be 
consistent and rightly pray for renewal, or expectant penetra-
tion of the light into society. What hope there is, is entirely in 
the future and has no impact upon the present scene. It is 
preoccupied with the ‘signs’ of Christ’s coming, and is blind to 
the signs of the present action of the kingdom (Matt. 16:1–4; 
cf. Luke 11:29ff.). 
 Some Christians pin their hope upon a program which they 
have dreamed or arranged, but which God has never given 
them. Perhaps through skill and managerial ability the plan 
eventuates and certain results are tabulated. But when the 
organisation lets go, or moves on, and the pressure eases, 
things grind to a halt. 
 Disillusionment covers hope like a poisoned cloud. The 
cloud comes because the hope was based upon our illusion. 
Man is apt to devise his own goals and plans but in the long 
term they cannot cope with the terminal elements of death and 
beyond. We will be frustrated by anything less than the true 
goal God has set for mankind. 
 God does give his people dreams and visions by the min-
istry of the Spirit. We must be watchful that we do not turn 
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these into images, that is, idols. The things that God shows 
people can be reversed into themselves, and used as a means 
for self-power. 
 An example of what we mean is that of Jehu in 2 Kings 9 
and 10. Jehu commandeered prophecy to fulfil his own ends. 
He used the sword to attain it. He resorted to political power. 
Jehu was not seized by God’s word, but seized God’s word 
and set his hope upon that seizure. Jehu interposed himself, 
while pretending to do the work of God. We can force a vision 
or a prophecy to fulfilment. We see ourselves as making evan-
gelism happen.  
 In evangelism all means are not good in doing God’s work. 
Some forms of hope can be wrongly and evilly based. Its end 
will be tyranny and a debasing of the gospel. We will open 
this up more fully when we deal with methods of evange-
lisation. 
 Christian hope has its basis rooted in the living God. Hope 
waits upon God. It is a fixed assurance, having a future goal, 
and letting God himself accomplish his goal. The future 
aspect of this hope is not escapist opiate, because the goal 
affects our behaviour and action now. It is faith with a future 
look. It is a ‘living hope’ with its confidence in the resur-
rection victory of Christ (1 Pet. 1:3). Because we know what 
God is about, and what he has accomplished in the past, we 
are aroused to action. As participants in this action, we are  
co-workers with God. Our obedient love contributes to the 
final new world. 
 Therefore the evangelist can go to situations and places that 
to sight appear ‘hopeless’. He believes that God has not given 
up on the people to whom God sends him. His confidence is 
in the power of the gospel to awaken the dead. He cries with 
the messenger of old: ‘Awake, O sleeper, and arise from the 
dead, and Christ shall give you light’ (Eph. 5:14). Freed from 
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his illusions by the gospel, he can prophesy to those whose 
bones are dead, whose hope is lost, who are clean cut off (see 
Ezek. 37:11 and context). They are unresponsive, dull, thick-
headed, blind, deaf and rebellious, but the evangelist is not 
dependent upon the looks on their faces or the thankful hand-
shake. With Ezekiel he prophesies as commanded, ‘and the 
breath came into them, and they lived, and stood upon their 
feet, an exceedingly great host’ (Ezek. 37:10). 

IMPELLING LOVE 

Love is the primal fountain that motivates to evangelise. It is, 
as we have already seen, the source of all the other motives. 
Willing obedience, loving fear, giving God glory, and living 
hope are all bound together in the wellspring of love. 
 Paul says in 2 Corinthians 5:14, ‘For the love of Christ 
controls us’, that is, love grips him, constrains him. This is not 
Paul’s love for Christ but Christ’s love for Paul. Both power 
and love grip him. The love which controls Paul is an objective 
love, as he goes on to say, ‘because we are convinced that one 
has died for all; therefore all have died’. This is the love of the 
cross. The love which has suffered our guilt in judgement and 
to extinction. In bearing our sin as sin with all its lethal pollu-
tion, Christ bore our death. Therefore when he died, all died 
(cf. Gal. 2:20; Rom. 6:5f.). This is that love which is stronger 
than death; not even our death-dealing evil can quench it, and a 
revelation of that love is a revelation of Yahweh, a revelation of 
the Father. 
 The love of the cross is flooded into our hearts by the Holy 
Spirit (e.g. Rom. 5:5ff.) and with it comes the knowledge of 
cleansing, forgiveness and sonship. It is all of God’s gracious-
ness. The revelation of love evokes repentance and faith and 
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captures the will for obedience. John says, ‘We love, because 
he first loved us’ (1 John 4:19), and Jesus says, ‘If you love 
me, you will keep my commandments’ (John 14:15). 
 Liberated by God’s love we are free to live in that liberty 
by loving. We love the Father and his Son (Rom. 8:28; 1 Cor. 
2:9; James 1:12; 2:5). This is expressly put in 1 Peter l:8, 
‘Without having seen him you love him’. To love the Father is 
to also love all his children (1 John 5:1). True obedience is to 
love, as true love is to obey (1 John 5:3; 2 John 6). Genuine 
love is not mere emotion or even pity, but expresses itself in 
concrete action (1 John 3:16–18). It is this love which leads to 
the action of preaching the gospel to the poor. 
 Jesus said of the woman who wept at his feet, ‘her sins, 
which are many, are forgiven, for she loved much’ (Luke 7:47). 
He means that the sheer relief from the cloud of guilt, and the 
love which penetrated that cloud so as to dissolve it, resulted in 
her loving much. 
 Pastors have often noticed how much the talking and 
urging about the need of their congregations to witness to the 
world has brought small rewards. But let one person of that 
congregation know how sweet the living water of God’s 
forgiveness is and they will not have to be urged to share it. 
They will tell it and share it without hardly knowing that they 
are being ‘witnesses’ or ‘evangelists’. This is the first fruits of 
love. 
 To know the love of Christ is to obey the command of 
Christ. To obey the command of Christ is to ‘do good to all 
men, and especially to those who are of the household of 
faith’ (Gal. 6:10). This doing good is not to be reduced to 
mere verbalisation; to do good is to share the bread of life 
with one’s brothers and sisters. In Jude 20–23 where believers 
are exhorted to keep themselves in the love of God it says: 
‘And convince some . . . by snatching them out of the fire; on 
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some have mercy with fear’. The last part refers to those who 
perish for lack of faith in the gospel. 
 Paul’s motivation was the love of Christ for him. His 
loving concern and compassion is seen in his sense of 
obligation to preach the gospel to the cultured and uncultured. 
He is eager to preach this gospel of which he is not ashamed 
(Rom. 1:14–16). Paul worked and wept when he preached. It 
was a day and night involvement with people. It was not 
‘pulpiteering’, but going from house to house, yet it was more 
than ‘personal work’, it was also teaching in public (Acts 
20:18–25). This is amplified in 1 Thessalonians 1:2–6 and 
2:1–16, where he says, ‘we were ready to share with you not 
only the gospel of God but also our own selves’ (2:8). 
 We will come back to the ways of communicating the 
gospel later. For now it can be seen that the motivation of love 
is an outflow of gratefulness to God. It will have no associa-
tion with distant professionalism. It means loving people 
compassionately for their own sake as Christ has loved us for 
our sake. We will love unconditionally whether people receive 
us or not. We will take people seriously, listen to them, and 
not use them as fodder for our statistical ‘brag-sheets’. We 
will not love people because we want them to respond to this 
message, but we will want to see them respond because we 
love them. 
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The Community for the Gospel 

 
The head pastor of one of the largest congregations in Australia 
was asked in an interview: ‘How many ministers do you have 
in your church?’ He answered, ‘About fourteen hundred’. 
Ministry is many and varied, but it is the responsibility of the 
whole church. Responsibility for proclaiming the gospel lies 
with the church as the people of God. 
 The Lausanne Covenant states it pertinently: 
 

In the Church’s mission of sacrificial service evangelism is primary. 
World evangelization requires the whole Church to take the whole 
gospel to the whole world. The Church is at the very centre of God’s 
cosmic purpose and is his appointed means of spreading the gospel.1  

 
 Evangelism, for many, is not thought of as part of the 
purpose of the church. The church may be considered more in 
terms of a religious social club where like-minded people 
gather.

                                                
1  Article 6, ‘The Church and Evangelism’, in The Lausanne Covenant (1974), 

The Lausanne Committee for World Evangelization. 
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 In those churches where evangelism is regarded as import-
ant, it can be thought of as the work of a specialist organisation. 
In the churches of the Western world, evangelism is often the 
domain of experts working in organised groups of their own. 
 What place do such evangelistic organisations have? What 
relationship do they have with the churches? Is every Christian 
an evangelist? Is a pastor also an evangelist? What role does 
the whole congregation play in evangelism? 
 In answering these questions we will first come back to see 
the nature of the church and then its purpose and ministry as 
the people of God. 

THE COMMUNITY OF THE GOSPEL 

The church is the people of God. ‘I will be their God, and they 
shall be my people’ is a recurring theme in the Bible. The 
people of God have been called by the word of the gospel and 
are the elect of God. Their calling is wholly by God’s good-
ness, forgiveness and grace, and not of anything in them which 
elevates them as favourites of God. So, it is from no worthiness 
or potential on their part that they are reinstated in the people of 
God. They have been born out of the gospel of Christ. ‘You 
have been born anew . . . through the living and abiding word 
of God . . . That word is the good news which was preached to 
you’ (1 Pet. 1: 23–25). 
 The church, then, is built upon the foundation of Jesus 
Christ and consists of those whose faith is in him (Matt. 
16:16–18; cf. 1 Cor. 3:11). In Christ they have been taken 
through the judgement of the cross and now, in him, are a new 
creation raised from the death of sin, reconciled to the Father. 
 This makes the church a community of the gospel, with the 
emphasis here on community. As has often been said, there is 
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no such thing as an isolated Christian. Doing his own thing— 
against God and his neighbour—has been man’s sin. Forgiven 
and reconciled to God we are also reconciled to one another. 
We are saved from our individualism and isolation and made 
one family together. To know the Father is to know his fam-
ily. To belong to God is to belong to his people. This is a new 
people, and together as a people they verify the message they 
proclaim, as it demonstrates the familiness of the Father they 
love. The church is not a conglomeration of saved individuals, 
it is a congregation of brethren where ‘There is neither Jew 
nor Greek, there is neither slave nor free, there is neither male 
nor female; for you are all one in Christ Jesus’ (Gal. 3:28). 
 The community of the gospel includes all kinds of people 
in a comprehensive unity. It is a unity made rich by its divers-
ity. Its characteristic mark is that of love which is expressed in 
its caring and building up of one another. It is a community 
where there are differences of views and where, from time to 
time, the brethren fail one another. But ‘love covers a multi-
tude of sins’ and the family meets to worship, share, learn, 
pray, minister, all in order to fulfil their vocation. The com-
munity of the gospel is the community for the gospel. 

THE CHURCH IN THE PURPOSE OF GOD 

We are brought back again to the context of evangelism which 
has to do with God’s purpose for creation and the ultimate 
goal of history. 
 Ephesians 3:7–10 links preaching the gospel of the 
unsearchable riches of Christ with the plan of the God who 
created all things. As we saw in our first chapter, God created 
with a view to bringing all men into unity, and these verses 
imply that the thrust for that plan is inbuilt into creation. For 
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this reason we are told in Romans 8:22 that the creation 
groans to have this goal fulfilled. The church is the agent God 
has chosen to make this known to the whole creation: ‘to the 
principalities and powers in the heavenly places’ (Eph. 3:10). 
 God brings about his purpose for the creation through the 
church. Ephesians 6:10–18 shows the people of God protected 
by the living God of the gospel, armed with that gospel, 
standing against the powers of evil and pressing the powers of 
darkness back as it wields the sword of the Spirit which is the 
word of God, the message of the gospel. 
 While there are no references to the Old Testament people 
of God evangelising, we do read that, as the people of God, 
they were to be a priest nation to the nations—‘you shall be 
my own possession among all peoples; for all the earth is 
mine, and you shall be to me a kingdom of priests and a holy 
nation’ (Exod. 19:5f.; cf. Lev. 11:44f.). To be a priest nation is 
not explained, but it must mean that Israel was to be a moral 
and prophetic witness to God for the nations. 
 Peter applies these words, given first to Israel, to the 
church, and the purpose is ‘that you may declare the wonder-
ful deeds of him who called you out of darkness into his 
marvellous light’ (1 Pet. 2:9–10). 
 Clearly, the church has a high calling in the design of God. To 
evangelise is to participate in God’s creational goal for the 
creation. This is not a ‘churchy’ or ‘religious’ purpose. It is 
larger in perspective than adding to its own numbers. The church 
is not merely an end in itself, but is the arm of the kingdom. 
 The kingdom of God, as we have seen, is the effectual 
reign of God over his creation. The people of God have 
entered into that reign, and tasted the powers of the age to 
come. By the power of the Holy Spirit, the community of the 
gospel is the instrument of the kingdom. The coming of  
the Spirit is the coming of the power of the kingdom for the 
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purpose of working towards the final establishment of the 
kingdom. Far from the kingdom being some vague unattached 
power of the future, it has broken in on the life of the church. 
The church is not the kingdom of God, but it is God’s agent in 
effecting the work of the kingdom. The following verses show 
the preaching of the gospel by the apostles, the responses of 
those who hear and the overall action of God’s reign: Acts 
10:36–48, 13:28–41, and 14:3. 
 The book of Acts shows the power of this community of the 
King. Repeatedly we read, ‘the Lord added to the church daily 
such as should be saved’ (AV). We are told that Christ is ‘head 
over all things for the church, which is his body, the fullness of 
him who fills all in all’ (Eph. 1:22f.). To fill all things is to 
complete and unify the creation, and Christ will do this through 
the church. The church will do this under the power of Christ’s 
reigning headship. Christ leads his people out, proclaiming the 
word of the gospel. This sense of participating in history, in the 
great Messianic salvation, drove the early church forward in 
evangelism with boundless enthusiasm. 

A COMMUNITY MINISTRY 

A division between professional clergy and the laity cannot be 
found in the New Testament. They were all laity (laos), the 
people of God. At the same time there were those who had 
gifts for leadership ministries within the church. It is viewed 
as a living organism, where the whole family, as a body, was 
given gifts for ministry. 
 The lists of these gifts are found in Romans 12:3–8, 1 Peter 
4:7–11, 1 Corinthians 12–14, and Ephesians 4:1–16. Their pur-
pose is the upbuilding or the edifying of the whole community. 
Ministry gifts are for the enriching of the church’s unity, and to 
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effectively meet the needs of each member. In Ephesians 4 the 
leadership gifts of apostles, prophets, evangelists and pastor–
teachers is ‘to equip the saints for the work of ministry’ (v. 12). 
As the church is built up internally it is able to powerfully do its 
work externally in meeting the needs of a rebellious world. 
 Disillusioned by the institutionalism and inertia of the church, 
we may be persuaded that the only hope for evangelising  
the world is with para-church agencies. These often have the 
advantage of not being encumbered with diverse goals and the 
heavy machinery of bureaucracy. That specialist evangelistic 
organisations have been used by God while churches have 
abdicated their responsibility there can be no doubt. We may 
sustain this by noting that in the New Testament those who are 
explicitly said to be evangelists appear to be itinerant, for 
example, Philip and the apostles. 
 However, the gift of evangelist is one given to the church. 
The evangelist, then, would relate to the churches. Further-
more, when it comes to Paul and Barnabas, it is the church at 
Antioch which recognises God’s calling their brethren to an 
evangelising and church-planting ministry. The church sends 
them on their way (Acts 13:1–4). Their mission involves 
calling people to repentance towards God so that in restoring 
them to the Father they must be restored to his people. There 
can be no proclamation without a community. There must be a 
family of believers to invite people into. 
 Timothy was a pastor and a teacher, and Paul tells him  
to do the work of an evangelist (2 Tim. 4:5). Pastors have a 
responsibility of evangelising every new generation of children 
and establishing them in the gospel. In the local church, others 
with the gift of an evangelist may be seen and should be 
prepared by the church for their ministry. This may take many 
forms: visitation evangelism, youth evangelism, Industrial and 
professional evangelism, open-air evangelism, and so on. 
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 To evangelise makes little sense if divorced from the 
Christian community. The Christian community is one in which 
all share the corporate ministry of evangelism. To do this the 
local congregation persistently needs to be renewed in the 
gospel and in the gifts of the gospel. 

THE HEALTH OF THE COMMUNITY 

It is on the frontier, with the local congregation, that the vital 
action occurs. This means that the local congregation must be 
in good health. Its fellowship must be indiscriminate, wide-
eyed with hope, and knit together in a love which flows with 
the living water of the Spirit. 
 To make the painful diagnosis of why there is little effect-
ive proclamation of the gospel, we must see the sickness of 
the baptised. Renewal of their health is what is required. If 
this sounds simplistic or impossible, then a quick scan of the 
people of God in the Old and New Testaments, supported by 
the evidence of church history including modern times, shows 
that God can revive his covenant people from their ‘sickness 
unto death’. 
 We are infected with flavourless salt. It is not only that 
some have ‘de-gospelled’ the gospel with humanistic antisuper-
naturalism, but amongst those who still hold to the funda-
mentals of the faith there is ingrownness, schism, legalism, 
criticism, enculturation, suspicion, elitism, immorality and 
powerlessness. Where there is no love there is no life. Church 
going, for many, is merely habit, and often a bad habit when it 
immunises us against the truth. 
 Bruce Reed describes a theory of oscillation in the corpo-
rate behaviour of religion. He speaks of ‘dysfunctional reli-
gion’. Such religion, he says, is not invisible, rather it wants to 
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be noticed. This occurs on the one hand by paying attention to 
world affairs in the name of God and by moving into secular-
ism. On the other hand there are those who passively accept 
the status quo in society: 
 

The zeal of their activity around the house of worship may be taken as 
a sign of devotion by outsiders . . . Their religious standing, despite 
their verbal denials, remains suspect and they are caught up in the 
vicious circle of seeking absolution but never finding it. Hence they are 
caught up in the state of ill-being, which they may justify to themselves 
by becoming paranoid about the world in its sinfulness.2 

 
 Unhealthy religion takes many forms, ranging from folk 
religion where the gospel becomes so enculturated that the 
people fear that any small changes in the liturgy or ritual acts 
will break a spell. It includes ecclesiasticism and sectarianism. 
The zeal of the latter is often mistaken for mission or evange-
lism: 
 

In its extreme form it is more accurately defined as proselytism, which 
can be seen as the activity of those who seek justification for their own 
stance—a justification they do not find in themselves—by persuading 
and manipulating others to become like themselves.3 

 
 It would appear that from both hands of dysfunctional reli-
gion, if people could know one real and total experience of 
absolution, or the thorough forgiveness of all their guilt, they 
would realise what it is to be justified and free. 
The renewing of the health of the church must begin here with 
the healing balm of the euangelion itself. How is this healing 
applied? The precise steps, struggles, recovery, reshaping and 
modes to effect the cure will vary with denominations, cult-
ural groupings, temperaments and size of the congregation. 
                                                

2  Bruce Reed, The Dynamics of Religion: Process and Movement in Christian 
Churches, Darton, Longman & Todd, London, 1978, p. 63 (emphasis mine). 

3  Bruce Reed, The Dynamics of Religion, p. 84. 



GOSPEL INCANDESCENT 
 

 50 

 There are many models for church renewal. Some see it  
as a radical reshaping of outmoded ecclesiastical structures 
which inhibit the church’s mission. Others have seen new life 
come through the implementation of a missing factor in their 
church’s life. It might be the stress on discipleship, body life, 
small groups, forming a soul winning church, or adopting the 
new religious psychology of self-affirmation, and so forth. 
 As most of the authors of these models can usually testify, 
what they have written has worked in their situation. They may 
strike the chord of renewal. If it has been an authentic renewal 
then it will have brought people to the heart of the gospel’s 
dynamic. If it was only the morning cloud of another method 
then its promise will go with the heat of day. Our problem is 
that we are anxious to get onto a good thing, and we are oriented 
to take on another person’s strategy. But if we merely attempt  
to revamp another’s structure without ourselves being renewed 
by what the originator knew, then it will be bare form. It may 
produce ‘decisions’, ‘commitments’, and ‘soul winning’, and 
still grow a ‘fat’ church, ineffectual to be the salt of the earth. 
 To this the pastor may be moved to lash out at such 
hypocrisy and lack of godly marks in the congregation. Whip 
cracking, guilt enlarging, fear, dire warning, or emotional 
blackmail may result: 

 
Evangelicals can retool, tune up and debug their tradition endlessly in 
pursuit of the American version of aggiornamento; but unless there is a 
deepening in the heart of their faith, new methods and new masks are not 
going to help much. Evangelism-in-Depth and two-by-two house evan-
gelism can expand the trade routes of the gospel outside our church 
walls, but unless what we export is more than a two-dimensional carica-
ture of Christian spirituality, we will not overcome the credibility gap 
among consumers.4 

                                                
4  Richard F. Lovelace, Dynamics of Spiritual Life, IVP, Downers Grove, 

1979, p. 236. 
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 The failure in the church, the sickness of the community of 
the people of God stems from a basic failure to know the 
gospel. When people are genuinely renewed through one of 
the models mentioned above then it will be by the gospel, and 
those renewed will need to know and grow in the power of the 
gospel. Therefore, we need to teach the great truths of the 
biblical gospel in such a way that the Holy Spirit brings a 
revelation of its awful reality and joyful liberation to languid 
and dreary lives. 
 The lack of healthy motivation, coupled with legalism, 
enculturation and guilty fear, comes from an underlying inse-
curity in people’s lives. Their understanding of the great truths 
of justification, the holiness of God, the judgement of the cross 
and wonder of grace are reduced to shadows and bogeymen. 
 Grace always surprises people (e.g. Matt. 20:1–16; Rom. 
5:20; etc.). Not to be surprised is not to know it. Ministers and 
pastors are committed as elders to shepherd the flock. This 
means a primary teaching of the word of God. The church 
aches to know grace, justification, forgiveness, love, accept-
ance, hope, and life. Romans 10:17 says, ‘faith comes from 
what is heard, and what is heard comes by the preaching of 
Christ’. The preaching of Christ is Christ preaching by the 
preaching of the preacher. The preacher must teach his people. 
We will come to preaching and teaching further on, but for the 
moment let it be emphasised that the preaching ministry must 
have content, and that content is the euangelion. 
 It is this word which the Spirit uses. The Spirit also brings 
people to this living word. It is the word which they will need. 
It takes time to preach it. It may seem strange to the minds of 
the congregation. There may be little immediate response, but 
teach it, and keep on teaching it without being put off by the 
looks of some people’s faces (Ezek. 3:9). The preacher’s con-
fidence will be in the power of his message, he will not need 
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to react to people’s dullness, but love on, and teach on. Jesus 
calls this kingdom preaching and kingdom action in Mark 
4:26–32. The word sprouts and grows until the final harvest is 
ripe. And it takes time. 
 I worked with a small congregation in a spiritually indiffer-
ent industrial city for over two years and saw little response. I 
visited the members on the church roll who never attended 
services, but none came to church. We began a small Bible 
study as well, but still nothing but ‘talk’. The congregation was 
stationary. What I taught were the great doctrines of grace, 
God’s fatherhood, the justification of the cross, the necessity 
and possibility of regeneration. One Sunday a person who 
seemed most unlikely to show any response, yet attended regu-
larly, said after a service, ‘I understood what you were talking 
about this morning’. Shocked with unbelief on my part, I fol-
lowed her up to discover that the Holy Spirit had revitalised 
this very self-effacing and shy woman. Before I knew it she 
had told her friends. Within a couple of weeks others knew the 
whole freedom and peace of grace. The fellowship grew in 
love. Health and healing had come. 
 It was not until nearly twelve months after this that new 
people showed up at services. These were people whom I had 
never visited, or seen before. Many became Christians. The 
grass roots can feel out reality, and are attracted to it. 
 The health of the community will need to be sustained by 
grace for tensions may arise between those being renewed and 
those who feel threatened by it. The resentment of Cain will 
show itself. The elitism of those renewed will be close to the 
surface. Grace counteracts schism and enables the people of 
God to handle rejection graciously. 
 The early church did not begin with a structure, or a very 
clearly defined schema. Their structure and what method they 
had, flowed from their life together in the Spirit. Denominations 
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and churches already have certain forms and regulations. 
Generally they allow freedom to the local parish or church in 
the expression of its life. The grace of the gospel frees people 
from enculturation, while not having to reject their heritage. 
Rather than frame a model to bring action, it seems better to let 
the action of the gospel be the inspiration for the structures 
needed to express worship, care for the congregation, and out-
flow into the local community. 

AN INCARNATE COMMUNITY 

The people of God renewed by the energy of grace is a 
community of rich unity and diversity (e.g. Acts 2:44; 4:32; 
13:1–3; Eph. 2:1–22). The experience of forgiveness through 
the gift of the Spirit eliminates suspicion, flowing out in the 
love of mutual forgiveness and acceptance. The church is a 
charismatic community, enriched with the gifts of the glori-
fied Messiah, and equipped for powerful service. Love is tan-
gibly and warmly expressed through these gifts of grace (see 
‘A Community Ministry’, p. 46). 
 Being a community knitted together with each other and one 
with Christ makes the church the body of Christ. Paul describes 
the powerful reigning Lordship of Christ in Ephesians 1, saying 
that God ‘has put all things under his feet and has made him 
the head over all things for the church, which is his body, the 
fullness of him who fills all in all’ (Eph. l:22–23). God fills up, 
authenticates, and renews the creation which is subjected to 
futility (because of sin, Rom. 8:19ff.), through the body of 
Christ. The corporate community is the means by which Christ 
is present to, and expresses himself in, the world. As our bodies 
are the vehicles through which we express our personalities to 
others, then so it is with the body of Christ. 
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 The church as a whole catholic family is the body of Christ, 
as it also manifests itself in each local community. We say it 
is a microcosm of the macrocosm (e.g. 1 Cor. 12:12–13, 27–
31; Gal. 1:1–2; Phil. 1:1; 1 & 2 Thess. 1:1; etc.). The regular 
group meeting in someone’s house is called a church, whereas 
a travelling group, or a para-church ministry, never is. As the 
body of Christ, it relates to a local geographical area. 
 Patterned on the ministry of Jesus the Son of God, the sons 
of God are to be incarnate in the culture and community 
where they work out their lives (John 20:21). We will develop 
this in more detail in the next chapter. For now, it needs to be 
emphasised that the local community is to be indigenous in  
its own community. Together they have the responsibility of 
communicating the perennial gospel in terms that the people 
who live there understand. Trevor Lloyd raises the question: 
‘Should we worship in the community where we sleep—or 
sleep in the community in which we worship?’5 
 Let us underscore that the local congregation needs to 
express itself in its worship, service and witness, in terms of 
the language and life-style of the people where it lives. The 
new wine of the gospel will demand new modes of expression 
while simultaneously reinvigorating the old forms. 
 Australian churches have to ask serious questions in this 
regard concerning the cultural pluralism of the country when 
we largely only cater for middle-class, Anglo-Saxon, semi-
intellectual people of conservative political and moral persua-
sion. 
 The church at Corinth was indigenised in its local culture. 
Some commentators have called it the equivalent of a water-
side workers’ church. This brought certain problems both 

                                                
5  B. Trevor Lloyd, ‘The Life of the Local Church’ in Obeying Christ in a 

Changing World: vol. 2, The People of God (Fountain Books, Glasgow, 1977), p. 52. 
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theologically and ethically which Paul endeavoured to rectify. 
So he tells us that if the local body speaks in understandable 
language and ‘if all prophesy, and an unbeliever or outsider 
enters, he is convicted by all . . . the secrets of his heart are 
disclosed; and so, falling on his face, he will worship God and 
declare that God is really among you’ (1 Cor. 14:24–25). 
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Indigenisation of the Gospel 

 
In this chapter we shall expand the realisation (raised in the 
last chapter) that the church as the agent for evangelisation is 
to be incarnate in the people of its location. Our expansion 
will open up the relationship between the living gospel and 
the vast diversity of the world’s peoples and the cultures that 
identify them. 
 Experience in teaching and preaching has shown that West-
ern churches and Christians have difficulty in conceptualising 
the vast grouping of peoples. Partly, this is because of the effect 
of our own cultural biased emphasis on individualism, with its 
‘do it yourself ’  freedom. We are being made aware, by anthro-
pologists and others, of the fact that the earth is the home of 
more than 6000 different cultural modes. Alvin Toffler, in 
Future Shock, says the future is arriving in many and often very 
disconcerting forms.1 This includes radical cultural pluralism. It 
is to these cultures and subcultures that the gospel is to be 
communicated and in which it is to take transforming shape. 

                                                
1  Alvin Toffler, Future Shock, Pan Books, London, 1972. 
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 Before we look at the place and meaning of culture, or even 
God’s attitude towards culture and the Christians’ non-alliance 
or alliance with it, it is important to go back to the biblical 
revelation of God’s plan for the world’s peoples (already men-
tioned under ‘The Gospel and Creation’ in chapter 1, p. 10). 

‘LET ALL THE PEOPLES PRAISE THEE!’ 

The heading is a quotation from Psalm 67. As God makes 
known his saving power by his redemptive acts and the 
revelation of himself in those gracious works, so the nations, 
or the peoples, will rejoice. 
 God’s plan is to fill the earth with families of peoples (Gen. 
1:28–29; cf. Acts 14:17). The Lord’s concern for his peoples is 
seen in the Old Testament rollcalls of the nations (e.g. Gen. 
10:lff.). The judgement of the flood is shown to be required 
because men in their violence were wickedly corrupting the 
world and thereby working against God’s purpose. The building 
of the tower of Babel (in Gen. 11) was the corporate rebellious 
ego of man refusing to family the earth, resulting in the living 
God using the sin of man to scatter him. 
 Chapters 1–11 of the book of Genesis prepare us for the call 
of Abraham in chapter 12. By Abraham, God will not only make 
a great nation, but also through him, ‘all the families of the 
earth shall bless themselves’ (Gen. 12:1–3). God has no favour-
ites. Rather he has his elect people who are called by his word 
of grace, and their call is with a view to the redemption of all 
the families of the earth. 
 The aged patriarch Jacob, in blessing his sons, says of Judah, 
‘and to him shall be the obedience of the peoples’ (Gen. 
49:10). John, in the Revelation, sees that the Lamb who has 
been slain is the Lion of the tribe of Judah, the Root of David, 
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who has conquered, giving him the authority to open the seals 
of history (Rev. 5). The victory wrought at the cross is with a 
view to Christ’s winning the obedience of the nations. 
 We have seen that Israel was called of God to be a priest 
nation to all the nations. Psalm 2 (which is the most quoted 
Psalm in the New Testament) shows the Son inheriting the 
nations. This is taken up in Acts 1:8, which is linked with the 
action of the kingdom of God, showing the people of God 
being empowered by the Spirit for the purpose of going to the 
ends of the earth to bear witness to a diversity of peoples. 
 Let me underscore the point one more way. We saw in 
chapter 2 under ‘Motivation for Evangelism’ that the commis-
sion passages in Luke 24:44–49 and Matthew 28:18–20 have 
reference to evangelising the nations. The Greek word ethne 
in Matthew 28:19, translated in the RSV ‘nations’, is the same 
word from which we get ‘ethnic’. Whatever the exact transla-
tion should be, it is inclusive enough in its wide biblical con-
text to carry the meaning of ‘peoples’, and with these peoples, 
their life patterns and cultural expressions. 
 Mark 13:10 tells us that the goal of history is the preaching 
of the gospel to all nations. In the Revelation we have the excit-
ing picture of ‘a great multitude which no man could number, 
from every nation, from all tribes and peoples and tongues, 
standing before the throne and before the Lamb’ (Rev. 7:9). It 
is in the renewed heaven and earth, that the nations walk, ‘and 
the kings of the earth shall bring their glory into it’ (Rev. 21:24). 
 Some of the conclusions we can make from this survey are: 

• God’s purpose for the creation has to do with the 
peoples of the earth.  

• Through Jesus Christ the nations, as nations, or peoples, 
will come to the obedience of faith (this is Paul’s goal in 
evangelisation, Rom. 16:26).  
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• In the realisation of God’s purpose all the peoples will 
be unified as one family, but one family in the rich unity 
and diversity of their own cultural identity. This means 
it will not be a monochrome family, but a family of 
families.  

• The peoples will bring the great treasures of their 
cultures into the final purpose of God. These are not 
regarded as profane.  

• All this implies that the matrix of the earth’s cultures are 
to be the expression of the wisdom, beauty and manifold 
grace of God. It is into these cultures that the gospel is 
to be immersed by the identification of the gospel and 
its messengers.  

THE MOSAIC OF CULTURES 

Multitudes of peoples means a multitude of cultures. That is, 
each people is characterised by a variety of lifestyles, values, 
worldviews, habits, languages and linguistic variation, history 
and traditions. These are multitudinous expressions of life. 
Each of these forms a culture, making a beautiful mosaic, a 
richness and a unity which can only be fully known by the 
contribution of each segment of the whole. We can say, then, 
that each society of people which lives in certain physical, 
historical, political and economic environment develops a 
characteristic self-image and way of life. 
 Within the Australian culture there are not only a variety of 
ethnic groups interacting with the more general Anglo-Saxon 
culture, but also countless subcultures and even counter-
culture groupings. These, too, are frequently linked with class 
and working or employment traditions. 
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 One illustration of this in Australia would be the people of 
an industrial city like Broken Hill. Many of the early inhabit-
ants of Broken Hill were formerly Cornish miners of Moonta 
and Wallaroo copper mines in South Australia. By Christian 
denomination they were largely Methodists, but they were 
mixed with a significant proportion of Roman Catholics from 
other areas. The environment was harsh. The work of mining 
was often dangerous and took its toll on the health of the 
people. They were isolated by distance from other large cities. 
Conflict arose between mine management and the workers. 
The hard hand of those in authority was used to put down 
industrial unrest. Life today in Broken Hill is a forcing 
together of these things, linked with modern affluence, but 
wrought out of struggle, rebelliousness, self-defence, and the 
feeling of being neglected by the big cities. It is proudly 
working-class, forged together in a comradeship of mates. 
Within the Australian culture this is a culture, it is a people, a 
family, a society within the wider Australian society. 

DEFINING CULTURE 

First, we need to set the word ‘culture’ in perspective. When I 
was moving from a ministry in a fairly remote rural area to a 
more established and wealthy area, a church leader said to me, 
‘You should find more culture in your new appointment’. By 
that he meant a higher level of intellectual development, use 
of the arts, and fineness of living. Some writers have wanted 
to defend the view that fineness of art, music, beauty, and the 
aesthetic taste or style denotes culture. Culture does have to 
do with the history and development of a society. However, to 
use the term ‘cultured’ to describe a person, or people know-
ledgeable about such things as art, music and philosophy, is to 
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use the term as it was borrowed from the French. Thus many 
English-speaking people may think of the term ‘culture’ as 
that which has to do with good manners and other accoutre-
ments of the ‘upper’ social classes. 
 God is ‘the God of all grace’ (1 Pet. 5:10), which means all 
that God is, is graciousness, and all he does is the working of 
his grace. The word ‘grace’ has to do with that love and life  
of God which goes out to do us good in spite of our rejection of 
him. It is this grace which is beautiful. Grace carries with it the 
expression of elegance, harmony and beauty. We read that God 
‘has made everything beautiful in its time’ (Eccl. 3:11) and we 
are told that the creation reflects the beauty and love of its 
creator (Isa. 6:3; Ps. 19; 33:5; Rom. 1:19; etc.). Created in the 
image and likeness of God, men and women personally and 
corporately reflect and show the nature and symphony of God. 
 Therefore the cultures of the world’s peoples, as the 
expression of the Father’s eternal family plan, are designed to 
show the beauty of God’s grace. It is marred by sin, but man 
is still man, and cannot erase the unique wonder of his 
humanity. The beauty of each of the world’s cultures is not to 
be confused with ‘upper social classness’, which can also be 
ravaged by greed and hypocrisy. 
 Culture involves the transmitted heritage of man. The word 
‘culture’ is ultimately derived from the Latin root which 
means ‘to till or to cultivate’. In 1871, E. B. Tylor defined 
culture as: 

 
. . . that complex whole which includes knowledge, belief, art, morals, 
law, custom, and any other capabilities and habits acquired by man as a 
member of society.2 
 

                                                
2  Quoted in ‘Culture’ by Edwin M. Yamauchi in Baker’s Dictionary of 

Christian Ethics, ed. C. F. H. Henry (Canon Press, Washington DC, 1973), p. 158. 
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 Culture is seen by anthropologists as consisting of patterns: 
 
. . . explicit and implicit, of and for behavior acquired and transmitted 
by symbols, constituting the distinctive achievement of human groups, 
including their embodiments in artifacts; the essential core of culture 
consists of traditional (i.e. historically derived and selected) ideas and 
especially their attached values; culture systems may, on the one hand, 
be considered as products of action, on the other as conditioning 
elements of further action.3 
 

 Charles Kraft says that the perspective of culture as quoted 
above sees the relationship between human beings and their 
culture as being similar in many respects to that between fish 
and water.4 This means that men and women are totally and 
inextricably immersed in culture. We see the world from the 
background and the conditioning of our culture. It shapes our 
thinking and our acting. We may be unaware of the influence 
of culture upon us, calling our understanding of things ‘just 
natural’ or ‘human nature’. It’s just natural to eat three meals  
a day, isn’t it? It’s only human nature for teenagers to rebel 
against their elders, isn’t it? The answer to both questions is, 
‘No’. 

DIVERSITY AND COMMONALITY OF CULTURE 

There are some things which unify people across cultures. 
Creationally, men and women together equal mankind (Gen. 
5:2). We are told that God ‘made from one every nation of 
men to live on all the face of the earth, having determined 
allotted periods and the boundaries of their habitation, that 
                                                

3  Kroeber and Kluckhohn, 1952, quoted by Charles H. Kraft in Christianity in 
Culture (Orbis Books, Maryknoll, 1994), p. 46. 

4  C. H. Kraft, Christianity in Culture, p. 46. 
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they should seek God, in the hope that they might feel after 
him and find him’ (Acts 17:26f.). These verses show the unity 
of man in Adam where all are created to be God’s offspring 
and sons (Acts 17:28f.; cf. Luke 3:38). But we are also told of 
the diversity of these families in their different geographical 
homes with their accompanying cultures. 
 The gifts given to the mosaic of cultures vary as do the gifts 
given to the members of the church. But none are superior and 
others inferior. All are to contribute to each other and so 
display the grace of God in a complementary unity. Western 
people, including Western Christians, have a strong drive to 
evaluate other cultures by the modes of their own culture:  
 

Western logic was considered to be proper logic and those who do not 
think in our way were said to be ‘prelogical,’ ‘prescientific,’ or possessed 
of a ‘primitive mentality’ . . . Western Christians often saw such diver-
gence from ‘normality’ as the result of unchecked sin in these other 
cultures. If such peoples were to be won to Christ, they would first need 
to be ‘civilised’ in order to be evangelized.5 

 
 Kraft argues that every cultural system should be evaluated 
in terms of its own ideals. Every culture also stands under the 
judgement of the living word of God. There is no superior 
culture. God does not view Western middle-class culture as 
the ideal for the rest of the world. 
 We are conditioned to evaluate people and culture in terms 
of efficiency. This is the way redundant machines are evalu-
ated. We have learned to live with this evaluation (although it 
destroys us) and we also consider things like individual free-
dom, mobility, privacy, personal health, and a host of similar 
things as ‘good’. 
 
                                                

5  C. H. Kraft, Christianity in Culture, p. 81. 
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 Take the Australian Aboriginal culture, for example. Is this 
inferior to Western culture? ‘No’ we say, yet we think of it as 
primitive in the sense of not being up to our standards. There 
can be no doubt that technologically we are an advanced 
culture, but is this the standard by which to judge? Is our 
culture holding together? What of our family life, the health of 
our relationships and our relationship with the creation? We 
know the answers—and our culture is under the judgement of 
the word of God. The Aboriginal knows how to live in the 
Australian environment. There is a strong sense of community 
and familyhood. There are also certain practices which the 
word of God and the love of Christ would renew. 

GOD AND CULTURE 

In his book Christ and Culture, Richard Niebuhr deals with 
Christians who see Christ’s attitude to culture in the following 
ways: ‘Christ Against Culture’; ‘The Christ of Culture’; ‘Christ 
Above Culture’; ‘Christ and Culture in Paradox’; and ‘Christ 
the Transformer of Culture’.6 
 Those who see God as against culture base their stance on 
such verses as 1 John 2:15f. and 5:19. Culture is viewed as 
‘the world’. For them the evil they see around them is culture. 
Therefore, one must withdraw from the world, and they 
require their converts to abandon their cultural identity on 
turning to Christ. So one must withdraw from the world, 
escape from it, and set up a religious ghetto of separateness. 
An example in church history of this approach was Tertullian. 
 A fallacy of this approach is to think that one can escape 
one’s culture. But our culture is not only around us, but also 
                                                

6  H. Richard Niebuhr, Christ and Culture, Harper & Row, New York, 1975. 
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within us, even in a monastic order. All we can do is alter, 
replace, add to, or transform the culture we have received. 
 Other people wish to identify God with their own particular 
culture. Here Christ becomes a chameleon: 
 

. . . the word ‘Christ’ in this connection is nothing but an honorific and 
emotional term by means of which each period attaches numinous 
quality to its personified ideals. Now this word designates a wise man, 
a philosopher, now a monk, now a reformer, now a democrat, and 
again a king.7  

 
In this situation God is seen as endorsing the American way of 
life, middle-class values of being nice, or our political and 
economic systems. For example, a large cross-denominational 
group of Christians in an affluent Australian town contended 
that no one could be a true Christian and vote for the 
Australian Labor Party. 
 God has always communicated his word and revealed 
himself to people in their cultures. He is not bound to any one 
culture. The living Father showed himself to Abraham, a man 
who lived in a Semitic and nomadic culture. With his family, 
Abraham came out of idolatry into a friendship with God. 
Following this, the family modified certain aspects of its 
culture because of a whole changing pattern in their world 
view. 
 Israel’s history was one in which God continued to reveal 
himself to them during a history of change in cultural 
patterns—from the life in Egypt to that of the wilderness 
settling in Canaan, having a king, the exile, the restoration and 
so on. But their worship, their lives and their faith were 
expressed in terms of their culture and God spoke to them in 
that context. 
                                                

7  H. R. Niebuhr, Christ and Culture, p. 107. 
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 God’s communication with people is never abstract, remote 
or mechanical. It is always personal, dynamic, and actional 
communication. In Jesus the Messiah, the true Son of God, 
the living Father makes himself known. God does not bring 
salvation by a form of messages written in the sky, but by 
coming as human flesh and blood. Jesus is ‘Immanuel’—God 
with us. He enters our culture, making his home with us. His 
was Hebrew culture, and Aramaic language. The cultural 
setting into which Jesus came was different in many ways 
from when God appeared to Abraham. Christ’s identification 
was total. As a man he shared in the suffering of his people. 
Paul says he was born of a woman and under the law. 
 He related to people as a brother without coming to con-
demn them (John 3:17; Gal. 4:4; Heb. 2:11ff.). In his talking 
with people, we see his authority in the expression of the power 
of love. He is not condescending, in fact he asks the woman at 
the well for a drink of water, appealing to her human kindness. 
Jesus rubbed shoulders with his brethren (1 John 1:1–5) so that 
in his identification with them, the incarnate Son reveals the life 
of the Father himself (John 14:6ff.). It is not as if this is all, the 
God who was in Christ reconciling the world, identifies himself 
totally by bearing the sin of the brethren who hate him without 
cause, entering into their suffering to destroy it, becoming sin 
for them (i.e. taking the debased aspects of our cultures), even 
tasting death for every man. 
 The implications of this for evangelisation are enormous, 
as well as urgent. We see God interacting with a group of 
people through successive stages of cultural change. These 
people were given a dynamic and personal revelation of God 
which was in every way authentic, yet they perceived God in 
terms of their cultural involvement. 
 This is the Father from whom every family in heaven and 
on earth is derived (Eph. 3:14). His purpose is to know all the 
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families of the earth and to liberate them from their idolatries 
by revealing himself to them in their cultural mediums. 

BEARING WITNESS TO THE PEOPLES 

Acts 1:8 tells us that the gift of the Holy Spirit is to be Christ’s 
witness to all the peoples of the earth. On the day of Pentecost 
those who received the Spirit were Jews and the gospel was 
proclaimed to those who heard, in terms of their Jewish culture. 
For the apostle Peter, the message had come to him in the 
thought form and experience of a Hebrew of his time. It needed 
a vision from the Lord to get Peter to take the gospel to an 
‘unclean’ Roman centurion. After the vision Peter began by 
saying, ‘Truly I perceive that God shows no partiality, but in 
every nation any one who fears him and does what is right  
is acceptable to him’ (Acts 10:34f.). The consequence was 
wonderful, for as Peter brought the word of Jesus Christ, the 
events of the cross and resurrection and the promise of forgive-
ness of sins to all who believe in his name, the Holy Spirit fell 
on all who heard the word. 
 Paul was called by God as an apostle to the Gentiles—the 
nations, the peoples. At Galatia many had received the gift of 
the Spirit through Paul’s open proclamation of Christ crucified 
(Gal. 3:lff.). However, after Paul had moved on, a group of 
Jewish Christians had come to these people insisting that they 
be circumcised and keep the law of Moses. The implication 
was that to be proper Christians they would need to change 
their culture and become Jews. Paul vehemently protested this, 
seeing it as a burden, a yoke which would lead them into bond-
age. It would prevent them from relating to God directly. 
 This is an extractionist approach. I won’t give examples of 
how this happens in mission situations outside of the Western 
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world.8 In Australia many of our methods of evangelisation 
are alien. Some of the imported productions are syncretised 
with the American way of life, or at least designed from the 
mentality of middle-class United States values. This is not to 
say some of these methods are not used in bringing people to 
conversion, but these approaches also alienate many others. 
 In the churches of Australia, most of the growing churches 
are situated in reasonably affluent growth areas. There are 
many other areas, thickly populated, industrial, trade areas 
where the churches are retreating. Evangelists look for more 
fruitful parishes or fields. Those of us who are accustomed to 
churchly ways, organ accompanied hymns, old-style buildings 
and archaic English can handle these things and even enjoy 
them. 
 But for many, many others this form of Christianity is 
associated with ‘religion’ which is seen as belonging to ‘them’; 
as old-fashioned, and for a particular social clientele. For 
instance, as a minister in Broken Hill my first news about the 
congregations I was to serve was that they were small in num-
ber and had only very few men participating. In the first years 
no new men ever attended services, except, perhaps for some 
special occasion. I always noticed that at these times, in spite of 
some bravado, the men always looked awkward and very self-
conscious. Then I did something I had not done before and 
something many congregations would have found difficult to 
understand. The husbands of two women in one of my 
churches offered to take me into the bar of their club. Standing 
at the bar I found myself in a new cultural environment. No 

                                                
8  See for example, ‘The Gospel, Cultural Context and Religious Syncretism’, 

by Byang Kato, in Let the Earth Hear His Voice: International Congress on World 
Evangelization, Lausanne, Switzerland, ed. J. D. Douglas (World Wide Publ., 
Minneapolis, 1975), pp. 1216ff. 
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women. Men familiarly drinking and talking. We bought 
drinks, but I found myself having difficulty in knowing how 
to stand, when to drink; in short, working out the ritual of a 
pub. Later I thought, if I felt awkward, yet at least I remem-
bered my from earlier days in a trade how to yarn with men, 
then what must these working men feel at the prospect of 
being in a non-escape building with culturally foreign people? 
 The gospel does not require a person to change his or her 
culture before they become Christians, or after they have 
become Christians. When churches enculturate the gospel into 
stretched wine skins, not only do they remove the gospel from 
the people, but they cannot handle the ever new wine of the 
eternal gospel. We need to remember that Jesus had much to 
do with the ‘common people’ whom the Pharisees (whose 
orthodoxy had frosted) had written off. Jesus also attracted 
sinners, tax collectors, harlots and those regarded as social 
dropouts by enculturated religious formalists. 
 Christian conversion is not linked to any one single culture 
any more than the gospel itself is. Conversion must take place 
within the terms of the culture of the people. Conversion 
means a change in the way people see themselves and the 
world under God’s fatherly care. This in turn must affect their 
understanding of their own culture, as well as helping them  
to relate to peoples of different cultures. Furthermore, it will 
be out of this that their cultural way can be transformed to 
manifest the wonder of God’s grace, not only in its lifestyle, 
but also in the great acts of love which contribute to life. 
 Therefore, to be evangelising in Australia cannot be rele-
gated to the having of another ‘evangelistic crusade’. These 
have a ministry, but not unless the local churches are bringing 
the gospel through vitally to the people who live in their areas. 
Experience has shown that unless the local churches are alive 
to the gospel themselves, they cannot handle the converts 
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referred to them from mass campaigns. Rather, the local 
church should be bearing witness where people are. Taking 
working-class people, or counter-culture people, or immigrant 
groups into a middle-class lifestyle will tend to fossilise them, 
force them to wear suits and so forth, and cut them off from 
the very people where the church has little contact.9 

ALL THINGS FOR ALL MEN. 

This is the way Paul, the apostle to the peoples, expressed his 
way of evangelising: 
 

For though I am free from all men, I have made myself a slave to all, 
that I might win the more. To the Jews I became as a Jew, in order to 
win Jews; to those under the law I became as one under the law—
though not being myself under the law—that I might win those under 
the law. To those outside the law I became as one outside the law—not 
being without law toward God but under the law of Christ—that I 
might win those outside the law. To the weak I became weak, that I 
might win the weak. I have become all things to all men, that I might 
by all means save some. I do it all for the sake of the gospel, that I may 
share in its blessings (1 Cor. 9:19–23). 

 
Paul, like his Lord, identifies with the people to whom he 
goes. The context of the passage in 1 Corinthians tells of 
Paul’s freedom—his freedom to renounce his rights, and 
freedom not to impose his Jewishness on non-Jews. 
 By birth Paul was a Jew and proud of it (Phil. 3:l–11; 2 Cor. 
11:22). Prior to Christ intercepting him on the road to 
Damascus, Paul would have been entrenched in a religion 

                                                
9  See Culture, Class & Christian Beliefs, by John Benington (Scripture Union, 

London, 1974). 
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which was culture bound. In fact, it was by its cultural ways 
ritual, and laws that Paul sought for security. To be met by the 
God of all grace is to be freed from the grave clothes of 
legalism—the legalism that uses cultural peer group pressure 
and conformity patterns. This was the freedom of once-for-all 
justification from all guilt by God, the knowing of forgiveness 
and the presence of the Father himself by the power of the 
Holy Spirit. This freed Paul from all men and the power of the 
world, as opposed to God (1 Cor. 9:l–2, 19; Gal. 6:14). 
 The evangelist must be a free person if he or she is to be all 
things for all men. Churches frosted up with cultic bondage, 
once freed by the accepting grace of God are no longer bound 
by a ritualistic law as unbending as the law of the Medes and 
Persians. To be forgiven one must know love. To know love 
is to know God. To know God is a direct relationship which 
can now use tradition as a means to express oneself to God, 
without being enslaved to it or having to tenaciously hold on 
to it for fear of meeting God in judgement. 
 Some people try to free themselves by demolishing all 
tradition. But this does not free them, for they have to develop 
another cultic pattern to secure themselves. Paul was freed to 
relate to his Jewish kinsmen without having to impose the 
ways of the Gentiles upon them. Some Christians, in 
ministering or haranguing church people, attempt to impose a 
way of life upon them of which they are not part (e.g. we 
don’t have to become ‘Jesus freaks’, street people, or counter-
culture people before we can become Christians). To religious 
people, Paul identified as a religious person and, in this con-
text, preached the gospel of Christ. 
 Being free from the condemnation and tyranny of the law, 
Paul also can identify with those people who don’t have the 
written law explicated in Scripture (cf. Rom. 2:14). He is not 
anti God’s law, nor does he compromise himself, for the law 
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of Christ is the law of love, which is the essence of the law 
(Matt. 22:34–40; Rom. 13:8; Gal. 5:14; 6:2). 
 The motivating force behind Paul is that he ‘might by all 
means save some’, and it is for the sake of the gospel (1 Cor. 
9:22–23). In other words, Paul’s whole conduct is determined 
by the power of the gospel he knows. 
 Christians may enjoy a discussion about different cultures 
and be stirred up at the thought of imposing their way of life 
on other people. They may ask: ‘How do you go about this 
principle of identification in practice?’ And they may be 
looking for some ‘how to’s’ to accomplish it. 
 Identification is the action of love. Our culture causes us to 
talk much about it, to analyse and theorise, which may all be 
helpful, but won’t actually do it. The Australian columnist, 
Peregrine Worsthorne, writes of the alienation of the church in 
England from the working classes, and this in spite of 
successive primates’ concern for ‘the people’. Even with left-
wing political tracts critical of capitalism and favourable to 
collectivist solutions, it has attracted few. He writes: 
 

After giving a lecture recently at St. George’s Windsor—the Church of 
England’s staff, so to speak—I got into a conversation with an ardent 
young working class cleric in charge of a parish in darkest Liverpool, 
whose accent was impeccably proletarian, as was his clothing. But how 
would his tower block parishioners have reacted to being described as 
‘locked in a cycle of deprivation and oppression’?10 

 
 To identify is to love. It costs something. It takes time. 
Though it may happen without great conscious effort to show 
oneself identifying with the locals, it will include suffering. 
 The local church must see the gospel ‘indigenised’ in the 
surrounding culture, that is, taking root in the soil. This is the 
                                                

10  The Australian, 26–27 July 1980. 
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incarnation of the gospel and, as it takes root, it can transform 
the culture. 

RENEWAL OF THE CULTURE. 

Cultures and peoples are not renewed, or transformed, by 
church official pronouncements about sins, injustices or cor-
rupt practices. Central to culture is its worldview, its view  
of God, themselves, the creation and life. Changes in cultures 
take place when this worldview is radicalised. It takes time. 
Anthropologists have shown that changes forced at the periph-
ery of culture cause ‘ripples’ of influence on the world view 
of that culture. But where there is a change in world view 
through a change of allegiance, with all the re-evaluation and 
subsequent reinterpretation that ensues, then customs and 
habits take new shape and form. 
 We understand this to come from the power of the gospel 
itself as people have a direct relationship with God. Legisla-
tion to abolish slavery in England, for instance, would never 
have succeeded if it had not been for the groundswell of 
people whose world view and values had been affected by the 
power of grace and holiness. 
 The gospel, as we have seen in the first chapter, is whol-
istic—affecting men and women in the whole of their lives. It 
also makes demands over the whole lifestyle, though not in 
legalistic fashion. It is by the gospel, the evangel, that cultures 
and peoples are rescued from corruption and destruction and 
their beauty displayed. Evangelising has to do with prophetic 
proclamation, with preaching and teaching.    
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The Medium Is the Message 

 

Trying to play safe, I first titled this chapter, ‘The Medium and 
the Message’. Being cautious, I wanted to show the gospel as 
an objective reality, in spite of the belief or unbelief in it by 
man. I soon discovered that we cannot truly know the gospel 
apart from the Author and Communicator of the message itself. 
God communicates his message personally through the Holy 
Spirit. Yet, normally the Spirit speaks by and through the med-
ium of his anointed servants. So, at this point we are in accord 
with Marshall McLuhan’s famous dictum: ‘The medium is the 
message’.1 
 We may experience a conflict between things which are 
objective and those which are subjective. It is untrue to say that 
the truth of the resurrection, for example, is made true only by 
my believing it in my heart. Feeling it does not validate it. The 
word of God does not become the word of God when I sur-
render to it. What God has done in Jesus Christ has been done 
                                                

1  Marshall McLuhan first introduced this term in his book, Understanding 
Media: The Extensions of Man (Routledge & Kegan Paul, London, 1964). 
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objectively, at a point of time, in history, whether I believe it or 
not. In fact, it is only because Jesus Christ has once for all 
borne the penalty of all the sin of all men that any one person 
can subjectively know freedom and forgiveness. 
 On the other hand, to turn the word of God or the Bible 
into a systematised program of operation is to turn it into a 
propositional abstraction. Evangelistic messages can become 
arid propositions which say, ‘If you believe these things . . . ’ 
Two ever-active dangers in this approach are that our system-
atisation of the gospel must fit into the cultural philosophical 
mould of the systematiser. The other is that abstracted state-
ments become sterile. 
 Jesus said to the Pharisees, ‘You search the scriptures, 
because you think that in them you have eternal life’. And so 
they did. With energy they transmogrified the Scriptures into 
their own system. But though they read the Scriptures Jesus 
says to them, ‘His voice you have never heard . . . you have not 
the love of God within you . . . If you believed Moses, you 
would believe me, for he wrote of me. But if you do not believe 
his writings, how will you believe my words?’ (John 5:30–47). 
 God uses human words to speak his word (1 Thess. 2:13; 
cf. Heb. 1:1f.; 1 Pet. l:10–12, 25). This chapter will endeavour 
to spell out how the proclaimers of the gospel proclaim the 
living word so that, by the ministry of the Holy Spirit, the 
medium becomes the vehicle of the message. 

‘WITNESSING’ 

To proclaim the gospel is to give witness to it. The mandate 
given by Christ in Luke 24 is that ‘repentance and forgiveness 
of sins should be preached in his name to all nations, 
beginning from Jerusalem. You are witnesses of these things’ 
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(vv. 47, 48). To ‘preach’ comes from the Greek word kerux, 
which means a messenger or proclaimer. We will deal more 
precisely with ‘proclaimer’ further on. For now, we want to 
see that the proclaimer was a witness. The proclaimer bears 
witness, or testifies to what he knows to be true. 
 ‘Witnessing’ often conjures a certain picture which may 
have become distorted or caricatured through a moralistic 
emphasis. It is emphasised that to be a good witness to others 
means living a ‘good’ life in the sight of others so as to impress 
people with the goodness of Christianity. People say, ‘They 
(sinners, the world) should know we are Christians by the way 
we live’. We should ask what picture this really does portray if 
people only see Christians ‘being good’. That is all that will be 
seen, and they understand from this that Christianity is a 
religion of people who try to be good. They will probably also 
smell the hypocrisy. 
 Normally in the New Testament the term ‘witness’ refers 
to: (i) those whose proclamation bears witness to Christ; and 
(ii) the witness of Christ himself in the action of his saving 
work. These two aspects are often linked, so that those who 
give witness by their words and actions to who Jesus is and 
what he has done are the medium by whom Christ himself is 
actionally bearing witness to himself. 

THE WITNESS OF THE HOLY SPIRIT 

There can be no authentic proclamation without the Holy 
Spirit. Outside the Spirit, preaching or witnessing can only be 
a rehearsing of certain propositions, or a sharing of various 
experiences. 
 Repeatedly we are told that the Spirit will bear witness to 
Christ. In John 15:26, where Jesus is teaching during the night 
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of his betrayal, he says, ‘But when the Counsellor comes, whom 
I shall send to you from the Father, even the Spirit of truth, who 
proceeds from the Father, he will bear witness to me’. This is 
the Spirit of the Father (Matt. 10:20), the one who intimately 
knows the Father (1 Cor. 2:11). He is also known as ‘the Spirit 
of his Son’ (Gal. 4:6), ‘the Spirit of truth’, he bears witness to 
Christ. Jesus adds, ‘and you also are witnesses, because you 
have been with me from the beginning’ (John 15:27). 
 In John 16:7–11, Jesus says that the Spirit would convict 
the world of sin, righteousness and judgement. This convict-
ing is linked with the redemptive judgement that Jesus would 
accomplish on the cross. The convicting work of the Spirit is 
that action of revelation of the Spirit which will show men and 
women the drama and victory of Christ’s defeat of the world 
at the cross, exposing the reality of it to the closed con-
sciences of those who hear. 
 On the day of Pentecost this is what transpired. The Holy 
Spirit filled the 120 disciples. They, being filled with the truth 
of God, told the mighty works of God. A curious crowd heard 
Peter proclaim what this means in terms of Old Testament 
prophecy fulfilled in the saving life, death and resurrection of 
Jesus the Lord. The crowd was convicted, asking, ‘What shall 
we do?’ 
 The Spirit was the medium. The medium was the message. 
The message was heard through a group of men’s voices, 
Peter’s being foremost, but the disciples were the medium 
communicating the word of God, which is the very word of 
Christ by which Christ bears witness to himself. 
 Jesus says the Spirit ‘will guide you into all the truth; for 
he will not speak on his own authority, but whatever he hears 
he will speak, and he will declare to you the things that are to 
come. He will glorify me, for he will take what is mine and 
declare it to you’ (John 16:13–14). The witness of the Spirit 
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leads people not merely to certain propositions of truth, but 
into the truth. This truth is the truth of the Father as borne 
witness to and shown by the Son, Jesus. 
 Those who receive the Spirit have the witness of the Son 
within them (John 14:17), so that by the Spirit they know the 
Son. In knowing the Son, they know the Father and, by the 
Spirit’s witness, they cry, ‘Abba! Father!’ (Rom. 8:15–16). 
The Spirit teaches and guides the people of God, keeping 
them fresh in the love and power of Christ, sending them to 
testify to the world. 

THE WITNESS OF THE PEOPLE OF GOD 

Already we have seen in John 15:26f., that Jesus speaks of the 
witness of the Spirit and the witness of those who had been 
with him as one whole witness, who communicates and con-
firms the truth of Christ. The people of God as a witness to the 
nations has an Old Testament precedent, even though Israel is 
not viewed as being an evangelist to the nations (Exod. 19:5–6; 
Isa. 44:8–9; 55:3–5). In Acts 1, where Jesus is amongst the 
disciples as the glorified Lord, speaking about the kingdom of 
God and the coming of the promised Holy Spirit, all in the 
flavour of Psalm 2 with its emphasis on the anointed Son win-
ning the nations, he says, ‘But you shall receive power when 
the Holy Spirit has come upon you; and you shall be my 
witnesses in Jerusalem and in all Judea and Samaria and to the 
end of the earth’. The Spirit is given to empower the people of 
God for witness to all the peoples. By internalising the truth of 
the gospel in the lives of the people of God, they speak of 
what they know and their proclamation is bearing witness. A 
similar emphasis is found in Luke 24:47–49 where those who 
are to preach repentance and forgiveness of sins to the nations 
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are assured of the promise of the Father coming upon them, 
which will clothe them with power from on high. 
 The people of God’s witness to Christ, by the powerful wit-
ness of the Spirit, has the character and nature of prophecy.2 To 
return to the events of Pentecost, we see that Peter’s quota- 
tion from Joel states that ‘I will pour out my Spirit upon all 
flesh, and your sons and your daughters shall prophesy’ (Acts 
2:17; cf. v.18). All true prophecy is given by the Holy Spirit, as  
2 Peter 1:21 informs us, ‘no prophecy ever came by the impulse 
of man, but men moved by the Holy Spirit spoke from God’. 
 Prophecy is not merely religious or biblical talk about God. 
The prophets of the Old Testament were those who had stood 
in the Lord’s council and brought the Lord’s word to men (Jer. 
23:18–22). Prophecy has a future focus to it in that God ‘does 
nothing, without revealing his secret to his servants the proph-
ets’ (Amos 3:7). This means that God tells his people what he 
is about in history, by his servants the prophets. However, this 
is not to be thought of as curious speculation about the future or 
futurology for its own sake. Prophecy is the bringing of the 
word of God confrontingly and dynamically to the immediate 
theatre of life. 
 We are told that all prophecy has as its essential matrix its 
witness to Jesus Christ. This must mean that the Son of God is 
the one through whom all things come into being and the one 
through whom the Father’s eternal plan for his creation is ful-
filled. In 1 Peter 1:10–12 we are told that it was to Christ that 
the prophets bore witness, but now, through the Holy Spirit, 
this good news has been preached to us. To prophesy is to 
proclaim the word of God (1 Pet. 1:23–25). It is not to preach  
a word about the word of God. True witness is a bringing of 
the word itself in a continuity. 
                                                

2  For an enlargement of this feature, see LFS No. 7 ‘Prophecy: Its Meaning, 
Scope, and Significance’ (Living Faith Studies—vol. 1). 
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 To reinforce this, Revelation 19:10 says, ‘For the testimony 
of Jesus is the spirit of prophecy’. We have already stated that 
from the beginning of the ministry of the prophets the essence 
(spirit) of their messages was the testimony of Jesus. Not 
merely does this refer to the testimony which the prophets 
bear to Christ, for there is more. It also means that in the 
action of that testimony by the Spirit, Christ himself is bearing 
witness by his action upon people’s lives. The implications of 
this are enormous, for it means that the witness of Jesus is the 
works he continues to do right through history and, in the 
present age, through his witnessing people. 
 We see this illustrated in the book of Acts. Some have said 
that, rather than call this account ‘The Acts of the Apostles’, it 
could well be entitled ‘The Acts of the Holy Spirit’. We could 
also call it ‘The Acts of Jesus Christ’, for it describes what the 
reigning Lord (who is with his people until the end of the age) 
is accomplishing through his church in the world. In John 
17:20, Jesus has prayed for those who would believe in him 
through the word of his disciples. In Acts, with the Spirit hav-
ing come, the crowd received Peter’s word (2:41) of witness 
to Christ. It was prophetic and, in effect, the word of God, for 
it brought the salvation of Christ to people’s lives. In Acts 4, 
the apostles had been punished and threatened for preaching. 
The church in unison prays, is filled again with the Holy 
Spirit, with the result that they all ‘spoke the word of God 
with boldness’ (v. 31). 
 In Acts 8:4 it says, ‘Now those who were scattered went 
about preaching the word’ (they were scattered largely because 
of the persecution of the church by Saul). Philip went to the 
Samaritans with powerful effect. Those scattered not only spoke 
the word to Jews, but also were so full of their message that, 
with a fluent spontaneity, they spoke to Greeks as well. We 
are told, ‘the hand of the Lord was with them, and a great 
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number that believed turned to the Lord’. The witness of these 
people to Christ by the Spirit was the revelation of Christ in 
the power of his Lordship. From this the splendid church at 
Antioch was established, from whence came a great evange-
lising flow of life (Acts 11:19–26). 
 In this light we can also better understand what happened  
at Ephesus where, following the preaching of Paul, ‘all the 
residents of Asia heard the word of the Lord, both Jews and 
Greeks’. How? As they witnessed to Christ, they spoke the 
word of the Lord, for, we are told a little further on, ‘So  
the word of the Lord grew and prevailed mightily’ (Acts 19:10, 
20). It is clear that the people of God bore witness as a people 
and personally. We affirm that the Scriptures of the Old and 
New Testaments, by their witness to Christ, are the word of 
God; a prophetic and apostolic deposit to whose final authority 
our witness is subject. But it is demeaning to lock the word of 
God into the Scriptures or to say that witnessing is merely 
quoting Scripture. We could not say this of the early Christians, 
and we should not impose it for the people of God today. 
 The word of God, as the prophet Jeremiah tells, is not the 
straw-like dreams of the human heart, but a hammer which 
breaks the hard rocks of unbelief and resentment into pieces 
(Jer. 23:29). In Thessalonica, Paul thanks God that pagans had 
received the word of God from him. This is ‘what it really is’, 
Paul says and it is the activity of this word which is still at 
work in the believers (1 Thess. 2:13). 

WITNESS BY PROCLAMATION 

All true proclamation is witness. Unless the one who pro-
claims the gospel bears witness to what he knows, it will not 
be true proclamation. 
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 It is by the unique wisdom of proclamation that God chooses 
to save men. The world, steeped in its own system of wisdom 
which arises out of its rejection of the truth, calls such 
preaching ‘stupid’. Undaunted by the taunts of the world, Paul 
persists and writes, ‘For since, in the wisdom of God, the world 
did not know God through wisdom, it pleased God through the 
folly of what we preach to save those who believe’ (1 Cor. 
1:21). Preaching is God’s means of saving those who believe. 
Paul sums up his emphasis and action as an apostle when he 
says, ‘For Christ did not send me to baptize but to preach the 
gospel [euangelizithai, i.e. to be evangelising], and not with 
eloquent wisdom, lest the cross of Christ be emptied of its 
power’. It is the word of the cross, the testimony to Christ and 
him crucified, the word of God which is the power of God to 
those being saved (1 Cor. 1:17–18). 
 In some quarters, preaching has fallen into disrepute. This 
is indicative of the place given to preaching in certain factions 
of Christendom where it is almost overshadowed by liturgy, 
the performance, or discussion. We should not confuse New 
Testament proclamation with many of the images we have of 
the parson giving the sermon. It has also been said that much 
of the modern disparagement of preaching is a clergy phe-
nomenon. 
 One of the foremost words used in the New Testament for 
proclaiming the gospel is the Greek word, kērussō, which is 
used sixty one times. Its meaning is that of ‘heralding’. ‘The 
concept of heralding . . . is the characteristic way throughout 
the entire New Testament of referring to the ongoing 
proclamation of the Christ-event’. 3 
 

                                                
3  R. H. Mounce, The Essential Nature of New Testament Preaching, 

Eerdmans, Grand Rapids, 1960, p. 52. 
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 This person was the official messenger who would stand in 
the market place and, after blowing a trumpet to call the atten-
tion of the crowd, would proclaim the edict of the Emperor. 
This proclamation was a royal command and expected the 
response of obedience from those who heard. Furthermore: 
 

. . . it was essential that the herald be a man of considerable self-
control. The proclamation must be delivered exactly as it was received. 
As the mouthpiece of his master he dare not add his own interpreta-
tion.4  

 
This is the background of the word which is applied to those 
who herald the kerugma. 
 Therefore the proclaimer of the gospel does not come in his 
own name or even that of his particular denomination, but in 
the name of the Lord God of hosts who demands to be heard. 
He does not need to apologise for what he is about to say, nor 
has he authority to leave out some portions which would 
diminish the response he would like to see. Neither is he free 
to add what his Lord did not give him to say. 
 The distinction often made between preaching and teaching 
can be exaggerated. The distorted idea is that preaching is a 
kind of soft sell, or even a hard sell attempt to arouse interest 
in order that the client capitulates to the gospel salesman. It 
may not always be as perverted an approach as this. True 
proclamation carries substance and content. Following the 
initial preaching comes the teaching of what discipleship 
means. The words ‘to proclaim’ and ‘to teach’ overlap in the 
New Testament, so that often when Jesus is preaching to the 
crowds we find that he is teaching them. 
 Proclamation is not following a stereotyped pattern. We 
have already seen in chapter 1 that the kerugma had certain 

                                                
4  R. H. Mounce, The Essential Nature of New Testament Preaching, p. 13. 
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basic and essential elements to it, although there was a diversity 
in presentation. Yet in whatever place it was proclaimed, the 
apostles expounded the nature of the gospel itself. In Acts 
19:8–10 we find Paul arguing and pleading about the kingdom 
of God for two years. This indicates that the preacher must 
know the substance of the gospel. Having renounced the lazi-
ness of activism he will give himself to prayer and the word of 
God. He will preach what he has been shown, so that even 
when he is called upon to speak or answer without time to write 
notes in preparation, he will draw upon what God has shown 
him, relying upon the Holy Spirit to relate it to his hearers. 
 The need of today is effective biblical teaching aflame with 
the Spirit’s fire, proclaimed by transparent witnesses. Teaching 
must not be confused with dreary, intellectual, lecture-style pro-
position papers. True teaching is prophetic. It is authoritative. It 
is the medium which brings a revelation of Christ to the hearers. 
Seen from this perspective, the evangelist is not so much con-
cerned to bring souls to Christ, but, by the Spirit’s witness, he 
brings Christ to people. The preaching we need is an event, an 
act of God. ‘We are ambassadors for Christ, God making his 
appeal through us’ (2 Cor. 5:18–21). There is no discontinuity 
between the proclaimer and the one who sends him. It is in the 
humanity of the one who lovingly identifies with his hearers, 
has listened to them, shared with them, and dared to catch their 
question, that the gospel is proclaimed. 
 While not discounting the authentic place and the need for 
‘Christian presence’ with people, or the opportunities for hon-
est dialogue, in the midst of conflicting values and idolatries, 
the word of the cross must be declared. The mode and manner 
of declaration will vary from person to person and peoples to 
peoples, so that in Australia today the ‘pulpiteering’ style with 
histrionics and the intrusion of another world would not be 
helpful. But proclamation there must be. Sociologist Peter 
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Berger was recorded by ‘Time’ magazine some years ago as 
saying, ‘Ages of faith are not marked by dialogue, but by 
proclamation’.5 

PROCLAIMING WITH INTEGRITY 

Proclamation of the gospel is always personal. This is so 
whether the evangelist is speaking personally to a crowd of 
persons, to a family group or on a one to one basis. Whatever 
the numbers, the one or ones proclaiming the gospel are under 
the obligation of the gospel preached to do so with integrity. 
 Reference has been made to the fact that evangelising is 
not to be confused with being a salesman. We are mistaken if 
we have the image of an evangelist as being a powerful 
advertiser for the kingdom of God. This does not mean that 
there is anything intrinsically wrong with selling as a profes-
sion or with the primary function of advertising. But more 
often than not, these activities can be distorted into a 
technique which attempts to condition reflexes to react like 
Pavlov’s dogs. We also know that the patter of the sales pitch 
and its accompanying PR reduces its product to slogans or 
hideous flickering idiocy. Also remember that there is always 
the pressure of statistics and success upon a salesman to make 
a sale and to realise profits. The proclaimer of the truth cannot 
make the truth true by a series of half truths. 
 In 2 Corinthians, Paul gives us many brilliant insights into 
his character as an apostle. He shares his struggles, fears, 
suffering, joys and hopes. Paul also expresses his confidence 
in the gospel he proclaims, saying that it is God in Christ who 
always leads in triumph. ‘For’, he says, ‘we are not, like so 
                                                

5  Peter L. Berger, quoted in ‘The Death of “Relevance” ’, Time, Oct. 11, 1971. 
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many, peddlers of God’s word; but as men of sincerity, as 
commissioned by God, in the sight of God we speak in Christ’ 
(2 Cor. 2:14–17). 
 At Corinth there were those who peddled the gospel. The 
Greek word (used only here in the New Testament) for ped-
dlers denotes the act of retailing merchandise, that is, they sell 
it. Their gain, like some modern gospel financiers, could be to 
sell the gospel for their own profit. Or it could mean that, by 
their way of preaching, they distort and embellish the word of 
God’s pure grace. Whatever way, such peddling perverts the 
gospel, using it for one’s own ends. 
 It is a shabby way. It is an underhanded, ‘don’t come too 
close’ trick. Paul’s proclamation was with ‘sincerity’. The 
Greek word for sincerity means ‘judged by sunlight’. Paul 
was transparent. He was open. He was there as himself, giving 
himself, and for all to see. Knowing the cleansing of forgive-
ness, he had nothing to hide. Freed from his past, his shame 
was dissolved. He did not have to be more than he was, or put 
himself down. He was not enslaved by comparing himself 
with others (2 Cor. 10:12). 
 If we have to dress up the gospel we preach, or are 
ashamed of its nakedness, this stems from a failure to believe 
in or know the gospel we proffer. It means we are unsure of it 
and shaky about its substance, for the substance of the gospel 
will itself affect the way it is given. The grace and cleansing 
of the cross heals us of this inherent disappointment in the 
gospel, to regain our integrity as persons who have no need to 
be ashamed of the gospel. 
 The gospel is not a form of propaganda. Modern propa-
ganda is based upon scientific analyses of psychology and 
sociology. Its proponents attempt to control their techniques. 
But it is also the product of a society worshipping the idol of 
technique. Of the door-to-door salesman, Jacques Ellul says: 
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He remains a manipulator, in the shadow of the machine. He knows 
why he speaks certain words and what effect they should have. His 
words are no longer human words but technically calculated words; 
they no longer express a feeling or a spontaneous idea, but reflect an 
organization even when they seem entirely spontaneous.6 

 
Propaganda is a technique used to gain control over people. 
When the church uses innumerable sweetenings and adapta-
tions to adjust the gospel to this medium, then not only has 
she lost her integrity but also, by this means, she shows that 
the gospel has become syncretised with the prevailing culture. 
Propaganda is subtle—it does not have to be of the more 
radical approach which outwardly rejects certain supernatural 
aspects of the gospel. It can use the supernatural aspects and 
verses from the Bible in the arms of a psychological, emo-
tional or smooth technique. A gospel disseminated by such 
means is not the gospel: 
 

From the moment the church exposes itself to the conflict between 
sociological determinants and a contrary inspiration that comes from 
God and is directed towards God—from the moment the church uses 
propaganda and uses it successfully, it becomes, unremittingly, a 
purely sociological organization . . . it submits to the laws of efficiency 
in order to become a power in the world.7 

 
 The integrity of the proclaimer of the gospel has nothing to 
do with the manipulation of his hearers: 

We have renounced disgraceful, underhanded ways; we refuse to 
practice cunning or to tamper with God’s word, but by the open 
statement of the truth we would commend ourselves to every man’s 
conscience in the sight of God (2 Cor. 4:2).  

                                                
6  Jacques Ellul, Propaganda: The Formation of Men’s Attitudes, Vintage 

Books, New York, 1973, p. 24. 
7  J. Ellul, Propaganda, p. 231. 



GOSPEL INCANDESCENT 
 

 88 

We are boggled by results. People say, after a particular way 
of preaching has been questioned because it appears exploi-
tative, ‘Ah, but it gets lots of converts’. Do we settle for the 
lie that the end justifies the means? What kind of converts will 
we have? People can convert to many forms of religious 
persuasion and ideology. 
 Paul refused to play tricks. This is necessary in the way we 
proclaim and in the way we solicit responses. We must be 
honest and clear. If we believe in the power of the gospel and 
the presence of the Holy Spirit, we will let the gospel do its 
own work and let people respond freely by its power. We do 
not need them to respond for our sakes, nor do we have to 
threaten or vilify to prove our product. 
 Once, after I had preached on the healing of Naaman and 
how he came to know the true God without trickery, magic or 
by the powers of men, a visitor spoke with me. He was moved 
by the fact that it was the prophetic word which had evoked 
faith. He was disillusioned by what he had experienced of 
Christianity. He told me how he and another man had gone 
out door knocking for the cause of the kingdom of God. He 
was new to it and gaining experience. In one street a man’s 
car had broken down and he asked his leader if they could 
give a hand to start the car. The leader refused, saying they 
had not enough time to be slanted from their task! 
 Proclaiming the gospel is personal. It is not viewing per-
sons as potential converts. It is a giving of oneself. Paul says 
they never used words of flattery to lull people into a sense of 
false security. They sought to please God, they were gentle 
and ‘we were ready to share with you not only the gospel of 
God but also our own selves’ (1 Thess. 2:5–8). 
 
 

∆∆∆∆∆∆∆∆ 
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IN OUR WEAKNESS 

After all we have said in this chapter, we may ask, ‘Who can 
do these things?’ It is in our weakness and in our reality that 
Christ is seen. If it is in our cleverness, then people’s confid-
ence will rest in that and not in the power of God. If it is  
in our high spirituality, then people will see someone of high 
spiritual attainment. We are not self-made saints telling sin-
ners how to get saved, but rather, as one man has said, ‘one 
beggar telling other beggars where they can get bread’. Paul 
was careful not to use the power of the gospel for wrong ends. 
He preached in fear and trembling. He came to Galatia with a 
physical affliction and, in that state, hailed them with the 
wonder of God’s grace. 
 In 2 Corinthians 4:7 Paul states, ‘we have this treasure in 
earthen vessels, to show that the transcendent power belongs 
to God’. It is in our weakness that Christ is seen. Jesus is the 
Lord of weakness, yet this weakness is stronger than men. It is 
the power of love. It is based upon the confidence of the all-
embracing love of the Father. This makes us very bold. 
Though we shake and quiver, we say it, and say it again. We 
know that the cross has conquered, so we preach and witness 
in faith. Like the Father we also wait. We run to meet our 
returning brothers and sisters, so that with abounding joy, we 
welcome them home into the family. 
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The Flow of the Gospel 

 

The purpose of this section is to see how the living waters of the 
gospel flow out to the parched lives of the inhabitants of our 
global village. It could be called ‘Methods of Evangelism’, the 
‘Practice of Evangelism’ or the ‘Way of Evangelism’. These are 
all expressions of the main principles of the chapter. What we 
want to make unmistakably sharp in focus, however, is that the 
Holy Spirit is the director of evangelism, so that the gospel not 
only flows from him, but also the ways of evangelising are in 
accord with the nature of the gospel itself. Once the Holy Spirit 
has brought the effusion of liberty, life and power to people’s 
lives they will share it without exhortation or organised activity. 
It will be the spontaneous flame of life. To cope with the life, to 
encourage and not stifle it, will necessitate some organisation 
and leadership. 
 The following principles will help enlarge what this means, 
including warning of the dangers along the way. 
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THE GIFT OF MEANS 

The means or mode of evangelisation are the gifts given by 
the Spirit to his people to enable them to fulfil the work given 
to them. Before we expand this, it is necessary to show the 
barrenness of methods and organisation without the Spirit of 
the gospel. 
 Some who are reading this book will belong to congrega-
tions or assemblies in towns or suburbs which have been 
resistant and intransigent to all attempts to respond to the gos-
pel. I know of one provincial Australian city where very few 
of the indigenous people were practising Christians. Some of 
the churches consisted either of people of the upper income 
class or professional people who had come to work in the city. 
To reach affluent industrial men and their families, some 
Christians attempted to restructure the gospel, in order to 
make it relevant. This restructuring also included a whole new 
program in the radicalising of church organisation. There was 
some response but traditional church people either left, shut 
off, or worked in antagonism so that churches themselves 
dwindled numerically. 
 Other Christians of different persuasions tried every method 
of evangelisation from the evangelical primers for evangelism. 
These included evangelistic crusades, door knocks, letter drops, 
use of radio and TV, religious films, and so on. Groups came 
from other centres to play Christian rock music in the parks, 
and to share their faith in other ways, but the results were 
nearly always the same. Once the local people identified the 
rock musicians as Christians, they ignored them and their 
music. In the same way, the other approaches were treated with 
general indifference. 
 Then one pastor, who had tried every scheme he could 
manage, effectively helped people in his congregation to come 
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into a knowledge of Christian assurance. Out of this came a 
new zest to share what they knew. Some local men and their 
families became Christians. A drop-in centre was begun for 
young people. Again, through prayer, love and the authen-
ticity of the gospel itself, some of the people contacted this 
way became Christians. 
 Other times when there was a response were when Pente-
costal groups brought people into a living awareness of the 
power of God, and again local people were converted. 
 What was discovered was that it was the gospel itself which 
was able to awaken brittle, hard hearts. Once the impact was 
activated, evangelisation did not come by a particular program, 
but by people who could not but tell what they knew to be true. 
To cope with the life in all these situations, groups were formed 
for ongoing teaching and wider outreach strategies flowed out 
of the life of the gospel. These groups, the teaching, joint 
church missions, visitation and entrance into other areas of the 
community with the gospel were all the gifts and the out-
working of the gospel. 
 The committee system does not produce evangelism. With 
the Western church, evangelism seems to be under the control 
and work of special organisations. The problem with our organ-
isation is that we control it. Also there is the horrid tendency for 
the organisation to so grow in importance that it overshadows 
whatever purpose it had. It becomes not a means to an end, but 
an end in itself. Furthermore, the technique and method of the 
organisation can be thought to equal the gospel itself so we 
tend to rely on our organisation. 
 
 
 
 

∆∆∆∆∆∆∆∆ 
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GOD’S PLAN AND THE PLANS OF MEN 

As we saw in chapter 1, God has a plan for his creation. It is 
not one idea among many. It is the plan of the Father to head 
up and unify all things in Jesus Christ (Eph. 1:9–10; cf. Col. 
1:15–20). We saw that the Father’s eternal plan is eternalising 
his creation and to gather together into one unified family all 
of his children who are scattered throughout the creation (John 
11:52). To fulfil this plan the Father who created all things in 
Christ sent his Son to redemptively embrace the world in the 
cross. The cross was the vocational calling of the Son, so that 
his will was to freely do the will of him who sent him. To 
complete this calling, Jesus’ plan was to set his face stead-
fastly to Jerusalem. This was the baptism he was constrained 
to undergo. Jesus’ will and the will of his Father were one. 
 God has a plan. We also plan. This is expected and a natural 
aptitude of men and women. The fulfilment of our plans also 
brings a sensation of purpose and achievement to us. Being 
created in the image of God who plans, we should not be sur-
prised that we plan, nor, incidentally, should we object to the 
fact that God has a plan. 
 Someone has said that the image of God in man is irreduc-
ible, but it is reversible. The Bible gives grounds for this truth. 
It means that man cannot cease to be man even by the curse of 
sin, but he can use the high gifts and abilities with which he is 
endowed for his own ends and against God. Hence man plans 
from this stance: 
 

‘Woe to the rebellious children’, says the LORD, 
   ‘who carry out a plan, but not mine;  
and who make a league, but not of my spirit,  
   that they may add sin to sin’ (Isa. 30:1). 

 
 The implications of this word are expounded by the context. 
The children of God were trusting in the mighty system of 
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pagan Egypt. This was their plan and in this plan they trusted. 
But, the prophet tells them, it would be of no profit to them, 
rather it would conclude in humiliation, shame and disgrace 
because of the defeat they would suffer. 
 The application of the word is also serious, for we are 
prone to develop sophisticated plans from our organisations, 
committees and as the fruit of our technology. It was a Latin 
American speaker at the Lausanne Congress on World Evan-
gelization who said that the Christians from the West were in 
danger of turning evangelism into an exercise in technology. 
 Is it heretical and faithless to plan evangelisation? If we trust 
in our competency, methodology and organisation, yes it is. Our 
need is to know the plan of God as it is clearly revealed in all 
the Scriptures, and to be obedient to the leading of the Holy 
Spirit in the outworking of the gospel’s power. The people of 
God have minds to use and to plan with, not as puppets or demi-
gods, but in dependency upon the grace of the living God. 
 The principle of Proverbs 16:1–4 is apt and helpful to this 
issue: 
 

The plans of the mind belong to man, 
   but the answer of the tongue is from the LORD. 
All the ways of a man are pure in his own eyes, 
   but the LORD weighs the spirit. 
Commit your work to the LORD, 
   and your plans will be established. 
The LORD has made everything for its purpose, 
   even the wicked for the day of trouble. 

 
 We could go to the other extreme and reject all counsel, 
saying that all human thinking and planning grows from a 
sinful orientation, therefore it is to be banned and we are to be 
directed by spontaneous impulse. This too is not the biblical 
way of the Spirit. Some plans do come by spontaneous impulse 
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and are necessary, but those who have the mind of Christ, who 
walk in the Spirit, are to use their minds under the counsel of 
God. It is in contingency, in dependency, that the Spirit leads 
his people. 
 Take a look at the early church in the book of Acts. It was 
not highly organised. In fact, it’s hard to find any method of 
evangelisation that came as a pre-packaged formula. They were 
an ad hoc group who followed the leading of the Spirit. 
 Sometimes it took a dream or a vision to move them. When 
the Spirit told Philip to cease ministry in Samaria and go down 
a lonely desert road, he obeyed. What must not be overlooked 
is the fact that the church met to discuss the difficulties in 
providing for the widows, and in the case of Paul and Barnabas 
beginning their cross-cultural evangelisation, the Spirit told the 
church to set them apart for the work to which he had called 
them (Acts 8:26; 6:1–7; 13:1–4). 
 The ‘work’ for which Paul and Barnabas were called seems 
to be more the general object of the task rather than any pre-
cisely defined sphere of action.1 We can see that Paul’s preach-
ing at Galatia was more a consequence of illness than pre-
determined plan (Gal. 4:13). He tried to preach in Asia, but was 
forbidden by the Holy Spirit (Acts 16:6f.). He arrived in Troas 
not knowing which way he was to go until he received a vision 
in Macedonia. It was not until his third journey that Paul 
planned to preach the gospel in Rome (Acts 19:21). 
 We have made a very brief summary of Paul’s approach 
and plans, but we see that, while he planned to go to certain 
places, he was primarily led by the Spirit. It would be contrary 
to the freedom of the gospel itself to attempt to derive a 
system of evangelisation from the New Testament. This 

                                                
1  See Roland Allen, Missionary Methods: St Paul’s or Ours? (Eerdmans, 

Grand Rapids, 1993), pp. 10–11. 
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would end in a new evangelistic legalism. Yet it would also be 
to our advantage to discover the principles of evangelism 
practised in the New Testament. 

CENTRIFUGAL EVANGELISM 

‘Centrifugal evangelism’ is that flow of evangelism which 
spreads out from a dynamic centre. This is the reverse of 
church centripetalism where we attempt a kind of suction of 
people into a special place or building. 
 The apostle Paul’s general way of evangelisation was to 
concentrate on particular centres and to let the gospel flow out 
from these. Both Paul and Luke speak of the provinces in 
which the word of the gospel grew (Acts 16:9f.; 18:5; 19:22;  
2 Cor. 1:16; 2:13; Phil. 4:15; Rom. 15:19, 23). He seems to 
have deliberately planned to preach at these strategic centres. 
In these centres the gospel established itself and with the gos-
pel came the congregations, which were living organisms. 
 In Acts 19 we see Paul staying as long as possible at 
Ephesus. He preached in the synagogue with the support of a 
group of Spirit-filled disciples. After being rejected by his 
Jewish kinsmen, Paul argued daily for two years in the hall of 
Tyrannus. Then, in verse 10, we are told that the effect of this 
was that ‘all the residents of Asia heard the word of the Lord, 
both Jews and Greeks’. Paul stayed in the one place. But the 
life of the gospel in the believers was like a fire which spread 
out with many thriving churches emerging. 
 Another example is found in 1 Thessalonians 1:6–10. From 
this centre the word of the Lord sounded forth, so that Paul 
says, ‘your faith in God has gone forth everywhere, so that we 
need not say anything’. Again this is a model of centrifugal 
evangelism. It penetrates a whole area with the flame of love 
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and life, and it is accomplished by people untrained in any 
skills for evangelism. 
 What is also important is that such penetration was not the 
making of proselytes. Proselytes are those who merely change 
from one system of doctrine or practice to another. As we 
have seen, to accept a new or different theology or to merely 
follow through certain steps called ‘The Way of Salvation’ is 
not salvation. These people were converted to a person who 
worked salvation in their lives. They were not fanning out 
with a doctrine foremost in their minds, but Christ was in the 
foreground of their thought and speech, and they expressed a 
whole relationship within the Father and his family (1 & 2 
Thess. 1:1). 
 The church of our present era needs to reassess its approach 
here. The gospel is of the freedom of grace. Such freedom is 
not opposed to authority or order. In fact, the new birth brings 
God’s sons back under his authority and begins a desire for 
gracious order. Our problem is a fear that untrained people, 
uncommissioned people, expanding out, may do reckless things 
in the name of the church. We want them to have some stamp 
of approval and the credentials of having passed our scrutiny. 
Likewise we are cautious about new Bible study or sharing 
groups commencing without the imprimatur of the parish coun-
cil, council of elders or church meeting giving approval. Yet, 
without discounting the importance of authority in the church 
or the need for order, it seems that where the grace of God is 
known, these need not be the opposite to spontaneity. There 
will be tensions. There may be excesses. But healthy teaching 
and gracious pastoral oversight can give the security needed. It 
is important for the elders of a church to know what is devel-
oping, to be involved in it, but if we can only begin groups or 
have times for witnessing when the church program allows or 
approves, we will quench the Spirit. 
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 Roland Allen has some very pertinent and experienced 
things to say on the matter of freedom and order in evangelism, 
that I believe should be heard. He says that if the desire and 
natural instinct to express the grace of God finds itself confined 
by a superior authority, this will to express itself will become 
so strong that it will burst all restraint:  
 

. . . then there is danger of the wildest excesses; for they begin by 
breaking down the only order which they know, and in bursting away 
from that which would restrain them they express themselves in violent 
hostility. Yet they desire order.2 

 
 Allen points out that in Christians this can express itself in 
self-will, and a concocted zeal for the gospel: 
 

If new converts once receive the impression that they should express the 
natural instinct to impart a new-found joy, the divine desire for the 
salvation of others, only under direction, they are in bonds, cramped and 
shackled. The zeal dies away, and the Church is robbed of the inspiration 
which comes from the sense that men are being converted and the 
Church enlarged no one knows quite how or by whom. The Church is 
robbed, not knowing how it is robbed; but slowly there grows up a dim 
sense that all is not well with it, that there has been some restraining 
influence, and sooner or later the Christians turn upon their directors and 
accuse them of having in some way held them back. They do not know 
what is wrong. Zeal for the conversion of their neighbours is not in their 
hearts or in their thoughts. But it is the suppression of that first zeal 
which was never expressed which is the real cause of their trouble.3 

 
 Numbers of churches in Australia are having to deal with 
this problem. Corinth had it in Paul’s day when those renewed 
became elitist and factionalised. But Paul does not curb their 
life, rather he endeavours to bring them back to the true nature 
of the gospel and shows them the true nature of authority. 
                                                

2  R. Allen, The Spontaneous Expansion of the Church, p. 14. 
3  R. Allen, The Spontaneous Expansion of the Church, p. 15. 
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ONE PATTERN TO CONSIDER 

Following up what we have outlined about the mode of centri-
fugal evangelism, I would like to outline a suggested pattern 
of approach. I do this cautiously and in a generalised way, 
hoping that what is suggested will be able to be adapted with-
out stereotyping or absolutising: 
• If one begins with an existing congregation or parish, 

then the priority for the pastor is to seek for, pray for 
and preach for his people’s renewing by the gospel. If 
the people are already in the flow of genuine renewal, 
still teach it, for those renewed still need the meat of 
the gospel. This means the pastor must first get his 
priorities and purpose clear and resolve to live under 
the authority of the gospel. 

• Give attention to midweek study groups. If there are 
only a handful of people who are prepared to meet for 
study, sharing and prayer, accept their offer to receive 
ministry and begin teaching. If good things happen in 
this group so that folk are liberated, finding God them-
selves, then they will begin to share it and it’s a high 
possibility that new people will join the group. As more 
groups arise, encourage them. Resign from some 
committees to make the time for them. As more groups 
develop, begin to concentrate on spending time in 
teaching others with gifts for leadership.  

• As people come to know the gospel, encourage new-
comers from outside the existing churchly culture to 
keep their ties with their friends so that they too can be 
hosts to groups of people who easily relate to them.  

• Percolating and central in all this is the ministry of 
prayer—personal prayer, prayer in home groups, and 
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the prayer of the whole family at the Sunday worship. 
This is an indispensable element in the whole flow of 
the gospel, for here the people of God hear the will of 
God and are given the power to do it.  

• Where it is possible the pastor, elders and people should 
endeavour to relate to the Christians from neighbouring 
denominations so that they can be encouraged and dis-
armed by knowing that what is happening is not an 
exercise of sheep-stealing. As this relationship grows, 
the churches can attempt to work jointly in any ventures 
in mission, fellowship or evangelisation. 

• If it is possible, consider taking members of the con-
gregation or parish to participate in ministry in other 
areas. Not only do they make a needed and valuable 
contribution, but it broadens their vision, deepens their 
experience and can contribute to the hope of the people 
who send them.  

• As Christ gives spiritual gifts to the church and the con-
gregation obeys the leading of the Spirit, be bold 
enough to begin home groups in areas where there is no 
living witness of Christ. This is often called ‘bridging 
evangelism’. Here is a church which has spread out 
with many house groups (churches!) and now is send-
ing people and supporting people in other areas. Except 
for the initial church buildings in the area this pattern 
does not require buildings or property, although as the 
word of God grows in the areas of bridging evangelism, 
buildings may be needed. However, the problem of 
buildings is another story. 

• Supra-parochial or regional evangelism has a long 
history with biblical roots and has been the means of 
countless people being evangelised. There are two main 
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obstacles to its thorough effectiveness. First, some 
Christians use this means to substitute for what should 
be happening at the local church level. Second (which 
the first leads to), without a healthy local congregation 
there is little hope for the nurturing of converts from 
mass, regional evangelism, and so the supra-parochial 
evangelism will tend to preach only to the converted if 
the people of God are not already out in the field. If the 
churches and Christians of a region are alive to the 
Spirit and the word of God is growing, then it may be 
that they can work together for a mission to the whole 
community. Mass evangelism, of course, should not be 
seen as one pattern. The style and approach may take 
many forms. 

THE GOSPEL SHAPES THE METHOD 

In the vitality of centrifugal evangelism many methods and 
ways of communication may be given by the Spirit. It is to 
this that we must now turn our attention. 
 From the New Testament days until the present, different 
methods of evangelism are legion. Many books on evangelism 
give particular methods, specialist treatment and rich para-
digms have been prepared for people who wish to pursue 
them. In his book, Evangelism in the Early Church, Michael 
Green, lists ‘Public Evangelism’ which includes synagogue 
preaching, open air preaching, prophetic preaching, teaching 
evangelism and testimony. He gives space to the varieties of 
household evangelism, personal evangelism and literary 
evangelism.4 
                                                

4  Michael Green, Evangelism in the Early Church, ch. 8, pp. 234ff. 
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 We could add to the list such methods as home meetings, 
coffee houses, drop-in centres, Christian communities, beach 
missions, visitation evangelism, postal evangelism, drama, 
music, cassettes, church growth and all the rich varieties of 
modern media. The gospel of grace frees us to use all means 
to save some, as Paul says (1 Cor. 9:22). As we know, the 
gospel is not anti-creation, but affirms it, stating that ‘nothing 
is unclean in itself’ (Rom. 14:14); and that, ‘everything cre-
ated by God is good’ (1 Tim. 4:4). Just as the creation is not to 
be worshipped in the place of the Creator, so neither are the 
creational means of communicating the gospel to become an 
end in themselves, supplanting the gospel of the Creator. 
 By saying that the gospel shapes the method, we mean that 
the gospel is not to be determined by the method as though it 
were the slave of the means. Instead, the form and expression 
of the methods used will be governed by the nature of the 
gospel itself. (Some aspects of this truth have already been 
covered in the section on ‘Proclaiming with Integrity’ in ch. 5 
on pp. 85f.) 
 Some Christians believe that any method other than pulpit 
preaching and personal witnessing is using worldly means and 
joining hands with Satan. This was also said when the church 
made moves to use the printing press and moved into the 
Gutenberg Age. Some may feel uneasy about Christians using 
the rhythm and style of certain forms of modern music or the 
use of films shown in secular theatres, for example. Some of 
this unease comes from a Christian enculturation which almost 
says that the Holy Spirit is old-fashioned, but underlying it is  
an expression of dualism. Dualism has taken many shapes 
throughout man’s history. Simply, it sees that in the world there 
are two competing forces, the force of light and of darkness or 
the force of good and of evil. The physical, the body, the earthy 
are forms of the negative forces, while the spiritual, the soul 
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and the unseen are forms of the positive force. Man must seek 
the spiritual and shun the physical because it is the soul which 
is ultimate, not the body. 
 Dualism is not in accord with Biblical Christianity which 
reveals that there is one true God in the creation. ‘God is 
good’ is a repeated phrase of Scripture, and all that he does is 
the expression of that goodness. God has no rival deity to 
defeat. Satan is a created being who rebelled, but is still under 
God’s control. Evil has no power of itself. It is not eternal, and 
not part of the original creation. Evil is a parasite which feeds 
on the good and could not exist if it were not for the good. 
The creation was concluded ‘very good’ and, as the climax of 
the creation, man was made a whole living being, not (to put it 
crudely) a spirit stuffed into the prison of a body. God’s 
purpose is to renew the whole creation, and to wholly redeem 
his people so that they, inheriting the world, reign on the 
earth. Having conquered evil in the cross, Christ was not 
raised as a spirit but as a man who was glorified, and when he 
reappears we shall be like him. 
 As we stated in the first chapter, the creation is the context 
of the gospel. The gospel renews men and women by regenera-
tion to be the sons they were created to be, living in and using 
the creation and its countless gifts to exhibit God’s glory. 
 As we know, the creation and its gifts are used evilly  
by Satan and rebellious men. Paul refused to use them this 
way in the purpose of the gospel. He says, ‘For though we 
live in the world we are not carrying on a worldly war, for 
the weapons of our warfare are not worldly but have divine 
power to destroy strongholds’ (2 Cor. 10:3–4). This means 
that we will not win the world by playing the politics of men, 
but by using the word of God which is the sword of the 
Spirit. The gospel does not take advantage of people or use 
them as ego fodder. 
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 The gospel shapes the method, whatever the method used. 
Briefly we will apply three essential characteristics of the 
gospel to our practice of the gospel. 
 First we are told repeatedly that the gospel is the gospel of 
truth. ‘In him you also, who have heard the word of truth, the 
gospel of your salvation, and have believed in him, were sealed 
with the promised Holy Spirit’ (Eph. 1:13; cf. Col. 1:5f.;  
1 Thess. 2:13; 2 Tim. 2:15; James 1:18; 2 John 3–4). Evil men 
repress the truth in unrighteousness (Rom. 1:18ff.). It is the 
truth that sets men free (John 8:31–32) and this truth, far from 
being a philosophical argument, is personally seen in Jesus 
Christ. 
 It was after his heart-warming experience of conversion that 
John Wesley determined he would tell people the truth. Our 
methods of evangelism will be truthful and not sleight of hand. 
We will not substitute junk food for the living bread, convinced 
that the tactics which sell consumer goods should sell the 
gospel. We will not follow the advice of Ernest Dichter, the 
generally acknowledged inventor of image advertising, when 
he said that the ‘best technique for selling is to paint for the 
customer a total picture of the kind of person he would like to 
be, and then make him believe your product is a necessary part 
of that picture’.5 Whatever our method, we will not dress up the 
gospel in the clothes of the modern success syndrome. Rather 
we will practise the truth and show the truth. Our testifiers will 
not only be the successful film or sport star converts, but also 
the men and women who the world counts as nobodies, but the 
gospel calls the sons and daughters of God. The metaphors we 
use will give every opportunity to portray the offence of the 
cross, where truth triumphed over lies, and where the 
prophetic word is demonstrated. 
                                                

5 Quoted in V. S. Owens, The Total Image, or Selling Jesus in the Modern Age 
(Eerdmans, Grand Rapids, 1980), p. 26. 
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 Second, the gospel of truth is the gospel of grace: ‘you 
heard and understood the grace of God in truth’ (Col. 1:6); 
‘grace and truth came through Jesus Christ’ (John 1:17); ‘For 
by grace you have been saved’ (Eph. 2:8); and Paul says that 
all of his evangelical action came out of grace: ‘by the grace 
of God I am what I am, and his grace toward me was not in 
vain’ (1 Cor. 15:10). As grace produces gracious people and 
redeems us from an ugly legalism, so too will this be the 
practice of our evangelism. In person-to-person communication 
of the gospel, for instance, we will first treat the other person as 
a person, to be respected, loved, accepted, listened to. We will 
not exploit them by rallying arguments, only with a view to 
achieving their capitulation. We will treat them seriously, as 
grace has seriously treated us. We will not be bombastic or 
regimental in our approach. Grace loves others for their own 
sakes and, with empathy and understanding, shares the gospel 
of free forgiveness. 
 Third, the gospel of truth and grace is a free gift: ‘since all 
have sinned and fall short of the glory of God, they are 
justified by his grace as a gift, through the redemption which 
is in Christ Jesus’ (Rom. 3:23–24; cf. 4:1–6; Eph. 2:8–10). 
Many methods are very costly in terms of money and man-
power. Churches own expensive properties and plants which 
need constant maintenance, alterations and, in times of growth, 
expansion. Professional clergy and Christian workers usually 
need a large budget to be maintained. 
 In the United States, television as a means of communicat-
ing the gospel has become big business, generating large 
finance. Ten million and more dollars is the annual budget  
of many TV productions. To produce more programs, to buy 
more time, to appear on more channels, more and more money 
must be raised. The gospel singer, the literature producer, the 
electronic church and the local church can utilise many means 
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to elicit finance from their clients and potential converts. 
Methods for collecting money are mostly well known, but 
sometimes are cunning, manipulative and exploitative. Paul 
did not seek financial help. In his dealings with people, Paul 
was not like the large class of teachers who went from town to 
town, collecting fees from those who attended their courses. 
For Paul, like his master, religion was not a business. In his 
preaching to non-Christians he was careful not to ask for 
money for he saw this as a hindrance to his work. He received 
money, but not from those to whom he preached. See, for 
example, 1 Corinthians 9:1–18, where he concludes, ‘What 
then is my reward? Just this: that in my preaching I may make 
the gospel free of charge, not making full use of my right in 
the gospel’. His ‘right in the gospel’ was to live by the gospel, 
which is also our right. Paul waived his rights in this and, in 
his approach to people outside of Christ, he offered the gospel 
freely as he had received it. 
 Therefore we can say that, generally speaking, all means 
are acceptable in preaching the gospel. But it is the way we 
communicate that will either authenticate or limit and even 
demean what we communicate. 

TELEVISION AND EVANGELISM 

I have placed this as a method of evangelism in a category of 
its own, not because it is necessarily more important than other 
means, but because it seems to need special attention. It is not 
intended to give a comprehensive survey of this medium, but to 
raise what, to this writer, are crucial issues in its use. 
 The power of television to influence the lives of millions of 
people, often simultaneously, is well known. Some Christians 
have rejected its use as harmful, whereas those eager to ‘get 
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the message out’ have capitalised on TV as one of the most 
opportunist means of evangelisation. It has been stated that 
one of the causes of controversy concerning this technological 
medium is that the church has not established a theological 
basis for its use.6 
 How should we use this powerful medium responsibly? In 
previous points we have said that from a creationalist standpoint 
the gospel generally can use all means. Malcolm Muggeridge 
contends, however, that if Christ were offered prime time on 
television he would refuse it on the grounds that he would 
refuse to trick people. Muggeridge bases this upon Jesus’ 
refusal of the temptation to turn stones into bread (Matt. 4:3f.): 
 

It’s very nearly impossible to tell the truth in television . . . Putting it in 
its simplest terms, if I write a novel, signed by my name, I am saying 
these are my thoughts, these are my views, these are my impressions, 
and the response of the reader is according. If you set up a camera and 
take a film, that is not considered to be anybody’s views; that is 
reality . . .7  

 
What television can do is to alter the whole conception of 
reality. The electronic church can also do this if it practices 
‘creating interest’ and attempting to communicate with an 
audience that mainly wants to be entertained. 
 Is it possible to use television without using the psycho-
logical principles or techniques that this medium demands? 
To be effective in this area, must we use the entire system 
with all its resources? It seems that if we are to use television 
as a medium effectively, then we have to play to the demands 

                                                
6  For example, Philip Butler, ‘Evangelism and the Media: A Theological Basis 

for Action’, in Let the Earth Hear His Voice, pp. 526ff. 
7  Malcolm Muggeridge, Christ and the Media, Hodder & Stoughton, London, 

1979, p. 106. 
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of the audience and enhance the credibility and believability 
of the messenger: 

 
The message is best transmitted when medium, style of content, and 
audience are carefully matched.8  
 

Is television simply the expression of the technological system 
from which the gospel offers freedom? 
 Christians using television will need to work this through if 
men and women are to know the power of the gospel itself 
and are not to be hooked into some impersonal mass media 
inoculation of the truth. It needs to be pointed out that an 
‘Electronic Church’ is really a theological contradiction in 
terms. 
 Yet a straightforward use of this medium as with the press, 
radio, or mass evangelism, without tricks, linked with a viable 
church made up of ‘ordinary people’, where dramatisation is 
shown as dramatisation and speaking is the open declaring of 
the truth, then the role of the Christian communicator through 
television will be more than an entertainer, but a reporter and 
teacher. Personnel in entertainment programs where the 
medium is responsibly used will also use their integrity to 
portray the truth in which they stand and live. 

THE TWO WAYS 

There has always been the narrow road and the broad road. 
One leads to life. The other to certain destruction. There are 
also two cities. The city of man built by Cain, blossoming into 

                                                
8  Philip Butler, ‘Evangelism and The Media’, Let the Earth Hear His Voice,  

p. 527. 
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Babel and flowing into the corporate ego of the technological 
society. The other is the city of God, the home of Abel, the 
household of faith; the life of grace, dependency and suffering. 
 There is the way of the Spirit and the way of the flesh. The 
flesh stands for humanity in its sin, organised against God. 
The flesh produces great works, often religious showpieces, 
but still used to put God in the debt of the worker. The way of 
the Spirit is the life of the gospel. It is the fruit of Christ 
himself. This is the continuing outworking of the love of the 
cross—the power of the Spirit. 
 Methods to evangelise can simply be techniques which are 
an extension of the world system of the life of the city of man 
—the flesh. By the use of these techniques power is gained. 
Power to conquer and to build citadels. With this power comes 
secrecy and bureaucracy. People’s minds are seduced and they 
become boxed in. By their techniques Christians can deceive 
themselves that they can win the world and subdue it. This is 
using the world’s way, the politics of the mighty which are 
doomed to certain destruction. Renewal, revival cannot come 
this way. Response there will be, but it cannot free men and 
women from the system (being part of it) and the dehumanising 
culture cannot be reformed. 
 Reformation, not more enculturation, is the need. True 
reformation only comes by the regeneration of a holy gospel. 
This is the way of the Spirit. Those in this way are no longer 
enslaved to the system. They are free to use the creational 
gifts with the mind of Christ. Truth will be lived and spoken. 
It is not prudish or blinkered. It moves into the world and, like 
Christ, turns the hindrances of the system into opportunities 
for service. 
 This gospel cannot be kept in wrappers or cathedrals. It 
turns the world upside down. It heals the broken-hearted and 
speaks the prophetic word of action to the powers that be. 
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 Those who live by the Spirit and who are in the flow of the 
gospel have no need to panic. They are grieved by the disorder 
of society and their neighbours’ lives. They hear the doomsday 
secularists. They know of a day of judgement to come. But 
their urgency is not a frenzy. Nor have they given up on the 
world God loves. They are active but not fearful that if they 
should cease to be workaholic activists, then God’s purposes 
and maybe even God himself would fail. They are cheered by 
the words, ‘the darkness is passing away and the true light is 
already shining’ (1 John 2:8). Therefore they hope and they are 
glad that their Lord has not given up, so nor need they. 
 Where do we begin? In the right way. In the way of the 
gospel not by the way of more organisation and a new 
schema. It is the gospel which works salvation. We ourselves 
must come under the gospel and its free forgiveness. If we 
have wandered from its liberty under another yoke of 
bondage, then the way to freedom is not more plans, more 
rules, but back to the gospel. But we must know it—and the 
Lord of the gospel. This exhilarates us and emancipates us 
from a gospel of diabetic sweetness, so that we want the world 
to know the truth that frees. 
 A book review in Newsweek of the autobiography of three 
times Oscar Award winner Ingrid Bergmann was headed 
‘Bergmann Without Make-up’. The reviewer quoted Maxwell 
Anderson who said that she possessed ‘the incandescent 
genius that transcends technique’.9 The gospel needs no 
makeup. Nor should it be covered up. Its incandescent genius 
goes far beyond the wisdom of men. In fact, the two don’t 
ever meet. 
 Man’s wisdom is that of the world system. God’s wisdom 
is that of the cross, the wisdom of grace, the incredible beauty 
                                                

9  Newsweek, 22/9/80. 
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of love. This we proclaim. Knowing these things, we too must 
be constrained to cry as Paul did: ‘Woe to me if I do not 
preach the gospel!’ (1 Cor. 9:16). 
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Appendix 

 

SOME DEFINITIONS OF EVANGELISM 

World Council of Churches Conference on Evangelism, 
Geneva, 1947: 

The basis of Evangelism is the outgoing and redeeming 
Love of God, made known and made effective in Jesus 
Christ . . . 
   Evangelism is the proclamation and presentation of the 
good news of God in Jesus Christ so that men are brought, 
through the power of the Holy Spirit, to put their trust in 
God; to accept Jesus Christ as their Saviour from the guilt 
and power of sin; and to follow and serve Him as their 
Lord, within the fellowship of the Church, in the vocations 
of the common life . . .1 

                                                
1  World Council of Churches Conference on Evangelism, Geneva, 1947. 
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World Congress On Evangelism, Berlin, 1966: 
The Bible declares that the Gospel which we have received 
and wherein we stand, and whereby we are saved, is that 
‘Christ died for our sins according to the scriptures; and 
that he was buried, and that he arose again the third day 
according to the scriptures’ (1 Corinthians 15:3–4). Evan-
gelism is the proclamation of the Gospel of the crucified 
and risen Christ, the only Redeemer of men, according to 
the Scriptures, with the purpose of persuading condemned 
and lost sinners to put their trust in God by receiving and 
accepting Christ as Savior through the power of the Holy 
Spirit, and to serve Christ as Lord in every calling of life 
and in the fellowship of his Church, looking toward the day 
of his coming in glory.2 

 
 
International Congress on World Evangelization, Lausanne, 
1974: 

To evangelize is to spread the good news that Jesus Christ 
died for our sins and was raised from the dead according to 
the Scriptures, and that as the reigning Lord he now offers 
the forgiveness of sins and the liberating gifts of the Spirit 
to all who repent and believe. Our Christian presence in the 
world is indispensable to evangelism, and so is that kind of 
dialogue whose purpose is to listen sensitively in order to 
understand. But evangelism itself is the proclamation of the 
historical, biblical Christ as Saviour and Lord, with a view 
to persuading people to come to him personally and so be 

                                                
2  Quoted from: ‘Closing Statement of the World Congress on Evangelism’, 

One Race, One Gospel, One Task, vol. 1, World Congress on Evangelism, eds  
C. F. H. Henry and W. S. Mooneyham (World Wide Publ., Minneapolis, 1967), p. 6. 
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reconciled to God. In issuing the gospel invitation we have 
no liberty to conceal the cost of discipleship. Jesus still 
calls all who would follow him to deny themselves, take  
up their cross, and identify themselves with his new 
community. The results of evangelism include obedience to 
Christ, incorporation into his Church and responsible 
service in the world. 
(1 Cor. 15:3, 4; Acts 2:32–39; John 20:21; 1 Cor. 1:23;  
2 Cor. 4:5; 5:11, 20; Luke 14:25–33; Mark 8:34; Acts 2:40, 
47; Mark 10:43–45)3 

 
 
Archbishop William Temple; quoted by Michael Green: 

One of the best definitions derives from Archbishop 
William Temple. ‘To evangelize is so to present Jesus 
Christ in the power of the Holy Spirit that men come to put 
their faith in God through him, to accept him as their 
Saviour and to serve him as their King in the fellowship of 
his Church.’4 

                                                
3  Article 4, ‘The Nature of Evangelism’, in The Lausanne Covenant (1974), 

The Lausanne Committee for World Evangelization. 
4  Michael Green, Evangelism—Now and Then, IVP, Leicester, 1979, pp. 13f. 
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Evangelist and Evangel 1 

 
Who is the noble man? Who is the great man? 
The true person? He who is in God: 
He who is in His Son. In His Son 
Dwells all the fullness of the Godhead 
Bodily. The way of man 
Is not in himself. It is not in man 
To Be himself, or to direct his own footsteps. 
Man is man only in God, 
And in particular in His Son, Jesus Christ. 
 
 
Who is the strong man, the powerful, 
The man of love? None of us is 
Of himself. He, the Son, is made unto us the 
   Source, 
The all that we are as we draw 
And live on him, in him, by him. 
This to the natural man is humiliating. 
It denies that deep in each man is godhead, 
A separate manhood of itself, 
Capable of true autonomy, true self-living. 

                                                
1  Geoffrey Bingham, The Spirit of All Things, NCPI, Blackwood, 1992,  

pp. 93–5. 
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Yet man needs man, as man needs God, 
Not only for the living substance of the every-day, 
But for self-being, self-discovery, self-affection, 
And unique fulfilment. Man is for man, 
And man is from men as he is from God. 
None live independent. The filaments and fibres 
Of every man’s being echo the call 
Of the other, the responding, the reciprocal,  
The inseparable fibre and being  
Of the other; not wholly other 
But truly other. Each needs that other, 
And that other, each. 
 
 
What shall I tell, then, but what I know? 
What can I tell but that I felt 
And came to know—the Divine visitation, 
The application of the alien Word 
Of Christ and of God. This is the visitation of love, 
Not only the first creation, but also the second,  
The recreative grace of regenerating redemption.  
It had begun first in the heart,  
Then in the mind, till all was gripped  
And the power surged through—a great dynamic 
thrust— 
Winning the wild and desolate wastes 
Of the lonely spirit; catching the mind 
Where the anger was, the despair, 
The bubbling cauldron of the deep hatred, 
And the distilled venom of irreversible hurts, 
Of ancient wounds, and parallel bitterness. 
 
 
When the Son comes to the heart, 
Bursting its old bonds, its formal trappings, 
Releasing the spirit into new love, 
Taking it to the feet of the Father 
And also to his own heart, then that 
Is the time of telling. The heart fills, 
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The lips spill over, the mouth gives tongue, 
To troubadour singing and troubadour gaiety. 
The wonder wells, spilling like a fountain 
Or a high waterfall. The world is suddenly 
Awash with the joy 
Of the formerly angry man. 
 
 
He is telling of liberating love,  
He is spilling the overflow 
Carelessly, prodigally, with immense joy 
And unspeakable wonder. There is no structured telling, 
No eloquent placing of words—emphatic syllables— 
No tender emotion captured and shaped and patterned, 
But instead the flowing plea of the new heart 
Grateful of emancipation, eager-eyes 
To share the inner inexpressible joy 
Of the true message—redemptional sonship— 
Though such words be scarcely known, 
And rarely in the ancient human scene 
Wholly understood. 
 
 
Here, then, is no planned cunning, 
No usage of well-placed words, 
Traps of eloquence, devised manipulation, 
But the sheer, glad honesty 
Of undeniable witness. So surely the Spirit comes, 
Bringing his flood of pungent truth, 
His confrontation of living words, 
His irreversible Reality, unswerving presentation 
Of the immutable truth. 
 
 
High rides the wonder of the true evangel, 
The capturing message, the promised freedom, 
Fiat of forgiveness, mandate of catharsis— 
Pure purging of the soul, iridescent whiteness 
Of the new captivated spirit— 
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Raising to eternal sonship and glory, 
The making of new priests and kings. 
New man surmounts the ancient evil, 
The dread bondage, and drear depravity. 
New man is regnant, poised in pride 
Over the whole earth and the new heavens. 
This is the brilliant setting forth 
Of the undying sons of the Kingdom, 
Of the Kingly Father of the eternal Family, 
Brethren of the Eternal Son. 
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