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FOREWORD 

What Do We Desire in Regard to Revival? 

Some curious person may pick up a book on revival and peruse it, 
but for the most part only those who are interested in revival will 
read with genuine interest. Much has been written about revival, 
and there are scores of volumes which give us the history of 
various revivals. They certainly make most interesting reading. 
Even so, not all of us are really sure of the true meaning of the 
word ‘revival’. 
It is good at this point to say what revival is not. It is not, in the 
North American use of the term, a series of meetings arranged to 
evangelise audiences, or to bring back the erring and backsliders 
to a penitent’s bench. That sort of ‘revivalism’ is found today in 
rock festivals, enthusiasms concerning pop stars and in great 
music concerts. It is also found in audiences at football matches. 
When people gather together in great numbers they do not do this 
simply for entertainment. They want to be together on something 
purposeful. They feel their singers and musicians are saying 
something, or that their soccer teams are doing something 
purposeful. They even work out something of their own ambitions 
through a Davis Cup tennis player, or a ‘mastermind’ of some 
super-quiz. We must be honest and say these regular principles of 
‘revivalism’ are not just for the religious world. 
If we dig even more deeply we will discover that the hunger for 
revival is to see the best possible of all worlds, a renewal 
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of perfection in the human scene. Men and women want a 
movement to fulfil them, to say something to them, and— best of 
all—to tell them that God cares, that He is within hailing distance, 
and that He works today in warm, palpable and recognisable ways; 
that is, God is real, not just to abstract thinking, but to concrete 
living. Genuine revival demonstrates Cod’s person and His 
presence. Man’s heart is strangely warmed by this event. 
What we are seeking to do in this book is to show that revival has 
to do with life in all its forms and modes. We mean that revival is 
restoring that life which is the birthright of every human. It is a 
renewing of the only gift that there is—life as created by God, lost 
by the Fall, and restored through Christ. This life in its corporate 
and functional form, ie. the church—often deteriorates for many 
reasons, and it then needs to be revived. When it is there it is 
naturally the source and reason for great joy. When the church 
slumps, drifts into apathy or lethargy, then a sense of 
dissatisfaction results, and that dissatisfaction spurs us on to seek a 
new movement of God in our midst. 
Somewhere along the line we become confused. We ask, ‘Is there 
a technique or a principle which we can use, and by which we can 
have revival to order—so to speak?’ In this respect the classic 
verse for revival—II Chronicles 7:141—is often quoted and its 
principles used in order to induce revival, yet revival does not 
really come to order. It does not work according to prescription. It 
is because we lack a broader understanding of revival that we 
attempt—naturally enough—to induce it by patterns and 
principles. 
On the other hand there are those who speak of revival as being a 
sovereign act of God. This we dare not deny, yet 

                                                 
1 II Chronicles 7:14, ‘ . . . if my people who are called by my name humble 

themselves, and pray and seek my face, and turn from their wicked ways, then I will hear 
from heaven, and will forgive their sin and heal their land.’ Later we will deal with the 
elements mentioned here for renewal of life with Cod, such as self-humbling, seeking 
God, and turning from evil. 
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often this attitude is one of indifference rather than seeking to see 
what God requires of us in the interests of revival. We say, ‘Oh, 
when God wishes to give revival He will.’ Doubtless this is true, 
but it can also be an excuse for laziness. We have been given 
exhortations by God Himself, and we must daily exhort one 
another. Even when we do trust God that He is moving in a 
sovereign way, we need to see the full canvas of His plan for 
humanity and creation. We need to understand God’s purpose for 
history. We need to see why, and how, revival is essential as a 
phenomenon in the course of history. We need to understand its 
goal. When we do, then the whole subject of revival is removed 
from the theoretical area, from mere human theologising, or 
human attempts at manipulating God into action. It comes into the 
realm of necessary action. We discover, in fact, that the word 
‘revival’ in one sense covers the whole of the action of God in 
history. The principle of giving life, sustaining it and renewing 
it—that is, revival—is the work which God is about continually.  
That is why revival needs to be understood, and when it is then the 
subject becomes exciting, and is not merely one theme amongst 
others. It is the continuing action of God, showing itself—and 
Himself—in many modes and forms. Being involved in that action 
is incredibly enriching, wonderfully purposeful. That is why we 
need to look at the whole action of revival. 
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THE LIFE GIVEN 

In the beginning was life,  
Life breathed into the shaped soil,  
Into the form of beloved earth.  
The breath Determined the life.  
The life flowed Dynamic in its human form, derived  
From the grace of the Creator.  
Man was living. 
 
The given is often the accepted,  
Taken without gratitude. Man is mute  
Where praise should burst out in streams  
And in torrents of adoration.  
Life was in the word, from the word,  
But the word of another was more pulse-moving,  
More filled with potential. The word was heard  
Which was death.  
Man changed to the deathful creature. 
 
In the first time of covenant life was promised,  
Life that was renewal,  
Life that would be a new surging—  
Richer than before because of grace,  
Death reversed and life re-given.  
This was the promise of covenant. 
 
The new creature, the new people,  
The palpable people of God; worship given,  
Modes of living prescribed; directions of life  
In the word of law, the word of covenant. 
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The enrichment worthy of praise, of faith  
And of living obedience. Again the tantalising word,  
The word of the idol, the mute and fixed forms  
That promised a new dynamic. The dynamic was death, Death forms, 
death motions  
And death despair. 
 
In the now-time, they told us—the prophets.  
They let the word move richly through them  
From the Source. From the Life-Giver,  
Life in creation, life in covenant and law,  
But life unaccepted; man determining  
That he would draw life from his own resources, From other 
fascinating sources. This life was Death, waiting its true 
resurrection  
In the Messianic Deliverer. 
 
Up from the cradle—certified at Jordan—  
But flowing from the Cross and its Tomb,  
The new life promised. The old tired land,  
The broken nation, and the new eager peoples, 
All looking—some weary, some unbelieving,  
And some vibrant with newly evoked faith—  
To the Life-Giver. Not wholly anonymous,  
Not fully veiled, but full to the eyes of faith,  
He came and lived and died,  
Breaking the seal of death’s tomb,  
Enlivening the new world of his blood’s creation. 
 
Bride she was born 
From the red stream of love, from the water 
That rewards with life itself; this is the creation, 
Not only of the Father, but of the Son, the true Husband, 
The eternal Bridegroom. She is his care, 
For washing and purifying, 
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For nourishing and cherishing. In her dry times  
He visits with renewed giving, with reviving love.  
He who walks amongst the candlesticks  
Will never forsake her. His love is for her dry times And for the 
times of refreshing. 
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CHAPTER 1 

What Do We Mean by Revival? 

THE OFT-USED WORD ‘REVIVAL’ 

The word ‘revival’ conjures up many pictures. These are 
according to our reading of the subject, or perhaps the desire of 
our hearts. Some images are good, and some are not. Some of us 
respond to the images we have, and some of us react against them. 
We either long for revival to come, or we shudder at the thought of 
it. 
At the beginning of our examination of revival, it will be best to 
suspend any idea or image we have, and see whether or not we can 
discover its true nature, especially as it is set out in Scripture. 
Many of us are in for a surprise, simply because having seen or 
read about revival we tend to read that pattern back into Scripture. 
For example, if we read the classic cry for revival as we find it in 
Habakkuk the prophet, ‘O Lord, revive thy work in the midst of 
the years, in the midst of the years make it known; in wrath 
remember mercy’, we may think of God coming at our cry to 
renew His people, having mercy, and bringing great joy and 
manifestations of life. In thinking this way we may miss the 
correct perspective. Our conceived image may blind us to the 
reality of true revival. 

SOME BIBLICAL USES OF THE WORD ‘REVIVAL’ 

1. Old Testament Uses 
The Hebrew word which is often translated by the English 
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word ‘revival’, namely chayya, has the following meanings: ‘life’, 
‘to live well’, and ‘to live forever’. The same verb has the 
thoughts also of being quickened or revived from states of inertia, 
dispiritedness and death. The following are some examples of its 
use: 
‘I [God] kill and I make alive’. ‘The Lord kills and brings to life’. 
‘But when they told him [Jacob] all the words of Joseph . . . the 
spirit of their father revived’. ‘ . . . now I [Samson] shall die of 
thirst. . .when he drank his spirit returned and he revived’. ‘ . . . 
the soul of the child came into him again and he revived . . . see, 
your son lives’. ‘ . . . and as soon as the man touched the bones of 
Elisha, he revived, and stood on his feet’. ‘Will they revive the 
stones out of the rubbish, and burned ones at that?’2 
Word studies in the Scriptures can be helpful, but often 
misleading, especially when we try to force one focal meaning on 
to them, or we divorce them from their contexts. The meaning of 
any word may change from context to context, but in the case of 
chayya it is clear that it has to do with life, and being renewed to 
life. Looking at the contexts of the above references we see that a 
person is revived when God kills him and brings him back to life, 
that Jacob had given up his son to death, but by a miracle ‘the 
spirit of their father Jacob revived’. He was renewed in hope. 
Samson, about to die of thirst and exhaustion from fighting the 
Philistines, cries out to God, and a spring opens up before him. 
Virtually dead, he drinks and ‘his spirit returned and he revived’. 
The healing of the dead child by Elijah is clear enough: the child is 
dead but is brought to life. The story record in II Kings 13 is the 
account of some Israelites taking a dead comrade to bury him, and, 
unfortunately meeting a band of Moabite marauders. They quickly 
cast the corpse into Elisha’s tomb. Miraculously as the corpse 
touches the bones 

                                                 
2 The above references should be looked at fully in their contexts: Deuteronomy 

32:39. 1 Samuel 2:6, Genesis 45:27, Judges 15:18-19,1 Kings 17:22,11 Kings 13:21, 
Nehemiah 4:2. 
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of the dead prophet ‘he revived, and stood on his feet’. Again it is 
revival from death to life. The last intriguing mention is that of the 
voiced scorn of Sanballat as the Jews select from the rubbish the 
old stones which had once formed the walls of Jerusalem. In 
Sanballat’s eyes these stones are dead and burned, ie. lifeless and 
useless. Will the Israelites revive them, ie. give them useful life? 
There are also other uses of the Hebrew word, and it is helpful to 
see these in their contexts. The psalmist (possibly David) says, 
‘Though I walk in the midst of trouble thou preservest my life’, ie. 
‘you revive, or keep alive my life’ (Psalm 138:7). Hosea speaks of 
God wounding Israel and then adds, ‘After two days he will revive 
us; on the third day he will raise us up that we may live before 
him’. Later in his prophecy he gives the words of God: ‘I will heal 
their faithlessness; I will love them freely, for my anger has turned 
from them . . . they shall flourish as a garden’. Other translations 
of the last clause are, ‘...they shall revive as the corn’, and ‘...they 
will be grown corn that flourishes’ (Hosea 14:7). The action of 
revival is clear: life, growth and fruitfulness. 
Later we will look at the Old Testament promises in regard to 
national and universal revival. For the moment we can see the 
principle in Isaiah 57:15, where God says, 
 

‘I dwell in the high and holy place,  
and also with him who is of a contrite  
and humble spirit’  
to revive the spirit of the humble,  
and to revive the heart of the contrite.’ 

2. New Testament Uses 
The New Testament word which carries the idea of reviving is 
anazao. It is used in Romans 14:9 of Christ’s resurrection, and in 
Revelation 20:5 of the resurrection of the martyrs. It is also used in 
a figurative sense for the revival of sin in Romans 7:9, and of the 
prodigal son in Luke 15:24. In each case it 
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speaks of the renewal to life of what was dead. However, the word 
is not of great use to us because it is not used in the Septuagint 
(Greek) version of the Old Testament, so we cannot say it is a 
synonym. This very fact shows us that the ideas of the Hebrew 
chayyah may not be wholly paralleled in the New Testament, and 
we will need to return to this point later. 

THE BIBLICAL IDEA OF REVIVAL 

We may have many images of revival in Christian history, and in 
particular we may cherish a certain specified image today. We will 
probably err in making this a parallel to the biblical meaning of 
revival. For this reason we need to be patient in understanding its 
biblical use. This could be most valuable in correcting our ideas 
which are deficient. It could also help us to avoid unhelpful 
mistakes in pursuing revival. 
The fact is that the word of God tells us that God is basically 
interested in life. By this we mean that He creates life. Out of the 
things which do not appear comes vegetable and animal life. The 
breath of life comes from God to men and animals. Plants and 
creatures live. In regard to human life we are told of the Logos 
(the Word): ‘In him was life and the life was the light of men’. 
Through the Word man not only came into being—with life—but 
also he was given light, ie. revelation of the truth, wisdom and 
understanding. Life then was not merely existence, but intelligent 
and purposeful being. 
It is with this thought in mind that we explore the rich ideas of 
revival in the Scriptures. 

CHAPTER 2 

Revival, Death and Life 

We have seen that the Old Testament words relating to revival are 
all about life, death and coming back into life. These words 
sometimes speak of literal death and revival, and are sometimes 
figurative. Whichever of these two they are, they present us with a 
principle. They embrace two clear aspects. The first is what we 
might call ‘vival’, ie. the receiving and having of life, and the 
second ‘revival’, ie. the restoration of life which has been lost, the 
bringing back to the former life of that which has died. 
Examples of this are clear from the Old Testament. A child has 
died and the prophet restores it. A man has died and is thrown into 
contact with the prophet’s bones. He revives. Jacob has died in 
regard to his beloved child Joseph, but he comes alive to him 
again; his spirit revives. Stones that are regarded as dead, ie. 
useless, suddenly have new life and purpose. Their old function is 
renewed. 
Likewise in the New Testament in Romans 14:9, Jesus has died, 
but now resurrects,3 ie. comes from death to life. Again in Romans 
7:9 sin is described by the writer as virtually inert until the 
commandment (law) comes. Then it surges powerfully to life and 
works out that power on the hapless Paul. In Luke 15:24 the 
prodigal son having died has come alive again, ie. has been 
revived. In that sense he has died to his father and his old life, but 
through repentance and return 

                                                 
3 Note that in Romans 14:9 some ancient authorities have ‘rose and revived’. 
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to the father, he has come alive again; he is now truly son, ie. son 
of his father. He has—so to speak—had his identity restored. 
A related example of reviving—ie. coming back to normal life and 
having identity restored—is seen in Ezra 9:8-9, 
 

‘But now for a brief moment favour has been shown by the Lord our God, to 
leave us a remnant, and to give us a secure hold within his holy place, that 
our God may brighten our eyes and grant us a little reviving in our bondage. 
For we are bondmen; yet our God has not forsaken us in our bondage, but 
has extended to us his steadfast love before the kings of Persia, to grant us 
some reviving to set up the house of our God, to repair its ruins, and to give 
us protection in Judea and Jerusalem.’ 

 
Here we see that the Jewish remnant waits on God to be given 
back its true life and its essential identity as His people. This 
depends on God ‘granting us a little reviving’. 

REVIVAL HAS TO DO WITH LIFE 

We can see then that the idea of revival has to do with life. It is 
related to restoration to the life one has already had, and which 
one may have lost. Yet one cannot be revived (restored to original 
life) if one has not first been vived, ie. originally been given life. 
What to us is most interesting and significant is that what has died 
can become alive again. This renewal to life cannot be done by 
human power; it must be done by God. Man is dependent upon 
God for revival in any of its modes and forms. This principle is 
seen in Psalm 30:3, 
 

‘O Lord, thou hast brought up my soul from Sheol,  
restored me to life from among those gone  
down to the Pit.’ 

THE WIDER VIEW OF LIFE 

Now we have to scan Scripture and see the panoramic view 
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of God’s intention for man and creation. The statement, ‘Let us 
make man’, signifies that God places a high value on humanity. 
That it should be made in His own image and likeness confirms 
this claim. Man is warned against death: ‘In the day you eat 
thereof [ie. the tree of the knowledge of good and evil] you shall 
surely die’. Man has some image of death, ie. cessation of true 
life. 
Man’s loss of life through his (original4) sin means he is without 
true life forever unless God revives him, ie. brings him back to the 
gift of life. We can say, ‘Unless God restores or regenerates him.’ 
Once we say this we broaden the whole scope of revival. If revival 
includes regeneration (or, regeneration includes revival), then 
revival immediately relates, in the Scriptures, to the whole matter 
of redemption. 
When we begin to examine the quality of life we find that true life 
consists in knowing God and being in union with Him. To know 
Him means to know Him relationally rather than merely 
theologically. It also means to know Him as love. We can see this 
from the following Scriptures: ‘This is life eternal that they know 
you the only true God, and Jesus Christ whom you have sent’. ‘ . . 
. you . . . abide in the Son and in the Father. And this is what he 
promised us, eternal life’. ‘ . . . he who loves has been born of God 
and knows God...God is love’. ‘And this is the testimony, that God 
gave us eternal life and this life is in his Son. He who has the Son 
has life’. ‘And we know that the Son of God has come and given 
us understanding, to know him who is true: and we are in him who 
is true, in his Son Jesus Christ. This is the true God and eternal 
life’5. The quality and experience of life is not 

                                                 
4 The term ‘original sin’ is intended to convey the concept that Adam’s sin was the 

‘original’ sin, ie. the first (thus sin at its human origin), and although unique to Adam, 
was sin in which the human race participated because it was—so to speak—in Adam’s 
loins. The whole race applauded Father Adam’s action. Paul presents the theme in 
Romans 5:12-21. His main point is that by original sin the whole human race died, in 
Adam. 

5 John 17:3, John 2:24-25, 4:7-8, 5:11,12,1 John 5:20. 



What do we mean by Revival? 

 

8

only in knowing God, and especially knowing Him as love, but is 
also in knowing and loving man, for ‘We know that we have 
passed out of death, into life, because we love the brethren’ (I 
John 3:14). Thus when we speak of the wider view of life we 
mean everything that pertains to man as he lives. We could even 
subsume everything under the heading of gifts. The over-all gift is 
life. In it are contained the gifts of creation—ie. personality, 
physical and bodily existence, gifts of mind, body and personality, 
and then the gifts which surround man and help him to sustain his 
life. The relationship with God and man is what constitutes true 
life for human beings. He also lives in hope, ie. hope of life 
beyond this existence within three dimensions and by means of the 
five senses. God has put eternity into man’s heart (Ecclesiastes 
3:11). He is not only a creature of time, but one whose goal lies 
beyond time as he now knows it. 

THE FULLEST MEANING OF REVIVAL 

Revival then—in its widest meaning—is the restoring to, or 
renewing of, the life which God gave to man. It is bringing man to 
the height of his gifts and abilities. In the fullest sense it includes 
eternal life. Only man who has fallen and lives in sin can be said 
to be devoid of revival. The man who has been regenerated, not 
only lives human life in its fullness, but that life has now within it 
the quality of the eternal, not merely a life that will go on forever, 
but a life that is rich, full and complete as the new person relates to 
God, his fellow man, and the creation in which God has placed 
him. 
When we genuinely pray for revival, this is what we are praying 
for. 

CHAPTER 3 

Revival and God’s Historical Action—1 

We must now do a brief overview of God’s salvation history, a 
condensed account of man’s history of life—its gift to him in 
creation, his loss of it through the Fall, the plan of God to bring 
life to man, and so the revival of the human race, in order that 
each person might move towards the crowning of that life with 
glory, the climax when God glorifies him.  

MAN CREATED 

To be made in the image of God is to be a living creature, relating 
to God. We are told that God formed man of the dust of the earth, 
and breathed into him ‘the breath of life’. This made man ‘a living 
soul [being]’. Whatever is true humanity was given as a gift to 
him, the highest creature of God. God’s breathing into him (out of 
Himself), constituted that marvellous creature, man. Relating to 
God he was alive. 

MAN FALLEN 

In Romans 5:12-21 Paul graphically describes the death of man. 
Doubtless he uses the material offered to him in Genesis 3. He 
says that sin and death had their entrance into this world through 
the first man. Sin causes death. Man sinned corporately and 
representatively in Adam. ‘The first Adam 
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was a living being’. He could have life, but not give it. Also he 
could lose it, as he did through rebellion against God. He died. His 
death was not merely biological. It was a death in relationships—
he died to God. In doing that he necessarily died (relationally) to 
himself and others. He was now deeply in need of revival. 

GOD AND LIFE-GIVING COVENANT 

It is often said that the first eleven chapters of Genesis are 
pre-history. By this it is meant that history really begins with 
covenant, and this at the twelfth chapter of Genesis. The 
introduction to covenant-history is essential in order to context it, 
and to show how it was needed. Man’s fall is shown in the evil of 
man from Cain to the Flood and from the Flood to the building of 
Babel’s tower. Man opposes God, and seeks to build his own 
kingdom. In doing so he falls into idolatry. 
God summoned Abraham from idolatry (Joshua 24:2-3). Stephen 
says, ‘The God of glory appeared to our father Abraham when he 
was in Mesopotamia and before he lived in Haran (Acts 7:2). In 
Genesis 12 and other related passages God promises blessing to 
the nations that relate to Abraham, and cursing to those who 
oppose him. In Luke 1:68-79 the blessing is shown as liberation 
from enemy powers, salvation and the forgiveness of sins. From 
the New Testament it can easily be shown that these blessings 
constitute the restoring of life to Israel and beyond them to the 
nations, generally called ‘the Gentiles’. 

THE PROCESSION OF GOD’S COVENANT ACTION 

The choice of Abraham, Isaac and Jacob is quite remarkable. In 
the first case none of these seek God, but He seeks them, 
especially Abraham. In the second case Isaac and 
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Jacob are younger sons, when normally the eldest son would take 
precedence in any blessing or inheritance. Jacob, whose name 
becomes ‘Israel’, is chosen, his twelve sons constituting twelve 
tribes, who eventually reach the land of Palestine originally 
promised to Abraham. 
The memorable story of Jacob and Joseph, the immigration of 
Israel to Egypt, and then its remarkable liberation from that land 
through Moses, all point to God’s unchanging intention to bless 
Israel. Later we will see that Israel possessed life through the gift 
of God, and especially through His word which was essentially 
covenant word. 

ISRAEL AND THE COVENANT 

In a manner of speaking we can say that the Abrahamic covenant 
funnelled down to the covenant with Moses. It was specialised in 
the history of the nation of Israel. The story of Israel is of a nation 
which has a magnificent national covenant, containing a worship 
cultus, a holy pattern of life, and which is constituted a priestly 
and prophetic people. Ideally it should be a nation filled with life. 
As we shall see, it is far from what it ought to be. Continually it 
needs revival, restoration to its true being. 

ISRAEL AND THE PROPHETS 

Strictly speaking the prophetic course commences with Samuel, 
but the books from Joshua to Nehemiah are called ‘the former 
prophets’ because they relate to the word of God given 
prophetically through Moses, and worked out according to that 
prophecy. When we reach the latter prophets we see the prophets 
prior to the exile, the prophets of the exile, and even the 
post-exilic prophets all speak of a day when God will revive 
Israel. This reviving of the nation can be seen as fulfilled in the 
events described in Ezra-Nehemiah, ie. the 
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rebuilding of the walls of Jerusalem, and the restoration of the 
Temple. 
Even so, many prophetic utterances reach beyond these events to 
the last days when God will wonderfully restore His people. Some 
see this restoration as literal, happening in Palestine, with even the 
rebuilding of the Temple. Others see prophecies as relating to New 
Israel—the Church. Whatever the interpretation, all agree that 
there the true Israel will be revived.  

CHAPTER 4 

Revival and God’s Historical Action II 

THE REVIVAL OF MAN THROUGH THE SPIRIT 

 
The Old Testament prophets had indicated two levels of revival, 
the first being the renewal of Israel, and the second being the 
renewal of man, the restoration of the nations. We will first 
examine some of the promises regarding Israel’s revival, but 
before doing that we need to discover where Israel went wrong, 
where it failed to live in life. Only then will the prophecies of 
revival have special meaning. 
At this point we must see that the Holy Spirit is the Spirit of life. 
The New Testament says that more than once,6 but the thought is 
also there in the Old Testament.7 Stephen makes the point that 
Israel always resisted the Holy Spirit, and with this the writer of 
the letter to the Hebrews also agrees (Acts 7:51, Hebrews 3:7ff.). 
The latter agrees in principle without quoting Isaiah 63:10 (to 
which undoubtedly Stephen refers), but the main incident—that of 
making the golden calf and espousing idolatry—is common to 
both Stephen and the writer of Hebrews. In this connection 
Jeremias8 tells us some rabbinic literature indicates a 

                                                 
6 See Romans 8:2.11 Corinthians 3:6, Romans 7:6. 
7 Genesis 1:2-3 with Psalm 33:6 and John 33:4, Psalm 104:29-30. See also the 

Isaianic promises of the Spirit, e.}3. 43:20-21, 44:3, 41:17-18, and espec. 32:15ff. 
8 New Testament Theology, (vol. 1), Joachim Jeremias, pp.80-85 (SCM, London 

1971). 
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conviction that the Spirit was quenched in the desert at the time of 
the golden calf idolatry. Whereas the Spirit had been for all Israel, 
it was now limited to certain persons and their functions. Hence 
the prophetic promises of revival are generally linked with the 
Spirit. 
In Haggai 2:5 God reassures Israel that His Spirit is—as always—
among them. Even so, though, we might say the Spirit is ‘the 
quenched Spirit’. When God revives Israel he (it, the Spirit) will 
no longer be quenched, for God will pour out His Spirit upon all 
flesh. This will be the day of the Spirit who ‘blows where he 
wills’. It is helpful to see some of these promises, and even more 
helpful to see their contexts where revival is undoubtedly foretold 
along with the outpouring of the Spirit:  
 

‘ . . . I give water in the wilderness,  
rivers in the desert, to give drink to my chosen  
people. . .’ (Isaiah 43:2S21); 
‘I will pour water on the thirsty land,  
and streams on the dry ground; 
I will pour out my Spirit upon your descendants,  
and my blessing on your offspring’ (Isaiah 44:3); 
‘When the poor and needy seek water,  
and there is none, 
and their tongue is parched with thirst, 
I the Lord will answer them,  
I the God of Israel will not forsake them. 
I will open rivers on the bare heights,  
and fountains in the midst of the valleys; 
I will make the wilderness a pool of water,  
and the dry land springs of water’ (Isaiah 41:17-18). 

 
So many are the prophecies concerning the Spirit and the revival 
of Israel that we may miss the wood for the trees if we pursue 
them. We will need to see later the work of the Spirit in Israel at 
the various times of that nation’s decline. We do, however, need to 
examine at least five prophecies regarding Israel and the Spirit. 
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The first is the famous passage of Ezekiel 37:1-14. Here Israel is 
dead, so dead that it is only dry bones. It will take an incredible 
miracle to bring life back to these scattered bones. God prophesies 
that this shall be done—by the Spirit. In Ezekiel 36:24ff., the 
Spirit will work in the hearts of the people, bringing dynamic 
regeneration. God promises He will take out the ‘old heart’ and 
put in a ‘new heart’. He will put ‘a new spirit [Spirit]’ within them. 
This will result in heartfelt, Spirit-inspired obedience to the law of 
God, better known in the New Testament as ‘the law of Christ’, ie. 
the law of love. 
Linked with this second prophecy is a third, namely that of 
Jeremiah 31:31-34, 
 

‘Behold, the days are coming, says the Lord, when I will make a new 
covenant with the house of Israel and the house of Judah, not like the 
covenant which I made with their fathers when I took them by the hand to 
bring them out of the land of Egypt, my covenant which they broke, though I 
was their husband, says the Lord. But this is the covenant which I will make 
with the house of Israel after those days, says the Lord: I will put my law 
within them, and I will write it upon their hearts; and I will be their God, and 
they shall be my people. And no longer shall each man teach his neighbour 
and each his brother, saying, ‘‘Know the Lord,” for they shall all know me, 
from the least of them to the greatest, says the Lord; for I will forgive their 
iniquity, and I will remember their sin no more.’ 

 

Here again we see that God will inspire obedience (within the 
heart) to His true law, and in this case the response is evoked by 
the grace of God, ie. total forgiveness. No Scripture could speak 
more largely of God’s unconditional forgiveness. There is no 
express mention of the Spirit, yet this passage parallels Ezekiel 
36:22-32. Whilst this regeneration is certainly personal it is at the 
same time corporate, ie. national. 
The fourth prophecy we quote is representative of a group of 
similar predictions where it is said that one shall come who will be 
called ‘the Anointed’, ie. the Messiah.9 He will be 

                                                 
9 Cf. Isaiah 42:1f., 11:1f 
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anointed with the Spirit, and will minister wonderful things to his 
people. Isaiah 61 is a chapter which describes a marvellous 
national regeneration through Messiah. Verses one and two open 
the theme, 
 

‘The Spirit of the Lord God is upon me, 
because the Lord has anointed me  
to bring good tidings to the afflicted;  
he has sent me to bind Up the brokenhearted,  
to proclaim liberty to the captives,  
and the opening of the prison  
to those who are bound;  
to proclaim the year of the Lord’s favour,  
and the day of vengeance of our God;  
to comfort all who mourn’. 

 
The fifth prophecy—that of Joel chapter two—should be read in 
entirety, and along with the Isaianic prophecies quoted above, for 
here God promises the outpouring of His Spirit upon ‘all flesh’. In 
contrast to the rabbinic idea of ‘the quenched Spirit’ this prophecy 
speaks of a total outpouring of the Spirit, not restricted to certain 
persons or functions, but the Spirit as a grace-gift to all.10 The text 
does not even limit the gift to Israel, although many Jewish 
readers may have seen it this way. John the Baptist’s promise to 
Israel of a ‘baptism in [of] the Spirit’ must have derived from the 
above prophecies, and must have come to his listeners as a heady 
truth. 
Finally—in this our subject of revival through the Spirit— we 
have to see that Messiah, his anointing, the gift of forgiveness, and 
the gift of the Spirit all come together in an indivisible unity. They 
will always constitute the principle or law of revival for they make 
the law of regeneration, that ‘re-enlifing’ 

                                                 
10 At this point we need to note that in the O.T. Messiah is not said to pour out the 

Spirit upon Israel, or give that gift to any person. However Isaiah 59:21, coupled with 
Acts 2:38-39, indicates that the gift of the Spirit is through Messiah, and is for all 
generations. Galatians 3:13-14 confirms the fact that redemption justification) is the 
blessing of the new covenant (obtained by Messiah), and the special gift of covenant is 
the gift of the Spirit 
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of the dead human spirit, by the Spirit of Yahweh’ 



CHAPTER 5  

Revival and God’s Historical Action II 
THE REVIVAL OF MAN THROUGH MESSIAH 

Those readers who like to go straight to the point—especially in 
regard to revival—may well feel impatient at our seemingly 
discursive treatment, as also the panoramic background we give to 
revival. Let me gently remind such that when we scan Scripture 
we see revival in the following light: 
 (i) God gave life to man in creation. Man lost this life and is now 

dead. 
 
(ii) Certain persons of faith in history have known regeneration, ie. 

have received the gift of new life, but in the wider perspective 
God purposes universal revival, ie. regeneration.11 

 
(iii) ‘Salvation is of the Jews’ (John 4:22) means that the revival of the 

human race must come through covenant, and in particular through 
the agency of Israel, the matrix from which Messiah comes, and to 
whom the Spirit is given initially. 

 

                                                 
11 Note that when we say ‘universal regeneration’ we do not mean ‘universalistic’. 

There are those who will refuse regeneration, but this gift will be available, so to speak, 
not just to one nation (Israel) but to people of all nations. 
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(iv) When we speak today of the need of revival in the Christian church 
we must really mean ‘revival of revival’, ie. a renewal of the gift 
of regeneration and (in Christ) of the gift of the Holy Spirit by 
which the church has its true life, namely the life of Christ 
working in and through his people.  

 
If the reader can grasp this principle, then he will realise that the 
next step in God’s history of revival, following His dealings with 
Israel, was the coming of Jesus the Christ, the Son of the living 
God. He alone could bring regeneration to mankind. 

THE MESSIAH OF THE KINGDOM 

A study of the person and work of Christ12 will roughly fall into 
three sections: (i) the Old Testament prophecies given concerning 
Messiah, from which we can check the person and work of Jesus, 
(ii) the actual life and work of Jesus, especially in his Palestinian 
ministry, and (iii) the effects and outcome of Jesus’ person and 
work, including his death, resurrection, ascension and the pouring 
out (by him and the Father) of the gift of the Holy Spirit. 

If we look at Christ’s work in the light of the theme of the 
Kingdom, we see he was ‘the anointed one’, that he had been 
conceived by the Spirit in Mary’s womb, had been baptised (as 
Messiah) by the Spirit, had been tested by the Spirit in the 
wilderness, had ministered by the Spirit, offered himself on the 
Cross by the Spirit and been raised from the dead by the same 
Spirit, and raised to the right hand of God.13 He himself pointed 
out that no man can enter the Kingdom except by the regenerating 
power of the Spirit (ie. new birth from above), 

                                                 
12 The person and work of Christ cannot be examined as two separate elements, but 

rather as a whole. The person is understood by the work, and the work by the person. 
13 Luke 1:35, 3:21-22, 4:1, 14, 18-19, Matthew 12:28, Hebrews 9:14, Romans 1:4, 

Ephesians 1:19-20. 



REVIVAL AND GOD’S HISTORICAL ACTION—III 

 

20

but he also linked this regeneration (the basic revival of the human 
spirit) with the work of the Cross. This is beautifully explained in 
John 3:1-14. 
There is a sense in which we can say that Christ ‘secured’ the 
Kingdom by his redemptive work of the Cross and Resurrection. 
The New Testament links the Kingdom and the New Covenant.14 
For our purposes—and in this simple scan of salvation history—
we can see that apart from the Cross-Resurrection work of Christ 
there is no basis for regeneration. That is, there can be no revival 
of man, apart from the redemption of Messiah. 

CHRIST’S REDEMPTION AND MAN’S REGENERATION15 
Without entering into a detailed study of redemption, we can see 
that Christ’s objective work of the Cross and Resurrection—’He 
was put to death for our trespasses and raised for our 
justification’—is the basis of human regeneration. Just as the 
passages of Ezekiel 36:22-32 and Jeremiah 31:31-34 promise 
regeneration through the forgiveness of sins and the cleansing of 
their pollution, so the Gospels, Acts and the Epistles develop this 
theme. The power of the word of the Cross is that it brings 
forgiveness to man, purifies him 

                                                 
14 The prophecy of Luke 1:67-79 speaks of the promised Kingdom under David, but 

sees this as part of the continuity of the Abrahamic covenant, which Jesus calls the ‘New 
Covenant’ (Matt. 26:28). John the Baptist links forgiveness with Jesus, and Jesus with 
the Kingdom (Matt. 3:2, Luke 3:3, cf. John 1:29). Jesus is attested as Messiah, the Son of 
God, at his baptism and transfiguration (Matt. 3:17, 17:5, cf. Psalm 2:6-7, Isaiah 42:1), 
which means he was the Davidic king of the Kingdom. The work of the Cross secures 
the Kingdom, so that now the Gospel of the Kingdom becomes ‘the Gospel of 
forgiveness’, ie. the Gospel of the New Covenant (cf. Acts 20:20 25). The Epistles of the 
New Testament generally combine the concept of Kingdom and the New Covenant, 
although rarely in an explicit manner. 

15 Theologians differ in their understanding and use of the word ‘regeneration’. I use 
it in d general sense. Man has been ‘generated’, ie. given life by creation. Through the 
Fall he has lost this life. In Christ—by the agency of the Spirit applying the Gospel—
man is given new life. In one sense it is restoration to the life man lost. In another it is 
the gift of eternal Life—man moving to that glorification which God had purposed for 
man even before He created him (cf. I Corinthians 2:6-10). 
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from the pollution of his sins, brings the grace of justification to 
him by faith, and thus effects regeneration. Paul has statements 
such as, ‘...you were washed, you were sanctified, you were 
justified, in the name of our Lord Jesus Christ and by the Spirit of 
our God’; ‘...the washing of regeneration and renewal in the Holy 
Spirit, which he poured out upon us richly through Jesus Christ 
our Saviour, so that we might become justified by his grace. . . ‘; 
‘For if any man is in Christ, he is a new creation’. Peter speaks 
similarly: ‘You have been born anew, not of perishable seed, but 
of imperishable, through the living and abiding word of God’; 
‘You were ransomed...with the precious blood of Christ, like that 
of a lamb without blemish or spot’. James says, ‘Of his own will 
he brought us forth by the word of truth that we should be a kind 
of first fruits of his creatures.’ John continually speaks about being 
‘born of God’, ie. regenerated, and links it with the redemptive 
work of Christ. 
If we look at the basis and means of regeneration, we can see that 
when a man is forgiven his sins, when his guilt is removed, along 
with the defilement caused in him by his uncleanness, he is 
renewed, ie. regenerated. His death-state is destroyed. He is now 
in a life-state. This is beautifully set out by Paul in II Corinthians 
5:14-15, ‘For the love of Christ controls us, because we are 
convinced that one has died for all; therefore all have died. And he 
died for all, that those who live might live no longer for 
themselves but for him who for their sake died and was raised’. 
That is, man who ‘died’ to God at the Fall, and came ‘alive’ to 
himself, has now ‘died’ to himself and ‘come alive’ to God. 
What we must emphasise is that without the objective redemptive 
work of Christ there is no basis for regeneration. The dynamic 
nature of the Cross and Resurrection is the basis for man’s radical 
change. We must equally emphasise that only the Holy Spirit can 
revelate that work to human beings who are dead in their 
trespasses and sins. Only he can bring 
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the human spirit to conviction of sin, righteousness and 
judgement, and only he can so apply the work of the Cross that a 
man can become regenerated. 

CHAPTER 6  

Revival and God’s Historical Action IV 

 

THE GREATEST REVIVAL ON EARTH—PENTECOST 

Pentecost has been called the birthday of the Church, and there is 
certainly truth in this statement. It must also be seen as the day in 
which the rebirth of man—from death to life—became available, 
became a living and dynamic reality. 
If we look at the event of Pentecost, we see that the 120 believers 
who were filled with the Spirit (baptised by the outpouring of the 
Spirit), were transformed persons. They gladly proclaimed the 
Gospel. The 3,000 who received the word were also transformed 
people. Most of all we see a living community. They give many 
evidences of life in their practice of sharing their goods, of being 
one in love, in following the apostles’ teaching, praying together, 
eating together, fellowshipping and in the constant celebration of 
the Lord’s Supper. Each person is a new creation. Corporately all 
believers are the new creation which is the church. Thus if we look 
at the church we can see the beginnings of the revival of the 
(formerly dead) human race. 
Not all will agree with this statement. On the day of Pentecost the 
movement into life via the Gospel and the Spirit was 
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interpreted in various ways. Some saw the action as pointless 
enthusiasm. It was also said that those upon whom the Spirit had 
come were drunk. Events which are outside the so-called normal 
way of life must necessarily be rationalised. The apostle John says 
that we are the children of God, and adds, ‘The reason why the 
world does not know us [ie. as the children of God—those who 
have been regenerated] is that it did not know him [ie. Messiah, 
the Son of God]’. Pentecost can only be understood by faith. 
Sight’s understanding needs to be aided by faith. Faith is 
engendered by the word of God communicated in—and as—the 
power of the Spirit. 

THE SIGNIFICANCE OF THE GREATEST REVIVAL ON EARTH 

First let us elaborate a little on the nature and purpose of 
Pentecost. It was the initial act of God in making the gift of the 
Spirit universal. Acts 1:8 speaks of the church witnessing in Jewry 
(Jerusalem and all Judea), to the Samaritans (Samaria) and to the 
nations (Gentiles: ‘to the end of the earth’). Pentecost then was the 
initial outpouring of the Spirit, but yet contained within it were the 
subsequent outpourings of the Spirit upon Samaria (Acts 8) and 
upon the Gentiles (Acts 10, 11). The gift of the Spirit is now made 
available to all mankind. The Spirit is now the universal gift of 
God. This is an amazing fact. 
There is a certain mind-set which we need to change. It may be 
described as follows. Some see Pentecost as the time when God 
introduced His Spirit to the world. It was an initial 
never-to-be-repeated event. Likewise the outpourings of the Spirit 
upon Samaritans and Gentiles were not to be repeated. The Spirit 
is now in the world, and will work until the Parousia—the 
appearing of Christ. Thus far the mind-set is correct. It becomes 
incorrect, however, when one thinks that the outpouring of the 
Spirit has been completed, once for all. This wrong mindset does 
not see the full thrust of Peter’s 
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message in Acts 2:16-21. 
In this passage Peter is saying that from Pentecost until ‘the great 
and manifest day’, God will continually pour out His Spirit. 
Initially, principally, He will do this at Pentecost, Samaria and 
Caesarea, but He will continue to do this upon His ‘sons and 
daughters’, His ‘menservants and His maidservants’, until the last 
day, the Day of the Lord. The whole of the New Testament insists 
that without this constant outpouring of the Spirit, power will not 
come upon God’s people, they will not be able to witness to 
Christ, and they will not know the truth because they will not have 
been led into it. We must conclude then that in one sense 
Pentecost remains the source of power, life, truth and witness, and 
in another sense its action goes on continually, ie. God is always 
pouring out His Spirit. 
This, then, ensures that the church will always have the presence 
of the Spirit, will always be led by him. Thus we need not think of 
the apostolic church as having been especially endued with his 
presence and action, or of this first powerful flush being absent, 
and functionally unnecessary today. To the contrary, the constant 
supply of the Spirit is indispensable. 

WHAT THE SPIRIT OF REVIVAL CONTINUES TO DO 

We must state as a principle that the Spirit today does nothing 
other than what he did in the early church. In Chapter 5 we saw 
that the redemptive work of Christ is the basis for man’s 
redemption, ie. dynamic regeneration, and that this work is applied 
by the Spirit to the person who comes under the impact of the 
proclaimed word of God. This means then the revival of man is an 
action which continues from day to day, and from place to place, 
as the church is obedient to Christ in witnessing to him. 
There are also other actions of the Spirit which we have not 
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described, but to which we now refer. These actions ensure that 
the church is alive, dynamic in action, united in fellowship and 
love, effective in the use of the gifts of Christ, and is a people 
which is adept and eager in prayer, praise and worship. It is thus a 
prophetic community which is also priestly, and which carries the 
stamp of Christ’s Kingship as it works in royal character. As such 
the church is the family of God, for all are sons of God and 
mutually brethren. At the same time it is a militant community, not 
simply defending itself against evil, but carrying the battle to the 
domain of evil, vanquishing evil principalities and powers who 
work under the prince of this world, ie. Satan. This community of 
the Spirit proclaims the liberating Gospel of Christ, thus 
emancipating those who respond to its preaching.16 
It can be seen that, were the Spirit not working in the same manner 
as he did in the apostolic church, then the church today could not 
be truly effective. Indeed it could not be called ‘apostolic’ in the 
right sense of the term.17 It would be ‘post-apostolic’ in nature as 
well as in time. It would also mean that this era from Pentecost to 
the Parousia is not the era of the Spirit. The church would not 
necessarily be guided by the Spirit, and would lack the full thrust 
of the Spirit’s actions, some of which we have noted above. More 
than this, it would not be the eschatological community, for it would 
lack the inner dynamic of hope. By the same token it would not be 
the community of faith and the community of love. The latter is 
really its raison d’etre. It is the witness to God as love, and as holy 
love. 

                                                 
16 The ‘actions of the Spirit’ can be seen in the following references: Acts 1:8, 

Ephesians 4:3, Philippians 2:1, II Corinthians 13:14; Romans 5:5, Colossians 1:8, 
Romans 15:30;1 Corinthians 12:7f., Hebrews 2:4; Ephesians 6:18, 5:18-20’ Philippians 
3:3, John 4:23-24, Revelation 19:10, Galatians 4:5-6, Romans 8:14 15; II Corinthians 
10:4, Ephesians 6:17. 

17 We concede that the apostles of Christ constituted a unique band or ‘college’, but 
there were other apostles also, even if their ministries were second to the apostolic 
college. Generically the church was apostolic in that it ‘followed the apostles’ doctrine’ 
Today we have apostolic ministries—the secondary order of apostles and the ethos of the 
initial apostolic ministry, ie. proclamatory, didactic and hortatory ministry 

REVIVAL AND GOD’S HISTORICAL ACTION—IV 

 

27

THE HOLY SPIRIT, REVIVAL AND THE ESCHATON 

Our description of revival and God’s historical action is only 
complete when we see that Pentecost was with a view to the 
Parousia, that the coming of the Spirit was with a view to the 
ultimate triumph of the Kingdom of God in Christ. This includes 
God’s final denouement, when He completes His plan for His 
people and their glorification, and so reveals His own glory fully 
to all creation. 
When we review what we have written we see that man was 
created as a living creature, destined to be a fellow worker with 
God in His universe (Genesis 1:26-30, cf. I Corinthians 3:9), but 
that he rebelled and sought to be autonomous, ie. ‘to do his own 
thing’. As such he died: died to God and became alive selfishly to 
his own ambition. His horrific state of death cannot be altered by 
himself or any other. God’s grace and love had planned the 
revivification of man through Christ and the Spirit. The history of 
the Abrahamic covenant —along with the history of Israel—is 
seen to be the means by which God planned to bring universal 
revival, ie. the regeneration of the human race. This He 
consummated in the incarnation of His Son, in the person and 
work of Jesus Christ. This dynamic work would have remained as 
though static but for the coming of the Spirit at Pentecost. This era 
—the era of the Spirit—is also the era of Christ’s Lordship over 
all things, for his church. His church, endued with the Spirit, is 
God’s agency for proclaiming the everlasting Gospel, and for 
bringing the present age to its triumphant climax. 
We conclude then that God had planned the revival of man and the 
creation through the work of the Son and His Spirit. It now 
remains for us to look more closely at the work of God in history, 
and to see how we may fully share in the principle of revival as 
God has created it, and set it out for our understanding. This we do 
so that we may more fully participate in it.



CHAPTER 7 

 

The People of God and Revival 

THE PEOPLE OF FAITH 
 
If there had ever been doubt concerning a people of God prior to 
Israel, the writer of Hebrews has dissolved that in the eleventh 
chapter of his letter, where he speaks not only of the principle of 
faith, but of the men and women of faith who have lived to testify 
to the dynamic of their belief in God. From this letter and other 
related portions of Scripture we can adduce the following. There 
has always been a (the) people of God. Even though man in 
general—and in principle—died to God at the Fall, yet from that 
fall onwards there have lived those whose faith has been in God. 
Genesis 4:25 indicates joy on the part of Eve when ‘she bore a son 
and called his name Seth, for she said, “God has appointed for me 
another child instead of Abel, for Cain slew him.” ‘ From Hebrews 
11:4 we gather that Abel was the first nominated person of faith, 
although it is difficult to believe that Eve was not also a woman of 
faith since she rejoices in Seth, as obviously she had rejoiced in 
Abel as a man of faith. What is significant is that at the time of 
Seth and his son Enosh, men and women begin to call upon the 
name of the Lord, ie. they name themselves by the Lord, which 
means they are His people. 
The people of faith has always known God as ‘the living God’. 
The ‘living God’ is a special term in both the Old and New 
Testaments. It has at least two meanings which are in 
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themselves mutually related, namely, (a) the God who gives life, 
ie. life at creation, life for true living, and even life from the dead. 
He is the one who can kill and make alive, wound and yet heal, 
and (b) He is the God who acts, that is He is the God who is 
always present to every atom, molecule and detail of creation, and 
who Himself acts according to His own nature within the sphere of 
creation.18 
Only men of faith saw and recognised this. They did not simply 
see that God was active, ie. did acts, but they saw that God was 
purposive in His action. He had something in mind. Not only the 
writer of Hebrews, but the prophets in general look to a goal, an 
end, a telos. It could be called by various terms such as the day of 
the Lord, the ultimate establishment of Israel, the consummation 
of the Kingdom. It had in mind the renewal of all creation, the 
defeat of evil and the triumph of good, the climactic revelation of 
the glory of God. Sometimes this was voiced in very 
down-to-earth and up-to-heaven terms. Sometimes it was 
described in symbolic and apocalyptic language. 

THE PEOPLE OF ISRAEL 

No honest reader of the Old Testament—whatever may be his 
critical views of its origins and background—can fail to be 
impressed by the theme of covenant, the choice of Abraham, Isaac 
and Jacob, and the ultimate emergence from Egypt of the children 
of Israel. This raggle-taggle bobtail collection of shepherd people 
who had been some sort of proletariat in their host-nation (Egypt), 
came finally to their rest in Palestine, amongst Canaanites whose 
pagan idolatry was of no mean sort. It was a dynamic which was 
to affect Israel for many centuries. 
The saga of Israel finds its genesis in the God Yahweh, and 

                                                 
18 For the whole idea of ‘The Living God’, see R. T. France’s little book under that 

title. (IVP, London 1972). 
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The saga of Israel finds its genesis in the God Yahweh, and its 
continuing power in His word, especially His prophetic word. Its 
rituals, laws, sacrificial cultus and psalmic liturgies cannot be fully 
understood unless they are seen as based on the prophetic word of 
God. In terms of given life, of life maintained and sustained, as 
also life that was itself a witness to God, Israel was dependent on 
the word. However hidden its truth may have appeared to have 
been—especially in the eyes of other nations—it nevertheless was 
appointed by Yahweh as a witness to the other nations, as a 
priestly nation in the midst of the nations, and it was intended to 
be the living word of God to the peoples of the earth.19* 

THE LIFE IS IN THE WORD 

If we accept the Hebrew classification of the books from Joshua to 
Nehemiah as ‘the former prophets’, then we are bound to conclude 
that what we might loosely call ‘history’ is really God’s prophetic 
word to Israel, and also the nations. What is contained in these 
books could not be seen as prophetic except in the light of its basis 
in the Deuteronomic thesis. The Mosaic word encompasses the 
law in the following terms: ‘You shall therefore obey the voice of 
the Lord your God, keeping his commandments and his statutes, 
which I command you this day’ (Deuteronomy 27:10). This 
principle is given in the context of promised blessing for 
obedience and cursing for disobedience. Moses then sets out the 
principle that where Israel obeys and fulfils its functions—moral, 
priestly and prophetic—before the nations, then God will give it 
continuing life. Where it fails God will bring death to it. This is 
what is meant by, ‘See now that I, even I, am he, and there is no 
god beside me; I kill and I make alive; I wound 

                                                 
19 The latter half of the twentieth century has shown an intense interest in Israel—its 

history, people, function, and theology. The vast bibliography now available is a 
testimony to the significance of this small nation. 
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and I heal; and there is none that can deliver out of my hand’ 
(Deuteronomy 32:39).  
The choice of life and death lies within the word of God 
(Deuteronomy 30:15-20): 

‘ “See’ I have set before you this day life and good, death and evil. If you 
obey the commandments of the Lord your God which I command you this 
day, by loving the Lord your God, by walking in his ways, and by keeping 
his commandments and his statutes and his ordinances, then you shall live 

and multiply, and the Lord your God will bless you in the land which you are 
entering to take possession of it. But if your heart turns away, and you will 
not hear, but are drawn away to worship other gods and serve them, I declare 
to you this day, that you shall perish; you shall not live long in the land 
which you are going over the Jordan to enter and possess. I call heaven and 
earth to witness against you this day, that I have set before you life and death, 

blessing and curse; therefore choose life, that you and your descendants may 
live, loving the Lord your God, obeying his voice, and cleaving to him; for 
that means life to you and length of days, that you may dwell in the land 
which the Lord swore to your fathers, to Abraham, to Isaac, and to Jacob, to 
give them.” ‘ 

The Song of Moses (Deuteronomy 32 carries on this theme, and 
nowhere more powerfully than when it says, 
 

‘And when Moses had finished speaking all these words to all Israel, he said 
to them, ‘‘Lay to heart all the words which I enjoin upon you this day, that 
you may command them to your children, that they may be careful to do all 
the words of this law. For it is no trifle for you, but it is your life, and thereby 
you shall live long in the land which you are going over the Jordan to 
possess.” ‘ 

THE WORD IN THE LIFE OF ISRAEL 

When we study the former prophets, we see the Mosaic thesis 
working out. Whatever editing was linked with these books, the 
editors had in mind the Deuteronomic thesis— obedience to the 
word of God is life, and disobedience is death. This is also the 
theme of the prophets, whether they be those of the early 
settlement in the land, or are the pre-exilic, exilic and post-exilic 
prophets. The word of truth—the law of 
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Yahweh—brings life to His people. The prophetic word is 
hortatory, not opposing the law but enjoining obedience to it. 
There is no merely predictive word in Israel, no bizarre utterance 
to arouse interest in the unusual, nor any word given with occultic 
intent. Prediction is related to exhortation, ie. ‘foretelling is always 
related to forthtelling’. God is speaking directly to the people 
through His prophets, whether He speaks to the prophets 
themselves in dreams and visions, or face-to-face. 
If we fail to understand the Deuteronomic principle of the word of 
God as given by Moses, then we will fail to understand how 
Israel’s history is both prophetic and priestly. 

CHAPTER 8 

 

Israel a Witness to the Nations 

THE WORD OF GOD 

The prophet is the agent of God. He speaks for God as God. God 
is as good as His word. His word cannot be detached from Him. It 
cannot become a separate entity, a commodity—so to speak—
which can be critically examined, intellectually analysed, nor can 
it be simply an utterance, obedience (or disobedience) to which is 
dependent upon the whims of the (so-called) hearers of it. The 
word of God is one with Himself. He is as His word. It must be 
received with reverence and wholly obeyed. The rejection of the 
word of the Lord—in whatever form or mode it may come—is 
rejection of Yahweh Himself. 
Israel is not simply the custodian and guardian of the word of the 
Lord: Israel is the dynamic witness, the very expression of the 
word of God. In Exodus 19:3-9 we see the giving and receiving of 
the word of God, 
 

‘And Moses went up to God, and the Lord called to him out of the mountain, 
saying, “Thus you shall say to the house of Jacob, and tell the people of 
Israel: You have seen what I did to the Egyptians, and how I bore you on 
eagles’ wings and brought you to myself. Now therefore, if you will obey my 
voice and keep my covenant, you shall be my own possession among all 
peoples; for all the earth is mine, and you shall be to me a kingdom of priests 
and a holy nation. These are the words which you shall speak to the children 
of Israel.” 
So Moses came and called the elders of the people, and set before them all 
these words which the Lord had commanded him. And all the 



ISRAEL A WITNESS TO THE NATIONS 
 

 

34

people answered together and said’ “All that the Lord has spoken we will do, 
And Moses reported the words of the people to the Lord. And the Lord said 
to Moses, “Lo, I am coming to you in a thick cloud, that the people may hear 
when I speak with you, and may also believe you for ever.” ‘ 

 
What we should note particularly is the status of Israel before 
God, namely that it is His unique possession, and it is a priestly 
kingdom and a holy nation. In later times the apostle Peter takes 
these words and adds his own commentary (I Peter 2:4-5, 9-10), 
thus drawing out the significance of the true people of God: 
 

‘Come to him, to that living stone, rejected by men but in God’s sight chosen 
and precious; and like living stones be yourselves built into a spiritual house, 
to be a holy priesthood, to offer spiritual sacrifices acceptable to God through 
Jesus Christ.’ . . . ‘But you are a chosen race, a royal priesthood, a holy 
nation, God’s own people, that you may declare the wonderful deeds of him 
who called you out of darkness into his marvellous light. Once you were no 
people but now you are God’s people; once you had not received mercy but 
now you have received mercy.’ 

 
In terms of life and death it is essential we understand the function 
and responsibility of Israel as God’s people, witnessing to Him 
and His word in the world of nations. 

THE WORD, THE BEING AND THE PRACTICE 

Jeremiah chapter seven sets out afresh the demands of God for 
obedience to His word. He warns the people not to say, ‘This is 
the temple of the Lord, the temple of the Lord, the temple of the 
Lord.’ Their trust is that God will not destroy Jerusalem, because 
it signifies His presence, the fact that Israel is His people. In fact 
the temple is not only the sanctuary of God. It epitomises the 
principle that Israel itself is His sanctuary. In one sense Israel is 
the temple, just as in another God is the temple. The union 
between God and His people is indestructible, ergo the temple is 
indestructible, and 
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so Israel is inviolable. 
This was the erroneous reasoning of Israel. Doubtless the grounds 
of their argument were true enough, but their conclusions were 
wrong. Only as the people of faith, as the people of the word, 
would this principle obtain. To infringe it meant death. This is 
what the apostle Peter meant when he said, ‘Judgement must begin 
at the house of God’ (I Peter 4:17). Israel was, not God’s favourite 
people, but God’s chosen people, elected to serve, and 
responsibility accompanied such privilege. If Israel is the people 
of God, then it must be holy, for God is holy.20 
Time and again the prophets warn against apostasy, and time and 
again—with the exile in view—they explain the action of God in 
judging Israel. Disobedience to the word of the covenant, the word 
of the law, and the word prophetically given was what caused 
Israel’s downfall. Ezekiel 36:16-21 sets out the principle of 
judgement, 

‘The word of the Lord came to me: “Son of man, when the house of Israel 
dwelt in their own land, they defiled it by their ways and their doings; their 
conduct before me was like the uncleanness of a woman in her impurity. So I 
poured out my wrath upon them for the blood which they had shed in the 
land, for the idols with which they had defiled it. I scattered them among the 
nations, and they were dispersed through the countries; in accordance with 
their conduct and their deeds I judged them. But when they came to the 
nations, wherever they came, they profaned my holy name, in that men said 
of them, ‘These are the people of the Lord, and yet they had to go out of his 
land.’ But I had concern for my holy name, which the house of Israel caused 
to be profaned among the nations to which they came. . . ‘‘ ‘ 

Even so it must be noted constantly that God promises restoration to 
His people. His covenant to them is not restricted to the Mosaic 
promises and word, but must be seen in the wider (indeed, the 
widest) context of the Abrahamic Covenant. The covenant is that 
of grace. That is why the prophetic word is no less the utterance of 
God than His holy law. 

                                                 
20 Leviticus 11:44, cf. I Peter 1:16, passim 
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In this prophetic word lies the salvation of Israel. The Lord who 
kills is the Lord who makes alive; He who wounds also heals. He 
brings death out of life. He is the Lord of revival, yet such revival 
is not merely national—exclusive to Israel— but universal, grace 
directed at the whole world. 
Unless we understand revival in this wider context we really do 
not understand it at all. Only in this perspective can we come to 
understand the principle of reviving grace. 

REVIVAL AND THE BEHAVIOUR OF ISRAEL 

The story of Israel as we read it in the former prophets (Joshua to 
Nehemiah) follows a fairly regular pattern. In Joshua, as the land 
was divided and settled, Israel was affected by the worship of the 
Canaanites. We need not stop to see what syncretism developed. 
We know that, towards the end of his life, Joshua called the people 
together and gave them a choice. Chapter 24 should be read 
thoroughly to see that Joshua gave them the choice of worshipping 
the gods of Egypt or the gods of Canaan. The people took the 
point and said indignantly, ‘Far be it from us that we should 
forsake the Lord, to serve other gods’. Joshua evoked a promise 
from them to serve only Yahweh. He sealed this by setting up a 
great stone ‘under the oak in the sanctuary of the Lord’. His words 
were, ‘Behold this stone shall be a witness against us, for it has 
heard all the words of the Lord which he spoke to us; therefore it shall 
be a witness against you, lest you deal falsely with your God.’ 
From that point we may trace the intermittent fidelity of the people 
as they habitually turn from God to the more immediate gods of 
Canaan, and later the deities imported by such women as Jezebel 
and the foreign wives of Solomon. The accounts in the books of 
the Kings and the Chronicles, are not merely historical 
descriptions of Israel’s actions, but they are accounts which relate 
back to the Deuteronomic 
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exhortations to covenant faithfulness. They portray the kings who 
were faithful, and those who were evil and apostate. 
Only in the light. of these analyses can we come to the principles 
which govern the coming of revival to the people of God. 



CHAPTER 9 

Revival and Revivals in Israel I 

CONDITIONS FOR TRUE LIVING 

When God breathed into man the breath of life (Heb. chayyim), He 
set conditions for the survival of life, namely obedience to His 
word. The primal couple were not to eat of the tree of the 
knowledge of good and evil lest they die. The woman chose to 
listen to the word of the serpent, thus ignoring the word of the 
Lord. The man chose to listen to the voice of his wife, rather than 
the injunction of God; hence they both died. In this sense the word 
of God should be understood as Jesus nominated it: ‘The words 
that I speak to you, they are spirit and they are life.’ This is 
because it is ‘the word of the living God’, ie. the God who gives 
life, and does so by His acts. 
This principle never alters. Men and women of faith are people of 
the word. Israel was given the word through Moses the true 
prophet, for God spoke face to face with him. Hence the word was 
unadulterated. It was truly the word of God. Israel was again faced 
with the immutable word. Its life depended on it, whether viewed 
covenantally, revelationally, or simply in the precepts for living 
and worship. 
The principle of life is seen everywhere. Certain species live well 
under typical conditions. They die in atypical conditions. The life 
of faith—we adduce from Scripture—thrives in the presence of the 
word and the Spirit. Worship is indispensable to the full life of 
man, but only that worship which is directed 
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to Yahweh, the true God. The word and worship (and indeed the 
Spirit) are inseparable. With this principle in mind we can measure 
the life of Israel. 
We see that it fluctuated from faithfulness to false worship, from 
obeying the word to disobeying it. The pattern is as follows. Times 
of faithfulness to God are times of His care and protection of 
Israel. When disobedience comes—generally linked with 
idolatry—then disaster comes upon Israel. Often the prophets 
sound the word of warning and call for true repentance. When the 
nation repents, God visits it by His acts. He drives out the 
oppressing enemy. Reformation of worship takes place. Israel thus 
has new life given to it. Again the nation drifts into idolatry and 
unfaithfulness; again the exercise of penitence, conversion and 
true worship takes place. The nation is revived! 

THE REVIVALS WITHIN ISRAEL 

Some of these we might call ‘minor revivals’. For example, within 
the book of the Judges we see apostasy taking place in limited 
localities. A judge is raised up within that province who helps to 
rescue his people from oppressive marauders. Often he calls 
people back to the true worship of God. On occasions there is 
renewal on a more national scale. With the coming of Samuel we 
have the first leader, since the days of Moses and Joshua, who 
gives dynamic leadership. He combines within himself the offices 
of prophet, priest and judge —we stop short of saying, ‘king’. 
With the initiation of the monarchy we see the priesthood limited 
to those who are not kings, and who rarely are prophets. The 
question of a people who have been nomadic now settling in to 
organised agriculture and something of industry, is thus raised. 
The polity of the nation changes. Kings take on more and more 
power. The growth in national prosperity and government calls for 
an even deeper understanding of law, covenant and the 
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prophetic word of God, but that deeper understanding is rarely 
seen. The accounts within the (so-called) historical books inform 
us of the fluctuations in spiritual loyalty to God, and of the 
apostasy which so often followed the good states of national life. 
We can now select some of these revivals in Israel and look at the 
patterns which often obtained. Before doing this we ought to read 
Stephen’s account of the idolatry so deeply rooted in Israel. 
Stephen in the seventh chapter of Acts insists that idolatry was 
always endemic in Israel. The people had always resisted the word 
and the Spirit. This revelation helps us to understand the perpetual 
anguish of the prophets as they sought to bring the people of Israel 
into heart-obedience to God. It also explains why God’s 
judgements were so needed, even if Yahweh was ‘merciful, slow 
to anger, and of great kindness’. If He had dealt with Israel ‘after 
its sin and rewarded it according to its iniquities’ then that nation 
would have been wholly obliterated. 

REVIVAL UNDER THE JUDGES 

We need not pause to consider the provincial revivals which took 
place, but simply to note that the principle of drifting into 
apostasy, bringing judgement upon themselves in the form of the 
oppression by surrounding peoples, the raising up of a deliverer by 
God, the accompanying deliverance, repentance and renewal, are 
all regular phenomena. 

REVIVAL UNDER SAMUEL 

The prophetic word was rare in Israel until the coming of Samuel. 
He strengthened the nation by the central worship at Shiloh, by 
constantly going on circuit in his capacity as judge, linked with the 
priestly and prophetic roles that he fulfilled. Even so, Israel could 
scarcely be called a great people of faith 
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and habitual obedience. There is no indication that the people’s 
heart was set towards God. Their desire for a king had strong 
political overtones, and was virtually a rejection of theocracy—
rule by Yahweh as King. 

REVIVALS UNDER THE KINGS 

Solomon and the Principle of National Revival 
Because our study is not one of the history of Israel we will have 
to leave the question of David, Solomon and the divided kingdom 
under Rehoboam and Jeroboam. We simply look at some of the 
revivals which took place. There is no better place to consider 
them than the locus classicus of revival as found in II Chronicles 
7:14 and passim. Unfortunately this verse is generally quoted 
without due reference to its total context. We will now quote it, 
and then proceed to give its context. 
 

‘ . . . if my people who are called by my name humble themselves, and pray 
and seek my face, and turn from their wicked ways, then I will hear from 
heaven, and will forgive their sin and heal their land.’ 

 
The verse should be read within the range of chapter 5:1 to 7:22. 
Briefly, this section speaks of the completion of the building of the 
temple, its dedication to the Lord, the coming of the glory of the 
Lord into the temple, and then Solomon’s address to God in terms 
of the Mosaic-Deuteronomic principle. That is, that obedience to 
God will bring blessing and disobedience the cursing of God with 
terrible judgement, yet salvation from such chastisement when 
there is national humbling, repentance and turning from idolatry. 
Solomon’s final and impassioned prayer is that the temple will be the 
place where God will hear the prayers of His people.21 He asks that in 
every crisis they will be able to address God in His 

                                                 
21 This is most important. The people must be assured their prayers will be heard, 

especially in times of crisis. When God hears prayers, it means He answers them, ie. 
rescues His needy people, cf. Exodus 2:23-25. 
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sanctuary, even if they have been carried away into captivity 
because of their sin. Solomon’s prayer concludes in 6:40-42, 
 

‘Now, O my God, let thy eyes be open and thy ears attentive to a prayer of 
this place. 
“And now arise, O Lord God, and go to thy resting place, thou and the ark of 
thy might. 
Let thy priests, O Lord Clod, be clothed with salvation, and let thy saints 
rejoice in thy goodness.  
O Lord God, do not turn away the face of thy anointed one! Remember thy 
steadfast love for David thy servant.” ‘ 

The answer to Solomon’s prayer is twofold. Firstly fire comes 
down from heaven at the conclusion of Solomon’s prayer, and the 
prepared sacrifices are consumed, whilst the glory of the Lord fills 
the temple. This is a public sign. Secondly God visits Solomon 
personally—by night—and promises him that He will certainly 
establish the temple as the place of prayer. He—Yahweh—will 
hear the prayers of His people. We can now quote our verse in its 
immediate context: 
 

‘Thus Solomon finished the house of the Lord and the king’s house; all that 
Solomon had planned to do in the house of the Lord and in his own house he 
successfully accomplished. Then the Lord appeared to Solomon in the night 
and said to him: “I have heard your prayer, and have chosen this place for 
myself as a house of sacrifice. When I shut up the heavens so that there is no 
rain, or command the locust to devour the land, or send pestilence among my 
people, if my people who are called by my name humble themselves, and 
pray and seek my face, and turn from their wicked ways, then I will hear 
from heaven, and will forgive their sin and heal their land. Now my eyes will 
be open and my ears attentive to the prayer that is made in this place. For 
now I have chosen and consecrated this house that my name may be 
therefore ever; my eyes and my heart will be there for all time. And as for 
you, if you walk before me, as David your father walked, doing according to 
all that I have commanded you and keeping my statutes and my ordinances, 
then I will establish your royal throne, as I covenanted with David your 
father, saying, ‘There shall not fail you a man to rule Israel’ “ 

CHAPTER 10 

Revival and Revivals in Israel II 

THE TRUE PRINCIPLE OF REVIVAL 

 
We are now in a position to see the nature of true revival as it is 
set out in II Chronicles 7:14 and its full context. It is as follows: 
‘The temple is the place of God’s dwelling, for it is the sanctuary 
that Israel has built for the Lord. It is not only a provision of the 
people for Yahweh (ie. they built the temple), but God’s plan for 
Himself, for in one sense the temple is God Himself.22 In another 
sense the temple epitomises the people of God. This people must 
be holy because God is holy (Leviticus 11:44), and its practical 
holiness will be shown by its obedience to the law, the word of 
Yahweh. Any unholiness will in that sense be a defilement of the 
temple, ie. of the people of God and of God Himself. 
‘When, then, Israel sins, certain signs of God’s displeasure and 
anger will show themselves, eg. drought, plagues and pestilence; 
then Israel will need to take the following measures: 
 

                                                 
22 This is seen in Revelation 21:22-23, ‘And I saw no temple in the city, for its temple 

is the Lord God the Almighty and the Lamb. And the city has no need of sun or moon to 
shine upon it, for the glory of God is its light, and its lamp is the Lamb.’ the temple 
symbolises God and His dwelling, but then God is Himself the temple. This calls for 
understanding that God and His people are one. Their union is mutual, although God 
Himself is holy and lofty. 
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(i) they must humble themselves, ie. in the sight of God and one 
another, 
(ii) they must pray, 
(iii) they must seek the face of God, 
(iv) they must turn from their wicked ways. 
 
‘When they have fulfilled these conditions, then God will do the 
following: 
(i) He will hear from heaven, 
(ii) He will forgive their sin, 
(iii) He will heal their land (ie. from drought, plague, pestilence, 
idolatry, etc.), 
(iv) His eyes will be open to see Israel’s need, and the temple will 
prove to be the place where God hears the prayers of His people. 
 
‘If Solomon and his successors obey the Lord then that dynasty 
will remain for ever. If, however, they turn to idolatry, then God 
will cut them off. These then are the principles of revival and 
unremitting judgement.’ 

REVIVALS AND THE KINGS OF ISRAEL 

It is interesting to take the paradigm we have stated (above) and 
use it to measure the events which seem to constitute revivals in 
the Old Testament. None of them fully fits this pattern. If we can 
call the pattern God’s formula for revival, then we must see that 
that formula was rarely if ever used. The closest we have to its use 
is the general statement in Judges 2:11-23, especially verses 
16-19, 

‘Then the Lord raised up judges, who saved them out of the power of those 
who plundered them. And yet they did not listen to their judges; for they 
played the harlot after other gods and bowed down to them; they soon turned 
aside from the way in which their fathers had walked, who had obeyed the 
commandments of the Lord, and they did not do so. Whenever the Lord 
raised up judges for them, the Lord was with the judge, and he saved them 
from the hand of their enemies all the days of the judge; for the Lord was 
moved to pity by their groaning because of those who afflicted and 
oppressed them. But whenever the judge died, 
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they turned back and behaved worse than their fathers’ going after other 
gods’ serving them and bowing down to them; they did not drop any of their 
practices or their stubborn ways.’ 

 
Something of the principle was used in the revival that took place 
under King Josiah of Judah (II Kings chs. 22-23). 
This confirms the view of Stephen in Acts chapter 7, that Israel 
was incurably idolatrous and rebellious. Yet along with this fact is 
also the doctrine of the holy remnant, ie. those people of faith who 
refused both rebellion and idolatry. Some of these were the 
prophets, but the remnant, though in general prophetic, was not 
confined to the prophets. It took in such kings as Josiah and 
Hezekiah, and on one occasion God told the prophet Elijah that He 
had 7,000 persons who had not bowed the knee to Baal. 

REVIVAL UNDER THE PROPHET ELIJAH 

The story of Elijah is most fascinating, even if only to remind us 
that God is the initiator of revival. The story of the preparation of 
this man of God for his powerful ministry is a rich one. He was a 
prophet in a time of fearful crisis in Israel, ie. in the Northern 
Kingdom. Ahab the king had married Jezebel the daughter of 
Ethbaal the king of the Sidonians. It is recorded that ‘Ahab...did 
evil in the sight of the Lord more than all that were before him. . 
.more to provoke the Lord, the God of Israel, to anger than all the 
kings of Israel that were before him’. 
Elijah is commanded to tell the king that it will not rain in Israel 
for the years that he, the prophet, decides. He is then told by God 
to go to the brook Cherith in the wilderness, where he is fed by 
ravens. Later he is sent to a place in Sidon (the country of King 
Ethbaal), where he is kept by a Gentile widow—an experience 
indeed for a man and a loyal prophet of Israel! 
The great revival takes place on Mount Carmel, where 
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Elijah—after the three years of drought—has invited King Ahab to 
a contest between Yahweh the God of Israel, and Baal (whose 
prophets are 450), along with the prophets of the Asherah (400). 
These 850 prophets eat at Jezebel’s table, ie. are provided for by 
her. Elijah’s proposition is that two altars shall be erected, one to 
the heathen deities epitomised by Baal and the other to Yahweh. 
Sacrifices will be placed upon both altars, and the God (god) who 
answers by fire, ie. who consumes the sacrifice with supernatural 
fire, will be seen to be the true God. The altar of Baal lies silent, 
untouched by fire, but surrounded by raving prophets who have 
worked themselves into a frenzy. Elijah soaks Yahweh’s altar with 
water, and the Lord consumes both the sacrifice and the altar with 
His fire. 
We need not pause to evaluate the revival and its results. The 
people cry out, ‘Yahweh He is God! Yahweh He is God!’ the 
prophets of Baal are destroyed and rain comes to Israel again. 
Doubtless the events which follow in which Elijah is involved are 
necessary for his own good. They do not here concern us. 
What does concern us is that throughout this event God was the 
Initiator. We do not see great effects that are lasting, but then it is 
difficult for us to judge. What we can judge is that the revival did 
not really arise from the hearts of Israel in a general sense. 
Doubtless the 7,000 loyal persons were encouraged, and that may 
have been its main purpose and significance. In any case the 
Scriptural inference is that God has Israel in His mind and 
purposes. Both Ahab and Jezebel meet with judgement. Israel is 
God’s people, not the people of Ahab and Jezebel. Israel is saved 
from total apostasy. 

REVIVAL UNDER KING JOSIAH 

The story of Josiah and the revival which came to Israel through 
his kingship and reigning comes very close to fitting 
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the paradigm of 11 Chronicles 7:14, although it does not fully 
parallel it. In chapters 22 and 23 of the second book of Kings we 
read the account of this remarkable king. 
Josiah was the son of Amon who was a king who did evil, 
emulating the infamous and evil Manasseh, his father. With a 
father and a grandfather who had been involved in idolatry, the 
occult, and murder with other evil practices, it may seem strange 
that Josiah should prove to be a godly king. His great grandfather 
was Hezekiah, a very godly king, thus proving the prophetic 
teaching later given by Ezekiel that a child makes up its own mind 
whether it will do evil or good. This is carefully set out in Ezekiel 
chapter 18. 
Josiah came to the throne at the age of eight years, and ‘he did that 
which was right in the eyes of the Lord, and walked in all the ways 
of David his father [ancestor], and he did not turn aside to the right 
hand or the left’. At the age of sixteen he had an experience of 
God (II Chronicles 34:3), which seems to have greatly affected 
him. Four years later he set about purging the land of idolatry. The 
account of his purging is quite remarkable, and shows amazing 
courage on his part. We read, 
 

‘For in the eighth year of his reign, while he was yet a boy, he began to seek 
the God of David his father; and in the twelfth year he began to purge Judah 
and Jerusalem of the high places, the Asherim, and the graven and the molten 
images. And they broke down the altars of the Baals in his presence; and he 
hewed down the incense altars which stood above them; and he broke in 
pieces the Asherim and the graven and the molten images, and he made dust 
of them and strewed it over the graves of those who had sacrificed to them. 
He also burned the bones of the priests on their altars, and purged Judah and 
Jerusalem. And in the cities of Manasseh, Ephraim, and Simeon, and as far 
as Naphtali, in their ruins round about, he broke down the altars, and beat the 
Asherim and the images into powder, and hewed down all the incense altars 
throughout all the land of Israel. Then he returned to Jerusalem.’ 

 
At the age of twenty-six something of major significance 
happened in the Southern Kingdom. Josiah had been restor 
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ing the temple after years of neglect, and it so happened that the 
book of the law was discovered. This book would have been 
Deuteronomy; if not the whole, then certainly that part of the 
Mosaic injunction regarding Israel’s obedience to God, and the 
warnings against idolatry and disobedience. The high priest—
Hilkiah—delivered the book to the king through Shaphan the royal 
secretary. On hearing the word of the law, Josiah was deeply 
moved. He sent a deputation of important people to Huldah the 
prophetess to enquire of God what He would do to the nation 
which, through generations, had so evilly broken the law. The 
reply from the Lord through the prophetess needs to be read in 
full: 

‘And she said to them, “Thus says the Lord’ the God of Israel: ‘Tell the man 
who sent you to me, Thus says the Lord, Behold, I will bring evil upon this 
place and upon its inhabitants, all the words of the book which the king of 
Judah has read. Because they have forsaken me and have burned incense to 
other gods’ that they might provoke me to anger with all the works of their 
hands, therefore my wrath will be kindled against this place, and it will not 
be quenched. But as to the king of Judah, who sent you to inquire of the 
Lord, thus shall you say to him, Thus says the Lord, the God of Israel: 
Regarding the words which you have heard, because your heart was penitent 
and you humbled yourself before the Lord, when you heard how I spoke 
against this place, and its inhabitants, that they should become a desolation 
and a curse, and you have rent your clothes and wept before me, I also have 
heard you, says the Lord. Therefore, behold, I will gather you to your fathers, 
and you shall be gathered to your grave in peace, and your eyes shall not see 
all the evil which I will bring upon this place,’ “ And they brought back word 
to the king’ (11 Kings 22:15-20). 

 
As a result of this message Josiah completed the reformation he 
had begun fourteen years before. The description of this in chapter 
23 shows how complete and radical it was. What to us is 
interesting is the fact that the revival of Israel comes through one 
person. It came down from above to those below, ie. from the king 
to the people of Judah. In one sense it was a revival forced upon 
the people. There is no indication that it was opposed, and this 
may mean that it may 
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have been welcomed. Even so there is no indication that it was a 
matter of joy to the nation of Judah, as such. 
It is a matter of interest to notice at this point that Josiah’s 
grandfather, King Hezekiah, had been a fine man of God. The 
account of his godliness in 11 Kings 18:3-8 is high praise, 
especially in verses 5-6, ‘He trusted in the Lord the God of Israel; 
so that there was none like him among all the kings of Judah after 
him, nor among those who were before him. For he held fast to the 
Lord; he did not depart from following him, but kept the 
commandments which the Lord commanded Moses.’ Notice that 
he ‘kept the commandments which the Lord commanded Moses’. 
In one sense we can say that Israel was generally kept in a state of 
life, ie. of ‘vival’, during his (Hezekiah’s) reign. Even so Judah 
was deeply impregnated with idolatry, so that the king’s 
reformation did not touch the sin of the people at its deepest level. 
Death was among the nation, rooted in the hearts of many. 
A revival of great dynamic, and radical in nature, was required to 
transform Israel. Such a revival never really came before Messiah 
appeared. Not even the chastisement of the exile purified Israel. It 
required a work of God of a deeper nature. In one sense the 
principle of II Chronicles 7:14 was never really operative in Israel. 
That, of course, did not restore its power as a principle but it 
highlights neglect of it by the congregation of Israel. 
Had there been no prophetic promise of a coming work of God in 
which the people of God would be purified and revived, then there 
would have been no hope in Israel. As it was—and as we have 
seen—the grace of God promised a liberation from evil and a 
renewal to life far beyond human dreams. 



CHAPTER 11 

The Great Coming Revival 

In our early chapters we anticipated both the prophetic promises of 
revival, and that act of revival under Messiah himself. Even so we 
need to examine the substance of revival -prophecy to see its 
nature and importance. We will confine ourselves to the five 
prophecies mentioned in Chapter 4. They are Ezekiel 36:22-32, 
Ezekiel 37 (the entire chapter), Jeremiah 31:31-34, Isaiah 61:1f., 
and Joel 2. Of course we cannot escape relating these to kindred 
prophecies. 

EZEKIEL 36:22-32 

The whole chapter of Ezekiel 36 deals with the 
Mosaic-Deuteronomic thesis, the word of God which spoke of 
judgement for rebellion, but also of the renewal of the nation when 
it repented and turned to God by reason of His judgement. 
Judgement would precede grace; grace would liberate from 
judgement. In the case of this Ezekiel prophecy, the matter at stake 
is God’s honour, ie. His holiness in the eyes of the nations. God 
will redeem Israel for His own name’s sake, and certainly not for 
any imagined merit of Israel. However, it is the dynamic 
regeneration of persons and the nation which is so amazing. Israel 
has lived with a stony heart, as unfeeling as the heart which Paul 
ascribes to the Gentiles.23 Incipient idolatry—something written 
indelibly 
 

                                                 
23 Cf. Romans 1:18-32, Ephesians 2:1-3, 4:17-19. 
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on the hearts of many Israelites—will be cleansed. The 
abominations linked with idolatry will be removed. The 
regenerating Spirit of God will bring revival, ie. a new spirit, to 
each covenant member. Obedience will then become spontaneous, 
proceeding from the new life given. 

JEREMIAH 31:31-34 

Jeremiah 31:31-34—and many allied references within Jeremiah’s 
prophecy—speak of the new covenant. The writer of Hebrews 
takes up the thrust of this passage, as well as its radical 
significance. To outmode the old (Mosaic) covenant, and 
transcend it by an utterly new covenant, would have been almost 
incomprehensible to any Israelite. The key to the new covenant—
boldly reiterated by Jesus at the last Supper—’This is my blood of 
the new covenant which is shed for you and for many for the 
remission of sins’—is the matter of forgiveness, and forgiveness 
which does not require the old Mosaic apparatus and cultus of 
sacrifice. Forgiveness would bring the revelation of God’s true 
nature, and would be the impetus to obedience, the motive for 
following the new internal law—in fact the law of Christ, the law 
of love. This covenant would not only be the cause of regeneration 
(radical revival of the human spirit), but would also provide the 
freedom which motivates obedience, and is the very substance of 
obedience itself! 

EZEKIEL 37 

When we come to Ezekiel 37 we are met with an astounding truth. 
Israel as a nation—and men generally as dead and fragmented 
sinful creatures—may be totally renewed! 
Any reader of this book should renew himself or herself in 
understanding afresh the magnificent miracle of human 
regeneration. Not until we see the great and awful holiness of 
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God do we begin to realise the horrible evil and pollution of the 
human heart. Not until we see the immense cost of atoning and 
redemptive love—in the Cross—do we realise the utter 
impossibility of a human being bringing himself back from death 
to life, from being ‘dry dead bones’ to becoming a living dynamic 
creature, rehabilitated into the glorious image of God! Not until 
then do we realise the amazing content of this Ezekiel prophecy. 
Doubtless the dramatic elements of this reviving action will 
always be beloved to our hearts, but to translate these elements 
from our imaginations to our beings is a different matter, for they 
tell us that grace is in fact incomprehensible. 
Nor does revival from death exhaust the prophecy. The new, 
revived army, is an army for action. From verse 1S we see that all 
Israel is rehabilitated and now becomes (afresh) the true sanctuary of 
God. The division of the Kingdom is reversed. The Kingdom is 
now one, essentially unified. The last words of the chapter would 
not be intelligible to us had we not traced the history of Moses’ 
address to the nation, the subsequent fall of Israel into sin and 
idolatry, and the manifest grace of God in not abandoning it, but 
reviving it through the prophetic word of promise and by the Spirit 
who brings every word of God to fulfilment. We need, then, to 
read verses 26 to 28: 
 

‘l will make a covenant Of peace with them; it shall be an everlasting 
covenant with them; and I will bless them and multiply them, and will set my 
sanctuary in the midst of them for evermore. My dwelling place shall be with 
them; and I will be their God, and they shall be my people. Then the nations 
will know that I the Lord sanctify Israel, when my sanctuary is in the midst 
of them for evermore.’ 

ISAIAH 61 

Readers of the Isaianic prophecies become aware of one who is 
called Messiah. He appears in 9:6-7 as someone who transcends 
any human creature hitherto born. In 11:1-5 his 
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great moral qualities and powers of wisdom are described. These 
come to him through the Spirit which rests upon him. In 42:1-4 he 
is very much in the role of the servant of God, but ministering to 
the human race. God delights in him because he will bring justice 
(mishpat) to the nations. He is a universal figure. Being vertically 
related to God he expresses this relationship in horizontal ministry 
to mankind. 
No less in Isaiah 61 is he the universal servant. This time he has 
great powers to meet mankind in its multiple needs. Through the 
Spirit of the Lord which is upon him he will liberate the captives, 
heal the wounded, bring rejoicing to the sorrowful, and renew man 
from the death that is about him so that life comes in rich and 
renewing form. 

JOEL 2 

The whole of this chapter relates to the rehabilitation of the nation, 
when God will revive it. The typical prophetic picture is sketched, 
showing Israel as a renewed nation, in a state of righteousness, and 
living prosperously. As in Isaiah, this renewal to righteousness and 
affluence of the land and the people is linked with the outpouring 
of the Spirit. What is different in this case is that the Spirit is to be 
outpoured universally. Doubtless those of Israel could understand it 
as the Spirit’s anointing for all Israel, and not just for selected 
persons in Israel. They would not necessarily understand the gift 
of the Spirit to be for all the nations. 
In the New Testament this prophecy is shown to be universal, both 
by the commands of Christ to his disciples to go into all the world, 
and by the anointing of the Spirit upon the Samaritans and the 
Gentiles. Even had it been limited to Israel, it would be a radically 
different era from that of Israel under the Mosaic covenant. The 
promise of a general outpouring was wonderful, to say the least, 
and when John the Baptist came, virtually saying this promise was 
about to be 
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fulfilled through Messiah, then enormous excitement—and 
motivation to repentance—was built up amongst the people. 
The significance for our examination and study on revival is that 
when Joel 2:28-32 would be fulfilled, then it would mean not 
merely the revival (or, regeneration) of Israel, but of all the world. 
It would be universal action, even if it did not affect a universal 
response. 
 
 
How then do we grasp the substance of these great prophecies? 
Without revelation they will be generally irrelevant to us, or at 
best, means by which God alleviates the suffering in which man 
finds himself. It is essential that we transcend ordinary critical 
interpretation of these prophetic utterances concerning Messiah, 
for here in these prophecies there is no God who is vindicating 
Himself, no Lord who is seeking the acceptance of humanity. 
These prophecies have to do with the death and resurrection, not 
only of the elect nation of God—Israel—but with all the elect 
people of God, all whom He had destined to be brought to life. 
That is why we must understand Jesus the Messiah as the one 
bringing life to the deathful human race. We must not reduce the 
principle of revival to a merely localised situation, nor confine it 
to a depressed fellowship of needy people. We must realise the 
immensity of the great grace of God in His Son, and so in His 
people. 

CHAPTER 12 

 

Jesus Messiah, Reviver of the Human Race 

We now amplify what we said in our early chapters when 
speaking of the history of God’s revival action and intention, 
namely that God had intended doing a work which would be of 
such dimensions and power that it would bring the human race out 
of death into life. 
This is why the prophecies point not only to a great figure who 
will rule in Israel and bring it to full life again, as a nation, but one 
whose impact will be universal in its effects. The birth of Jesus of 
Nazareth is attended with actions of the Holy Spirit, prophecies of 
godly persons in Israel, and acclamation by the wise men of the 
East. The angelic hosts burst out of their heavenly dimensions to 
applaud the corning of God’s Chosen One, and when this one 
reaches the age of maturity—’about thirty years’—the heavenly 
Voice attests the Sonship of this remarkable one. The Spirit alights 
upon him, and—according to John the Baptist’s statement—is 
never to leave him. 
The angel has said to Joseph that his name is to be Jesus because 
he will save his people from their sins. Mary was told before his 
birth, 
 

‘He will be great and will be called the Son of the Most High; and the Lord 
God will give to hi n the throne of his father David, 
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and he will reign over the house of Jacob forever; and of his Kingdom there 
will be no end’ (Luke 1:32, 33). 

 
Also Mary had been told by the angel, 
 

‘The Holy Spirit will come upon you, and the power of the Most High will 
overshadow you; therefore the child to be born will be called holy, the Son of 
God. . .’ (Luke 1:35). 

 
At his baptism he is attested as the Son of God. Peter attests him—
by revelation from the Father—as ‘the Christ, the Son of the living 
God’. John the Baptist has given the wonderful news that this one 
has a threefold work, (i) to bring in the Kingdom of God by being 
its Messiah, (ii) to bring forgiveness of sins to the world, and (iii) 
to baptise men and women in the Holy Spirit, ie. to be the 
Outpourer of the Spirit upon the human race. 
The progress of his deliverance did not fit the traditional 
understandings of that work, yet it must be admitted—in 
hindsight—that he indeed fulfilled the prophecies relating to 
Messiah, Son of God, Son of David, King of the Kingdom, and 
Suffering Servant. Critics cannot be blamed for thinking he fits 
these offices too well! It would require brilliance or an amazing 
cunning to weave such myth and legend about the man of 
Nazareth—given he were not what is claimed for him, and given 
that the documents of the New Testament were untrustworthy. 

THE BRINGER OF LIFE 

In John’s beautiful prologue to his Gospel, the author writes, ‘In 
him was life, and his life was the light of men.’ He also says, ‘This 
was light which lighteth every man coming into the world. ‘ 
However we may interpret those statements, we must conclude 
that creational life came into being through this Logos which itself 
(himself) became flesh, and that the 
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wisdom man required lay in the same Logos. 

JOHN’S GOSPEL AND THE GIFT OF LIFE 

John’s Gospel keeps stating in many ways the remarkable thought 
that Christ (the Logos) has come that man may have life. It is a 
profitable exercise simply to look up each reference, relate it to its 
context and seek to understand it. It reveals the thrilling truth that 
man may emerge from the existence which he has called ‘life’ but 
which is in fact, death. Life (even eternal life) is not merely a 
continuum of existence in time or beyond time. It is the quality of 
living which God intended for human creatures who were to be 
His own children. A glance at the following will show the 
importance of life, ie. of being revived out of death into life: 
‘ . . . shall not perish, but have eternal life’. ‘He that believes . . . 
has everlasting life’. ‘ . . . will become in him a well of water 
springing up to eternal life’. ‘ . . . he who believes...has passed 
from death to life’. ‘...you will not come to me that you might 
have life’. ‘I am the bread of life’. ‘ . . .he who eats my flesh and 
drinks my blood has eternal life, and I will raise him up at the last 
day’. ‘ . . . he who eats this bread will live forever’. ‘ . . . the words 
that I have spoken to you, they are spirit, and they are life’. ‘Lord, 
to whom shall we go? You have the words of eternal life’. ‘I came 
that they may have life and have it abundantly’. ‘I am the 
resurrection and the life; he who believes in me, though he die, yet 
shall he live, and whoever lives and believes in me shall never 
die’. ‘I am the way, the truth, and the life’. 
Seeing the word ‘life’ so many times may confuse us, or the word 
itself may just slide over our minds, signifying little. In fact it is 
the great word. It is also the great offer of God. Christ’s life—in 
its actions, its prophetic fulfilment, its saving power—was so 
dynamic that in itself it was all the world needed to see and 
understand. In Acts 5:20 we read that the 



THE GREAT COMING REVIVAL 

 

58

angel awakened the apostles who were in custody, released them 
from prison and commanded them to ‘Go up into the courtyard of 
the temple, and tell all the words of this life.’ That is a statement 
which demands much pondering. 

THE LIFE OF THE KINGDOM 

The life and work of Jesus may be seen from many angles, many 
vantage points. One of these is the Kingdom of God, of which he 
was Messiah the King. His progress through Palestine, as the 
Gospel of the Kingdom was announced, was remarkable enough. 
He claimed to fulfil the Kingdom as he proclaimed the good news, 
healed the sick, delivered human creatures from the power of 
Satan, executed miracles, and taught the nature of the Kingdom 
itself (cf. Acts 10:38, Matthew 12:28, Luke 9:1-6, and 10:1-12). 
Later Paul was to say that the Kingdom of God is (not a matter of) 
eating and drinking, but righteousness, joy, and peace in the Holy 
Spirit. This was evidential to those who had eyes to see Christ in 
action as the Messiah. 

THE TRIUMPH OF CHRIST’S LIFE AND HIS KINGDOM 

The goal of God in Christ was the work of the Atonement, the 
battle of the Cross, the redemption of man from sin, Satan, and the 
kingdoms of the world. Until he bore the sins of mankind in his 
body, worked them out in the dreadful pain and hellish sorrow that 
they demanded, man would have to remain ‘dead in trespasses and 
sin’. Until the Fall was reversed in the elevation of man through 
Christ being made sin for man, there was no hope of life. Guilty 
man had to be justified by the grace of God in the work of Christ. 
True, man must come to faith via the work of the Spirit, but where 
there is no basis for faith there can be no talk of believing! 
The work of the Cross was the battle of Jesus against 
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Satan, evil world powers, the entire world system with its perverse 
‘wisdom,’, sin, death, the law, flesh, conscience, the wrath of God, 
and the idolatry which gripped the human heart. These formidable 
enemies were defeated in one action—the entire removal of 
human guilt by the bearing of it, its consequences and judgement 
on the tree of Calvary. The proof of this victory lies in the mighty 
work of the Resurrection. Having borne all, Christ emerges as 
greater than the enemies. His act of redeeming love had undone 
the powers that faced man, and so the prophetic predictions and 
promises were wholly fulfilled. 
Now man had opened to him the new and living way, the way into 
life! 



CHAPTER 13 

Man and the Great Revival 

We do not apologise for a second and greater look at the bringing 
of the human race out of death into life. The Gospel which Paul 
calls ‘the power of God’ awaited its release into action. This was 
not to be until the day of Pentecost. Then it was to be released 
upon the world which God loved, for which Christ had given his 
life, the sins of which he had taken away, and to which now the 
Holy Spirit presented the irreversible Gospel. 

PENTECOST: THE MIGHTY AND ALL-EMBRACING REVIVAL 

If we look back at the fall of man, we see the dilemma facing man, 
and—we may say—facing God. God’s holiness demanded man’s 
punishment. Man was to be held forever in his own guilt. Nothing 
within man could effect even a desire for redemption, let alone the 
high act of redemption itself. Man could not liberate himself, and 
God would not ignore the evil which demanded judgement. Those 
who cannot stomach the thought of God having wrath, had better 
not dare to be angry at the world’s cruelty, selfishness and evil. 
They had better not demand the punishment of murderers, rapists, 
abusers of small children, nor cry for retribution upon the 
warmongers amongst mankind. A healthy mind surely demands 
justice that has its right elements of retribution as well as those of 
reformation. No, man was rightly an object of holy and loving 
wrath, but his dilemma was also 
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God’s: how to save the human race from the death in which it was 
encased, and which conditioned all its life and thinking? 
God was not in an actual dilemma. Being love, He had devised the 
action of the Atonement, the miracle of the Cross and the 
Resurrection. Man’s death-elements were to be erased in that most 
marvellous death. Man was to be given the gift of eternal life, the 
very life of Christ himself. 
When the Spirit came as John the Baptist had promised, in 
conformity with the predictions of the prophets, then he came to 
make intelligible and available to man the life which was Christ’s 
which had been given for the life of the world, and which was now 
the gift of God to men whose faith would rise to God’s active 
grace. It is no use us shaking our heads and saying, ‘We do not 
know these words “grace” and “faith”. They only confuse us.’ 
That is not true. Grace is God doing us the good we need but do 
not deserve, and faith is believing that this is what He has done 
and is doing. 
The Holy Spirit carries within himself the power and ability to 
penetrate the death of the human mind and spirit and enlighten 
man concerning the truth. He is the Spirit of truth, and he takes the 
Man of Truth—Jesus—and shows how he has redeemed the 
human race. This redemption is not a blanket one—covering the 
human race whether it wishes it or not—converting it willy-nilly, 
or against its will. No, it is a redemption which calls for—as 
indeed it evokes—the response of faith. Man then is given life 
which he never had, or which having prior to the Fall, he lost. Man 
walks out of death into life. 
Only this can explain the wonder of Pentecost. Doubtless the 
sound of the rushing mighty wind, the flashing tongues of fire, and 
the great sound of many voices telling the wonderful works of 
God, were all rich phenomena and all pregnant with significance, 
but the great event was the rushing of this mighty Wind down the 
world, ie. down the valley of dry bones, drawing them together, 
reviving them, putting flesh 
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upon them, and then raising up all that flesh until in its very 
fleshness it became spirit, ie. became living! 

REGENERATION OF DEAD AND DEADLY FLESH 

Those whose deep regard for Israel the nation excludes the 
universal application of many Old Testament prophecies, err in 
that they make regeneration by the Gospel a minimal entrance into 
life. They fail to see the vast significance of Pentecost (and the 
subsequent regional outpouring of the same Spirit at Samaria and 
Caesarea) as the work towards which God had laboured through 
the millenniums. In this Pentecost lies the hope of the world. Of 
course it lies primarily in the Gospel, but then the action and 
effectiveness of that Gospel is dependent upon the Spirit who 
releases its (his) rivers of living water to bring life to the world. 
Fallen human flesh is dead and deadly. Its death is infectious and 
contagious. This flesh is incorrigible. It will not, indeed cannot, be 
subject to the will and law of God. Its death spreads throughout 
the whole human scene, attempt to hide it though we may. Man’s 
smooth rationalisations of his evil must fail in the ultimate. Bitter 
human spirits come to face human evil and to be angry about it—
angry with others and God, but rarely themselves. 
Human flesh needs an action upon it which destroys it in the 
holocaust of love and holiness—the Cross! It needs—as the 
apostolic writers said so powerfully—to be buried in a grave and 
lose its power. It was hauled on to Christ’s cross, pinned there 
until it was killed, and its being was dragged down into the grave 
to certify its total demise. He rose, but it did not! ‘You died, and 
your life is hid in Christ with God.’ ‘I have been crucified with 
Christ, yet I live, and not I but Christ who lives in me!’ 
We are those who—as Luke puts it—’having been ordained unto 
eternal life [have] believed’. That belief has taken 
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us out of death into life. It is of such that Paul said, ‘ . . . they have 
crucified the flesh . . . ‘ 
We should not underestimate the dimensions of the Cross and 
Resurrection in killing death and bringing life to man. Paul said of 
Christ that he ‘abolished death and brought life and immortality to 
light’. 

THE SPIRIT AND REVIVAL 

We have noted previously in such passages as I Corinthians 
6:9-11, Titus 3:3-7, and John 3: 1-14 that there is no regeneration 
of man without the Spirit of God. We must not doubt that from the 
beginning of man’s time, there have been men and women of 
faith, and these persons were brought to such faith by the Spirit of 
God. Even so, we must examine the miracle of regeneration only 
as we find it in the New Testament. The New Testament era is the 
era of the Spirit. No longer do we only have the promise of 
revival. He had actuated revival! 
In the Old Testament, David could cry, ‘Create in me a clean 
heart, O God, and put a new and right spirit [Spirit] within me.’ 
That is why the prophecy of Ezekiel 36 is so important. It 
promised the taking away of the old heart and the gift of a new 
heart and a new spirit. When then Paul speaks of us as being 
idolaters, adulterers, homosexuals, alcoholics, thieves and robbers, 
he is speaking of compulsive states of moral and spiritual 
deathness. For such—apart from the Gospel—there is no known 
human remedy. But, in the Gospel, through the Spirit, the remedy 
is now active. 
To put it simply—and even crudely—the Holy Spirit must get in 
to our insides and there apply the work of the Cross and 
Resurrection in destroying the old death and bringing the new life. 
What a task! Paul says, ‘You who were dead in trespasses and sins 
has he brought to life. . . ‘ The writer of Hebrews speaks of ‘the 
blood of Christ’ (ie. the atoning 
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death) as purging ‘your conscience from dead works to serve the 
living God.’ To this writer, ‘dead works’ are sins, ie. the actions of 
dead people. 
None of this regeneration happens without the work of the Spirit. 
In Romans 8:1-3 Paul speaks of ‘the law of the Spirit of life in 
Christ Jesus’ as having ‘set us free from the law of sin and death’. 
In practice, this means the Holy Spirit takes us through ‘the 
washing of regeneration’ which is synonymous with ‘the renewal 
of the Holy Spirit’ (Titus 3:3-7). Of immoral people, homosexuals, 
thieves, drunkards and the like, Paul can say, ‘ . . . you were 
washed, you were sanctified, you were justified in the name of the 
Lord Jesus Christ, and by the Spirit of our God’ (I Corinthians 
6:11). In another place Paul says, ‘ . . . where the Spirit of the Lord 
is, there is liberty’ (II Corinthians 3:17). He means we are freed 
from the law of sin and death which once held us in guilt, and 
hence in terrible bondage. We are now free to live the new life. 
Pentecost has changed all things, and by Pentecost we mean the 
Holy Spirit coming to mankind and working first to convict it of 
sin, righteousness and judgement, so revealing Christ and his 
Atonement, that the human spirit is raised from death to life. 
Doubtless the work of the Spirit is linked with faith, repentance, 
receiving the gifts of forgiveness, cleansing and justification, and 
with receiving the gift of Christ himself, the true life of the new 
believer. By the Spirit man also realises and receives sonship 
under the Fatherhood of God. 
This is what we mean by revival. That is why we say that 
Pentecost was the greatest revival on earth. It is this matter of 
revival that we must now explore. 

CHAPTER 14 

Pentecost and the Christian Church 

In one sense the church cannot look for revival at any period of its 
life and practice. This is because it has already been revived 
through Pentecost. Pentecost is the initial, basic and continuing 
revival it may know. Whereas we do not speak of Pentecost as 
being a repository of the revival, and refuse to speak of revival as 
a commodity we can draw from Pentecost and use according to 
our inclinations, yet we must say that Pentecost has put in motion 
that action of God which is life-restoring, life-giving, 
life-sustaining: in fact, life as God has desired and designed 
generally for the church, and particularly for its members. 

THE SPIRIT OF GRACE 

Another way of saying this is that, through the Spirit, the grace of 
God works amongst the churches, the true people of God. Grace in 
the New Testament can be generally spoken of in two ways. It is 
God’s saving act in Christ mediated by the Spirit, so that those 
who were dead in, and by, sin are lifted from death into life. They 
are redeemed and regenerated. The second way is to think of grace 
as a kind of power or aid which God gives, where such power is 
needed to continue living in freedom, especially in the face of (a) 
man’s innate inability to accomplish moral works of his own will, 
and (b) the presence and power of personal evil as it works from 
Satan, his evil aides, and other human creatures who are still in his 
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grip. This assisting power can be called grace, ie. strength for the 
task of living, for living the true life is also a task, however glad 
we may be to carry it Out. 

THE CHURCH AND GRACE 

The church is not merely the aggregate of saved persons. It is the 
congregate of the elect people of God, ie. it is a family in which all 
are brethren. It is the body of Christ in which all are interrelated 
members. It is the community of the Spirit, the community of life, 
unified by the Spirit. Most important of all for the discussion of 
revival, it is the community which constitutes the temple of God, the 
sanctuary of the Father. 
Firstly we will indicate the truth of the last claim. This is seen in 
Ephesians 2:18-22, 
 

‘ . . . for through him we both have access in one Spirit to the Father. So then 
you are no longer strangers and sojourners’ but you are fellow- citizens with 
the saints and members of the household of God, built upon the foundation of 
the apostles and prophets’ Christ Jesus himself being the cornerstone, in 
whom the whole structure is joined together and grows into a holy temple in 
the Lord; in whom you also are built into it for a dwelling place of God in the 
Spirit’. 

 

Secondly we see the same principle in I Peter 2:4-5, 
 

‘Come to him. to that living stone’ rejected by men but in God’s sight chosen 
and precious; and like living stones be yourselves built into a spiritual house, 
to be a holy priesthood, to offer spiritual sacrifices acceptable to God through 
Jesus Christ.’ 

 
Thirdly we have the direct statement of I Corinthians 3: 16-17, 
 

‘Do you not know that you are God’s temple and that God’s Spirit dwells in 
you? If any one destroys God’s temple, God will destroy him. For God’s 
temple is holy, and that temple you are.’ 

 
The church is the Father’s house, a house of prayer. Christ said 
this of the temple as he quoted from Isaiah 56:7, ‘ . . . my 
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house shall be called a house of prayer for all peoples’. That is, his 
temple shall be the universal centre of prayer (cf. Luke 19:46, 
2:49). Christ acknowledged the temple as God’s house, but 
claimed to replace it with his own body, the true and eternal 
temple of God. The Jews were shrewd enough to know that he was 
claiming to supersede the temple in their midst, ie. the temple 
Herod had built (Matthew 26:61, cf. John 2: 19). 
In other words, the church is now the temple of God, and hence 
His sanctuary. It is the true place of prayer. This brings us back 
then to II Chronicles 7:14 and its context. The church is to be the 
holy temple of God in the midst of a wicked world, and in the face 
of all contending evil! Hence its task is a difficult one. It needs the 
grace of God in redeeming, life-giving action, and the grace of 
God for its daily operation of witnessing. It must be the church 
which is ‘one, universal, holy, and apostolic’. In order to be this, it 
requires the grace of God, the life of Christ, and the action of the 
Spirit. 
This is precisely what we find in the pages of Acts, and the 
explications within the Epistles. No less dynamically do we find 
these elements on the pages of the book of the Revelation. 

THE GRACE OF THE LIFE OF CHRIST 

‘. . .the gift of God is eternal life in Christ Jesus’. ‘I live, yet not I, 
but Christ lives in me, and the life I live. . . by the faith of Christ 
[or, faith in Christ] who loved me and gave himself up for me’. 
Christ’s life is the only life the believer has personally and the 
church has corporately. Paul says of the church, ‘. . .the church 
which is his body, the fullness of him who fills all in all’. Paul is 
saying that Christ gives his fullness, ie. his life, his being, to the 
church. 
He is the one who also ‘fills all in all’, ie. gives authentic 
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content to all that he has created and redeemed. Paul says again, 
‘...he ascended that he might fill all things’. This comes on the 
heels of having said ‘ . . . he gave gifts to men’, and is also 
followed by ‘...and his gifts were that some should be apostles, 
some prophets, some evangelists, some pastors and teachers’. 
Why? The answer is, to build up the church to the fullness which 
is Christ (Ephesians 4:7-16). 
We conclude then that Christ’s fullness is his life, and out of this 
life the gifts are given to the church, these gifts constituting part—
if not all—of his fullness. That is why we say the church must 
have the grace of the life of Christ. It is not, however, merely a 
collection of gifts, but gifts given and used in the ministry the 
church must exercise internally to its members, and externally to 
the world. It is Christ who, as Lord of the church, is aiding the 
church in its functional actions and living. 
The steward or administrator of this life and its inherent gifts is the 
Holy Spirit, the Spirit of life. That is why the church is called ‘the 
temple of the Holy Spirit’ and that is why Paul says that ‘the 
whole structure is joined together and grows into an holy temple in 
the Lord’, and adds, ‘in whom you are also built into it for a 
dwelling place of God in the Spirit’ (Ephesians 2:21-22). 
We see that the church is God’s most significant working unit in 
this era of history. It is alive by means of Christ and the Holy 
Spirit. It represents the house of prayer for all nations.24 Without 
grace, it can be none of these things. By the grace of the Father, 
the Son, and the Spirit, it receives life, has its life sustained, and is 
given hope for life at the end-time and eternity. 
It is most important then that it lives in the constant state 

                                                 
24 What do we mean by ‘the house of prayer for all nations’? We mean that (a) 

salvation is of the Jews and thus worship is of the Jews (cf. John 4:19 24); (b) that all 
nations must leave their idolatry and come to worship God in the true temple, ie. the 
body of Christ, in the Gospel, by the Spirit (Philippians 3:3, etc.). 
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of vival into which it was brought at Pentecost. Should it recede 
from that early dynamic of living it must then be revived, and this 
from the ever-available and never diminishing resources of 
Pentecost. 



CHAPTER 15 

 

The Church Living Under Continuing ‘Great Grace’—I 

One of the priceless gifts the church possesses is the description of 
its life, functions and purposes as they are set out in the New 
Testament. Without doubt many have idealised or over-idealised 
the apostolic church. They have been blind to its weaknesses and 
faults, and they have developed an image of what they think it 
was. They seek then to repeat that image in the church (or, 
churches) of today. This idealising or image-fixing can be (and has 
been) the cause of much frustration, pain, anger and separatism. 
Given in all this, the pattern of the early church is a helpful one for 
us to study, and no harm is done if we seek to see its principles 
and power reproduced today in our own church (or, churches). 

CONTINUING REVIVAL IN THE APOSTOLIC CHURCH 

We agree that the church became the living body of Christ on the 
day of Pentecost, whatever its continuity may have been with the 
true Israel of God, ie. the old congregation of the faithful remnant 
in Israel. As such the community was first given life, and then 
kept in life. It received powers to witness to Christ, especially to 
the significant fact of his resurrection, which told the world that he 
was ‘both Lord and Christ’ . 
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This life was certainly that which came through forgiveness, 
cleansing, and justification, but it was life which expressed itself 
in certain ways. The new community was quickly seen as a 
community of love, of unity, and of mutual care. A daily 
distribution was made to the needy from the gifts of those who 
sold possessions or drew on certain resources. The life of the 
community expressed itself in the acceptance of, obedience to, and 
practice of, the apostles’ teaching. With this was attendance in the 
temple for the times of prayers, the fellowship of brethren, and the 
breaking of bread, ie. hospitality and social fellowship from house 
to house, and—it would seem—the constant remembering of 
Christ’s death in the breaking of bread, ie. the celebration of the 
Lord’s supper. 

THE CONSTANT LEVELS OF POWER AND SPIRITUALITY 

Spirituality can be a fairly ambiguous word, so we will explain it 
as ‘living in the strength and life of the Spirit’. Paul would 
probably explain it as ‘being led by the Spirit’, ‘walking in the 
Spirit’, ‘being aglow with the Spirit’, and ‘being filled with the 
Spirit’. It would mean, in practice, that one was filled with the 
power of the Lord and could witness to him by the life of love, and 
the ability to proclaim the Gospel effectively. 
In Acts 4 we read of the apostles being forbidden by the Jewish 
Sanhedrin to preach the Gospel, under threat of punishment. When 
the apostles report this to the church, the church immediately 
prays to the Lord. The people ask for two things, (i) that the 
apostles may preach the word with boldness, and (ii) that the Lord 
Himself should stretch forth His hand and do works by the hand of 
His holy child (servant?) Jesus. The response to that prayer is (i) 
the place in which they are praying is shaken and all present are 
filled with the Holy Spirit, (ii) the whole church is renewed in its 
basic 
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unity, and love flows further in the sharing of the corporate 
resources, and (iii) the apostles preach with great power, testifying 
to the resurrection of Christ. 
What is significant is that this twofold response comes under the 
caption, ‘and great grace was upon them all’. The account says 
that the whole place was shaken and all present were filled with 
the Holy Spirit. Thus ‘fullness’ equals ‘great grace’, ie. total unity 
of the community, and power to preach the Gospel. We can say 
that this church which was composed of men and women to whom 
life was given at Pentecost had gone on living in life, ie. ‘vival’; 
now they were ‘revived’, not to life (for they had received this) but 
to ‘the fullness of life’, ie. the level of life given to them at 
Pentecost. This conclusion is immensely important. It tells us that 
the church, if it in any sense recedes in its levels of power and 
spirituality, may be revived by prayer, by application to the Lord. 

CHAPTER 16 

 

The Church Living Under Continuing ‘Great Grace’—II 

THE FORMS AND EXPRESSIONS OF GRACE 

In the book of the Acts, we are struck by the fact that there is 
continuous conflict where the Gospel is proclaimed. We see this 
initially in the opposition of the Jewish Sanhedrin to the apostles 
and their message. We see it in the attack by them upon Stephen, 
whom they killed. This opened the way to a general attack upon 
the Christians. 
There were also attacks from the inside, especially in the event of 
the hypocrisy of Ananias and Sapphira. Both these persons met 
their death in judgement, but this must also be seen as part of the 
‘great grace’. Grace without judgement and discipline is no grace 
at all. The whole matter is accounted by Peter to be a satanic 
attack upon the life of the church. The judgement is carried out in 
the fullness of the Spirit. 
In the missionary journeys of Paul and his friends, we see similar 
attacks. One from the occult is that of Elymas the magician at 
Paphos in Cyprus. Another is at Philippi when Paul and Silas cast 
the demon out of a woman—the servant of a local idol-who was 
used in the work of divination. Mostly the problem occurs when 
Jews become Christians and fellow patriots become angry at the 
happening. 
Our only point in mentioning these matters is to show that 
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the church is continually under attack. It is noticeable that the 
apostles—and others—continually draw on the resources of 
Pentecost. We read a number of times that this one or that one 
‘being filled with the Holy Spirit’ acted in certain ways, all of 
which were effective. In this sort of statement, which seems to 
come to us almost by the way, we see the true principle for 
continuous ‘vival’ or ‘revival’. It is waiting upon God for the 
resource that is needed at any particular moment. With the 
apostles, this use of the resource seems an unconscious one, just as 
persons unconsciously breathe the air about them. 

GRACE AND FAITH 

The New Testament time and again points out that everything is of 
grace. Grace is the gift of God. Grace justifies; grace saves. Sin 
may seem vast and appear to abound, but grace ever so much more 
abounds; it is dimensionless. Man may seem tested beyond his 
extremity, but God’s grace is made perfect in (man’s) weakness. 
Grace is always sufficient. 
We have seen that ‘great grace’ was upon the church. What we 
have to realise is that the Gospel and the Holy Spirit ensure that 
great grace is always upon the church, no matter what its state. 
The New Testament also speaks of being saved by faith, being 
justified by faith, and living in and by faith. The moment we see 
faith as something we do, then it becomes a work and cancels the 
principle of grace. We are not saved directly by faith, but by grace. 
We are not justified directly by faith but by grace. Faith is man’s 
response to the faith-evoking word of God. God acts towards us in 
grace and we respond by trust and belief in Him because of what 
He is and what He has said and done. We—so to speak—utilise 
the grace of God when we have faith. That is, faith must rise up to 
God’s grace. Faith never creates grace; never stimulates it in God. 
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God’s grace is not a commodity which can be separated from 
Him. It is not a power or influence which we can use. It is God 
Himself in action. 
The basic principle of vival and revival is to have faith in God, ie. 
to rise up to the level of grace by faith-response. Faith is 
knowledge of God, but it is also trust in Him. At its fullest it is 
obedience because it believes God and acts upon His word, ie. His 
promises, His gifts and His commands. If we can ever talk about 
the key to revival, then this is it. 

BELIEVING IN GREAT GRACE 

Let us ask ourselves a question: ‘Do I (we) believe that no matter 
what the condition—failure or success—of any church, and every 
church, that great grace is always upon the people of God?’ Do we 
not tend to say, ‘Where the church is deserving, God’s grace is 
upon it’? Such a statement denies the nature of grace. 
This is not the place to do a particular study of grace in the book 
of the Acts, but the use of a concordance would be most helpful to 
the reader. Briefly we see that in every aspect of church life and 
action great grace was present. The apostles were commended to 
the grace of God when they set out from Antioch. The converts 
were immediately commended to the grace of God. It was 
traditional to commend people to the ‘word of His grace’, 
knowing that it would build up those who were in it. We can 
safely assume that the grace of God was an objective entity or 
element on which the whole church counted. They did not have 
to—so to speak— drum up God’s grace so that it would be 
available. Its presence, ie. His presence, was assumed. 
If we look at the Epistles we see that almost all are commenced 
with the salutation, ‘Grace be to you, and peace, from God our 
Father, and the Lord Jesus Christ’. Some of them also conclude 
with a similar benediction. Evidently the 
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apostles reckoned on the matter and necessity of the grace of God, 
and it was no empty reckoning. 
This brings us to the heart of the matter of revival, namely that the 
resources of God are always at hand when the church is in need. It 
is not that God refuses to supply the resources. It is that He is 
supplying them, but we are poor in faith. We choose not to believe 
the great grace, and even though it is upon us, we are not receiving 
or utilising it. 

CHAPTER 17 

Christ’s Grace Amongst the Churches 

THE CHURCH AND CHURCHES OF THE REVELATION 

If the Old Testament church (congregation) had the comfort of the 
Messianic and Spirit prophecies, much more has the church the 
fulfilment of these, the presence of both Spirit and Messiah, and 
the dynamic action in and for the church by the Father,25 the Son 
and the Spirit. It should be a confident—if humbled—body. 
However, one thing is often lacking, namely belief that God never 
withholds great grace, not even if the state of the church is 
deficient. 
The prophecy of the Revelation is for the whole church, the 
church which is in being and action from Pentecost to the Parousia 
(the final appearing of Christ). 
John the Divine—the writer of the Revelation—is commanded by 
God, ‘Write what you see in a book and send it to the seven 
churches.’ The book itself commences with the word, ‘Blessed is 
he who reads aloud the words of the prophecy, and blessed are 
they who hear, and who keep what is written therein; for the time 
is near.’ This blessing is for anyone who reads the book, ie. for the 
whole church. Note also at the conclusion of the book (22:16), 
Jesus says, ‘I have sent my angel to you with this testimony for the 
churches.’ 
 

                                                 
25 Note in I Thessalonians 1:1 and II Thessalonians 1:1 that the church is ‘in the 

Father’ 
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At first appearance the seven churches which are localised in Asia 
would seem to be the only recipients of the prophecy, and of the 
letters which were written particularly to each of them. A closer 
examination of the principle of seven shows us, however, that 
these seven churches represent, are typical of, and incorporate, the 
entire church, ie. the sevenfold church. ‘Sevenfold’ is a term for 
‘complete’. Just as ‘the seven spirits’ must mean ‘the seven-fold 
Spirit’ and just as the seven seals, the seven trumpets, and the 
seven bowls, must mean ‘the complete judgements’, so the 
sevenfold church is the full and complete church. It is interesting 
to note that in chapters two and three, where each of the seven 
churches receives a different letter, each letter is also addressed to 
all the churches, for each epistle finishes with, ‘Hear what the 
Spirit says to the churches’. 
We spend time in making this point because out of the seven 
churches only two receive unqualified praise. The others are 
churches which are woefully deficient. This, however, does not 
mean that great grace is not upon them. To the contrary—they need 
great grace! 

THE GLORIFIED LORD OF GRACE 

Chapter one of Revelation gives us a brilliant picture of Christ as 
the glorified Lord. So significant is every detail that all details are 
reiterated in the seven letters written by Christ and the Spirit. Why 
are these details written, and why is Christ shown as so Lordly, so 
magnificent, so triumphant, so powerful? The answer is that the 
churches must come to see him as their Lord in all his powers and 
offices. They must be greatly encouraged, and where needed, 
humbled and repentant. If there was this need at the end of the first 
Christian century, then there is no less need now! 
We will not examine each church in this study, but look at some of 
the elements which caused Christ to admonish the 
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Christian communities. A total absence of love, many kinds of 
heresies, sexual immorality, idolatry, links with the occult, the 
dreadful state of having a name that it (the church) was alive when 
it was dead, the apathetic state of being neither hot nor cold, 
thinking that as a church it was rich when in fact it was poor, 
miserable, naked and blind, and other wrong elements which are 
inferred but not described explicitly. 
Some of these things would shock us today, even in the permissive 
society which has come about in these last two decades. Some of 
us would quickly abandon one or other of these churches on the 
grounds of their evils, and would assume that Christ would have 
rejected them. Certainly we would not describe them as churches 
upon which was ‘great grace’. Of course in one sense we would be 
correct, for Christ was threatening to remove the candlestick from 
the church at Ephesus, ie. to cancel it out as a church. He was 
about to spew out of his mouth the church at Laodicea. However, 
when we look closer we see (i) that Christ walks continually 
amongst the churches (ie. the church), and (ii) he does not rebuke 
the churches for the sake of criticism. He says, ‘ . . . whom I love, 
I rebuke and chasten’, thus reminding us of the Scriptures in 
which God says that as a Father He rebukes and chastens those 
who are His children. Notice that Christ loves the church. He is 
out to renew, ie. to revive the church. He wants to bring the 
loveless church back to love, the immoral church to true holiness, 
and to cleanse other churches of heresy, wrong practices and the 
occult. 
We mean then that the revival of the churches is foremost in the 
intention both of the Spirit and the Lord. The Lord holds the seven 
stars, the seven churches and their angels, in his hand. He guards 
them himself. We are told elsewhere that he loved the church and 
gave himself for her, and that he washes her by the water and the 
word so that she has no blemish, no spot or defilement, or ‘any 
such thing’. 
This care of Christ for his church (and churches) is the 
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‘great grace’ on which we must count. There is no church so low 
in life, so defective in doctrine and practice that he does not love 
h, and will not revive it. He will. It is just that churches do not 
count on their being revived. Many of them do not see the need. 
Indeed they have no felt need. Others have been caught in the 
deceit of sin. There are many reasons why certain churches know 
little of life. We need not go into all the reasons and causes, but 
we can be positive and say that no church—ie.. no church which is 
not wholly apostate— need despair. Revival can come to it. If it is, 
so to speak, low in vival, then it needs revival. 

THE CONSTANT SOURCE OF REVIVAL 

In these last two chapters we have seen that the great grace of 
Christ and the Spirit have been available for the church from the 
time of Pentecost. The life of Christ and the Spirit is the birthright, 
the heritage, and the functional power of the church. Christ and the 
Spirit withhold nothing. We do not have to ask God to do 
something in history which has not been done before. The power 
of the Cross, the dynamic of the Spirit and the energy of Christ are 
no less available in our day and age than on the day of Pentecost. 
This should hearten us greatly as we press on to know within our 
churches the great action of God in revival. 

CHAPTER 18 

 

Bring in the Revival 

THE MATTER OF POWER 
 
If a thoughtful, unbiased person were suddenly to come into 
contact with Christianity for the first time, and have his interest 
aroused, it could well be that that person would have a view of the 
Gospel which might astonish those of us who have been 
conditioned in so-called Christian teaching from the cradle. In 
discussing this matter, I am not assuming that most church 
members have been wrongly taught. It is simply that many of us 
have been raised up in a fairly domesticated Christian background. 
Again, what I am about to say is not out of a negative critical 
spirit. 
I imagine that if I were the person mentioned above—a stranger to 
Christianity—and I had the opportunity to read the Bible, 
something intelligible would emerge if I constantly applied my 
mind and interest. Supposing I could grasp the basics of the Old 
Testament—covenant, law, creation, the nature of God and man, 
the purpose of God’s selection of Israel, Israel’s vacillating 
relationship with God, the prophetic promises of a new age, a new 
person, a new covenant—then I would approach the New 
Testament with something of amazement and anticipation. If then 
I could read this New Testament and fit Christ’s actions with the 
prophetic promises, I think my interest would rapidly blossom. 
If then I could understand Christ’s claims for himself and the 
apostolic interpretations, affirmations and applications 
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which constitute the Gospel—especially by means of the Spirit’s 
revelation to my spirit—then I would be confronted by the 
astonishing truth of the Gospel, the Gospel which is in fact the 
truth. 
As an intelligent person I would then have the task of seeing the 
nature of the Gospel, the power of the Spirit, and the action and 
practice of the early church. Having obtained some grasp of these 
elements, I would then turn to examine the life, teaching and 
practice of the church today. 
Can you imagine the problem which would then arise in my mind? 
It may be a cliche to say that comparisons are odious, but would 
this not be the case? The large number of denominations, the 
variety of doctrines, the vast differences in practice of life and 
worship, the variations in theology from religional rationalism at 
one end of the scale, to crass emotionalism and current gnosticism 
at the other end. If I sought to understand these differences I 
would be forced to read church history, and doubtless it would be 
a mystery to me that such vast changes in theology and practice 
should have come about. I imagine that I could adapt to most of 
the sad facts, and the factors which have brought about our present 
state, especially if I myself had—through my research— become a 
true Christian. 
I put these points to you in this manner because I am sure that 
many of us have been conditioned to think that the way we 
believe, the theology we hold, the worship practices of our church, 
the morality we espouse, and the manner of church life that we 
pursue, are consonant with those things of the early church; that in 
fact they are apostolic. My plea is that we effect a radical review 
of these elements in the light of apostolic understanding, faith and 
practice. The question is, ‘Is any of us truly open to such 
research?’ Of course I must not presume to give the answers to 
that question for others. I must seek to pursue it for myself. 
The main reason for this discussion is to point out that if 
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we could have an unbiased reading of the Scriptures, then I think 
we would be stunned to discover the differences in faith, practice 
and action that have grown up in 2,000 years. Without in any 
sense demeaning the present patterns many churches hold, and 
without denigrating the stores of sincerity and human compassion, 
I ask you whether we are not—in many cases—so far from true 
churchliness and even the truth itself, that we really need a radical 
reformation and a dynamic transformation. In other words, we 
sorely need revival. 

THE CHURCHLY CARICATURE 

We do have theological cartoonists today, literal cartoonists who 
poke fun at our absurd ideas and practices. I think we have all too 
few cartoonists with words. Theological cartoonists who write, 
could bring us up sharply by their discernment, wit and irony. We 
need such people. A comparison of the church then with the 
church as it is now, by the writing of theological and 
ecclesiological cartoons, would be useful, and salutary. One quick 
way to effect a useful comparison would be to take a church which 
has sprung into being in some Third World country, especially if it 
had sprung from a simple and honest ministry of folk whose belief 
and practice approximated to that which we call ‘apostolic’. 
I do not intend to make comparisons to any great extent, but 
simply to ask how we see a typical urban or suburban church on 
Sunday morning in any Western country—not that many an 
Eastern congregation is not a replica of the same! I agree that not 
all urban and suburban congregations are as tepid in their worship, 
dull in their preaching and listening, unexpectant in their hearts 
and minds, as the one I envisage. Such a congregation has long 
since ceased to be apostolic in its doctrine, dynamic in its life, 
evangelistic in its outreach, holy in its practice of life, surging with 
the power of the 
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Gospel and the Spirit, equipped with the gifts of God, thrusting out 
into the local community and the community of the whole world. 
Perhaps this is because it has been soaked with rationalistic 
thinking, or has been softened and weakened by liberalism. 
Perhaps it is because, in a Gospel that should be both vertical and 
horizontal in its thinking, it has lost the first dimension and 
operates now only in the second, if indeed that! Sunday morning 
may simply be a ‘christian’ cultural exercise. Devoid of 
supernatural power, it too often becomes a thing of human 
reasoning, planning committees and the like. In order to retain 
some semblance of self-respect, it may seek to use the various 
gimmicks and methodologies that help to build group success, the 
sort of principles used by service clubs such as Rotary, Apex, the 
Lions and Jaycees. One is not of course critical of these secular 
ventures, but the church is not a service club, nor is it intended that 
the church, released from worship on Sunday morning, should find 
its main topics and interest in sport, the weather, current politics 
and local gup-shup, ie. gossip! 
Caricature as this may seem, it has a lot of fact. That is why I ask 
that we look briefly at some elements we see in New Testament 
doctrine and practice regarding which we ought to yearn and pray. 
Our prayer should be for their return to the many churches who 
are in desperate need, if only they were to realise that need. Sadly 
enough, many churches are blandly unaware of any great need. 

THE MATTER OF POWER IN GOSPEL AND SPIRIT 

Our hypothetical stranger to Christianity who—with unbiased 
mind—reads the New Testament documents, must necessarily be 
struck by the claims of power for the Gospel. Were someone to 
give him a concordance, and teach him how to use it, and were he 
to look up the words for power such as dynamis (ability, capacity 
to achieve as in ‘dynamite’, 
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‘dynamic’, ‘dynamo’), exousia (authority), kratos (might), ischus 
(strength), then he might conclude that these words which relate to 
the Gospel, to Christ, to the Spirit, and to genuine Christians, must 
surely confront the world with a new and unique power. 
For example, were he to read some of the following statements, he 
would be forced to conclude that the early church believed it lived 
in and by that unique power: ‘I am not ashamed of the Gospel, for 
it is the power of God to everyone who believes’. ‘The word of the 
Cross . . . is to us who believe, the power of God’. ‘...according to 
the power that is at work within us’. ‘ . . . the power that is 
working towards you’. ‘ . . . Christ the power of God’. ‘ . . . you 
shall receive power, the Holy Spirit coming upon you’. ‘...that the 
power of Christ may rest upon me’ . ‘ . . . by the power of God’ . ‘ 
. . . the power of the Holy Spirit’ . ‘ . . . the word of his power’ . ‘ . 
. . the power of an endless life’ . ‘ . . . the power of his 
resurrection’. ‘ . . . kept by the power of God’.  
When we realise that these early Christians worked on the 
assumption daily that the Gospel was the power which radically 
changed man, which filled him with power, love and a sound 
mind, and which brought what was called ‘the harvest of the 
Spirit’ in love, true ethical living and dynamic morality, then we 
do well to ask why we do not believe and see things in the same 
way today. Of course we do not deny that many today think as 
they did in apostolic times, and that in many churches and places 
such apostolic power is also evident. It is the places where vival 
has given way to devival that demand our attention. Devival must 
call for revival so that we can live in constant vival. 
Our desire to see such changes is not based upon mindless 
enthusiasm, upon perfectionism, or simply the search for a remedy 
to correct the church. If it is viewed as a ‘spiritual methodology’, 
then that too must prove wrong, and even dangerous. Revival and 
the desire for it must be born out of 
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the age-old principle of the need to honour, dignify and glorify 
God, and to see the Bride of Christ purified, beautiful and obedient 
so that the elect of God may understand the grace of God and live 
in it. The shame of a near-apostate, power-drained, deformed, 
devived church parallels the shame of a rebellious, self-indulgent 
and idolatrous Israel. The royal priestly nation had become 
defiled, powerless, worthless and without true worship of their 
Creator and Covenant Father. 
We can surely take comfort from the doctrine of the faithful holy 
remnant, both in Israel, and in the Christian church of two 
thousand years. We can even more take comfort from the fact that 
Christ walks among the churches. Our hope and faithful 
anticipation that God is working now, and that His people can be 
marvellously revived, lie in the present power of the Gospel, the 
fullness of Christ for that body, and the functional power of the 
Holy Spirit who—no less than at Pentecost and in the apostolic 
days—is now at work in the church. 
It remains only for us to respond and look to God for the revival 
we need. 

CHAPTER 19 

This is Our Revival! 

GOD OR MAN OR BOTH? 

Many books on revival debate the question as to whether renewal 
comes as the result of man working to set up the conditions by 
which God may and will work, or whether revival is a sovereign 
act and gift of God. Personally I do not see these two elements as 
mutually exclusive. We receive nothing but that which comes as a 
gift of God, but to do nothing in order to preserve His sovereignty 
is no compliment to God. 
Time and again the Scriptures tell us that we can do nothing—of 
ourselves. They do not, however, tell us to do nothing. They tell us to 
do all sorts of things such as to believe and to obey. They tell us to 
be filled with the fruits of the Spirit, the fruits of righteousness. In 
fact the Scriptures tell us to do just about everything we need to 
do, and ought to do. If the Old Testament is filled with 
commandments and injunctions, then the New Testament no less 
so. 
The letters to the churches in Revelation all commence with ‘I 
know your works’. Likewise Paul tells us that grace leads to work. 
It is nowhere better set out than in Titus 2:11-14; 
 

‘For the grace of God has appeared for the salvation of all men, training us to 
renounce irreligion and worldly passions, and to live sober, upright, and 
godly lives in this world, awaiting our blessed hope, the appearing of the 
glory of our great God and Saviour Jesus Christ, who gave himself for us to 
redeem us from all iniquity and to purify for himself a people of his own who 
are zealous for good deeds.’ 
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Note, God is making a people zealous for good works. Revelation 
14:13 is apposite in this regard: ‘And I heard a voice from heaven 
saying, ‘Write this: Blessed are the dead who die in the Lord 
henceforth.” “Blessed indeed,’ says the Spirit, “that they may rest 
from their labours, for their deeds follow them!” ‘ Both salvation 
and works are coupled in Ephesians 2:8-10 in the best possible 
way: 
 
‘For by grace you have been saved through faith; and this is not 
your own doing, it is the gift of God—not because of works, lest 
any man should boast. For we are his workmanship, created in 
Christ Jesus for good works, which God prepared beforehand, that 
we should walk in them.’ 
 
Note, ‘...not of works lest any man should boast’ and ‘ . . . we are 
created for all good works . . . ‘ 
We must never think that we initiate any work, nor that we have 
power innately to do this, especially to do it for God. Ephesians 
1:19 speaks of ‘the immeasurable greatness of his power in us’, 
and Ephesians 3:20 repeats the thought. There is also a command 
to ‘get strong in the Lord’ (Ephesians 6:10). It is best to say that 
when God commands, He enables us to obey His commands when 
our wills are willing. In Romans 7:13-2S Paul works out the 
matter very plainly. ‘I can have a will to do good, and not to evil, 
but I have no power of myself to do the good or desist from doing 
the evil.’ When this point is clear then we will not infringe on the 
sovereignty of God. 
This does not mean, however, that we remain static, waiting to be 
pushed by God! He has spoken and His word is command and 
promise at the same time. In fact, His word contains within itself 
the power for us to respond. God is one with His own word, and 
the Spirit is the Agent of that word. God often sets down the 
conditions by which He works, and He bids us to see and know 
these, and observe them. With this in mind, we can now search the 
Scriptures and see the 
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patterns of working that God sets out for us when we sense the 
need for revival. 



CHAPTER 20 

 

This is Our Revival II 
 Scriptural Principles of Revival 

INTRODUCTION: GOD’S INITIATIVE AND OUR RESPONSE 

 
Jesus said, ‘They that hunger and thirst after righteousness shall be 
filled’. This is the basic principle of revival. Where there is no 
hunger there will be no seeking. Where there is seeking there will 
be fulfilment—whatever may be the need of the person or the 
body of Christ. It is God who initiates hunger, not man. Yet man 
has been so created and man-in-Christ so recreated that this hunger is 
natural. Revival, then, is sovereign, but not something which is 
done over the heads of careless and unseeking persons, or 
something which is dropped upon a careless and indifferent 
church. God will awaken the sense of need. When revival comes, 
we will give Him the glory, but will also have immense gratitude 
that we wrought, worked and prayed for this end, because He had 
put this desire into our hearts. We would have been unnatural not to 
have such yearning and consequent seeking. 
In looking at Scriptural principles for revival, we will have to keep 
two things in mind, (i) the revival of the person, and (ii) the 
revival of the church. We will see that these relate to a third 
element, and that this element is in fact paramount, namely the 
revival of the world. 
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THE THINGS OF LIFE 

If we remember that God breathed into man the breath of life 
(chayyim) and man became a living being, then we will need to 
look at the nature of life and the things which make for life. We 
saw that God gives life, sustains and maintains it, and freshens 
man (and His people) where that life becomes dull and static. He 
kills (in judgement) but also makes alive (in grace), where this is 
required. The question that faces us is, ‘What is life?’ 
We can easily see what life is in man as God created him. It is 
being in the image of God, ie. whilst being creaturely it is thus 
being truly human, moral, spiritual and in relationship with God. 
‘Keep your heart with all diligence’, says the writer of Proverbs, 
‘for from it flow the springs of life’. In practical terms it means 
that man has the given qualities of love, goodness, truth, 
righteousness and holiness, and that he lives by these. For a man 
to function in the light of these is to live. His heart (life, mind, will 
and affections) flows out to the world in practical acts of love, 
truth, etc. Life is purely actional. It is Godlike, although man is not 
God. 
We use the word ‘creaturely’ because man is dependent, as a 
creature, upon the Creator. Man does not have life of himself, 
hence he has none of the attributes we have just mentioned, of 
himself. In the Scriptures, to know God is to relate to Him, to love 
and serve Him and to do His will. It is also to love all others and 
serve them. Put in the terms of the Pentateuch, it is (i) love to God, 
worshipping and serving Him, whilst rejecting all other gods and 
services, (ii) love to the neighbour (the world), and (iii) being 
fruitful, filling up the earth, exercising stewardship of care and 
concern, and ruling it. 
What we have said above is that which constitutes the life of man. 
We have not, however, spelt it out in the particular details of 
emotional life, exercise of will, the use of intelli 
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gence and the multiple actions of man which issue as life from 
him. 

LIFE LOST AND RENEWED 

We have covered this theme before, pointing out man’s death and 
God’s regeneration of him to life. When we think in terms of 
revival, we have to think of it in terms of man’s personal revival, 
the revival of the church (where needed), and the revival of 
mankind’ These three areas are served by the Gospel and the 
Spirit. The same principle (or principles) of revival obtains for 
each of these three centres of need. Let us then look at Christ’s 
statements concerning life, noting that these must be in conformity 
with life as promised prophetically in the Old Testament to 
persons, the people of God, and the world. 
In John’s Gospel, we see God’s promise to give life. To believe is 
to receive. Life then is a gift: ‘He who comes to me shall never 
hunger, and he who believes on me shall never thirst’. One drinks 
and is satisfied, for life has come. 
Even this life, given and sustained (by continuous drinking), is 
also a spring of water welling up to everlasting life. That is, the 
life within man is dynamic. Yet not only does it well up but it 
flows out as ‘rivers of living water’. That is, the heart again 
becomes that organ from which flow the issues of life, issues 
which we have called moral, spiritual and functional. When they 
flow, they flow as love to God and man, love which is issuing in 
holiness, righteousness, truthfulness and goodness. These things 
are of the essence and nature of life. Note that they come from 
Christ, and are given by Christ. They are sustained by him, but the 
flow is constantly generated through regenerating power. The 
man-in-life knows the Father, he knows the Son, he lives by the 
Spirit, he loves the brethren, he brings the message of life to the 
world, and shares the life he has been given with the human race. 
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This is life! 
 

PRACTICAL PRINCIPLES OF/FOR REVIVAL 

1. Attitude of Heart 
We now see the levels at which we seek revival, namely at the 
personal, corporate and cosmic levels. By this we mean personal 
revival, revival of the church, and the revival of mankind, the 
world which remains dead without receiving the gift of 
regeneration. Our approach to revival must not be merely 
doctrinaire, ie. we do not have a formula put into our hand, or a 
methodology given to us. If we have a theology of revival, that 
will not of itself be sufficient. Our theology must be of the heart, 
and any formula we discover in Scripture must touch the strings of 
our heart and call out the wellsprings of the life God has given us. 
When we look at the Old Testament, we see people crying out in 
their pain and need. We see God hearing them and visiting them. 
If it is an Elijah, then his whole being is concentrated on the 
prophetic work God has for him, to the point that he is desolated 
when he thinks he has failed. Josiah is brought to horror-struck 
astonishment when he discovers God’s law of life for Israel and 
realises the evil state of Judah. Jeremiah, whose prescription for 
revival is scorned, is a weeping man, a man with fire in his bones. 
The prophets who hear God’s word of renewal are men who weep 
and are astonished, who cry with joy in the face of Israel’s 
unbelief. We see then that those who say they seek revival must be 
men and women of the heart, whose wills, affections and minds 
are one in the pursuit of this precious gift of life and renewal. 
2. Unity of the 0.T and N.T. Prescription 
God’s actions in creation, in covenant, and in redemption through 
Christ are all grace actions. Life given at creation is 
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the grace of God. Life proffered in covenant is clearly of grace. 
The grace of redemption is self-evident. Hence the word of Moses 
to Israel, that sin and faithlessness would be punished, has not 
been abrogated It still stands, as does the call to repentance, 
turning away from idolatry and evil, turning back to God in the 
acts of contrition, repentance and faith in the promise of 
rehabilitation by God. 
When then we come to II Chronicles 7:14 and its context, we have 
God’s prescription for revival. We can now look at it in particular. 
 
(i) The signs of God’s displeasure will be seen in the acts of His 
chastisement, such as drought, plague, famine and pestilence. The 
prophets enlarge on this as they give vivid descriptions of the 
desolation of the land. We might say the moral and creational 
elements are related and meet together to proclaim the present 
judgement of God. This barrenness is often felt as personal and 
internal, a desolation of the human spirit, a dryness and 
uselessness in the church, a poverty of declaration; the word of 
God is not on our lips. The Gospel hangs limp as sails where a 
ship is becalmed’ 
In such case, the person and the people of God need to recognise 
the signs of God’s anger and His judgemental visitation. This can 
bring terror to the heart, but there must be the response of holy 
awe, a dread at the sins of the heart and of the people. 
 
(ii) The persons and people of God must humble themselves. The 
beatitudes of Matthew 5:3-10 indicate that state to which we need 
to come. This cannot be achieved by a ritual beating of the breast, 
a mere ritual clothing of oneself in sackcloth and ashes. It comes 
only by looking upon God in His holiness, thus seeing the sin of 
our lives and our churches. It requires a seeing of the sinfulness of 
our nation, and the nations of the world. This will humble us 
before God and man. Yet the state of humility is a blessed one. To 
be poor 
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before God is to be near His riches of grace. 
 
(iii) We must pray. Our Christian world is filled with manuals on 
prayer. We can read the lives of great men of prayer. This kind of 
an attempt to discover the modes and forms of prayer will be 
useless. The kind of prayer we need to pray is wrung from the 
heart which recognises its sin, and the sins of its people. This sort 
of prayer the prophets prayed. If we need a paradigm for penitent 
prayer, we will find it in the prayer of Daniel as he cried out for 
his people. Yet it was not merely the prayer of a patriot for his 
nation, but of a prophet for the destiny of the people of God. He 
used no ‘nice’ formula. He identified with the sinfulness of his 
fathers, although he was a true man of faith and obedience. He 
acknowledged the justice of God in punishing Israel by exile. 
We read this prayer-cry of Daniel in 9:3-19 of his prophecy. His 
commentary on his own prayer is in 9:20-21, ‘While I was 
speaking and praying, confessing my sin and the sin of my people 
Israel, and presenting my supplication before the Lord my God for 
the holy hill of my God; while I was speaking in prayer. . .’ The 
man indicates the nature of prayer prayed in deep penitence and 
grief. Yet note the heart of it: ‘ . . . my supplication before the 
Lord my God for the holy hill of my God. . . ‘ Daniel has a zeal for 
God’s house— His ‘holy hill’, the place of prayer for the world, 
the point of access for the sinful nation, and indeed for all the 
world. This is the essence of true prayer, not merely relief from 
the judgements of God, but vindication of His holy name, and 
renewed access to Him in worship and service. 
 
(iv) We must seek His face. As there are many manuals on prayer, 
so there are many devotional books on seeking God. Some of 
them are so devotional or ‘emotional-devotional’ as to be almost 
unreal. This ‘seeking’ is the delight of the mystics. In them, so 
much about God springs from imagination and the emotions, that 
it misses the crisp, 
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objective need of knowing God as He is, as His word 
communicates Him. In all religions, the worship-hunger of human 
beings—no matter how idolatrous they are—is a common factor. 
Piety is not confined to the Judaic-Christian tradition. 
To seek God is to come before Him because man must have trust 
in Him. We ‘must believe that he is, and a rewarder of them that 
diligently seek him’ (Hebrews 11:6). Moses spoke to his people 
and warned them that idolatry would prove abortive; it would not 
satisfy the heart. He said: 
 

‘ . . . from there [ie. failure in idolatry] you will seek the Lord your God’ and 
you will find him, if you search after him with all your heart and with all 
your soul. When you are in tribulation and all these things come upon you in 
the latter days, you will return to the Lord your God and obey his voice, for 
the Lord your God is a merciful God; he will not fail you or destroy you or 
forget the covenant with your fathers which he swore to them’ (Deuteronomy 
4:29-31). 

 
To seek God’s face is not the adventure of a man trying to find the 
God he never knew, but the action of God’s people who have 
turned away from God, and are now turning back to Him. It is in 
fact conversion or re-conversion, as the next demand, ‘turn from 
their wicked ways’, really means. 
Moses’ word to Israel shows us the power which causes God’s 
people to seek Him, namely covenantal grace. It is for the sake of 
the fathers to whom He spoke that God has mercy. This principle 
is shown in the beautiful command-invitation of Isaiah 55:6-7, 
 

Seek the Lord while he may be found,  
call upon him while he is near; 
let the wicked forsake his way,  
and the unrighteous man his thoughts; 
In him return to the Lord, that he may have mercy on him, 
 and to our God, for he will abundantly pardon.’ 

 
(v) We must turn from our wicked ways. Jeremiah said, ‘Turn us, O 

Lord, and we shall be turned’ (Lamentations 
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5:21). The RSV translates, ‘Restore us to thyself, O Lord, that we 
may be restored! Renew our days as of old!’ God must take the 
initiative, must move us to turn, although He has commanded us 
and we—in fact—ought to obey. God had given this condition—
of turning—to Solomon for the days when Israel would groan 
under judgement, and so it was also a promise, ie. that if they 
turned, He would heal their land and hear their prayers. 
The turning is from ‘wicked ways’, and means that God’s people 
recognise that their ways are wicked. The history of revivals 
throughout the Christian era shows us that people and nations 
became highly sensitive to the evil of their land. Sin has its own 
inbuilt deceit, its false assurance that sin is a light thing, and does 
not matter, but when the Spirit of conviction comes amongst a 
church or nation, then wickedness is unmasked and seen for the 
evil that it is. It is shown as ‘exceeding evil; we see the holiness of 
God and, by contrast, the evil of evil—our evil! 

To turn from evil is first to have repented and then to have 
converted. 

GOD’S RESPONSE TO THE OPERATIVE PRINCIPLES 

When we have fulfilled these conditions, not as fulfilling a 
technical formula, but as moved by our desperate situation, then 
God responds to our actions. 
His first response is to ‘hear from heaven’. When God hears, it 
does not simply mean that He now knows what we have cried, but 
that He accepts our prayer and responds: He answers. For God to 
answer is a dynamic aid to faith, and encouragement to a penitent 
people. It means God has not turned His face away from His 
people. 
God’s forgiveness is the first fruit of His hearing. Forgiveness is a 
massive theme throughout Scripture, and we need not here trace 
its history. We know that it has always been 
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linked with sacrifice, but sacrifice which must come from a broken 
heart and a humbled spirit. The obtaining of forgiveness is not 
another technique. In the case of revival, forgiveness brings 
release from the enormous burden of conscience. Times of revival 
are times of unusual sensitivity to one’s guilt. Any human 
conscience which has upon it the full consciousness of sin, will 
find such conviction intolerable’ It can deeply affect even the 
physical life of the person. 
Forgiveness is possibly the sweetest experience a human being can 
know, especially because it shows the love of God. It releases the 
subject from guilt-motivated and guilt-pressured works of 
selfjustifying expiation. True forgiveness also erases the 
hopelessness of failure. Rightly understood, it takes the sting from 
one’s past, and opens up the true, good future, the future which 
unfolds to the forgiven person, the one freed from the past. 
Hence, along with forgiveness, is the promise, ‘I will heal their 
[your] land.’ There are many of us in Western nations today who 
wonder whether our lands can ever be healed, so deeply has 
permissiveness and lawlessness—along with crime —eaten into 
the fibre of our society. Is it possible to destroy the evil gains 
made by immoral people, and renew the nation in the simplicity of 
faith and worship? Humanly speaking, it is impossible. Even so, 
history shows us that many nations which have become flagrantly 
immoral, have experienced moral change with true religious 
revival. The prophets had no doubt that God could literally heal 
the land, even physically, as also the people of Israel who needed 
such renewal. 
These promises of God, then, hearten us, quicken our hope, and 
strengthen our faith. We are further motivated to obey God’s 
principles for revival. 

CHAPTER 21 

 

Entering into Revival Action—I 

REVIVAL THE REALITY WE MUST SEEK 

The problem with a book such as this one is that it will be merely 
of academic interest to those whose hobby is studying revival. It 
may strike a spark of interest in those who have chanced upon it, 
but others will simply wonder at a writer making the subject his 
choice. My interest in revival has been with me for decades, but 
for me the whole matter sprang to life when I realised the deficient 
state of the churches in which I was involved, and began to work 
according to the commands of 11 Chronicles 7:14 and other 
similar passages. That interest was further quickened when I saw 
these principles begin to work out effectively. 
What startled me was that when the word of God was preached as 
faithfully as one knew, then revival suddenly came; It was no 
longer a churchly ideal, a theological pattern, or even a matter of 
biblical principles. Life came suddenly, and its effects were 
dramatic. Tremendous conviction of sin came amongst the 
congregation. People wept for their sins, and trembled for their 
evil. Confession was made to God and man. People gratefully 
received the forgiveness of God as a man dying of thirst in a desert 
cannot at first believe the sight of water, let alone the gift of it! 
How gladly, then, he receives it, and drinks! Forgiveness was not 
only received, but was also given to others. Restitution for past 
sins and wrong actions was made. Fellowship was renewed 
through the love 
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that flowed in. People were surprised and gratified by the 
appearance of gifts, the healing of minds, hearts and bodies. New 
supernatural tremors shook the churchly traditions or brought 
them into fresh, warm life. 
What thrills me, at this moment of writing, is that we can have 
revival if we will. It is not to be bought from God by paying some 
price, or even by fulfilling certain conditions. The life that revival 
brings is the proper life of the church, the result of the grace of 
God. Indeed, revival is something which restores the true state of 
the church. It is not a ‘super-gift’ of God. As we have said, time 
and again, it is the natural and powerful outcome of the atoning 
work of Christ, and its proper application by the Holy Spirit to the 
hearts of persons, and in the context of the body of the church. 

HOW, THEN, MAY WE ENTER INTO REVIVAL? 

The immediate and obvious answer to this is, ‘Live in the life we 
have been given by God in His Son, through His Spirit.’ That is 
the personal and churchly point at which we may commence. We 
may say, ‘It is giving attention to the bread and butter matters of 
Christian living.’ 

STARTING AT THE PERSONAL LEVEL 

Paul once said, ‘Examine yourself whether you be in the faith’. It 
was a startling command, but it was not intended to get people to 
become introspective. There are certain signs of life which we 
have already stated. We can surely measure whether or not we 
have such life. 
We should be interested to note that all the writers of letters in the 
New Testament do not mention revival as such. They give us 
prescriptions for vival, for continually living the Christian life. We 
will not attempt to cover their exhortations and advice. The basic 
injunctions are simple and clear 
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enough. The reader must make his own response to these. We can 
no more evoke obedience and compliance in him, than we can 
move the church to seek revival. The most fascinating book on 
revival will be unable to do that! 
If we commence with life, then it means we will use the means of 
life. These have often been called ‘the means of grace’. Our thesis 
is that great grace is always on the church, but that persons and the 
community of faith do not always rise up to it. Our faith should be 
obedient to the point of believing God’s word—ie. His commands, 
directions, truth and promises—and thus act upon them. This we 
will do through the means of grace. Briefly stated—but not 
explicated—are some of these means, namely, prayer, worship, 
praise and thanksgiving. These are related to our response to 
God’s grace. They tell us how to appreciate grace, and hence 
adore the Father. 
Along with these means are the elements of fellowship and mutual 
service. Participation in these is by means of giving, and not only 
by receiving. Thus the life of love is also the use of gifts, ministry 
to the church and to the world. We do not give in order to receive, 
but as we give we do receive; grace continually operates. 
Many find the means of grace—Bible reading, prayer, worship, 
service and the like—to be unattractive. From time to time these 
are alive and helpful; indeed, we find the use of them to be a very 
rich exercise. At other times we almost dislike them. The truth is 
that when we live in God’s love and love Him, we love the 
brethren. The vertical relationship is wholly one with the 
horizontal. Grace flows and so we love reading the word of God, 
listening for it in prayer, seeking its direction in service, and so on. 
The means of grace, along with the gifts of God, are the 
immediate means of entering into personal and continuing revival. 
Linked intimately with these means are the two commands Paul 
gives for mortification and vivification. The principles 
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of such are found in passages such as Romans 6, Galatians 
2:19-21, and 5:24. Specifically these two elements are found in 
Colossians 3:1-10. Briefly, the principle is that when Christ died, 
the true believer died. Christ’s death was counted as his death, and 
Christ’s resurrection as his also. In the sense of the legal penalty 
for sin—and sin’s power lies in this penalty—the believer, in 
Christ, has died to his sin. This means that its power has been 
broken. 
Because of this, the believer can now regard sin as powerless, and 
treat it as such. He does not allow it to reign in his mortal body. 
He does not obey its lusts. Thus, when sin rears its head, he 
mortifies it, ie. by faith treats it as dead. He can do this only 
because Christ has dealt with it, and the Spirit has made the 
principle of life within him a dynamic principle’ 
When it comes to vivification, Paul says that to put sin to death 
(with its various lusts and desires) is to bring life’ ‘If you, through 
the Spirit, do put to death the deeds of the flesh you shall live’, ie. 
be constantly in a state of life. In Colossians 3:5-10 he shows that 
the believer can put off and put away all things that pertain to 
death (sins, lusts, etc.) and can put on all the things that are of life, 
ie. kindness, compassion, lowliness and meekness—with love and 
forgiveness’ These are the elements and active proofs of life. 
In this way the believer lives the life of Christ. This is according to 
the principle of, ‘As you received Christ Jesus the Lord, so walk in 
him’. This means that from beginning to end we have a consistent 
walk, ie. live in a consistent way. Even if the church about us is 
wayward, lethargic, dull, and caught in lethal traditionalism, each 
believer can nevertheless walk in life. Another way of saying this 
is, ‘Walk in the Spirit’, ‘Be led by the Spirit’, ‘Go on being filled 
with the Spirit’, ‘Be aglow with the Spirit’. 
Yet another way of speaking of life is in the injunction, ‘Walk in 
love’. John said, ‘We know we have passed from death unto life, 
because we love the brethren’. Walking in 
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love is also called ‘walking in [the] light’ in John’s letters, and in 
the fifth chapter of Paul’s ‘Ephesians’. 
If the believer is consistent in his or her life, daily, then that is, in a 
sense, continuing revival. It is drawing upon the resources of 
Pentecost, ie. the Gospel and the Spirit. 
Finally, such a walk should show itself in the proclamation of the 
Gospel. The true believer—in one way or another—will be 
bringing the word of life to the world. This word is not to be 
restricted to the believer, nor to the church, but is for the whole 
world. The believer with life is the one who proclaims life to the 
world. 



CHAPTER 22 

 

Entering into Revival Action II 

WORKING AT THE CORPORATE LEVEL—THE CHURCH 

This is where we come to the difficult problem of working for 
revival. We know that there is no such thing as a ‘loner’ Christian, 
plugging away on his own, being a rugged—if persistent—
individualist. We are members of the one body, brethren of the 
one family, interfaced bricks of the one building, a holy 
priesthood. There is room for personal action, but not action which 
is individualistic. We grow together. We need one another. 
When we look at the church (ie. the churches) today, our hearts easily fail us. 
We are confronted with a medley of denominations, theologies, 
liturgies, methodologies and practices. We have an ideal of the 
church in abstract but see little in the concrete which approximates 
to it. There are churches which are doctrinaire in their 
understanding, others which are pragmatic and experimental in 
practice. There are churches which are vibrant with grace, and 
others that are sober—even heavy—in legalism. There are 
churches which pivot about some bright character, some person 
with a ‘charisma’. Some are dominated by pedagogues, others 
caught under the iron control of organisation men. There are 
churches satisfied, churches lethargic, churches which work with 
nervous energies, churches which relate to every new 
methodology or gimmick, and churches so conservative and 
cautious that little if anything ever seems to be achieved. 
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It is not for us to analyse and criticise such churches. It is for us, 
however, to recognise that it will take a sovereign act of God to 
bring them together, in any given locality, to seek revival. It seems 
then that we must first work within the local church by continuous 
personal revival which encourages others, and becomes part of a 
local church’s continuous revival, ie. members work together on 
revival at the personal level. 
When revival is ‘in the air’, it is because the Spirit of God has 
been at work. Some sense of need and desire for renewal has 
begun in the congregation. God—so to speak—has sent a shaft of 
light. Put another way, it is the church, even if only in part, 
hearing the word which Christ has sent to ‘the angel’ of the 
church. It is something which has happened because the Spirit is 
speaking to the church. Rebukes, admonitions and warnings have 
been given. The call for repentance from wrong works or attitudes 
is coming through. The first tremors of revival are happening. 

THE CHURCH AND REVIVALS IN HISTORY 

This book—because of its brief nature—cannot enter into the 
treasury of historic revivals in the two thousand years of Christian 
history. This study is undoubtedly fascinating, and is profitable for 
those who do not study it in a merely professional manner. A 
phenomenology of revival—were someone to adduce it from 
research into the many renewals of the church—would, I believe, 
bear out the thesis of this book, namely that the church is Christ’s, 
that he has given life to its members, his life for it, and that he 
cleanses and purifies it continually as he walks amongst the 
‘candlesticks’. 
Such a phenomenology would also bear out my contention that the 
church does not exist only for its own being, but has been 
commanded to proclaim ‘all the words of this life’ to all the world, 
so that mankind can be revived, ie. that life can 
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come to those who will receive and exercise the gifts of 
repentance and faith. 
As I have said, it is a difficult—if not impossible—task to 
organise or condition all the churches into one attitude of mind, 
and into seeing their need in terms of 11 Chronicles chapter seven, 
namely that the church is under judgement, that this judgement 
always begins at the house of God, and that we should be jealous 
for the honour and dignity of the church, the people of God, the 
universal house of prayer, the source of the proclaimed and saving 
truth. Nevertheless we must persist. Churches that have been at 
odds have come together in various localities to seek the face of 
God and plead for revival. This, too, we read in the history of 
revivals. 

RESOURCES OF THE CHURCH FOR REVIVAL 

We scarcely need to nominate these. We have seen the mighty 
power that resides in the Gospel, and which is released by the 
Spirit. We have also seen the resources which the true believer 
possesses. No less we see the gifts God gives which derive from 
and are the fullness of Christ. We ought to be astonished that with 
these resources the church does not live in ‘constant revival’, ie. 
continuous vival. 
We need to remember that the church is fighting an unremitting 
battle with the powers of darkness. The pity is that we will not 
concede the enormous damage that these powers have done. In 
many cunning ways they have hamstrung the churches. We may 
blame much of blandness and apathy on to the members of the 
churches—and this may be partly so— but the matter is not quite 
as simple as that. The letters to the seven churches make it clear 
that evil had entered the church in many ways. The entire 
prophecy of the Revelation with its references to the dragon, the 
beast, the false prophet, the mark of the beast and Babylon, tells us 
that the battle is not for the foolish or the timid, yet many who 
fight in that battle 
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are timid, and foolish, and lack understanding. 
We must not then be surprised, or frustrated, by the conditions of 
the churches. We must look positively to its resources. Briefly 
they are as follows: 
 
(i) The entire resources of the Triune Godhead, the Father, Son 

and Spirit who as Creator, Provider, Redeemer and Renewer 
of all things is in the ultimate unassailable by the doomed 
powers of darkness. This knowledge fortifies us in the face of 
the conflicts described in the Revelation, and felt by us in 
daily living as persons and the church. 

(ii) The dynamic power of the undefeatable truth. We have only to 
speak the word of truth and the lie in which all evil is living 
will be unmasked and defeated. If we play about with the 
truth, adulterate its purity, or obscure it by our (so called) 
intelligent proclamation of it, then we will lose the power of 
that truth. For us the truth is Christ, but Christ as proclaimed 
in the Gospel through the Spirit, and who lives in our lives by 
the same Comforter. 

(iii) The spiritual weapons of war, ‘mighty to the pulling down of many 
strongholds’, ie. defeating the efforts of evil powers. In this warfare, 
we do not fight human beings as such, but unseen spiritual powers 
who also seek to manipulate men and women. 

(iv) The resources of love, the most potent weapon and life of all. 
None is won by coercion, trickery or physical pressure and 
force. The stronghold of a man is won only by love. The 
resources of love for living life are most powerful, for man is 
motivated to obedience by love, to true relationships by love, 
and to proclamation of the Gospel by love. 

(v) The resources of Christ’s fullness, ie. the attributes of 
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God plus the gifts we are given, whether they be what we call 
‘natural’ or ‘supernatural’. 

(vi) The resources of prayer. Scripture tells us plainly that prayer is a 
prevailing power. ‘The prayers of a man right with God are very 
powerful’. Prayer is the weapon that evil cannot defeat. Churches 
can be drawn to see their need of revival, and then to seek for it, and 
obtain it—just through prayer. 

 
Doubtless there are other resources, many of them subsumed 
under the ones mentioned immediately above. Knowledge of these 
motivates us to use them, and then we can be sure that God will 
grant His church the revival they need. 

CHAPTER 23 

 

When Revival Comes—I 

This chapter could have been better titled, ‘WHEN REVIVAL CAME’, 
because we take a quick bird’s-eye view of revival in history. 
However, the title really indicates a phenomenology of revival. It 
shows what happens when revival comes. Most valuable for us is 
to see the means by which revival comes, and we may as well say 
it now, and indeed underline it heavily, ‘Revival comes when the 
Gospel is preached in prophetic power by men filled with the 
Spirit of God. ‘ 
Of course there is a surround to this, a background of prayer, of 
yearning for a season of refreshing, such as renews the land when 
winter closes imperceptibly, and suddenly there is a warmth in the 
air. The silent rivers and creeks begin to have movement. Fish and 
animals tumble out of their torpor. Buds break forth in the trees. 
There is the sound of avian singing. There are rustlings in the 
undergrowth. The air freshens, yet the season of life has not 
broken fully. Then comes a day—the day—when suddenly it all 
happens. Seeds burst through the soil, the wind is warm, the 
waters are filled with life. The skies are flurried with returning 
birds. They jostle for their old places in the trees and bushes. Man 
has a new light in his eye. All that was sluggish now has a spring 
to it. There is a lilt in the voice, a bounce to the step. Spring has 
arrived, but spring which promises to break into living summer. 
Fecundity and fruitfulness are coming into their own. 
So with revival. There have been nights of weeping, times of that 
prayer which is almost desperate. Men and women 
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have talked and talked. They have known heartache and despair. 
Others have shone with the light of faith. They remember the great 
things God has done in the past. Why should He not now do them? 
This is the time when Habakkuk’s famous prayer comes to them, 
 

‘O Lord, I have heard the report of thee,  
and thy work, O Lord, do I fear. 
In the midst of the years renew it,  
in the midst of the years make it known;  
m wrath remember mercy.’ 

He is crying out to God, ‘O Lord, we your people deserve 
judgement, and it is now to come upon us. We know what You did 
in olden days, especially in bringing Israel out of Egypt. Now, at 
this very moment in which we live, with judgement impending, do 
such a work again. This time it is we—not Egypt—who must 
experience judgement, but then we deserve it. Renew us by this 
judgement, make us a living nation again, but in your judgement 
deal not with us according to our sins and guilt, but according to 
your vast mercy. Take us into the depths of your great grace’’ 
These things then are the background to revival. Out of the 
convulsions of anguish, something is born. The strong visitation is 
generally first in a judgement, then in a sweet, liberating release. 
The church has then been raised to life again. We must be grateful 
to men and women who have fulfilled— albeit unconsciously—
the great principles of II Chronicles 7:14, so that the dawn of life 
has broken afresh. It is generally true that God has also prepared 
men of the word, men who give an unwavering prophetic 
utterance, and that they have figured prominently in the action of 
revival, but it is not to them we look, nor do we sing their praises 
primarily. They—like the rest of us—are the servants of God. Men 
and women of prayer are labouring now, and so the prophetic 
voices will be raised, and the life will come. It has also been so in 
times of need. Christ walks among the golden candlesticks. 
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He loves his bride. He nourishes and cherishes her. His bride 
knows this and expectantly awaits the grace and freshness of 
revival. 
 

WHEN REVIVAL CAME IN HISTORY 

Each, according to his own predilection, names this or that as 
revival from the Lord. We speak of ‘a revival of body-life’, ‘a 
charismatic revival’, or even ‘a liturgical revival’. All of these 
elements may be very useful, but they are not revival in the richest 
and deepest sense. At the best, we can call them subsidiary 
revivals. Revival is that renewal which comes from God when the 
church has descended into states of inertia, somnolence and death, 
especially if it cries to Him out of its sensed need. 
It did not take the early church long to come to these states. The 
seven letters in the Revelation show how deep corruption had 
crept into five-sevenths of the whole church. Those who read the 
writings of the sub-apostolic fathers are immediately struck with 
the change in tone and understanding from that of the apostolic 
fathers, the writers and leaders of the apostolic church. 
In the first millennium of the Christian era we have the battle for 
the survival of the church. First we have what we call the 
ante-Nicene period from A.D. 100 325, a period in which the 
church was persecuted and in which superstition and heresy grew. 
It was also the time of a rapid spread of the Gospel. The church 
has generally flourished under persecution, and this was then the 
case. When the church was given liberty of proclamation by 
Emperor Constantine in the early fourth century, this legalising of 
its faith brought problems as well as desired relief. Some see it as 
the worst thing that has happened to the church in its history. 
This period was followed by the Nicene and post-Nicene era, from 
A.D. 311-600. In this era, the ecumenical councils 
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of the church battled out the matter of the great Christian creeds, 
statements made in the face of a Greek culture and a Roman 
Empire. This was also a time when great rivalry grew between 
Eastern and Western church, and where the person of Christ was 
strongly debated, especially as to whether he had one or two 
natures, whether he was truly man and truly God, and so on. 
About A.D. 590 the church entered into the medieval age, 
continuing in it until almost the end of the eleventh century. The 
Middle Ages then began and continued until the sixteenth century, 
when Europe rang to the cries of the great Reformers. From the 
Reformers onward we speak of ‘modern Christianity’. The keen 
student of church history—and we all ought to be readers of 
church history—will know that the story of the church reveals a 
recurring pattern of rising to a height and then falling to a depth. 
There is an ebb and flow which is not really necessary, but which 
always seems to have been a sad fact of the life of the church. 
In all those times there have been the faithful remnant, the 
unflinching martyrs, those who recalled the church to the Gospel, 
and those who spoke with prophetic power. We cannot here tell 
the wonderful stories which abound around such. Even so, the 
names are known to us. We owe it to them to read the accounts of 
their lives and to be encouraged by the faith of men who were our 
fathers. 
When we come to the Reformation, we have that deep revival 
wrought by God which has set an indelible stamp upon the modern 
church’ The Reformation spawned Pietism and Puritanism, both of 
which have left their mark upon succeeding generations. The 
teachings of Luther, Calvin and Zwingli still shape men today, but 
no less, also, they helped to shape the leaders of the Puritan 
movement. The Puritans, for their part, have had an enormous 
impact upon succeeding generations. Out of all these sources came 
the evangelical 
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revival movement of the eighteenth century, from which names 
such as Whitefield, Wesley and Edwards are well known. Not so 
well known are many of the Anglican clergy who worked more 
pastorally within the church. Well documented revivals took place 
in the nineteenth century in Great Britain and North America. This 
might also be called the century of the Holiness movement and of 
the great new missionary expansion, hitherto unparalleled. 
The twentieth century has not been without its revivals. Indeed 
they have happened in many countries, especially those who have 
suffered under totalitarian regimes and economic stress. The early 
part of the century saw revivals in some Western countries, but 
apart from what has been called ‘the Pentecostal movement’, and 
the ‘charismatic renewal’, revivals have happened almost entirely 
in Third World countries. 
This brief—and quite unsatisfactory—birds-eye view of revivals, 
simply informs us that the Lord of the church has not been an 
absentee Head. This encourages us—whether we are in First, 
Second or Third World countries—to believe that God will revive 
where such an action is necessary, especially if we keep in mind 
the fact that the church is the temple of God, the universal house 
of prayer, the centre of true worship in our world. 
It remains now only to look at some of the pre-revival, mid-revival 
and post-revival phenomena that have happened within the church. 



CHAPTER 24 

When Revival Comes II 

A paradigm for revival—though God does not work according to 
paradigms in revival—would be that which happened in New 
England in the eighteenth century under the ministry of Jonathan 
Edwards. The story is told in Edwards’ A Narrative of Surprising 
Conversions. What is valuable about Edwards is that he was not a 
revivalist in the loose meaning of that term, as it is now used in 
North America. A Calvinist by conviction, but a man of the heart, 
he is said to have unlocked Calvinism and liberated its tremendous 
dynamic. 
Edwards wrote his famous Treatise on the Religious Affections, in 
which he analyses false and genuine phenomena which happen 
during a revival. He teaches how we can determine the validity or 
otherwise of certain phenomena, especially those which relate to 
the human affections. Far from condemning revivals, he is 
committed to their happening, but warns against false responses 
and reactions. 
We have mentioned that Edwards was ‘a theologian of the heart’. I 
believe this is the key to true revival. 
Theologians know that ‘the age of reason and enlightenment’—as 
it has been called—was an age in the eighteenth and nineteenth 
centuries when reason came to be the arbiter of human thinking 
and evaluation’ In the mid-nineteenth century, analytical thinking 
gave birth to what was called ‘historical criticism’ and ‘the higher 
criticism’. Later its child was called ‘modernism’, and even later, 
‘liberalism’. This form of criticism gave high value to human 
reasoning, and 
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the text of Scripture was subjected to analytical judgements which 
altered previous claims that the Scriptures were—so to speak—the 
handwriting of God through submissive authors. Wellhausen in 
Germany was one of the pioneers of this movement, and he gave 
out certain hypotheses as to the original formulation of the Bible. 
Whilst these were considered radical by some, they were accepted 
as thoughtful and scholarly gains by others. 
In one sense, none of this matters much, because many of these 
early hypotheses have been shown to be as crude as was Darwin’s 
initial Origin of the Species. Today evolutionists hold a more refined 
form of evolution, and historical critics have shaped up more 
polished theories and critical apparatus. Be that as it may, the 
heady idea that man’s reasoning could determine all values, and 
could stand as an authentic arbiter, had an enormous effect on 
theology. Theology—in many cases—became a thing of the head 
and not of the heart. The Hebrew idea of the heart combined what 
we call will, mind and emotions, or volition, cognition and 
affection. Theology under the Hebrew view ought then to be 
holistic. Critical analysis fails to meet human needs. Historical 
critics were not concerned so much with human needs as they 
were to give us what they believed were the origins and emphases 
of the sacred writings, whilst textual criticism—the science of 
determining the exact text of Scripture—sought to bring us as 
close as possible to a pure text. 
Whatever value lies in both these forms of criticism, the matter 
still stands before us that the human spirit needs the revelation of 
God. The Scriptures are the word of God, the inscripturated word, 
dynamic and given to man for his salvation and all his human 
needs. Christ through the Spirit brings to man the revelation he 
needs. The true student of Scripture stands under it and not over it. 
He is subject to God’s word: he does not subject God’s word to 
some (supposed) objective analysis. The church in the West needs 
to 
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emerge from the shackles of rationalistic thought. Its thinking 
needs to be related to the heart.26 I am sure that this kind of revival 
is taking place, and quite strongly too. Even so, we need complete 
emancipation from seeking to prove the truth, from testing it with 
our own reasoning, and from trying to prove it to others. Whatever 
value may lie in apologetics, that form of action is fruitless when it 
seeks to vindicate the truth as truth. The church must speak with 
directness to its own age. It must state the truth in the power of the 
Spirit. 

THE STUDY OF REVIVALS 

As I said elsewhere, this book is too brief to relate all the actual 
phenomena which appear at different times and in various 
revivals. Just as the book of the Acts is a treasury for those of us 
who wish to know the nature, function, and history of the church, 
so the history of revivals is an added treasury. We may not wish to 
use it, but we will be poorer for that negative decision. I urge all 
readers to use the Bibliography at the back of this book, and then 
expand their reading beyond it. Without doubt such reading will 
lead the student into an exciting world where God’s action will 
both astonish and admonish. 
I am sure that today there is a general dissatisfaction across the 
churches of the West. Whilst many of these have commendable 
features, and whilst some have rich evidences of life, yet on the 
whole, members have many complaints which are not those of 
merely negative spirits. 
I am sure that there are too many churches—both clergy and 
people—as also too many theologians, who are more horizontally 
orientated than they are vertically. Likewise, too many are simply 
orientated to the vertical and ignore the horizontal. We have 
pietists and quietists on the one hand, 

                                                 
26 By this I do not mean we should live in mere subjectivity. I am pleading only for a 

use of all human faculties, especially as they relate to the objectivity of the word. 
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and social activists on the other. Both sides contend for their 
positions, and often very fiercely. Some seek to effect a union of 
both the vertical and the horizontal, but the effects often appear 
forced and artificial. There is not a functional harmony in this 
organised union of the two. 
The heart hunger to know God, to relate to Him without shame or 
guilt, causes many to be dissatisfied with the teaching of salvation, 
or rather the lack of it. Without dynamic salvation there cannot be 
genuine worship, and humanity craves to be free in the worship 
for which it was created. Where politics enter into the life and 
structure of the churches there is little hope for rich and holy 
living. 
The needs of the human heart are rooted beyond eradication. Deny 
or stifle them we may, but we cannot kill them. Human beings 
intuitively—even instinctively—know when they are being 
denied. As members of Christ’s body we can discern the true and 
the false. The dissatisfaction that arises is healthy enough. We are 
hungry when denied food, frustrated when denied pleasure, 
restricted when denied opportunity for genuine vocation. 
So the dissatisfaction in our churches is a sign of spiritual health. 
If it does not become bitterness and cynicism, then it will make us 
press on for the truth. It will cause us to be candidates for revival, 
both in pleading for it and receiving it from Christ’s hands. 
For this reason I urge you not to be a bland and tolerant creature 
within the life of the church, but to become strong in the truth, 
even strident in proclaiming it, and faithful in living it 
 
The cold, dead days of winter are almost past. The first warm 
breath of spring is in the land. In love and joyful anticipation, let 
the Bridegroom say, 
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‘Arise’ my love’ my fair one’  
and come away; 
for lo, the winter is past’  
the rain is over and gone. 
The flowers appear on the earth’  
the time of singing has come’ 
and the voice of the turtledove 
 is heard in our land. 
The fig tree puts forth its figs,  
and the vines are in blossom;  
they give forth fragrance.  
Arise, my love, my fair one,  
and come away.’ 

(Song of Solomon 2:10 13) 

CHAPTER 25 

 

Dry Bones Dancing 

The heading is really a form of poetic license. In Ezekiel 37, the 
dry bones do not actually get up and dance, not even when they 
are clothed with flesh and revived by the rushing mighty wind, the 
Holy Spirit. Even so, their spirits must have danced before the 
Lord, even more mightily than David —naked—before the 
returning ark of the Lord. 
The fruit of the Spirit is love, peace and joy (amongst other lovely 
and wonderful things), so that the heart must dance with its new 
joy and serenity. It is just that we need to see what God is about—
reviving the human race—in order that we may see where the 
church should be. 
In many parts of the world, and often relating to local cultural 
mores and idioms, churches sometimes exhibit immense joy, and 
declare it in demonstrative ways. This frightens some, and 
scandalises others. Many are impressed by the release of joy. 
Whatever the merits or demerits of such worship and practice, 
these joyful churches are—at the least—symbols of the joyous 
nature and spirit of the Gospel. The Western churches lost much 
of their joy in the medieval period. In all mankind there is an 
incipient dualism, and Greek dualism left its mark upon the 
church. Gnosticism also made its impact. A false view of a 
material world, an incipient Platonism in much of the spirituality 
of the West, has subdued the down-to-earth and up-to-heaven 
reality of 
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Hebrew thinking. The Hebrew enjoyed life immensely, and saw 
no dichotomy between the created universe and man’s richest 
spirituality. 
Unless what were once dry bones dance before the world, our 
revival will be of little use. So much revivalism has been 
concerned with meeting the conscience of man at its threshold but 
not in its inner chamber. The Puritans were fond of saying that 
only that which satisfied the conscience of God would satisfy the 
conscience of man. Weak evangelism produces a weak release for 
the conscience. The dynamic Gospel which deals with the 
sinfulness of man, and the holiness and wrath of God, is the only 
presentation of the Gospel which sets a person free. 
When we consider how an uneasy conscience will torment its 
person and drive it into the most excruciating forms of self-
justification, then we can realise that a conscience-liberating 
Gospel will produce the most exquisite joy, the highest levels of 
exhilaration. We mean that when the early exercises of conviction 
of sin, fear, contrition, confession and repentance are fulfilled, 
then joy floods the cleansed, liberated and forgiven person. 
 

‘Sorrow endureth for the night,  
But joy cometh in the morning.’ 

 
Some who seek revival have a certain grimness in their stance. 
They—so to speak—set their jaw. They have rather stern views of 
God. Whilst this is not necessarily misplaced, it may be that when 
joy does come, that these folk will become fixated on the exercises 
which produced that joy. They will seek to repeat them, as some 
kind of formula, when any kind of apathy returns. 
Revival, and the principles for seeking it from God, are not the 
primary things. The life that is given or revived is what truly 
matters. Repentance and faith are there to bring man to 
justification by faith. Justification is really by grace, and 
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appropriation of it is by faith. Faith must rise to the levels and 
actions of grace. 
In practice, this means that regeneration is intended to lead to a 
consistent way of life. The fact that apathetic and deficient 
churches have been recharged with life through revival does not 
mean that they should now make a cult of the exercise that 
brought them through to renewal of personal and church life. This 
would mean that the church was constantly indulging in threshold 
exercises rather allowing the new life to penetrate and permeate 
the inner house. 
When the grace of God soaks deeply into a person, when freedom 
comes in reality and not merely as a theological dogma, and when 
the church is blessed corporately with such renewal and freedom, 
then joy is released. In that sense, it sets what were once dry bones 
dancing in the newness of life. Here there is no poetic license. 
This is the way things become. 
That brings us to our final observation. We can be unconsciously 
selfish when life comes to us out of death, forgiveness out of guilt, 
cleansing out of pollution, justification out of law-bondage. Great 
as is this experience of grace, we must see that it is what is needed 
by all the church. Then, should the church be revived, we must not 
pause even there. It is the world of humanity which needs the 
liberation of Christ. 
He said, ‘If you continue in my word, you shall be my disciples, 
and you will know the truth, and the truth will make you free.’ 
This is what revival is all about—knowing the truth, and being 
free, free in God’s creation, free in the stream of humanity, free in 
the people of God, free in one’s own being. Where the church 
does not see personal and churchly revival as part of the thrust of 
God’s love for all the world, then revival is not complete. 
Until the church moves out with its great powers for the liberation 
of man, it will not truly experience that full revival. When it 
moves out in love and obedience, equipped with the 
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weapons, the gifts, love and the great power of Spirit and Gospel, 
then—and only then—will it experience the full life that God has 
given it. Only then will it be truly revived. 

BIBLIOGRAPHY 

 

On the Subject of Revival 

The best available bibliography which is explicitly on the subject 
is contained in the volume, Revival by Richard Owen Roberts, 
published by Tyndale House, Wheaton, Illinois in 1982. The 
massive volume Historical Collections of Accounts of Revival by 
John Gillies, published by Banner of Truth, Edinburgh, Scotland 
1981, is of immense importance. Readers should seek out 
biographies and accounts of leaders of revivals. 
In addition to these materials, bibliographies should be sought on 
such subjects as the Holy Spirit, church history, evangelism and 
missions. The bibliography given below does not cover these 
themes, as such. 
 
Boer, Harry R. Pentecost and Missions. Grand Rapids, 
Michigan: Eerdmans, 1961. 
Bonar, Horatius. True Revivals and the Men God Uses. 
London: The Evangelical Press, n.d. 
Burns, James. Revivals, Their Laws and Leaders. Grand 
Rapids, Michigan: Baker, 1960. 
Campbell, Duncan. The Lewis A wakening, 1949-1953. 
Edinburgh: The Faith Mission, 1954. 
——. The Price and Power of Revival. Fort Washington:CLC, 
1962. 
Carson, John T. God’s River in Spate: The Story of the Religious 
Awakening of Ulster in 1859. Belfast: Presbyterian Church in 
Ireland, 1958. 



DRY BONES DANCING 

 

124

Evans, Eifion. Revivals: Their Rise, Progress and Achievements. 
London, 1960. The annual lecture at the Evangelical library. 

Finney, Charles Grandison. Lectures on Revivals of Religion. New 
York: Leavitt, Lord and Co., 1835. 

Foster, K. N. Revolution of Love. Minneapolis: Bethany 
Fellowship, 1973. 

Cillies, John. Historical Collections Relating to Remarkable 
Periods of Success of the Gospel. Reprinted with a Preface 
and Continuation to 1845 by Horatius Bonar. Edinburgh: 
Banner of Truth Trust, 1981. 

Goforth, Jonathan. “By My Spirit.” London: Marshall, Morgan 
and Scott, n.d. 

——. When the Spirit’s Fire Swept Korea. Grand Rapids: 
Zondervan Publishing House, 1958. 

Greenfield, John. When The Spirit Came. Minneapolis: Bethany 
Fellowship, 1967. 

Hession, Roy. The Calvary Road. Philadelphia: CLC, 1950. 
Hughes, Philip Edgcumbe. Revive Us Again. London: Marshall, 

Morgan and Scott, 1947. 
Keller, Charles Roy. The Second Great Awakening in Connecticut. 

New Haven: Yale University Press, 1942. 
Koch, Kurt E. Revival Fires in Canada. Grand Rapids: Kregel 

Publications, 1973. 
——. The Revival in Indonesia. West Germany: Evangelical 

Publishers, 1972. 
——. Wine of God: Revival in Indonesia, Formosa, Solomon 

Islands, and South India. Montreal: Christian Evangelism 
Publications, 1974. 

Morgan, Edward. John Elias, Life and Letters. Edinburgh, 
Scotland: Banner of Truth, 1973. 

Murray, lain H. The Puritan Hope: A Study in Revival and the 
Interpretation of Prophecy. London: The Banner of Truth 
Trust, 1971. 

Orr, James Edwin. Campus Aflame: Dynamics of Student 
Religious Revolution. Glendale: Regal Books, 1972. 

DRY BONES DANCING 

 

125

—. The Church Must First Repent: Chapters on Revival. London: 
Marshall, Morgan & Scott, 1937. 

—. The Euger Feet: Evangelical Awakenings. 179S 1830. 
Chicago: Moody Press, 1975 

—. Evangelical Awakenings in Africa. Minneapolis: Bethany 
Fellowship, 1975. 

— Evangelical Awakenings in Eastern Asia. Minneapolis: 
Bethany Fellowship, 1975. 

—. Evangelical Awakenings in Latin America. Minneapolis: 
Bethany Fellowship, 1978. 

—. Evangelical Awakenings in Southern Asia. Minneapolis: 
Bethany Fellowship, 1975. 

— Evangelical Awakenings in the South Seas. Minneapolis: 
Bethany Fellowship, 1976. 

—.The Fervent Prayer: The Worldwide Impact of the Great 
Awakening of 1858. Chicago; Moody Press, 1974.  

—. The Flaming Tongue: The Impact of the Twentieth Century 
Revivals. 1973. 

——. The Light of the Nations: Evangelical Renewal and 
Advance in the Nineteenth Century. Grand Rapids: 
Eerdmans, 196S. 

—. The Second Evangelical Awakening in America. London: 
Marshall, Morgan & Scott, l952. 

—. The Second Evangelical A wakening in Britain. London: 
Marshall, Morgan & Scott, 1949. 

Peters, George W. Indonesia Revival: Focus on Timor. Grand 
Rapids: Zondervan, 1973. 

Plowman, Edward E. The Jesus Movement in America. New York: 
Pyramid Books, 1971. 

Ravenhill, Leonard. Revival Praying. Minneapolis: Bethany 
Fellowship, 1962. 

Roberts, Richard Owen. A Preliminary Bibliography of Published 
Books and Pamphlets on Revival with Annotations and 
Historical Notices. Wheaton, III.: Richard Owen Roberts, 
Publishers, 1982. 



DRY BONES DANCING 

 

126

Sangster, William Edwin. Revival: The Need and the Way.  
London: Epworth Press, 1957. 

Shoemaker, Samuel Moor. Revive Thy Church Beginning with Me. 
New York: Harper and Brothers, 1948. 

Smith, Oswald J. The Revival We Need. New York: Christian 
Alliance Publishing Co., 1925. 

Sprague, William Buell. Lectures on Revivals of Religion. 
London: Banner of Truth Trust, 1959. 

Stewart, James Alexander. Invasion of Wales by the Spirit through 
Evan Roberts. Fort Washington, Pa.: CLC, 1963. 

—. Opened Windows. London: Marshall, Morgan and Scott, 1958. 
Sweet, William Warren. Revivalism in America, Its Origins, 

Growth, and Decline. New York: Charles Scribner’s Sons, 
1944. 

Tatford, Frederick Albert. Revival in Our Time. London: The 
Paternoster Press, 1947. 

Trites, Allison A. The New Testament Concept of Witness. 
Cambridge: Cambridge University Press, 1977. 

Wallis, Arthur. In the Day of Thy Power: The Scriptural 
Principles of Revival. London: CLC, 1956. 

Warren, Max. Revival: An Enquiry. London: SCM Press, 1954. 
Watt, Eva Stuart. Floods on Dry Ground: Revival in the Congo. 

London: Marshall, Morgan & Scott, 1939. 
Wight, Fred Hartley. If My People: Repentance and Revival. 

Butler, Ind.: The Highley Press, 1959. 
Williams, William. The Experience Meeting: An Introduction To 

the Welsh Societies of the Evangelical Awakening. London: 
Evangelical Press, 1973. 

Winslow, Octavius. Personal Declension and Revival of Religion 
in the Soul. London: Banner of Truth Trust. A reprint of the 
1841 edition. 

Wood, Arthur Skevington. And With Fire: Messages on Revival. 
London: Pickering and Inglis, 1958. 

DRY BONES DANCING 

 

127

———. The Inextinguishable Blaze, Spiritual Renewal and 
Advance in the Eighteen Century. London: Paternoster Press, 
1960. 



DRY BONES DANCING 

 

128

There in the sere valley  
The death of the nation. Death unseen  
For the battle came first in uncanny silence  
And then in noise and conflict. Defeated by judgement  
The nation dissolved in the dark night,  
There in the parched valley, where the blood was drunk,  
Lost in the dreary dryness. 
 
Between the high hills, the loping mountains,  
The eroding winds came rushing through  
Dehydrating the flesh-stripped skeletons  
Until they shone whitely in the ghost moons, 
Tossed by carnivors, and gnawed  
By the carrion ravagers,  
The nations picked for judgement. 
 
The bones then were lost, lost in the drift,  
The drift that diminishes nations  
Until its world becomes the graveyard  
Not only of hopes and dreams  
But the heart of its essential being. 
 
‘Our hope is lost, our parts cut off,  
We are the dried bones. We are nothing.  
Dead we know only the moaning  
Of our past dreams over sere sand,  
In the hot dry days, or in  
The silver silent night: we are not.’ 
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Drear death is not for the elect;  
Death that deals wisdom where the pride is high,  
That diminishes the hubris of the blessed nation,  
Is the death whose view is to life.  
Yet not apart from the prophetic word.  
The word comes in silent surprise  
For the lone valley, the dry bones,  
The helpless lost nation.  
O bones beloved! Not one thing is lost.  
Hear then, O bones, the word of the Lord!  
Life out of death is the power of the word. 
 
The unaccustomed marrow stirs into soft being,  
The bones join fleetingly to their former parts.  
The noise of the clicking and the clacking  
Bestirs the tired desert.  
The mountains awake at the momentous miracle,  
Dry bones enflesh—this is the miracle,  
At the touch of the eternal breath  
But miracle more from its universal wind  
Coming across the cruel nations,  
Across the death-dealing denizens,  
Bringing life. 
 
Look,- all bones and rejoice! Bones old and new  
Make celebration! Arise and stand erect,  
Great host of the Lord, give voice  
To the eternal dynamic of grace!  
Give voice to the life-dealing Yahweh.  
His breath has come from eternity  
To bring revival. Joy leaps to being  
In the eyes of the damned now redeemed.  
High joy breaks across the dry  
Valley, and the mountains clap.  
All things shout. 
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Old dry bones dance in new youthfulness.  
The fulness of life. Life’s comprehension  
Dawns in the turgid pressure of the new life.  
Life in the word, life from the womb.  
Life by the peerless Tree, the vacant Tomb; life  
Brings the new power, the new splendid host of the Lord.  
The life-giving army. Its shouts of joy  
Flood past the mountains to all horizons  
Being heard in the tombs, in the countless death places.  
Angel hosts also join in the celebration. 
 
God is on the move,  
And His people with Him.  
Dance then, O dry bones,  
Dance, O dance,  
Dance on, dancing. 
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