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PREFACE 

Someone said to me, ‘You have never written about 
Christian community’. Well, I protested that I had. I had 
written about the people of God, the church, life and 
relationships. But those had been monographs. Ever since 
my days in a prison camp I had been fascinated by 
community in general, and the people of Israel in particular. 
Later, I came to see the mystery of the people of God, who 
include the sons of God of antediluvial times, the Abrahamic 
covenant people who arose from God’s encounter with that 
ancient father, and then the new, true people of God, born 
at Pentecost. 
 The subject is fascinating. Doubtless, this is because we 
need to find our identity within a family, a tribe and a 
nation. Today, great novels covering family sagas arc being 
read. Films dealing with families and their relationships are 
steadily watched by viewers. The church itself’ is 
rediscovering part of its identity, as the great themes of 
Fatherhood, Sonship and Family are uncovered. Human 
relationships are receiving great attention. Altogether, it 
would be helpful to understand the nature of the Gospel as 
it seeks to gather into the family of God ‘the children of God 
scattered abroad’. 
 This approach gives us new insights into the nature of 
the Christian community. It also gives a new theology of 
evangelism-—the human race being brought to the Father, 
through the Son, who is the Way to Him, and also  
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the Life and Truth of Him Most of all, it alerts us to the 
practice of life, as we live it out in the heart of the 
community of the Holy Spirit. Without entering here into 
criticisms of current church apathy and mediocrity, we do 
find in the community of God’s people a rich, new range of 
relational experience in the expression of love, concern and 
care for one another. We discover the powerful and 
impelling motivation of God’s love. We discover grace 
afresh. 

Not only that. We begin to see God’s goal, and our work the 
building of the ultimate City of God, the New Jerusalem, 
the place of prayer for all the nations, the place, too, of their 
healing from the leaves of the Tree of Life. 

What variety there is in such a subject. I hope readers will 
throw off the laziness of our time and read! May they read 
not only where the material is simple and easily understood, 
but also where it is not—those places where the richest gold 
is found under the hardest of the quartz. 

Christ’s People in Today’s World is a grand theme. It is 
also very, very rewarding. 

 
Geoffrey Bingham 
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THE NEW COMMUNITY 

IS BORN 

 
 
 
 



 

  

 
 

Suddenly a new community is born! 1t was not 
there before. Now it is here. It is here in the 
Christian era. It will be present in eternity. It 
was bound to be dynamic because it was born of 
God and His Spirit. It is always bound to be 
dynamic, although from time to time it has fallen 
on bad days and difficult times. The fact is that 
it was not, then it was, and now it is: it still is, 
and it will always be. 
 Many church people, conditioned to church-
going, church-doctrine and church-community 
have missed both the mystery and the power of 
this community. They scarcely dream of its 
unusual nature and its great goals. This 
section—’The New Community is Born’— is an 
attempt to recapture some of the original wonder 
and excitement when the community came into 
being. It is also an attempt to show how dynamic 
it was in those early days of apostolic activity. 
 If we can recapture those beginnings for 
ourselves, then we may experience shame that 
we are not the kind of people they were in the 
early church, or we may be powerfully 
stimulated to see God work in the ways in which 
He worked then. Indeed, some of us may claim 
that we see Him in this kind of action now! 
Whatever the case, we can only benefit from 
harking back to the old days, for they will help 
us in these new days. 
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Chapter  I 

PENTECOST! 

THE NEW PEOPLE OF GOD ARE BORN 

Suddenly it happened. Jesus had said ‘...before many days 
you shall be baptised with the Holy Spirit’. He had appeared 
to them at various times during a period of forty days 
following his resurrection, and had taught them of the 
coming event—Pentecost. Immediately following his 
resurrection he had told the disciples—via the women who 
had met him—‘...go to Galilee...there they (you) will see me’. 
Mary Magdalene had brought the news of an impending 
ascension, as Jesus had commanded her, ‘ . . . go to my 
brethren and say to them, I am ascending to my Father and 
your Father, to my God and your God’. 
 He had appeared to them many times, taught them, and 
had ascended. Now, as he had said he would, he had sent 
the Holy Spirit. Pentecost had come. So far as we can 
gather, there were 120 people assembled together in one 
place and the Holy Spirit fell upon them. The origin of the 
sound of the Spirit was from above—from heaven. The wind 
of the Spirit filled the whole place so that all were immersed 
in it. John the Baptist had spoken of a baptism of fire, and 
the symbols of fire in the form of  
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separate flames were present to each person. They were all 
filled with the Holy Spirit. 
 The immediate response to these phenomena was for all 
to speak in the tongues of those present, so that what they 
said was understood by all. Strange as the tongue-speaking 
phenomenon was, it was what they spoke which gripped 
people. ‘We hear them telling in our own tongues the 
wonderful works of God.’ At a similar event later, those 
baptised in the Spirit ‘extolled God’ and ‘prophesied’. 
Certainly the phenomena were impressive, but the message 
which came through was what mattered. Phenomena and 
message at Pentecost were concerned with the new birth of 
the people of God. 
 There had been an original birth of the people of God as 
we shall see later. Here, at Pentecost, a new people, or a 
‘renewed’ people of God was brought into being. 

WHO ARE THE NEW PEOPLE? 

If the disciples of Jesus had listened closely, and heeded 
what Jesus had said to them, they would have anticipated 
the forming of a new community. Jesus had once said, ‘I will 
build my church’. They might have thought he meant a sect, 
such as the Essenes and other similar groups who lived near 
the Dead Sea. Yet he had spoken so widely of the Kingdom 
of God that they could not reduce his people to a small sect. 
 On one occasion, he had said, ‘I am the Vine, you are the 
branches’. Here, then, was a sort of communal idea. After 
all, Israel had been known as the Vine of God. The vine had 
wide connotations. 
 On another occasion Jesus had spoken of his body as the 
temple of God. He might have meant, This physical  
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temple of Herod is but a symbol of the true temple  God, 
which temple I am. Destroy this temple—my body—and I 
will raise it in three. days. You cannot destroy the true 
temple, for it is forever’.1 
 Again, speaking of a group, Jesus referred to ‘the little 
flock, meaning his immediate followers (Luke 12:32), but he 
also spoke of a larger flock, and of himself as the true 
shepherd, which made those sheep the true flock (John 10: 
1-18). This theme of the flock  was many times used as a 
term for Israel. Before he ascended, Jesus told Peter to look 
after the flock (John 21:15 19), a point which Peter never 
seemed to forget (cf. I Peter 5:1 5). 
 The teaching of God as Father, and his people as ‘family’, 
is given freely by Jesus in John’s Gospel. John inserts his 
own commentary on the significance of the death of Christ 
when he says it was ‘to gather together into one (family) all 
the children of God scattered abroad (John 11:52). Given his 
use of the images of vine, temple, flock and family, there can 
be no doubt that Jesus envisaged the new community of the 
church. This is behind his statement, ‘I will build my 
church’. Suddenly at Pentecost, the church came into being. 

THE NEW COMMUNITY: ITS ACTION 

The new community, after its birth, was found worship-ping 
God and proclaiming the new message of Christ to the 
Jewish people. These Jews had gathered in Jerusalem from 
many countries, probably for the Passover Festival, 

                                            
1 See John 2:14 22,cf. Matthew 26:60 62 Also R A. Cole’s     The New Temple where 

Cole develops the whole idea of Christ being the true temple (Tyndale Press London, 
England. 1950). 
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and now for Pentecost, the Feast of the First Fruits. Many 
thousands must have been attracted by the strange 
phenomena exhibited. Some were sceptics, some intrigued, 
and others deeply gripped by what they saw and heard. 
 Peter explained the phenomena and the total event. Had 
there been no explanation, the event would have been 
without meaning or significance for the people. The 
prophecy of Joel 2:28 32 explains what happened. Joel-
amongst other prophets- had spoken of the universal 
outpouring of God’s Spirit. This outpouring was not to be 
confined to the seventy elders, as in Numbers 11:24 -30, 2 
which event was itself a mini-Pentecost, a kind of mild 
precedent of the later, larger Pentecost. 
 Peter was able to show that there was a new community  
which was to be regarded as the prophetic people of God, i.e. 
... they shall prophesy’. The action of the community proved 
immediately to be prophetic in that the word of God was 
powerfully proclaimed. This word was confirmed by 
accompanying signs and wonders. 
A new and different community was now a visible fact in the 
midst of the ancient people of God. Israel itself. 

                                            
2 Note Moses prayer on this occasion “Would that all the Lord’s people were prophets, 

that the Lord would put his Spirit upon them!’ (Numbers 11:29) 
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Chapter 2 

THE LIFE AND ACTION OF THE 

COMMUNITY 

THE HOLY SPLRIT AND THE NEW PEOPLE 

We must be wary of making the new community at 
Jerusalem a paradigm for all Christian community or 
communities. We simply need to see it as it was and let it be. 
We are always looking for precedents to follow, which may 
be valid, but we do not always understand the purpose of 
precedents. They are not always meant to be patterns for us, 
however, we can profit greatly by examining them. 
 Pentecost must be seen as the ushering in of a new era. 
On the night before his crucifixion, Jesus had taught much 
concerning the Holy Spirit. When the Spirit would come—
having been sent by the Father and the Son—he would 
convict people of their unbelief in Christ, and so of their sin. 
He would convince them of Christ’s righteous-ness, 
because—though judged and crucified as a blasphemer by 
the Jewish council—he had been received by the Father. 
Judgement—the Spirit would show—was not on the Son but 
on the prince of this world, i.e. Satan. At the same time he 
would lead the disciples, and others, into ‘all the truth’ and 
bring to their remembrance all that Christ had taught. He 
would also tell them ‘of things to  
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come’. 
 The effect of the coming of the Spirit was that they were 
now a unified people, ‘All who believed were together and 
had all things in common’. They shared what they had, 
according to the needs of others: ‘ . . . they sold their 
possessions and goods and distributed them to all, as any 
had need’. Their social fellowship was deep: ‘And day by day, 
attending the temple together and breaking bread in their 
homes, they partook of food with glad and generous hearts’. 
 Another effect was that they were a worshipping people, 
‘...praising God’. The core of the matter was that, whilst they 
were all Jews, they had both discontinuity with the old 
Israel and continuity as the new true people of God. They 
had been told to save themselves from ‘this crooked 
generation’, i.e. the Jews who had crucified Christ and who 
now rejected the message the apostles were preaching. Their 
way of doing this was positive: ‘ . . . they devoted themselves 
to the apostles’ teaching and fellowship, to the breaking of 
bread and the prayers’. 
 This, then, was a dynamic community within the wider 
community of Israel. It was dynamic-because the Holy Spirit 
had given birth to this new people, and was now attending 
them. Every member of the new people had received the gift 
of the Holy Spirit. 

FROM JERUSALEM TO THE 
UTTERMOST PART OF THE EARTH 

So far, we have looked with a spectator’s eyes at the event of 
Pentecost. Whilst that is good, it is better to try to enter into 
it, and even to imagine ourselves in the action of that 
happening. If we could sense the utter newness of  
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the era—the new day of the Spirit—and feel the exciting 
times that were about us, then we would rise to the reality 
of Pentecost. Even now, some 2,000 years after the event we 
can feel the strong tremors if we will. Christ has not yet 
returned; the last era is in progress. The Spirit is here with 
us. We are the people of God. Messiah has come. His 
Kingdom is in action. The Gospel is dynamic. We will reach 
the end of the earth. How thrilling! 
 This is how the early community must have understood 
and felt the new era. Jesus had said, ‘You will receive power, 
the Spirit having come upon you, and you will be witnesses 
to me in Jerusalem and all Judea, in Samaria, and to the 
uttermost part of the earth’. Well, they were certainly telling 
Jerusalem, the earthly city of God, the good news. They 
were living the gospel within that community. Many signs 
and wonders were being done; a man lame from his birth 
was suddenly healed, the Sanhedrin was shocked at the 
accelerating acceptance of these new people of ‘the Way’, and 
the topic of the Christian community was on everyone’s lips. 
They were ‘having favour with all the people, and the Lord 
was adding to their number daily those who were being 
saved’. 
 Wonderfully enough, the message and action were not 
confined to Jerusalem. They were spreading out to Judea. 
Perhaps they may have stayed there quietly for a longer 
time, but a man named Stephen was amongst the converted. 
He was a man of exceptional gifts and great spiritual power. 
Not only did he do signs and wonders, although he was not 
an apostle, but his gift of debating outclassed his theological 
peers. So incensed were they at him, that they killed him. 
He had had the temerity to class them as the continuing 
part of rebellious Israel. He had told them, ‘You stiff-necked 
people, uncircumcised in  
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heart and ears, you always resist the Holy Spirit. As your 
fathers did, so do you’. This enormous insult, which so 
obviously related to the crucifixion and the rejection of the 
Spirit’s coming at Pentecost, cost Stephen his life and 
unleashed the anger of ‘the crooked generation’ upon the 
new people of God, especially those of non-Palestinian 
background. These fled into many areas, and felt impelled to 
preach the good news of the Kingdom as they went. 
 One of these was Philip, an evangelist and a co-worker 
with Stephen. He went to Samaria. It is difficult for us to 
understand the hatred that Jews and Samaritans had for 
each other. Certainly the Samaritans were considered to be 
beyond the pale. When Philip arrived there with the news of 
the Kingdom, they cannot be said to have been ignorant. 
Not only were they anticipating the coming of Messiah, but 
some of them had heard Jesus, and declared him to be ‘the 
Saviour of the world’, which was quite a confession. 
 They received Philip warmly, saw him operate with signs 
and wonders; and witnessed his power over demonic forces. 
They believed his message and were baptised. Only one 
thing was needed: an outpouring of the Spirit upon them so 
that they would prove to be incorporated into the new 
people of God. When this actually happened there could be 
no doubt of their inclusion. Jerusalem and Judea had been 
covered, and now, Samaria! Now ‘the uttermost part of the 
earth’, i.e. the Gentiles, awaited the news of him who was 
called ‘a light to lighten the Gentiles and to be the glory of 
his people Israel’. 
 That news Peter brought to Caesarea. He went—albeit 
reluctantly—as though he could not believe the Pentecostal 
outpouring was to include the other races of the earth. 
Somehow through a vision of eating things not kosher (i.e. 
ceremonially unclean), Peter understood the message.  
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He proclaimed Jesus as Lord, and his Gentile audience 
eagerly believed. They received the gifts of repentance faith 
and the forgiveness of sins. The Spirit was simultaneously 
poured out on them. They became part of the prophetic 
community: they were part of the new people of God. 

THE CHOICE OF SAUL OF TARSUS 

One of the most significant stories in the book of Acts is the 
conversion of Saul of Tarsus. As a severe and vicious 
persecutor of the church of Christ, he could not believe that 
Jesus had come as Messiah, and was now Lord of God’s 
earth, God’s people, and His Kingdom. All this changed for 
Saul on the road to Damascus when he heard the voice of 
Jesus asking, ‘Saul, Saul why are you persecuting me? The 
answer to his question, ‘Who are you Lord? stunned him 
even more than the brilliant light. ‘I am Jesus of Nazareth 
whom you are persecuting’. Saul grasped the point: to 
persecute the people of God was to persecute Jesus. Jesus 
and his people were one, as Moses and his people were one. 
He became a devout follower of the one whom he had hated. 
 Saul of Tarsus became known as Paul, the apostle to the 
Gentiles. His view of the nations, based as it was in his 
understanding of God and the Abrahamic covenant gripped 
him to the end of his life. He went hotfoot across the world 
to proclaim this amazing message. He was told by Jesus at 
his conversion, ‘I have appeared to you for this purpose, to 
appoint you to serve and bear witness to the things in which 
I will appear to you, delivering you from the people (Israel) 
and from the Gentiles (the nations)—to whom I send you to 
open their eyes, that  
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they may turn from darkness to light and from the power of 
Satan to God, that they may receive forgiveness of sins and 
a place among those who are sanctified by faith in me’. 
 Paul never ceased to proclaim this message, but his main 
preoccupation was with the people of God. We will examine 
that passion of his in later sections of this book. It is enough 
now to see that Paul had a powerful rationale of the new 
people of God. 
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Chapter 3 

THE CHURCHES, THE NEW  

COMMUNITY AND COMMUNITIES 

ANTIOCH 

What we now have to see is that the church at Jerusalem 
was not a stereotype for all churches. Its essential nature 
was the same as that of all the churches, for it was not only 
part of the church universal but was the church of Christ in 
Jerusalem. Even so, its expression of its life took on local 
colour. Doubtless the structure of the local church was 
regular in every place, but what happened at Jerusalem in 
the birth and growth of the church does not have to be taken 
as normative for all churches. 
 Take, for example, the church at Antioch in Syria. It came 
into being in a remarkable way. In Acts 11:19-30, we read 
the story of that church. Certain Cypriots and Cyrenians 
had come to Antioch after the persecution of Stephen. They 
had preached the Gospel to both Jews and Greeks, and a 
church sprang into life. This was the first time such a thing 
had happened, so the church at Jerusalem sent Barnabas 
down to investigate. Barnabas was deeply impressed: ‘When 
he came and saw the grace of God, he was glad’. This church 
was then accepted as a valid company or community of 
Christ. 
 The church at Antioch is famous for a number of  
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things, such as provision for the poor at Jerusalem, and as 
the place from which Paul and Barnabas were sent out, and 
to which they returned to report their ministry. At this 
point, as far as we know, the people in Antioch did not sell 
all their goods, as occurred in Acts, chapters two and four. It 
seems they continued to live in the community without 
needing this sort of action. We can conclude that Antioch did 
not model itself on the church of Jerusalem in this respect. 

THE CHURCHES OF PAUL 

If we read Paul’s missionary journeys, we can make out 
something of the structure of the churches. This is not easy 
to discover. We simply know that people believed and were 
baptised. The churches had elders appointed within them by 
the apostles. We would know little more, except that Paul 
wrote letters to many of these churches, and in them talked 
about the principles of community living. Paul’s letters 
became a good resource as we shall see later. 
 Many of the churches proved to be dynamic. A good 
example is the church in Thessalonica. Chapter one of Paul’s 
first letter tells us that the church had turned from idols to 
serve the living God; that it had ‘received the word in much 
affliction, with joy inspired by the Holy Spirit’. This church 
had broadcast the word of God in Achaia and Macedonia, 
and even beyond that. They had proved themselves to be a 
living community, for ‘your faith in God has gone forth 
everywhere, so that we need not say anything’. 
In a letter to the Colossians, Paul says he had never been to 
Colossae, but that one of his friends Epaphras  
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(probably a pupil of his at Ephesus), had taught them at the 
time the church came into being. Nearby, at Laodicea, a 
similar thing had occurred. Paul’s teaching at Ephesus had 
undoubtedly resulted in the formation of many churches in 
the nearby Lychus Valley. In this way Christian 
communities began growing in the cities and countryside. 
From the Pauline letters, we gather that such communities 
developed through the gifts and ministries of the leaders 
and members. 

PETER, JOHN, JAMES, JUDE 
AND THE CHURCHES 

The letters these apostles sent out show us that many 
churches had sprung up, and were in need of apostolic 
teaching, including warnings against false teachers and 
immoral persons. The letters indicate that there were many 
communities which remained in constant need of 
exhortation, rebuke and encouragement. The danger of 
heresy was always present, and the life of suffering had to 
be explained to some who could not understand it. 
Persecution was beginning to bite into the churches. 

THE REVELATION TO JOHN 
AND THE CHURCHES 

The prophetic community is always in need of prophecy; 
that is the message of the book of Revelation. When it was 
written, many years had passed since the formation of the 
early churches. The apostolic period was virtually ended, 
and the churches were in various states of existence. Some 
had greatly declined. Heresy, false  
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teaching, immorality and lethargy had penetrated the 
people of God. The letters to the seven churches in chapters 
two and three make this clear. The letters of the Spirit, 
which Christ sends to the churches, are not only for the 
particular church named but for all the churches: ‘He who 
has an ear to hear, let him hear what the Spirit says to the 
churches . Notice the plural noun. 
 Whilst these letters are prophetic, they are not the only 
messages given. The entire book of the Revelation is a 
prophecy for the whole church. John addresses the prophecy 
to ‘the seven churches that are in Asia’. This sevenfold 
church represents the total church throughout the church 
age. Doubtless the seven churches may have been 
geographically located communities, but in accordance with 
the ‘sevens’ of the Revelation, they represent completeness. 
All the churches are to read and understand ‘the words of 
the prophecy of this book’, ‘the words of the book of this 
prophecy’ (22:18-19) for ‘Blessed is he who keeps the words 
of the prophecy of this book’ (22:7). 
 We gather, then, that prophetic community declares its 
message prophetically and lives under the prophetic word. 
Its golden candlestick shines clearly in this world, but each 
church is in danger of having its candlestick removed. This 
in fact has happened in history. The continuity of 
communities is not per se guaranteed. Christ is the head of 
the universal church, and is also head of each church within 
that community. For its being and continuity the church 
must be obedient. 

A CONCLUSION 
ON TIIE COMMUNITY OF FAITH 

Very briefly we have sketched the birth and growth of the 
church and churches. That there is a new community  
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and that it is the church of Christ, is quite clear. We have 
not, however, put it into the wider context of the  people of 
God, who have been from the beginning, through God’s 
covenants of grace, and who will be there at the end time ‘a 
kingdom of priests unto God’, and who will reign with him 
forever. We need, now, to develop this wider context in order 
to better understand the church which is ‘the company of all 
faithful people . 
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Section Two 

THE PEOPLE OF GOD, 

THEN, NOW AND ALWAYS 
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No matter how exciting was the beginning of the 
new true people of God, we will always want to 
know how mankind began and whether or not it 
has any connection with this later special people 
of the Father. That it has is the essence of this 
section. The people of God born at Pentecost have 
both continuity and discontinuity with Israel. On 
the day of Pentecost, it was Jews only who came 
to form the new people. They were old 
‘congregation’ entering the new ‘community’. 
Yet even Israel was not a new commencement in 
its own early days. In the family of Abraham, 
there had been Ishmael, and in the family of 
Isaac, Esau. Many of the nations were related to 
Israel. The wonder of God’s choice was Israel. Yet 
Israel was the priest-nation amongst, and for, all 
the nations. God’s eye was on all the nations. 
Israel had meaning in this context. Israel was to 
be the matrix of the ultimate people of God. 
The fact that God had never neglected the other 
nations is a powerful insight. It is richly 
significant for us today. 
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Chapter I 

GOD THE BEING AND SOURCE 

OF COMMUNITY 

AUTHENTIC COMMUNITY 

We have not defined ‘community’. Very simply, we can say 
that a community is a group of people held together by a 
common element or elements. Such communities may be 
gathered together, or not gathered together. They may have 
their being through a common cause which is good, bad or 
indifferent. 
 What we are mainly concerned about in this section is 
determining whether communities are based on and in 
reality, or whether they are humanly conceived and 
developed. To take one example: a family, in which there are 
parents and children, may constitute a natural or authentic 
community, assuming family is a functional mode of human 
social living, but a conscripted (forced) form of family which 
imitates this real family may not be said to be a true and 
basic form of community. 
We commence our search for authenticity and functional 
validity of community by looking at the nature of God. 

GOD AND COMMUNITY 

The Christian church has always thought of God as being 
Father, Son and Holy Spirit. It cannot agree that God is  
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three gods (tritheism) but one God who is three Persons in 
unity (Trinitarianism). Deity has been accorded to Father, 
Son and Holy Spirit. Literalists cannot accept that three 
ones are one, and in a mathematical sense they are correct. 
However, in marriage, two are said to be one. Unity is not 
necessarily mathematical. If two can be one in relationship, 
so then can three. 
 Three cannot be one without love. The Scriptures speak of 
God as one, and also as love, pure love. Israel knew God as 
the Covenant Father who loved his people. In the New 
Testament, that Fatherhood is shown on the highest level, 
namely as God being ‘the God and Father of our Lord Jesus 
Christ’. The Son is shown to be extant before the creation of 
the world, and to work with the Father in creating all 
things. The Holy Spirit is shown to be the Spirit of life, of 
creation and of love. He is also called ‘the Spirit of God’, ‘the 
Spirit of the Lord’, ‘the Spirit of the Son’ and ‘the Spirit of 
the Father’. When these ideas are put together, then 
undoubtedly the idea of the Trinity emerges. God is love: the 
Father is love, the Son is love and the Holy Spirit is love. 
 That is why the nature of God has been spoken of as 
‘social’, i.e. God is community within himself and not merely 
monolithic in being. His unity is not bare and mathematical 
but is intrinsic social unity. We mean that God can rightly 
say—concerning himself—’us’, ‘our’, ‘we’ and ‘ours’. If this is 
so, then we see the ontology of being as deriving from the 
true God—as against the singular, monolithic untrue gods. 

GOD THE CREATOR OF COMMUNITY 

When God said, ‘Let us make man in our own image’, some 
have imagined he called to the angels to share in this  
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work. The New Testament—with support for the Old 
Testament—presents creation as being the combined work 
of Father, Son and Spirit. The Father is the Initiator of the 
work, the Son its Mediator, and the Spirit its Agent. 
Whatever else may be said about creation, the New 
Testament insists that this was the case. It also envisages 
the Father as going on working in Providence since the 
world was created. It insists that the Son upholds the world 
by his powerful word, causing it to have its coherence and 
integrity in himself. At the same time, it speaks of the Spirit 
as the Spirit of life, the life which is given both in creating 
and sustaining the universe. 
 When we see things in this way, we realise that the 
Godhead is not only a social unity, but has a unity of 
function and work. If we further examine the text of 
Scripture, we see that Father, Son and Spirit—in their 
functions as Initiator, Mediator and Agent—are working as 
a unity in the work of redemption, of renewal of the creation 
and of the glorification of their established creation. This of 
course calls for special research, but the facts are there for 
the seeking. 

GOD’S INTERNAL UNITY 

God’s intrinsic unity, as we have seen, is the unity of love. 
Just as there cannot be love without unity, there cannot be 
authentic unity without love. This being true, then all 
creation is really a ‘love thing’. Moreover, it has the stamp of 
the Father upon it, as also the stamp of the Son, and the 
marks of the Spirit of Fatherliness and the truly Filial.  
By this we mean that all creation is a unity. We do not have 
far to go to show this is a Biblical concept. God’s  
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statement ‘It is very good’ regarding the finished creation 
implies that it is a true whole, a functional unity, and that it 
has no elements of disunity or malfunctional capacity within 
it. Sin has caused certain mischief in creation, and 
introduced elements of malfunction and disparity, yet 
essentially the creation has not been changed by sin. Paul 
says that all creation has been subjected to futility (inability 
to perform wholly) but that it will one day be released and 
demonstrate its utter freedom, its natural liberty of 
operation. 
 Even more powerful is Paul’s argument that all things 
will be unified by Christ, by whom, for whom, and in whom 
they were all originally created. He is the assurance of their 
essential unity. In fact, creation by the Triune God assures 
intrinsic unity. Sin’s damage cannot be permanent. God will 
restore creation. 

MAN IS IN GOD’S IMAGE 

Man cannot be said to be a monolithic creature. He is not 
only made up of many parts, but he is God-conscious, other-
conscious and self-conscious. He can talk to, and reason 
with, himself. He is basically a social creature. The more he 
represses his social operations, the less of himself he 
experiences. 
 When God said, ‘Let us make man in our own image and 
likeness’, he acted to do so. We are informed, ‘In his image, 
made he him, male and female made he them’. To this is 
added, ‘And he called them Man’. This description is 
intriguing. It must mean that God has within himself, his 
Trinitarian self, the elements of male and female. These two 
elements must not be seen as apart from each other - as in 
the human race. They must constitute his  
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unity, and they must call for a parallel unity in man. This 
being so, we must not see two races in the human creation, 
i.e. man and woman, but rather see the human race as one, 
i.e. male-female unity. Thus unity shows the actual unity of 
God. If there is not love between the male and female then 
there is not unity, in which case the male-female elements 
have become perverse, denying their own essential reality. 
 The above principle or concept is difficult for us to 
understand because we always link maleness and 
femaleness with sex. God has no sex, for he is Creator, We 
have sex because we are procreators. The image of God is 
shared between male and female. Together they constitute 
the whole image.3 Their community is indivisible by nature. 
Because we see maleness and femaleness as entities in 
themselves, we divide our humanity and so split God’s true 
being. Thus, in destroying this essential unity, we destroy 
the total community of mankind. Sociologically, mankind 
depends on the unity of the male-female oneness. The 
division into feminism and masculism causes a split in the 
unity of the human race. It is as though we had divided God 
down the centre and then tried to make one half (maleness 
or femaleness) into the totality. 

                                            
3 Note that the term ‘man’ is used generically in Genesis 1-5 and 9, as also in Psalm 8 

and other similar references. There are specific uses of the term ‘man’ to denote the male, 
but these should not be confused. ‘In his image made he them, male and female made he 
them and called them man’. When in I Corinthians 11:7 it is said of the male (husband) ‘. . .a 
man. . .is the image and glory of God-, it adds, ‘but woman is the glory of man’. Can we 
imagine the man (the husband) without the glory (woman, the wife)? Without the glory he 
cannot be the image and glory of God! Therefore, man-woman constitute the whole ‘image 
and glory of God’. 
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Chapter 2 

THE FAMILY OF GOD 

THE FATHER AND THE SON 

Mankind, in the image of God, reflects and expresses the 
true nature of the Godhead. Unfortunately, we associate 
fatherhood with maleness, and likewise sonship. We work 
back from the human understanding of maleness and 
femaleness. Without doubt, God is spoken of as Father, and 
Jesus as his Son. If we need ‘femaleness’ we then tend to 
give this characteristic to the Holy Spirit. This is not at all 
necessary. 
 Israel was called ‘the son of God’. Exodus 4:22,’Israel is my 
first born son’ and Hosea 11:1. ‘out of Egypt I called my son’, 
would appear to make Israel masculine. Not at all. 
Sometimes Israel is called the son, and sometimes the wife 
of Yahweh. In the New Testament, all in Christ are sons. 
This is without sexual connotation because men and women 
are the one: ‘there is neither male nor female’. Ultimately, 
all will be the sons of God. That neither insists upon or 
denies the male and female identity that human creatures 
now possess. In heaven, all are as the angels, neither 
marrying nor giving in marriage, presumably because the 
family of God is now complete. 
 We are driven then to the conclusion that God, having  
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maleness and femaleness, is ‘Father-Mother’, but that these 
(seemingly) two elements are the one, being subsumed 
under the term Father. God then does not play into the 
hands of either feminist or masculist. All humanity is a 
unity.4 
 If all humanity is a male-female unity then we must see 
clearly that this does not refer only to married couples. 
Masculinity and feminity are joined—though not necessarily 
sexually—across the entire human race. The mandate given 
to humanity to be fruitful, to multiply, to fill up the world 
and to subdue its dynamic elements, and to have lordship 
over it, calls for the unbroken unity, work and gifts of the 
entire humankind. 

GOD EXPRESSED IN HUMAN FAMILYHOOD 

It has been observed that the Western stream of 
Christianity, i.e. the Latin and European branch of the 
church, has over-masculinised God. God has been portrayed 
many times in legal terms. The atonement is seen as mainly 
a legal matter of the Judge facing man, but somehow getting 
him off the hook of guilt and judgement. Christ is often 
presented as the more tender, or even feminine, figure. It 
has been observed by some that the feminity lacking in the 
Godhead has been supplied by Mary as the Mother of God. 
Much of this may have developed as a result of an 
inadequate view of creation. 

                                            
4 Feminism results from gross masculism, and is an attempt (consciously or otherwise) 

to bring back the balance or true unity of the race. The male person is given leadership in 
certain areas of life, but in human fallenness this has been abused, and the whole matter of 
authority is seen in a false light. Neither feminism nor masculism will bring back the 
practical unity of the race. Only forgiving and receiving love can do that. 
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 Consider, for example, the Fatherhood of God. 
Theologians argue as to whether God created the human 
race as his children or not. If he did not, then within the 
grace of redemption, God has to do a further creational (or 
‘new creational’) miracle. He must give man the rudiments 
of sonship which he did not hitherto possess. In other words, 
‘sonship’ is not a reality springing directly from creation, but 
a fresh miracle of God. Some theologians evade this by 
emphasising that adoption is ‘an accounted sonship’ but not 
a real one. It is analogical rather than homological. 
 Surely the best way to understand creation is to see it as 
the act of the Father, the Son, and the Spirit of the Father 
and Son. This approach gives us a different perspective on 
creation. It also makes creation and family a unity, each 
being intelligible in the light of the other. The creation 
account also helps us. It is clear from Genesis 5:3 that Seth 
is the true son of his father, being in the image and likeness 
of Adam. ‘When Adam had lived a hundred and thirty years, 
he became the father of a son in his own likeness, after his 
image, and named him Seth.’ Seth seems special for Eve 
said, ‘God has4appointed for me another child instead of 
Abel, for Cain slew him’. 
 In this latter context, it is interesting that the apostle 
John calls Abel a son of God (I John 3:10-14) insisting that 
this was so because Abel loved his brother and also did 
works of righteousness. The writer of Hebrews says he was a 
man of faith. It seems clear that there were ‘sons of God and 
daughters of men’ (Genesis 6:1-2). The ‘sons of God’ were 
those who ‘call[ed] upon the name of the Lord’ (Genesis 
4:26), i.e. who related in faith and obedience to God. 
Creationally then, all men were intended to be the children 
of God but in practice they rebelled against God, and refused 
their sonship. Hence  
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the statement of one theological writer, ‘God is the Father of 
all men, but not all men are the children of God’. The New 
Testament makes it clear that following the fall, men and 
women can only become the children of God through 
redemption. 
 By creation full familyhood is available to the human 
race. It commences with human beings reflecting God’s 
likeness and image in the practice of life. True Fatherhood 
and Sonship (family life) flow from the nature of God ‘from 
whom every family in heaven and on earth is named (or, 
derived)’. 

THE IMPEDIMENT TO FAMILYHOOD 
AND TRUE COMMUNITY 

Community was attacked in the temptation and the fall. The 
serpent cast doubt on the word of God, and so, essentially, 
upon God Himself. If God was not true to His word, and as 
good as His word, then man had nothing (no-one) on which 
to depend. The prospect of becoming {as God’ seemed 
exciting. Not to trust God the Creator was to doubt that 
creation was good. Future implications were not considered. 
Man rushed headlong into an imagined autonomy. The 
result was death—relational dying to God and coming alive 
to autonomous humanity—and so life withered from man. 
 This withering was certainly felt in the relational area. 
Adam in his guilt put the blame on to God for giving him 
Eve, and on to her for enticing him to eat the forbidden fruit. 
The woman must have been filled with loathing for the man. 
The man was now to rule her, as he had not done previously, 
and she would resent the ruling but be attached to him by 
passion. There was little promise in  
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this for the human race, especially for the matter of family 
and community. 
 One aspect which is often missing from this kind of 
commentary on the human fall is the truth of the grace of 
God. Abel, we discover to our joy, is a true son of God, and is 
a person of faith. Faith always comes as the result of a 
revelation by God of Himself as the God of grace. Grace 
brings faith to life, not the reverse. From the beginning 
there was grace. May we imagine that both Eve and Adam 
were delighted with Abel, grieved at his death, but freshly 
delighted with the advent of Seth? Did the primal pair taste 
grace even from the time of their ejection from the garden? 
 Grace then has always been able to surmount the terrible 
effects of the Fall. The promise given to Eve that her seed 
would crush the seed of the serpent has always been in the 
minds of the faithful, breeding hope of the final victory over 
evil. 
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Chapter 3 

GOD’S FAMILY THROUGH THE AGES 

GOD ALL THE TIME AND IN ETERNITY 

One of the most fascinating and powerful descriptions of 
God is ‘the Alpha and the Omega, the first and the last, the 
beginning and the end, who was and is and is to come’. 
Translated this means that there never was a time when 
God was not. He was always, and always in action; he is 
always, and is always in action; he will always be, and will 
always be in action. This is a human way of speaking 
because God is not confined to time. We see it from our point 
of view. Our time never passes without God doing his will. 
Paul tells us—after the manner of Isaiah—that God not only 
knows the end from the beginning, but that he determines 
it, even though that is a mystery to us. 
 In studying the theme of the people of God, we must see 
first what the end is that God has determined for them, so 
that we can understand the why of the beginning and the 
how of what has happened, is happening and will happen in 
time. The end, goal and purpose of God for His people is that 
they shall be His, His household, His family, His children, 
and all of them glorified, the ‘image and likeness’ of God now 
irreversibly fulfilled in them. That is the goal which is often 
called glorification,  
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inheritance, the riches of hope and sonship. It has also been 
disclosed to us that we shall be in the likeness of the image 
of his Son, we shall be a kingdom of priests and shall reign 
upon the earth forever. We are told that we shall be holy 
and blameless before him, i.e. we shall be like him, in all his 
being and attributes, whilst still being creatures and not 
gods. 
 It is necessary for us to learn—time and again—that God 
creates out of Himself, and according to His deigned 
purposes. When we look at the long saga of God’s people 
with all their failures, weaknesses and sufferings, we shall 
understand that it is all with a view to their ultimate 
fulfilment and rich bliss. We shall also understand that God 
takes no short cuts—not even when it involves His own 
Son—in order to effect this. God is always present as the 
God of grace, love and judgement, to effect His plan. His 
words ‘was’ and ‘is’ and ‘is to come’ reassure us that nothing 
happens which we accomplish, and nothing is lost by any 
neglect on His part. He is continuously present to every 
atom and molecule of His creation. 

THE SONS OF GOD 

We placed Seth and those like him amongst the sons of God, 
drawing from John’s statement where he differen-tiates 
between two families, ‘By this it may be seen who are the 
children of God and, who are children of the devil: whoever 
does not do right is not of God, nor he who does not love his 
brother’ (I John 3:10). We assume then that those who have 
received the grace of God, and become persons of faith, may 
be called ‘the sons of God’. Those who do not must be called 
‘the children of the devil’, however harmless they may 
appear to be. 
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 It is sad that the union of ‘the sons of God’ and ‘the 
daughters of men’ brought corruption and violence to the 
earth. Light and darkness mingled are more dynamically 
evil than merely the absence of light, assuming that such 
variations exist. 
 The first eleven chapters of Genesis are full of action. 
They are written as ‘pre-history’ in order to bring us to the 
great purpose of God, described in chapter 12, the 
Abrahamic covenant. Not for nothing is the history of the 
families of the earth outlined, beginning with the family of 
Noah. Sufficient genealogy is included to show us the trends 
of families, and the special role of Abram, meaning ‘exalted 
father’, soon to be called Abraham, ‘father of many nations’. 

THE FAMILY OF ABRAHAM 

History begins to make much sense when we read of God’s 
dealings with Abraham. This man had been an idolator (see 
Joshua 24:2-3), but Stephen said, ‘The God of glory appeared 
unto our father Abraham’ and that was the beginning of his 
new life. No-one can have a full revelation of the God of 
glory and not be transformed or, alternatively, driven to the 
deepest hell. Abraham believed what God said, and what he 
promised, i.e. he believed God for who he was, and for his 
word: thus Abraham was justified, i.e. accounted righteous. 
Justification must be the foundation of any community of 
human beings. Where there is guilt, humanity is always 
divided. 
 The judgement of the Flood, the devastation of the earth, 
and the shock it brought to the human race must not be 
underestimated. The subsequent covenant with man was 
aimed at showing God as ‘the God of all grace’. 
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We cannot understand history if we do not see it as under 
the hand of God’s grace. Grace is not earned: it can only be 
received. Noah found grace in the eyes of the Lord but he did 
not merit it. The covenant which God gave to Noah was not 
warranted. God’s promise not to disturb the rhythm of 
creation was very beautiful. Man could now live without the 
fear that judgement would be meted out to him in legal 
measurement. God’s grace would somehow deal with man’s 
sin. 
 Covenant with God is unilateral, that is, God graces man 
with covenant; he does not bargain with him. God confers 
covenant. Nothing of man is in the arrangement. God is not 
deterred because man cannot and will not believe this grace. 
Man deprives himself of great joy and peace in refusing to 
believe God. Even so, the covenant with Noah revealed the 
covenant-making nature of God as the means by which he 
has constantly related to his people. If the readers of this 
book were to look at a commentary under the word ‘people’, 
they would be amazed. God’s constant statement is, ‘I will be 
their God and they shall be my people’. Some see it as, ‘I will 
be their Father, and they shall be my family’. Whilst this is 
true, we ought not to domesticate or sentimentalise that 
concept. It could take the grandness out of Fatherhood and 
minimise the richness of family. 
 In Genesis 17:7-8, God says, ‘And I will establish my 
covenant between me and you and your descendants after 
you throughout their generations for an everlasting 
covenant, to be God to you and to your descendants after 
you. And I will give to you, and to your descendants after 
you, the land of your sojournings, all the land of Canaan, for 
an everlasting possession; and I will be their God’. Here the 
covenant is seen to be perpetual, but the power is, ‘I will be 
their God’. The writer of Hebrews tells us that  
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‘faith is the assurance of things hoped for, the conviction of 
things not seen’. He teaches us that in fact the people of 
faith have always lived on the promises of God, and that for 
the most part they did not see these prophecies fulfilled. It 
was the prophets who made the word predictive: ‘I will be 
their God and they shall be my people’. Faith to them meant 
knowing the reality of God. 

THE CHILDREN OF ABRAHAM 

Paul agrees wit4 the writer of Hebrews. He adds ‘ . . . those 
who are men of faith are blessed with Abraham who had 
faith’. Faith does not cause things to happen. Faith believes 
in the God who makes them happen. God promised 
Abraham, ‘I will make of you a great nation and I will bless 
you, and make your name great, so that you will be a 
blessing. I will bless those who bless you, and him who 
curses you I will curse and by you all the families of the 
earth shall bless themselves’ (Genesis 12:2-3). Paul reports 
that Abraham never wavered in his faith concerning this. 
He believed he would inherit the earth. He believed God’s 
word, ‘I shall make you the father of many nations’ (Genesis 
17:5, cf. Romans 4:17). 
 Because this is true, three great peoples of the earth look 
to Abraham as their father, namely the Jews, the Christians 
and the Moslems. Abraham is the paradigm of true earthly 
fatherhood. Not for nothing is the Abrahamic covenant 
called universal. From Abram, (‘exalted father’), he becomes 
Abraham, (‘father of a multitude’). 
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Chapter 4 

ISRAEL: THE TRUE 

COMMUNITY OF GOD 

Now we come to more specific community; in fact we can say 
‘structured community’. No nation on the earth has ever had 
so much structure, or so much measured community. 
However, we must remember Israel was not primarily a 
community of law—much as we are tempted to make this 
assessment of it—but a community under grace. Paul was 
aware of the many gifts God had given to Israel, naming 
them in Romans 9:4 as ‘. . .the sonship, the glory, the 
covenants, the giving of the law, the worship, and the 
promises . . . the patriarchs . . .the Messiah. . .’ He compares 
the sad lot of the Gentiles (Ephesians 2:12)... ‘alienated from 
the commonwealth of Israel, and strangers to the covenants 
of promise, having no hope, and without God in the world’. 
We can see then what constituted true community and 
deficient 
community. We can observe that the selection of Isaac and 
Jacob by God is the selection of the younger sons, and so is 
of grace. Notice that God’s promise to Abraham alone caused 
God to liberate the captive Israelites from Egypt, and that 
by his own great acts. Notice that Israel was enabled to 
defeat its enemies by grace, and not by any inherent ability. 
Those of the true community of God could never forget the 
grace which had emancipated them  
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and established them as God’s people in Canaan. In fact, the 
whole community and its system was forged in grace and 
founded by the acts of God, who said, ‘I am the Lord your 
God, who brought you out of the land of Egypt, out of the 
house of bondage. You shall have no other gods before me’. 
The demands God made of Israel were on the basis of 
deliverance. ‘Let my people go that they may serve (worship) 
me.’ This message to Pharaoh spoke the truth—first 
deliverance, then worship. It is good to see at the beginning 
of our study of Israel, that the whole system was built 
around the ten commandments, namely (a) worship of God 
and (b) honouring (loving) one’s neighbours. These things 
made for the establishing and continuity of community life. 

THE PEOPLE OF GOD CHOSEN IN GRACE 

The prime statement by God concerning Israel is, ‘For you 
are a people holy to the Lord your God; the Lord your God 
has chosen you to be a people for his own possession, out of 
all the peoples that are on the face of the earth. It was not 
because you were more in number than any other people 
that the Lord set his love upon you and chose you, for you 
were the fewest of all peoples; but it is because the Lord 
loves you, and is keeping the oath which he swore to your 
fathers, that the Lord has brought you out with a mighty 
hand, and redeemed you from the house of bondage, from 
the hand of Pharaoh king of Egypt’ (Deuteronomy 7:6-8). 
God’s love is ‘covenant love’ which in Hebrew is covered by 
the words chesed and chen containing the ideas of loving 
kindness, grace, loyalty and love. Note again that they are 
covenantal, ‘Jacob have I loved but Esau have I hated’ 
(Malachi 1:2-3). 



CHRIST’S PEOPLE IN TODAY’S WORLD 

 42

 Some have seen a bilateral covenant here, especially as in 
Exodus chapter 24, verses 3 and 7, where the people agree to 
be obedient: ‘All the words which the Lord has spoken we 
will do’, and ‘we will be obedient’. Yet the covenant 
(according to Deuteronomy 7:6-8) is unilateral, God alone 
choosing his people in grace. As we saw above, they obey 
only because grace has set them free to respond to God, to 
serve and worship him. 
 This does not imply that grace means a license to sin, to 
rebel, and to do as they wish. Grace held them even more 
strongly than law. Law (Hebrew torah) is ‘instruction’. It is 
teaching and guidance. Law in fact is dynamic, especially as 
it is obeyed. So Israel is obligated to obedience. In any case, 
law is the true way of life. In chapters 27 to 31 of 
Deuteronomy, Moses sets out the way in which covenant 
works. God requires obedience because they are the true 
(elect) people of God. Rebellion against God, and 
forgetfulness of his law will bring sorrow, suffering and 
judgement. Such suffering will bring the nation to heel, and 
they will remember God who will forgive them and restore 
them. They are to be wary however, of ever letting things 
get to such a state. They are to give covenant obedience. 

THE LIFE-STYLE OF THE PEOPLE OF GOD 

The sacrificial cultus of the law, the holiness code, and the 
rules for true community, were very detailed. We need not 
survey them here, but we urge ourselves to set aside time to 
do this personally. The codes set out in the books of the Law 
give us good guidelines for community living. Israel had 
been trained by the rigors of the desert. Apart from Joshua 
and Caleb, the generation which had left  
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Egypt did not enter the promised land. A new generation 
had grown up with some time to understand the new cultus 
of worship and the patterns of living. There was hope that 
this generation would prove less stubborn than their parents 
and the elders of the previous generation. 

Israel Was To Be A Holy Nation 

The law cultus made provision for that, for holiness covered 
many aspects of life. ‘Be holy for I am holy’ (Leviticus 11:44) 
is a theme impregnated into the covenant. The nations had 
to turn a holy face to the other nations so that it might 
honour Yahweh of Israel, the God of all creation. Exodus 
19:5-6 spelt out both God’s command and promise: 
 

 ‘Now therefore, if you will obey my voice and keep my covenant, you 
shall be my own possession among all peoples; for all the earth is 
mine, and you shall be to me a kingdom of priests and a holy nation. 
These are the words which you shall speak to the children of Israel.’ 

 
In this sense Israel was to be the priest nation among all the 
nations. It was to witness to God by its holiness, and so 
communicate the nature of God, especially in the light of the 
universal Abrahamic covenant and promises. 

Israel Was To Be A Rebuke 
To The Peoples Who Worshipped Idols 

Joshua, who seemed to have little confidence that the 
people would worship Yahweh, gave them the option of 
worshipping either the gods of Egypt or the gods of the 
Canaanites (Joshua 24:15). He evoked the indignant 
response that they would worship Yahweh, and him only. 
Time and again their prophets pointed out that only 
Yahweh, the true God, could have brought them out of  
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Egypt and through the desert. The local gods of the 
Canaanites had no real power. 
 When Israel reverted, at various periods of its history, to 
the local idols and lords, the prophets reminded them of 
Moses’ statements concerning the wrath that would come 
upon them. Moses and the prophets knew that the nation 
would be fissiparated by loyalties to many gods. ‘God is one!’ 
was the great statement concerning God, and his oneness 
was the basis of their national unity. How slowly they 
learned this lesson, if indeed they ever fully learned it before 
the nation was virtually destroyed. Israel, in accordance 
with Exodus 19:5-6, was to be a priestly nation showing true 
worship (i.e. of Yahweh) to all the nations (peoples) of the 
earth. 

Israel Was A Prophetic People 

 We know that Israel had prophets within its national 
history, yet Israel was also prophetic in that ‘to them 
belonged the oracles of God’. They heard the voice of God 
through the prophets. One writer said, ‘Where there is no 
vision the people perish’, which also means, ‘Where there is 
no prophecy the people cast off restraint’. When God does 
not speak, they feel he does not care, and they go their own 
way. God cares; there can be no doubt about that. All Israel’s 
history is prophetic. That is why the books from Joshua to 
Nehemiah are called ‘the former prophets’. Under God, 
history in Israel is prophecy, and is the word of the Lord. 
 Prophecy in Israel was closely connected with Moses’ 
thesis concerning Israel, i.e. when Israel became dis-
obedient, God would punish them. Judgement would bring 
national repentance and God’s grace would restore his 
people. The prophets insisted on obedience to the law. They 
predicted the judgements of God, but they also  
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insisted on his unfailing grace. Gradually, but increasingly, 
they spoke of a new deliverer whom God would send to his 
people. He was to spring from the stem of Jesse. He was to 
be ‘great David’s greater son’. He was to be Son of God, son 
of man, the Righteous Branch, the redemptive Sufferer. The 
prophets exalted the Davidic covenant given by Yahweh to 
the house of Judah. They spoke of the coming kingdom. Also 
they predicted the universal outpouring of the Spirit so that 
the nation would be renewed and the kingdom restored to 
Israel. 
 They also spoke of a new covenant. In Ezekiel 36, the 
covenant promises cleansing from filthinesses and idols. In 
this same chapter, Israel’s people are promised a new heart 
and a new spirit. The Holy Spirit will live within them. In 
Ezekiel 37:1-14, Israel is only dry bones, yet God will send 
his Spirit to raise up the destroyed nation. It will become a 
great host. In Ezekiel 37:15-28, the community of God’s 
people will be unified. The two kingdoms which formed at 
the time of Rehoboam and Jeroboam will now be made one. 
Israel will be the true community, and will be the sanctuary 
of God, the true dwelling place of Yahweh, as of old. The 
glory which Ezekiel had seen depart from Israel will return. 
Israel will witness to the nations, ‘that I the Lord sanctify 
Israel, when my sanctuary is in the midst of them for 
evermore’. 

ISRAEL’S TEMPLE THE HOUSE OF PRAYER 

The prophets did not only prophesy concerning Israel. They 
envisaged the nations (prophetically) as streaming towards 
‘the mountain of the house of the Lord’ (Micah 4:1-4, cf. 
Isaiah 2:1-4, 45:14,22-25). The coming One is to be the one 
who restores Israel, but also is given ‘as a  
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light to the nations, that my salvation may reach to the end 
of the earth’. In this context, God says: 
 

‘And the foreigners who join themselves to the Lord, to minister to 
him, to love the name of the Lord, and to be his servants, every one 
who keeps the sabbath, and does not profane it, and holds fast my 
covenant—these I will bring to my holy mountain, and make them 
joyful in my house of prayer; their burnt offerings and their 
sacrifices will be accepted on my altar; for my house shall be called a 
house of prayer for all peoples. Thus says the Lord God, who gathers 
the outcasts of Israel, I will gather yet others to him besides those 
already gathered.’ 

(Isaiah 56:6 8). 
 
Note that—of necessity—Israel was the true priestly people, 
otherwise the worship (cf. Romans 9:4) could not be 
authentic, nor the temple be God’s true temple. 
 It is this thought, that the temple is to be the universal 
house of prayer, which gripped Jesus when he came. It is 
one of the highest peaks of prophecy. 
 Israel was truly the prophetic community. Only it could 
offer to the world the faith which was essentially universal. 
However, only the holy remnant of Israel understood this. 
Only it understood the nature of God and the nature of true 
community. 
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Chapter 5 

THE PEOPLE 

AND THE PEOPLES OF GOD—I 

ISRAEL THE FOREVER PEOPLE OF GOD 

What of The Jews? 

There is constant debate amongst Christians; has God 
abandoned Israel? Is the church the new and true Israel? 
Are all the promises of the Old Testament concerning Israel 
now to be applied only to the Christian church? Is Israel the 
true people of God and is the Christian church an added 
extra in the plan of God? 
All of these questions have a flaw in them. They are ‘either-
or’ questions: either God has abandoned Israel, and the 
church is now Israel, or God has not abandoned Israel and 
all the promises of the Old Testament belong to it and it 
alone. I doubt whether one of these questions would ever be 
asked if people were to read Paul’s exposition in Romans 
chapters nine to eleven. Paul makes the situation clear; 
God’s gift and calling are without recall (Romans 11:29), so 
that Israel is not rejected irrevocably. All God’s promises to 
Israel will be honoured although Israel’s present state does 
not allow these to be fulfilled until a change comes to the 
nation. 
 Paul makes it clear in Romans chapter nine that the  
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Gentiles have been brought into the people of God, and he 
quotes Hosea 2:23 and Hosea 1:10, ‘Those who were not my 
people I will call “my people”, and her who was not beloved, 
I will call “my beloved”‘. And in the very place where it was 
said to them, ‘You are not my people’, they will be called 
‘sons of the living God’. He asks then whether the Gentiles 
who did not pursue righteousness have obtained it, and the 
Jews who pursued it have not. He points out the Gentiles 
had exercised faith, but the Jews had sought righteousness 
through works. He then proceeds to show that God’s 
justifying righteousness can only be known by faith in 
Christ. So far, Israel has refused the way of faith even 
though it is written into their law. 

Is Israel Permanently Rejected? 

He then asks whether Israel is permanently rejected. ‘No’, 
he says, ‘only temporarily’. Israel is part of the original olive 
tree (the true people of God) and the Gentiles are a wild 
olive branch grafted into this tree. Israel has been broken 
off as a branch but in God’s time will be re-engrafted. He 
then makes a world-shaking revelation for he says: ‘If their 
(Israel’s) rejection means the reconcili-ation of the world 
(i.e. the coming in of the Gentiles [through faith] to the 
people of God), what will their acceptance mean but life 
from the dead!?’ By life from the dead he does not mean 
resurrection, but dynamic life in this world, amongst all the 
nations, something greater even than the inclusion of the 
Gentiles in the people of faith. 
 We see, then, that the history of Israel did not finish with 
the rejection of Christ by the Jewish Sanhedrin, both at the 
time of the crucifixion and later following Pentecost. 
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That was not the end of Israel as the people of God. Paul 
insists that the domestic olive branch will be re-engrafted. 

Israel Not Exclusively The People Of God 

Paul has a wide understanding of the people of God, as we 
will see later. Paul’s exposition in Ephesians 2: 11-3:11 is all 
too little read and understood by many Christians. He says 
that the Gentiles were once entirely outside the people of 
God, the commonwealth of Israel. The Gentile was 
permitted to watch proceedings in the court of sacrifice from 
the vantage place of the court of the Gentiles. Under pain of 
death, he was forbidden to enter that court of sacrifice. This 
exclusiveness was both angering and frustrating to the 
Gentiles: the wall of partition signified that Gentiles were 
outside the people of God. 
 Paul teaches that this wall was broken down in the event 
of Christ’s death. By fulfilling the Jewish law through his 
death, Jesus outmoded the old sacrifices. By taking the guilt 
of both Jew and Gentile, he opened the way for 
reconciliation to God and to one another. Because of this, 
the Gentile is no longer ‘a stranger and sojourner’ but he is 
part of the household of God. Paul understood the creation 
of ‘one new man’ to be the people of God as they are in 
Christ. Christ is the new man, and his people are one in 
him. The new people of God are not constituted as an 
amalgam of Jew and Gentile, for in the Cross a new 
humanity has been minted, which is neither Jewish nor 
Gentile. This new people has been called ‘the third race’. In 
Ephesians 2:18, Paul says, ‘We both (i.e. Jew and Gentile) 
through him (Christ) have access in one Spirit to the 
Father’. This amazing statement tells us that Jew and 
Gentile are now one. 
 Diverging from the Ephesian passage (2:11-3:11) for a  
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moment, we notice that on three other occasions Paul said 
something similar. In I Corinthians 12:13, he said, ‘For by 
one Spirit we were all baptised into one body— Jews or 
Greeks, slaves or free—and all were made to drink of one 
Spirit’. In Galatians 3:27-28, he said, ‘For as many of you as 
were baptised into Christ have put on Christ. There is 
neither Jew nor Greek, there is neither slave nor free, there 
is neither male nor female; for you are all one in Christ 
Jesus’. Thirdly, in Colossians 3:11, he said, ‘Here (in the 
new humanity) there cannot be Greek and Jew, circumcised 
and uncircumcised, barbarian, Scythian, slave, free man, 
but Christ is all and in all’. These comprehensive 
statements tell us that a whole new thing has come into 
view, namely the true people of God, in which Jew-Gentile 
distinctions are no longer present or acceptable. 

The Mystery of Unity 

Returning to Ephesians 2:11-3:11, we hear Paul talking 
about ‘the mystery’, i.e. a matter which is a revealed secret 
to the people of God, and a closed secret to those who are 
not God’s people. This ‘mystery’ is profound. The essence of 
it is that the Gentiles are fellow heirs, members of the same 
body, and partakers of the promise in Christ Jesus through 
the Gospel. We must note that Paul always says ‘to the Jew 
first, and then to the Greek (i.e. Gentile)’, because the Jew 
has priority due to the Abrahamic covenant, and the 
covenant with Israel. 
It is astonishing how little this passage has been expounded 
and understood, for it means that the church is the true 
body, the present people of God, and that neither Jew nor 
Gentile has priority in it. Jew and Gentile are ‘all one in 
Christ Jesus’. 
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THE FUTURE OF ISRAEL,  
THE FOREVER PEOPLE OF GOD 

We have already seen Paul’s exposition of Israel’s future as 
he sets it out in Romans chapters nine to eleven. His 
summary is found in chapter 11 verses 25-32: 
 

‘Lest you be wise in your own conceits, I want you to understand 
this mystery, brethren: a hardening has come upon part of Israel, 
until the full number of the Gentiles come in, and so all Israel will 
be saved; as it is written. 

 “The Deliverer will come from Zion, he will banish ungodliness 
from Jacob; and this will be my covenant with them when I take 
away their sins”. 

As regards the gospel they are enemies of God, for your sake: but as 
regards election they are beloved for the sake of their forefathers. 
For the gifts and the call of God are irrevocable. Just as you were 
once disobedient to God but now have received mercy because of 
their disobedience, so they have now been disobedient in order that 
by the mercy shown to you they also may receive mercy. For God 
has consigned all men to disobedience, that he may have mercy 
upon all’. 

 
 We may conclude from this that God will execute a 
miracle in history by which ‘all Israel will be saved’. 
 As to the mode of that miracle, we can say nothing, but as 
to its principle we can say much. Israel has no hope apart 
from Messiah, and the Messiah it must acknowledge is the 
Jesus of history. There is no way but the way of the Cross 
for Israel: hence, ‘The Deliverer will come from Zion, he will 
banish ungodliness from Jacob’, and ‘this will be my 
covenant with them when I take away their sins’. These 
quotes are from Isaiah 59:20-21 and 27:9 with reference to 
Jeremiah 31:31-34. Paul asserts in Romans 9:30-10:4 (cf. 
Galatians 6:14-16, 2:16-21) that the only way a Jew or a 
Gentile can be redeemed is  
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through justification by faith in Christ and his atoning 
work. 
Does that mean, then, that God withdraws his promises 
given to Israel? Not at all! Paul says, ‘...the gifts and calling 
of God are irrevocable’. The modes by which God will fulfil 
those promises are hidden from us, but the principle of their 
fulfilment is proclaimed to us. We can say that Israel is the 
‘forever’ people of God, but we cannot state dogmatically 
how, or when, God will fulfil his promises. Nor can we take 
the covenant promises and the Kingdom promises of the Old 
Testament to refer exclusively to Israel. Such one 
dimensional interpretation of these promises is an affront to 
grace and a sad failure to understand the Biblical principle 
of the people of God. 
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Chapter 6 

THE PEOPLE 

AND THE PEOPLES OF GOD—II 

THE PEOPLE OF GOD THEN, 
NOW AND FOREVER 

The simple proposition of this section of the book is that 
there has always been a people of God, from Abel until now, 
and that there will be a people of God to the end of time. 
John has a simple test as to whether a person belongs to the 
people of God, namely ‘he who does righteousness and loves 
his brother’. 

THE PEOPLE OF GOD—THEN 

The writer of Hebrews equates people of faith with the 
people of God. In chapter eleven, he commences with Abel 
and includes Enoch and Noah. We have seen that such 
persons are ‘the sons of God’. The roll-call of Genesis, 
chapters ten and eleven, explains the growth of nations 
following the Flood and leads us to Abraham. Soon we are 
confronted with Israel and the special covenant God makes 
with them through Moses. It is not difficult for us to see 
them as the people of God. Were there others outside this 
covenant who were God’s  
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people’? We must surely say, ‘Yes!’ Peter, to his own 
amazement, was forced to say, ‘Truly I perceive that God 
shows no partiality, but in every nation anyone who fears 
Him and does what is right is acceptable to him’. Peter had 
been shown that no man was unclean in God’s sight (Acts 
10:28). 
 It would be a rewarding study to trace people like 
Abimelech, Melchizedek or Jethro the priest of Midian in 
their relationship with the Most High Cod. The repentance 
of Nineveh following the preaching of Jonah is highly 
significant in such a study. Certainly many things prohibit 
us from thinking Israel had exclusive right to God, and that 
there were not persons of faith outside it. Jesus spoke 
highly of the centurion who wished his servant to be healed, 
saying he had not seen such faith in all Israel. He 
commended the Syro-Phoenician woman for her insistent 
faith. We may rightly conclude, then, that the people of God 
were not limited to Israel. 

TIIE ABRAHAMIC PEOPLE OF GOD 

Because the covenant with Abraham related to the nations 
of the world, we can see that Israel was to be the matrix of 
the ultimate people of God. Israel was not intended to be an 
end in itself. God’s choice of it was by grace. Israel did not 
deserve to be chosen, nor for that matter did it prove itself 
to be a chosen people. Even so, it was God’s people, and 
when it failed, it had great promises to which it could look 
forward in regard to the outpouring of the Spirit which 
would come upon it, the renewal of the kingdom and the 
granting of a new .covenant. The Davidic dynasty would be 
restored, and a new age would come. 
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 The mistake of many in Israel was that they believed 
these promises were exclusively for them. Because of the 
Abrahamic covenant, God was going to bring blessing to the 
whole world. His Son was to be the one who would pour out 
the Spirit, who would renew the Kingdom and who would 
expedite the universal basis for, and offer of, the forgiveness 
of sins. 

THE PEOPLE OF GOD, NOW 

We have already seen how the advent of Christ, his death 
and resurrection, and the coming of the Spirit at Pente-cost, 
formed the new people of God. This people had both 
continuity and discontinuity with the old people of God, 
Israel. On the day of Pentecost, and for some time after, 
only Jews came into the Kingdom and under the New 
Covenant. Then the Gospel broke the boundaries of Israel 
and poured across the world—as God had intended. Now we 
have the present people of God. 
 Before looking to the people of the future, we must add 
some comments and observations. Previously, in chapter 
five of this second section, we saw that there was something 
of a debate in the early church regarding the place of 
Gentiles in the Christian church. The book of Acts gives 
much time to this theme, and the Epistles also discuss it 
freely. We also saw Paul’s teaching regarding the church as 
being composed of Jews and Gentiles, and being the true 
people of God. 
 At the Council of Jerusalem, recorded in Acts chapter 15, 
two others make comment on the matter, namely Peter and 
James. Peter recounts to them the way in which God had 
sent him to the Gentiles to preach the Gospel, and how, as a 
result, the Gentiles came into the church.  
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He is quite insistent that Gentiles are now part of the 
people of God. 
 James follows this up with an interesting statement: 
 

Brethren, listen to me Simeon (Peter) has related how (God first 
visited the Gentiles to take out of them a people for his name. 
And with this the words of the prophets agree, as it is written 

 
After this I will return,  
and I will rebuild the dwelling of David, which has fallen; 
I will rebuild its ruins, and I will set it up,  
that the rest of men may seek the Lord,  
and all the Gentiles who are called by my name,  
says the Lord, who has made these things known from  
 of old.”‘ 

 
This quote, from Amos 9:11 12, confirms the view that the 
Gospel is for the world, and that God’s original intention 
was to include them in the people of God. 
 In his first letter, Peter makes an even stronger 
statement. He takes the statement of Exodus 19:6, ‘. . .and 
you (Israel) shall be to me a kingdom of priests and a holy 
nation’, and applies it to his readers, the members of the 
church, most of them being Gentiles by race: 
 

‘But you are a chosen race, a royal priesthood, a holy nation, 
God’s Own people, that you may declare the wonderful deeds of 
him who called you out of darkness into his marvellous light 
Once you were no people, but now you are God’s people; once you 
had not received mercy, but now you have received mercy.’  

 
The people of God, now, are those for whom Paul prayed, 
‘Peace and mercy be upon all who walk by this rule, upon 
the Israel of God’. 
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THE PEOPLE OF GOD, FOREVER 

Later, we will see that the church is the eschatological 
community, and so has to do with the end things which will 
happen. Now we only need to see that the church has to do 
with the nations, and that this is in conformity with the 
Abrahamic covenant, and so with the New Covenant. This 
comports with Christ’s command to the apostles to preach 
the Gospel to the ends of the earth an to the last hour of the 
age. 
 Beyond time—in eternity—we will find the people of God. 
We will find that there—as here—Jew and Gentile will be 
one. In the book of Revelation, John the Seer gives us varied 
pictures of the ultimate people of God. In Revelation 7:4-8 
and 14:1-5, there is a picture of 144,000 constituting twelve 
thousand in each of twelve tribes. A closer examination 
precludes us applying this 144,000 wholly to Israel, because 
the tribes are not exactly those of the Old Testament, and 
because they are those ‘redeemed from the earth’, i.e. all the 
world. 
 With them, we see a great multitude gathered from ‘every 
nation, from all tribes and peoples and tongues’. They are 
also the redeemed (Rev. 7:9-14). In Revelation 15:2, we read 
of those who had ‘conquered the beast and its image and the 
number of its name’. Finally we read of the Holy City. This 
in itself is the people of God, and we are told, ‘By its light 
shall the nations walk; and the kings of the earth shall 
bring their glory into it, .`.`.they shall bring into it the glory 
and honour of the nations’ (Rev. 21:24,26). 
The idea of the people of God being a nation or kingdom of 
priests is also found. ‘They shall reign upon the earth’, and 
‘They shall reign forever and ever.’ 
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CONCLUSION: GOD’S PEOPLE 
ARE FROM ETERNITY TO ETERNITY 

We conclude the, that the principle of the people of God is 
found throughout Scripture and is of great importance. This 
gives distinction to the people of God who are now, for that 
is where we are in history. We live now and must be the 
people of God now. The vast perspective, ‘from eternity to 
eternity’, is both awe-inspiring and stimulating. 
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Chapter 7 

THE PEOPLE 

AND THE PEOPLES OF GOD—111 

THE PEOPLES OF GOD 
 

What is God’s view of the nations? The answer is to be 
found in the Abrahamic Covenant. God had planned this 
covenant to bring blessing to the nations. It would also 
bring cursing where any nations’ attitude to God’s people 
was adverse. ‘I will bless those who bless you, and him who 
curses you I will curse; and by you all the families of the 
earth shall bless themselves’. God undoubtedly is for all the 
nations. 
 All the nations however are not necessarily for God. 
Psalm 2 depicts them rebelling against God and His 
anointed king, ‘Let us burst their bonds asunder and cast 
their cords from us’. Does this apply only to a particular 
moment in history, or is it a chronic state of affairs? What is 
the answer? 
 If we search through Genesis, we see the genealogies, in 
chapters five, ten and eleven, which are very informative. 
They single out the people of God, and speak of the nations 
who oppose the creational mandate which God gave to man, 
to be fruitful, multiply and fill up the earth  subduing it and 
having dominion over it. In the story of Nimrod, in chapter 
ten, we gather that this person hunted  
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men and formed a kingdom, which was a way of life opposed 
to the mandate. In chapter eleven, within the kingdom of 
Nimrod, his descendants decide to build a high tower, to 
protect themselves by building a walled city, and to make a 
name for themselves, all of which will prevent themselves 
from being ‘scattered abroad upon the face of the whole 
earth’. 
 The confusion of tongues, given at Babel, breaks the 
monolithic nature of mankind. Man’s autonomy is greatly 
threatened. The Adamic evil desire to be as God is 
hampered. However, man persisted in his idolatry. On the 
whole, the nations are idolatrous. Thus we conclude that 
they are opposed to God. They fit the pattern Paul sets out 
in Romans 1:18-32, where the nations reject God for the 
worship of idols. 
 The purposes of Genesis chapters ten and eleven is to 
show that, of Noah’s descendants, Shem was the founder of 
the Semites from which came Terah and his son Abram. The 
election of Abraham, Isaac and Jacob is according to God’s 
plan not only for Israel but the whole world. 
 At this point we are faced with cosmology which relates 
to the nations. In Deuteronomy 32:8, we have the divine 
settlement of the nations: ‘When the Most High gave to the 
nations their inheritance, when he separated the sons of 
men, he fixed the bounds of the peoples, according to the 
number of the sons of God’. This accords with Paul’s 
statement in Acts 17:26: ‘And he made from one every 
nation of men to live on all the face of the earth, having 
determined allotted periods and the boundaries of their 
habitation’. The Deuteronomy passage seems to infer that 
Israel is God’s special people, and that the Lord is the 
guardian of the nation. The mention of ‘sons of God’ seems 
to refer to angelic beings who relate to the  
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rule and fortunes of nations. This call also be inferred from 
Daniel chapters ten and eleven. It seems to link with 
Genesis 28:12-14, where angels ascend and descend in 
Jacob’s dream, thus showing the rise and fall of nations. 
Jewish mythology says that Jacob wept because he could 
not see the angel of his nation, and that God comforted him 
by saying that He, Himself, was the guardian of Israel. 
Certainly John 1:51 is some commentary on this whole idea. 
The rise and fall of angelic powers is dependent upon Jesus. 
 To Israel, the Gentiles were unclean nations, primarily 
because they worshipped idols. Idols were known as ‘the 
abominations of the nations’. Such idolatry constantly 
threatened Israel, because of its sexual and political 
connotations. Israel was to be the holy nation among the 
unclean nations. In the light of these things, what was God’s 
view of, and attitude to, the nations? 
 If we think it was one of neglect, then we are wrong. 
From time to time, the prophets were given ‘oracles’, i.e. 
pronouncements of judgements against nations, especially 
those who opposed Israel. In fact, Israel had entered the 
promised land in order to be God’s judgement on the evil 
Amorites. God had told Abraham that some hundreds of 
years would have to pass before this happened because at 
that time ‘the iniquity of the Amorites was not yet fulfilled’. 
 If we think God’s attitude towards the nations was one of 
rejection, then we are again wrong. We must keep 
reminding ourselves that God had planned the Abrahamic 
covenant with a view to the redemption of the nations. 
Many of the scriptures—especially the Psalms—show us 
that the Israelites understood God to be not only the God of 
Israel, but of all the nations. He was the only true God and 
He was God above the gods. All the nations were  
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His. He was not a mere deity localised in Palestine. 
 Jacob gave his famous prophecy concerning the ruler of 
Judah: 
 

‘The scepter shall not depart from Judah,  
nor the ruler’s staff from between his feet,  

until he comes to whom it belongs;  
and to him  shall be the obedience of the peoples (nations)’.  

 (Genesis 49: 10) 
 
The psalmists sang in this vein: 
 

‘All the nations thou hast made shall come  
and bow down before thee, O Lord,  
and shall glorify thy name’ 

(Psalm 86:9) 
 

‘All the ends of the earth shall remember  
and turn to the Lord; 

and all the families of the nations shall  
worship before him. 

For dominion belongs to the Lord,  
and he rules over the nations’. 

(Psalm 22:27-28) 

THE PROPHETS AND THE PROMISES 

The prophets not only pronounced judgement against the 
nations, but they prophesied of the blessing which would 
come to them, especially through Israel the servant of God. 
 

‘I will give you as a light to the nations,  
that my salvation may reach to the  
end of the earth’.   (Isaiah 49:6)  

 
‘I have given you as a covenant to the people,  

a light to the nations,  
to open the eyes that are blind’.  

     (Isaiah 42:6) 
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We saw in Micah 4:1-4, and Isaiah 2:2-4 that the nations 
themselves will want to go to Jerusalem and seek the face of 
God, but much has to happen to them before that will be so. 
In Luke 2:29-32, Simeon sees the coming salvation of the 
nations as he quotes Isaiah concerning the baby Jesus: 
 

‘Lord, now lettest thou thy servant depart in peace,  
according to thy word; 
 for mine eyes have seen thy salvation  
which thou hast prepared in the presence of all  
peoples, a light for revelation to the Gentiles, 
and for glory to thy people Israel’.  

Jesus certainly gives a place to the nations in his teaching, 
although he resolutely sets his face only to Israel at that 
time. He speaks of many who will come from east and west, 
and sit at table with Abraham, Isaac and Jacob in the 
kingdom of heaven, while the sons of the kingdom will be 
thrown into the outer darkness (Matt. 8:11-12). In the 
parable of the vineyard, he speaks of Israel as the tenants, 
but says the owner (God) will come and destroy the tenants 
and give the vineyard to others, i.e. the Gentiles (Luke 20:9-
16). 
 After his resurrection, and just prior to his ascension, 
Jesus spelled out what we have come to call ‘The Great 
Commission’. In Luke 24:44-49, he claims that it was 
written (prophesied) that ‘repentance and remission of sins 
should be preached in his (Jesus’) name amongst all the 
nations’. This then was no decision of Jesus: it had been 
decided long ago. The Gospel was to be preached to all 
nations, and to every person, without distinction. 

THE GOAL OF THE NATIONS 

As we saw previously, the church moved out to all the 
nations in obedience to God’s call. Paul emphasises time  
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and again that the preaching of the Gospel is with a view to 
‘the obedience of faith of the nations’ (Rom. 1:5, 15:18, 
16:26). The days of the gods, the lords and the idols are now 
finished for ‘God commands all men everywhere to repent’. 
The time is coming when Christ shall have won the 
kingdoms of this world, and will turn and give them to the 
Father (I Cor. 15:24-28) because ‘the kingdom of the world 
has become the kingdom of our Lord and of his Christ’ (Rev. 
11:15). 
 Ultimately the nations will come to obey Messiah, and 
‘every knee shall bow. ..and every tongue confess that Jesus 
Christ is Lord, to the glory of God the Father’ (Phil. 2:9-11). 
Only then will the kings and rulers of the nations bring 
their glory into the Holy City. This is because the Father 
commanded the Son, ‘Ask of me and I shall give you the 
nations for your inheritance and the uttermost part of the 
earth for your inheritance’. 

CONCLUSION ON THE PEOPLES OF GOD 

As Creator, God owns and reigns over all persons and 
peoples, no matter how rebellious they be. He is the King 
and His is the Kingdom. Even so he is Father-Creator and 
He has love for his creation. Also He planned to glorify it. 
There could be no way to such glory except through the 
Cross. From the peoples comes the elect people of God. He 
had planned that they should be holy and blameless before 
Him at the end. He had willed that they should be His sons 
to the praise of the glory of His grace, and also to the praise 
of His glory. 
 That is why He calls to His people: 
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I will say to the north, Give up. 

and to the south. Do not withhold;  
bring my sons from afar  

and my daughters from the end of the 
earth, every one who is called by my name, 

whom I created for my glory, 
whom I formed and made’.  

( Isaiah 43:6-7) 
 



CHRIST’S PEOPLE IN TODAY’S WORLD 

 66

 

THE PEOPLE AND THE PEOPLES OF GOD   III 

 67

 
 
 

Section Three 

 

THE TRUE COMMUNITY 

OF GOD 
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This section brings us to the heart of the matter. 
The miracle of community has been established. 
It has been put into its right context as God’s 
functional unit. Whether called ‘the brethren’, ‘the 
disciples’, ‘the saints’ or ‘the church’, it does not 
matter. The unique community has come into 
being. 
Its nature is enthralling, its functions 
understandable, its practice a mixture of good and 
not-so-good. However, its identity is known to it. 
It is basically the community of grace, which 
allows it to be the people of love. Its ministry 
takes prophetic, priestly and royal forms. It is the 
servant community, proclaiming Christ to the 
nations and watching over the world with rich 
intercession. 
Internally, it is committed to the life of ministry 
by means of love, the power of the Spirit, and the 
gifts which have been entrusted to each person. 
Every member has undergone a dynamic 
initiation through the death and resurrection of 
Christ. Out of the fulness of such grace the 
community lives, and turns outwards to the 
world. 
It is also a warring community. It has to pull 
down strongholds of evil, but is equipped with 
powerful spiritual weapons in order to do this. It 
is the church which looks to the end-time, but 
lives in the now-time. In so doing, it lives under 
the present apocalyptic judgements and action of 
God. 
All of this makes it the people who are in action. 
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Chapter 1 

THE COMMUNITY ISSUES OUT 

OF GOD 

‘Let us make man.’ If all God had said was that, it would 
have been significant—but he added, ‘.. .in our image, after 
our likeness’ So, then, man is like God in everything yet he 
remains without the weighty and demanding prerogatives of 
Godhead. Man is free to be man! 
 We saw that God is community and the entire human 
race is created to reflect that unity. Man and woman, as 
one, reveal the love of God, and so reveal God. They 
somehow demonstrate the unity that is God Himself, in the 
love of the persons, Father, Son and Holy Spirit. In this 
sense we may say that man is trinitarian. Fatherhood, 
sonship and unity are natural to him. They are the basis of 
community of man. Man is not truly living in horizontal 
relationships until first he relates vertically to God. 
 The community issuing from God comes by creation, but 
the fall into sin has greatly damaged and altered this. Only 
in Christ can it be restored. The old tampered—with 
creation must become the new creation through Christ and 
his Cross, through the Spirit and his work. 

THE COMMUNITY EMERGES 

Pentecost brought the miracle to pass. We may drop our 
theories of community and look at the new people of  
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God. They are free, for all their sins are forgiven. They are 
guiltless because all their guilt has been erased. They are 
cleansed people, because their pollution has been purged 
away. They are a loving people, because love has flooded 
their hearts, responding to the great love of God. They have 
died to themselves, and come alive to God. They have come 
alive to others; they put others before themselves. They 
serve one another in love. 
 None of this is legally demanded of them. They are not 
seeking to fit an ideal pattern of community. They simply 
are what they are, and do what they do! They are the unique 
community. 
 All of this issues from the nature of God. Man is being 
consistent with the God who first created him and then 
recreated him, through grace. 

IT IS THE COMMUNITY OF THE FATHER 

Israel was the household of God. God said, ‘ . . . Moses . . . is 
trusted with all my house’ (Numbers 12:7}. The writer of 
Hebrews said, ‘Now Moses was faithful in all God’s house as 
a servant . . . but Christ was faithful over God’s house as a 
son’. Jesus said, ‘The son abides in the house forever’. Peter 
said, ‘Let the house of Israel know assuredly that God has 
made him both Lord and Christ’. 
In some sense, then, God was covenant Father to His 
people. They were ‘of His house’. This house was symbolised 
by the tabernacle, the temple, the house of God. God could 
call Israel His Son, and Moses could speak to Israel as ‘the 
children of God’. Paul talks about the true house, ‘...the 
household of God, which is the church of the living God, the 
pillar and bulwark of the truth’ (I Tim.3:15). He also talked 
about having become  
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‘fellow citizens with the saints and members of the 
household of God . . . a dwelling place of God’ (Ephesians 2:1 
9-22). 
 Paul quoted a Greek poet to Greek listeners: ‘We are his 
offspring’. Because children of the Creator, they ought not to 
make images of Him and demean Him in idols. ‘God is 
Father!’, Paul was saying. All creation understands 
Fatherhood to some extent. Jesus said ‘You, being evil, know 
how to give good gifts to your children’. How much more 
then does the unique Father understand His children and 
the gifts they need. He understands all. 
 If we refer back to Paul’s statements, in Romans 1:19-25, 
where he says man has rejected God, the knowledge of God 
and the truth, then we can realise that man is seeking to 
suppress the truth of God’s Fatherhood. Against that, God is 
constantly sending out the message of Himself, by creation, 
by the prophets, by theophanies, angelic visitants, and by 
man’s conscience. He shows Himself by His providence, His 
unceasing acts in history, His judgements and grace. 
Humanity steadily resists every revelation, insisting that 
the truth is the lie, and the lie the truth. Man’s investment 
in the lie is enormous. If God were to reveal Himself and 
confront man totally, then the horror of man would destroy 
him. 
 Israel knew more than a modicum of the truth that God 
is Father, but it was kept within the strict bounds of 
covenant. Even there, it should have been rich beyond 
measure. The community of Israel, possessing as it did, 
wonderful laws, precepts and sacrifices, could only approach 
God in worship through ritual. This ritual— especially the 
sacrifices— concealed the warmth of God’s Fatherhood as 
He was, for them, hidden away in the holy of holies. 
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 Then the Son came. His appearance was ordinary, 
domestic, human. He was a man. Yet we know that ‘the 
word became flesh and dwelt amongst us, full of grace and 
truth; we have beheld his glory, glory as of the only Son 
from the Father’. Until that point in time, no one had ever 
seen God, but Jesus was ‘the visible expression of the 
invisible God’. He who was in the bosom of the Father 
revealed Him. Jesus said, ‘I am the way, the truth and the 
life, you can only come to the Father by me. He that has 
seen me has seen the Father’. 
 It was very simple, very profound, and most beautiful. 
God’s people could now see God as Father because His Son 
was present. He was the truth of the Father, the way to the 
Father, the very life of the Father. It was impossible not to 
see the Father if you had seen the Son. 
 So he taught those willing to hear that God is Father: not 
like a father, but the very Father. ‘When you pray’, he said, 
‘say, “Our Father!”‘ For the first time in all history, man 
could fully see God as Father. All the opposition could not 
suppress the truth of Fatherhood. The death on the Cross, 
far from concealing the truth, caused it to blaze brilliantly, 
‘God was in Christ, reconciling the world unto himself. ‘For 
it was fitting that he, for whom and by whom all things 
exist, in bringing many sons to glory, should make the 
pioneer of their salvation perfect through suffering’. 
 The community is the community of the Father. Paul 
calls the community at Thessalonica, ‘The church at 
Thessalonica which is in the Father’. The Father sent the 
Son to be the saviour of the world. The Father set him forth 
as a propitiation. The Father raised him from the dead by 
His glory. The Father set him at His own right hand on 
high. The Holy Spirit is ‘the promise of the Father’ The 
Father sent the Spirit of His Son into our  
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hearts crying, ‘Abba! Father!’ He is the one God and Father 
of us all who is above all, and through all, and in all. Daily 
grace and peace come from him. He is the Father of all 
mercies and the God of all comfort. He is the Father from 
whom every family (or, the whole family) in heaven and on 
earth is named. From the Father comes every good giving 
and every perfect gift. He gives good things. He gives the 
Holy Spirit. He is God our Father who loved us and gave us 
eternal comfort and good hope through grace. 
 In the new community, the Father is not separated from 
His people in the holy of holies in secret. The holy place has 
been opened up by the Son, the ‘new, true and living way’ to 
the Father. The throne of grace is open to all, and we live in 
the presence of the Father. John can speak about ‘having 
the Father’, and ‘having the Son’. All of this leads us to 
family, the household of God, but a much warmer 
relationship than Israel knew. Now we may share the warm 
domestic household, the living, loving family, where all are 
brethren. The Father makes us brethren. When we cry, 
‘Abba! Father!’ we also cry ‘Brother! Sister!’ 
 So then, because of the Father—and no less because of 
the Son and the Spirit—we are family! We will explore this 
under the heading ‘The Community is Family’, but each 
must come to the Father through the Son, and know Him 
directly as Father. This experience is life-changing and life 
transforming. As we set aside our substitute and surrogate 
fathers—the idols and the things from which we seek our 
comfort and emotional fulfilment—we enter into the 
presence of the Father and simultaneously find the family. 
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Chapter 2 

IT IS THE COMMUNITY OF THE SON 

IT IS A FILIAL COMMUNITY 

Someone has said, ‘All sin is filial disobedience’. Given that 
man was created a son of God, then the fall was the 
rejection of God in all His being. Hence the Father, the Son 
and the Spirit are rejected. Not that Old Testament 
Scriptures describe the fall in that way. However, that is 
the real situation. Paul virtually tells the Greeks at Athens 
that that is what they have done. It is implicit in Romans 
1:19ff. Man not only disobeys God as a creature does the 
Creator, but as a son does the Father. 
 It is when we come to a passage such as Ephesians 1:5 
that we see God’s eternal purpose for man, namely sonship, 
which will be tailored to God’s Fatherhood: ‘He destined us 
in love to be his sons through Jesus Christ, according to the 
purpose of his will’. It was God’s purpose before creation to 
make us his children, to form his family. 
Why was it that Jesus spoke the following words to a rather 
demoralised Samaritan woman: ‘Woman, believe me, the 
hour is coming when neither on this mountain nor in 
Jerusalem will you worship the Father. You 
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 worship what you do not know. We worship what  we know, 
for salvation is from the Jews But the hour is coming, and 
now is, when the true worshippers will worship the Father 
in spirit and in truth, for such the Father ever seeks to 
worship him’.. Surely Jesus was telling the woman that God 
was her Father, and that the Father was seeking her to 
worship him. 
 When Jesus spoke of the prodigal son and the older son, 
he was showing that the earthly father welcomed home his 
sinful son, so also would the heavenly Father welcome home 
sinners in Israel. Jesus presupposed the image of God as 
Father in the minds of his listeners. Even Jesus’ opponents 
claimed God as their Father, although Jesus had to tell 
them that in fact the devil was their father! (John 8:39 45). 
 Surely we can conclude that man was created to be a son 
and to serve the Father with filial affection The Fall 
prevented this, but when the true Son appeared, he restored 
man’s (deliberately) lost knowledge of true sonship. 

THE TRUE SON REVEALS SONSHIP 

When we talk about the church being the filial community, 
we mean two things. Firstly, that is it led by the Son, who 
brings us to the Father, and in one sense keeps on doing so. 
Secondly, we mean the community is a community of sons. 
We know it was God’s pre-time intention that we should 
become His sons. Paul tells us the He is in fact conforming 
us to the image of His Son so that he (the Son) might be the 
firstborn among many (such) brethren. In other words, God 
wishes to have many sons, and for them to be like His own 
Son.  The apostle John says, ‘See  
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what love the Father has given us that we should be called 
the children of God; and so we are’. He adds, ‘It does not yet 
appear what we shall be, but we know that when he appears 
we shall be like him, for we shall see him as he is’. It seems 
clear then that our destiny is to be like His Son. 
 How, then, shall we be sons, and how shall the 
community be truly filial? The answer is, ‘The Son must 
show us sonship and lead us into becoming sons and 
behaving as such. 
 The Son is the revelation of true sonship. Whilst, 
technically, those born of parents are their children, yet in 
fact some never act as true children. They think that blood- 
relationship causes them to be the children of their parents, 
but obedience and love are necessary to fill out and fulfil 
true sonship and daughterhood. 
 In John 5:17 24, Jesus shows us true sonship. He says 
that His Father works, and he works with him. He says the 
Son does nothing on his own accord, but only what the 
Father tells him. He also says that the Father loves the Son 
and shows him all things. In other places in John’s Gospel, 
he supports these statements. True sonship then is total 
dependence upon, and obedience to, the Father. 
Jesus’ life bears this out. He came into the world because 
the Father sent him. He came to die on the Cross to be the 
saviour of the world, because this is what the Son is all 
about. He said, ‘My food is to do the will of him who sent 
me, and to accomplish his work’. The relationship is so 
intimate that he could say, ‘I and the Father are one’. He 
said, ‘I do nothing from myself. The Father who dwells in 
me, he does the works’. He speaks of the Father’s love being 
in him. He even speaks to the Father saying,’. . .thou, 
Father art in me, and I in thee...’ 
 What we find difficult to understand is that no one can, of 
himself, know the heavenly Father. The Fall made sure 
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of  that, and our ‘having exchanged the truth of God for a 
lie’ sealed the matter. We would never want to know Him. 
Hence Jesus once said, “no one knows the Son save the 
Father, and no one knows the Father, save the Son, and he 
whom the Son is pleased to reveal him’. In the same vein  he 
said, ‘No man can come to  me except  the Father draw him’. 
 This is why Jesus’ claim, ‘I am the way, the truth and the 
life: no man can come to the Father but by me’, is so 
important. Apart from the Son, the way is blocked off to God 
as Father. That is the reason wily Jesus had to die. his 
death reveals not simply the obedience of the Son, and the 
love of the Son for sinful humanity, but it primarily reveals 
the love of the Father. At the same time, it shows the nature 
of true Sonship, which leads us to true human sonship 

ACCESS TO THE FATHER 

When Jesus said he was the way to the Father, he simply 
meant that! Not only does Jesus’ sonship indicate the 
Fatherhood of the Father, but he has removed the 
impediment of sin, which prevents us from coming to God. 
Because of the Cross, we have access to the Father. 
The word ‘access” is a beautiful one. ‘The Israelite had 
access to God through the mediating priest. Of course Jesus 
is our High Priest and for that matter according to the 
writer of Hebrews also ‘the Son-Priest’5 so that he conducts 
us to the Father Romans 5:2, Ephesians 

                                            
5 It is interesting to notice that the author of Hebrews insists on the unique Sonship of 

Jesus (1:,5-9, 2:11-18 and 5:1-10), coupling it with his unique priesthood 
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3:11-12 and Ephesians 2:18 ascribe this access to the Son, 
meaning that we come as sons to the Father. 
 The Spirit is equally active in giving us filial 
consciousness. He is ‘the Spirit of the (his) Son’ and the 
Father sends him into our hearts so that we have 
consciousness of the filial relationship. The Spirit cries 
‘Father!’ and we cry ‘Father!’ (Galatians 4:6, Romans 8:15), 
and so the sonship is established in us. The Spirit is also 
said to communicate all things of the Father and the Son to 
us (John 16:12-15), so that we really know the Father and 
the Son, and can relate fully to them. This enables us to be 
the fraternal community, a matter we must later examine 
more fully. 
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Chapter 3 

IT IS THE COMMUNITY 

OF THE SPIRIT 

THE SPIRIT AND THE COMMUNITY 

We have already seen that the Spirit came to God’s people 
at Pentecost and dynamically changed all things. bringing 
the new community to birth, or rather the community to 
new birth. We noticed the radical change that took place in 
the timid band of disciples and fellow-travellers. We also 
saw that this expressed itself in lox e, in care and concern 
for others, in no one thinking anything was his own, and in 
bold uncompromising proclamation of the truth. 

THE SPIRIT CREATES COMMIINITY 

There are many details we need to describe which helped to 
make the new community. It is difficult to speak of them in 
any order of priority. but the primary one must have been 
the revelation of the truth—’the wonderful works of God’. 
These works would be the acts which brought redemption, 
namely the Cross and the Resurrection. We must make no 
mistake —it would have been impossible for anyone present 
at Pentecost to understand  
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either the Cross or the Resurrection  for they were against 
sense. It was the Spirit who gave the needful revelation of 
their meaning and their effects. People then believed in the 
grace of God, the forgiveness of sins, and the triumphant 
Lordship of Christ. 
 Another way of saying this is ‘The love of God was flooded 
into their hearts by the Holy Spirit who was given to them’. 
They saw the love of God in redemption and responded. 
They received the impact and action of that redemption and 
so were forgiven, regenerated and filled with the Spirit 
himself. 
 The removal of all guilt, and any consciousness of 
pollution, must have moved all members of the community 
to love one another. Moreover, they now had the revelation 
of all the truth within themselves, and so they would know 
how to go about their new life. This is why we can use such 
terms as ‘the love of the Spirit’, ‘the unity of the Spirit’, ‘the 
fellowship of the Spirit’. 
When we ask ourselves, a little more thoughtfully, ‘How did 
this all come about?’, the answer is that the prophets had 
promised a great outpouring of the Spirit, and thereby a 
radical change in Israel We must not imagine the Spirit to 
be a sort of magical Spirit, or as we say today ‘spooky’. 
Because he is the Spirit of truth, he had only to confront 
people with the truth and the impact was electrifying, either 
in their submission to the truth (repentance and faith) or 
their rejection of it (i.e. sins retained). When the Spirit is 
poured out, he comes with the dynamic truth. 
 To put it in wider context: the Spirit was present in 
action in Christ at his conception, his baptism, his 
temptation, his ministry, his death, resurrection and 
ascension. This being so, he could tell the pure truth. Such a 
revelation could not but move man. It would  
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bring back to him the knowledge of God, and thus inform 
him of his true being in creation, and then make practical 
and actual that renewal in redemption. This would set the 
recipients free to love God and their fellow-creatures, to 
worship God, to pray to him, and so to be free in 
relationships with the whole community. 

THE SPIRIT LEADS AND AIDS GOD’S PEOPLE 

We have much to see and say later concerning the way the 
Spirit equips the community for the life it leads as the 
people of God. What is important to us, who seek to 
experience community, is that he shows us the truth of 
creation, for the truth is something we do, something we 
live out. It is the truth we received from ‘the anointing’ 
about which John speaks in his first epistle (2:22-27). In 
contrast John talks of those ‘who lie and do not the truth’. 
The truth is something you do. It is the authentic way of 
life. This we see clearly lived out in the Pentecostal 
(apostolic) church. 
 Living the truth takes the forms of love, unity, fellowship 
and service. Such life is impossible to achieve from one’s 
own resources, so that it must be the Spirit aiding the 
members of the community in a personal way. The Spirit 
brings the fruit of the Spirit which is not an attainment but 
a gift. This fruit is essential for true community living, and 
for action beyond the community—out into the world. 
 We have seen briefly that Christ is the head of the 
church, and so he leads it, but the Spirit is the One who 
guides its members. He not only provides guidance 
generally, but also particularly and personally. We have 
many examples of this in the book of the Acts. 
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 As ‘the Spirit of his (the Father’s) Son’, the Spirit 
communicates the sonship of Christ to the heart of each 
member. Galatians 3:26-29 reminds us that when we 
believed in Christ, we became the children of God, and when 
we were baptised, we ‘put on Christ’. To have the Spirit of 
the Son within us means that our sonship is really 
participation in Christ’s Sonship, i.e. the Son’s sonship is 
the true resource for our sonship of the Father. It is actually 
us participating in the Son—in his Sonship. We can see how 
the community is dependent upon the Spirit for both its 
sonship and familyhood. When we do not live in the fact of 
our sonship, we drift from our familyhood. 
  Nor is this all. We cannot say, ‘Jesus is Lord’, without the 
Holy Spirit (I Cor. 12:3). In practice, this means we will not 
live consciously under the Son’s Lordship. His Lordship is 
over the whole of creation, by virtue of creation, and by 
virtue of his victorious death and resurrection. So far as the 
community is concerned, he is Lord over the church. God 
has raised him above all things, all powers, and every name, 
for him to be head of the church. In the community of the 
Spirit, this Lordship is essential for total living. We will see 
later that authority is something indispensable to true 
community. Certainly Christ’s Lordship, exercised through 
the Spirit, is necessary to the richness and power of the true 
people of God. 
 In the book of the Acts, we see that the Spirit also guards 
the community, especially with respect to its unity. When 
Ananias and Sapphira listened to Satan’s lie and set out to 
corrupt the church by deadly deceit, the Holy Spirit moved 
quickly in judgement. When the widows began to complain 
about the daily distribution. seven men ‘full of the Spirit and 
wisdom’ were chosen to close the threat- 
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ened rift. When the apostles were threatened by the Jewish 
Sanhedrin, the Spirit was poured out to make them bold. In 
these ways the Spirit guards and guides the church. 

THE POWER OF THE SPIRIT 
IN THE COMMUNITY 

The Spirit gives special gifts whereby the church can be 
strong, both internally in its relationships and worship, and 
externally as it meets the forces of darkness. The Spirit also 
gives weapons by which the church can battle against the 
powers of darkness. The Spirit gives power to proclaim the 
Gospel by means of the gifts, the weapons and, sometimes, 
special signs and wonders. 
If the Spirit were not present, it would be no community at 
all. The Spirit, with the Father and the Son, encourages and 
enables the community to live a life which is uni4ue 
amongst human beings, namely the life of love, unity 
fellowship and witness. 
Later, we will see how he aids the community in regard to 
holiness, ethical and moral living, and in the realm of love, 
tenderness, forgiveness and true service to others. 

CONCLUSION AS TO THE TRINITARIAN 
NATURE OF COMMUNITY 

We must seek to understand the nature of God as 
community. Without this, we will not really grasp the 
significant nature of Christian community, the church of the 
Father, the Son and the Spirit. We will miss the miracle of 
Pentecost and its continuous action down through history, 
for its function is to witness to the nature   
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and being of God. This in turn gives man a revelation of 
himself, and his part in history, within the plan of God. If 
we see that the Father is love, the Son is love, and the Holy 
Spirit is love, and thus understand something of the unity of 
the Godhead, then we will see that man, in the image of 
God, is under mandate to work out this love in the sight of 
the world. That is why Christ prayed that the unity of the 
Godhead might be manifested in, and by, the people of God: 
 

‘I do not pray for these only, but also for those who believe in me 
through their word, that they may all be one; even as thou, Father, 
art in me, and I in thee, that they also may be in us, so that the 
world may believe that thou has sent me.’ 

     (John 17:20-21) 
The world does not understand this view of unity. This 
unity is the glory of God. As Jesus said: 
 

‘The glory which thou hast given me I have given to them, that they 
may be one even as we are one, I in them and thou in me, that they 
may become perfectly one, so that the world may know that thou 
hast sent me and hast loved them even as thou hast loved me.’
 (John 17:22-23) 

Jesus went on to say: 
 

‘O righteous Father the world has not known thee, but I have known 
thee, and these know that thou hast sent me.’ 

(John 17:25) 
‘To know the Father and the Son is eternal life.’ 

(John 17:3,1 John 5:20)  
How, then, apart from the Son, can the Father be known, 
and how, apart from the community, can the Son (and so the 
Father) be known in this world? Jesus claimed, ‘I made 
known to them thy name’ (John 17:26), meaning that he had 
revealed the nature of the Father. Man does not need more 
than this to know, for in knowing the Father he has become 
a participator in the divine nature, 
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Whilst remaining man, and moving towards glorification, he 
now has fellowship with the Father and with his Son. He, 
too, is sharing in the miracle of community, the true living 
and present manifestation of God in his universe. 
 
However, we must not think of unity as a mere 
manifestation of God and the community of God, for God is 
always active, always working. Therefore the community 
will always be working. The gifts within the Godhead are 
freely given to the community so that God may be seen in 
his action. Thus, the community can be called holy, loving, 
righteous, good and truthful. To be thus, it must be 
prophetic, priestly and royal, i.e. the people of the Kingdom. 
It must be the community under grace because as yet it is 
not perfect. In its battle against the world, the flesh and the 
devil, it needs limitless resources of grace. 
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Chapter 4 

THE PROPHETIC COMMIJNITY 

CHRIST THE PROPHET 

We are about to consider the community as prophetic, 
priestly and royal (kingly). In one way we can say, ‘The 
church (community) is Christ’, and that would be true. Since 
Christ is prophet, priest and king, that would account for 
the church being prophetic, priestly and royal (kingly). It 
simply reflects and expresses the nature of its head. Yet 
that nature of Christ is both dynamic and functional. Hence 
the functions of the church are not arbitrary, but functional. 
 Let us then examine the idea of Christ being the prophet. 
Note we do not say ‘a prophet’ any more than we would say 
‘a priest’ or ‘a king’. Scholars have debated amongst 
themselves as to whether he was a prophet, let alone the 
prophet. Jesus said, of John the Baptist, that he was ‘a 
prophet, yes. and more than a prophet’. This was because 
John saw the predictions of former prophets, as well as his 
own, coming to pass. If John was ‘more than a prophet, then 
Jesus was ‘more than more than a prophet’. The prophet  is 
of course the one of whom  
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Moses spoke in Deuteronomy 18:15-19. In the light of that 
passage, it is difficult not to see it interpreted as applying 
to, and fulfilled by Jesus in Peter’s speech recorded in Acts 
3:17-26. The term for prophet was often ‘servant’, and the 
use of this in verse 26 seems overwhelmingly applicable to 
Jesus. 
 Christ was often thought of as a prophet as we can see 
from Matthew 21:11: ‘This is the prophet Jesus from 
Nazareth of Galilee’. (See also Mark 6:4,15 and 8:28.) Luke 
13:33 seems to be an affirmation by Jesus that he was a 
(the) prophet, ‘Nevertheless I must go on my way today and 
tomorrow, and the day following; for it cannot be that a 
prophet should perish away from Jerusalem’. 
 In Luke 7:18, John is said to have heard that Jesus was a 
great prophet, and does not seem to have been impressed. 
He wanted to see ‘more than a prophet’. He wanted the 
Messiah. Even so, are the two mutually exclusive or 
incompatible? In the New Testament, in many places, Jesus 
is greater than Moses, or Moses is a type of Jesus. Moses 
was the prophet above all prophets—the prophet 
extraordinaire, but Jesus was greater than Moses. Would 
that not qualify him as the prophet? If not he, then who? 
  Probably the best way to see Jesus as the true and unique 
prophet is to realise that he uttered the oracles of God in a 
manner surpassing Moses. He was himself the word of God. 
Some would see this as beyond even being prophetic, and as 
being in a new and unique category of its own. No matter, 
the people of God could only be prophets through him. The 
prophets are those who bear witness to the truth, and he did 
that uniquely, for he was in himself the truth; the truth that 
bore witness to the truth of God (John 8:40, 18:37). 
 In him the community is truly prophetic. 
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THE SPIRIT AND THE PROPHETIC COMMUNITY 

Two significant utterances in the New Testament come 
together to form a most powerful revelation. Acts 1:8 was 
uttered by Christ: ‘. . .you shall receive power when the Holy 
Spirit has come upon you; and you shall be my witnesses in 
Jerusalem and in all Judea and Samaria and to the end of 
the earth’. We must note that the apostles were to be 
witnesses, and they could be so only by the Spirit. The 
sphere of witness is the whole world. It is witness to all 
peoples. 
 The second utterance was given by the angel in 
Revelation 19:10. He said, ‘ . . . the testimony (witness) of 
Jesus is the spirit (Spirit?) of prophecy’. Again witness and 
the Spirit are linked. Prophecy is now introduced. We have 
seen in Acts 2:17-20 that the Spirit was poured out at 
Pentecost upon the community that they should prophesy. 
Thus the Spirit, prophecy, and the witness of Jesus are 
linked. Indeed, they are irretrievably bound together. Why 
is this? 
 Firstly, let us understand the nature of prophecy. It is the 
utterance of truth which has been given directly by God. 
The prophet is the mouthpiece of God. Thus what he utters 
is the word of God. ‘If any man speak, let him speak as the 
oracles (truths) of God’ (1 Pet. 4: 11). The community 
commenced at Pentecost is always to be prophetic, for the 
Spirit is not only poured out at Pentecost, Samaria, 
Caesarea and Ephesus, but ‘until the day of the Lord comes, 
the great and manifest day’. This is the age of the Spirit, 
especially for the community. 
 Secondly, let us understand what is meant by ‘the 
testimony (witness) of Jesus’. In the case of the apostles 
(Acts 1:8), they had to testify to Jesus. In Revelation 

THE PROPHETIC COMMUNITY 

 91

19:10, it could mean that: 
 
 (a) Prophecy has always had Jesus as its subject, and in this sense has 

always testified to him. This could be well borne out by passages 
such as Luke 24:25-27, 44-47,I Peter 1:1-12, Acts 26:22-23,I 
Corinthians 15:3-4. 

 
(b) When the truth is spoken, it will always be the truth which Jesus 

actually does, and by which he witnesses to God. This could be so, 
for many times Jesus is called ‘the faithful witness’, ‘the Amen, the 
faithful and true witness’. He said that he came to bear witness to 
the truth (John 18:37). His witness is who he is and what he does. 

 
(c) The action of Jesus in his church, by the Spirit, especially as it is 

worked out through his church. 
 
 Whatever the meaning of ‘witness’, the community cannot 
give or share in such witness except by the Spirit. This is 
because the Spirit is, at once, both the Spirit of truth and of 
power. The truth is known only through the Spirit as we 
saw in our last chapter. The truth will offend human being, 
and the community will need power to exercise boldness in 
the face of strong opposition. Moreover, the church’s 
continuous participation in the ongoing action (witness) of 
Jesus will make heavy demands. If we look at I Corinthians 
15:24-28 and see that Christ is present putting down 
principalities and powers and defeating the kingdoms of 
this world, then we must know that he is doing it by his 
church. That is why the church must be prophetic. Only the 
word of truth will defeat the world which lives in the lie. 
 Let us remember that the prophetic word is really God 
speaking. Therefore it is dynamic. Nothing must condition 
the proclamation of the utterer. Also nothing must  
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interfere with the practical living of the truth. At the same 
time, we have to see that the prophetic word will rouse the 
ire of the world and bring heavy persecution. 

THE WORD OF GOD AND THE 
TESTIMONY OF JESUS 

Jesus virtually said that there would be no witness without 
the Spirit. In John 15:26 and 27 Jesus said: 
 

‘But when the Counsellor comes, whom I shall send to you from the 
Father, even the Spirit of truth, who proceeds from the Father, he 
will bear witness to me; and you also are witnesses, because you 
have been with me from the beginning.’ 

 
We must understand that truth can be gainsaid, but not 
ultimately proved false. This is why Jesus placed such 
emphasis and value upon witness. See John 5:30-47, where 
witness to him is by John the Baptist, the Father, the works 
he does and the Scriptures. In I John 5:6-10, the witnesses 
are the Spirit, the water, the blood and the Father. Here it 
is said, ‘The Spirit is the witness because the Spirit is the 
truth’. Because the Spirit is the Spirit of the truth he cannot 
be gainsaid. Nor, when we as the community give witness, 
can we be gainsaid. We can only be destroyed or persecuted 
at a lesser degree. In Acts 4, the church recognised this and 
asked for boldness for the apostles. God’s answer was to 
send a second outpouring of the Spirit by which the apostles 
were greatly emboldened so that ‘with great power the 
apostles gave witness to the resurrection of Jesus, and great 
grace was upon them all’. 
  If we look up the words ‘witness’, ‘testimony’ and ‘testify’ 
in Acts, we benefit greatly by seeing the contexts in which 
they are used. For ‘testify’, see 2:40, 8:25, 10:42,  
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18:5, 20:21,24,23:11,28:23; for ‘testimony’, see 22:18; for 
‘witness,’ see 1:8, 2:32, 3:15, 5:32, 10:39, 13:31, 22:15, 23:11, 
26:16, 26:22 cf. 4:33. 
 It is when we come to the book of the Revelation, the 
theme statement, ‘the word of God and the testimony of 
Jesus’ is shown to be immensely powerful. It must mean 
much more than simply giving information regarding Jesus. 
In 1:2, John bears witness to ‘the word of God and to the 
testimony of Jesus’. He is on the island of Patmos ‘on 
account of the word of God and the testimony of Jesus’ (1:9). 
In 6:9, the martyrs have been slain ‘for the word of God and 
for the witness they had borne’. In 12:: 11, we see that the 
saints have overcome the dragon ‘by the blood of the Lamb 
and by the word of their testimony’. In 12:17, they are 
pursued by the dragon, they ‘who keep the commandments 
of God and bear testimony to Jesus’. In 14:12, there is a call 
for endurance, for those who ‘keep the commandments of 
God and the faith of Jesus’. In every case there is heavy 
pressure, the same sort of active opposition Paul speaks 
about in II Corinthians 4:7-12. To be prophetic is not a 
simple matter. 

PROPHETIC LIVING 

Israel was intended to be the prophetic community amongst 
the nations. No nation has ever had such prophecy, but 
witness is not only the utterance of the lips, but the living of 
the truth. This was the burden of the prophets. The power 
of prophecy was described by God in Jeremiah 23:29, ‘Is not 
my word like fire, says the Lord, and like a hammer which 
breaks the rock in pieces?’ God also acknowledged the 
perverse power of false prophecy. Man must live by every 
word that proceeds out of the  
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mouth of God, and if he will not have it from there, he will 
have what is falsely prophetic from some other place, thus 
deceiving himself. 
 In the community born at Pentecost, the way of life was 
prophetic. It was a witness to Christ, and it was the very 
witness of  Christ who lived in his people by the Spirit 
(Rom. 5:5,II Tim. 1:14, Rom. 8:9-11, Eph. 3: 16). Living in 
love, unity, fellowship and mutual service is the silent but 
dynamic utterance to the nature of God, and God himself as 
community. 

PROPHETIC PROCLAMATION 

The apostolic church took seriously the Lord’s intimation 
that they would be witnesses to him in Jerusalem and all 
Judea, Samaria and to the uttermost part of the earth. They 
were conscious in their proclamation that they were telling 
out the ‘word of God’. They saw it ‘grow’ and ‘spread’ and 
‘increase’. They told ‘all the words of this life’ because they 
could not but ‘tell the things which we have seen and heard’. 
They were little interested in any success or acceptance. 
They ‘counted it all joy that they were permitted to suffer 
for his sake’, and having been persecuted ‘were filled with 
all joy and with the Holy Spirit’. 
 Living prophetically is not only true moral and ethical 
living, together with good relational living; prophetic living 
must express itself in telling out the word of God. In this 
sense, the whole community is prophetic, even if not every 
member is a prophet as such. 
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Chapter 5 

THE PRIESTLY COMMUNITY 

CHRIST THE TRUE PRIEST 

Christ being the true high priest must mean that the church 
is the priestly community. At the time of the Reformation, 
this thought came to the fore. In protest against an 
unbiblical sacerdotalism, the Reformers spoke of ‘the 
priesthood of all believers’. They did not mean every 
believer is a priest, but they believed all believers constitute 
a priesthood. In the prophetic community, not every believer 
has the office of prophet, but every believer is called to be 
prophetic. So in the priestly community. What then does it 
mean to be the priestly community? 
 Peter states his thesis of the priestly community: 
 

‘Come to him, to that living stone, rejected by men but in God’s sight 
chosen and precious; and like living stones be yourselves built into a 
spiritual house, to be a holy priesthood, to offer spiritual sacrifices 
acceptable to God through Jesus Christ. For it stands in scripture: 

“Behold, I am laying in Zion a stone,  
a cornerstone chosen and precious,  

and he who believes in him will not be put to shame.” To  
you therefore who believe, he is precious, but for those who do not 
believe,  

 “The very stone which the builders rejected 
 has become the head of the corner,” 
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 and 
“A stone that will make men stumble,  
a rock that will make them fall”;  

for they stumble because they disobey the word, as they were 
destined to do. 
But you are a chosen race, a royal priesthood, a holy nation, God’s 
own people, that you may declare the wonderful deeds  
of him who called you out of darkness into his marvellous  
light. 
Once you were no people but now you are God’s people;  
once you had not received mercy but now you have received mercy.’ 

(I Peter 2:4-10) 
 
In order to understand Peter’s statement, we need to go 
back to Israel and see that it was a priestly community. In 
Exodus 19:5-6, we read: 
 

‘Now therefore, if you will obey my voice and keep my covenant, you 
shall be my own possession among all peoples; for all the earth is 
mine, and you shall be to me a kingdom of priests and a holy nation. 
These are the words which you shall speak to the children of Israel.’ 

 
In the passage above, Peter is applying this principle to the 
church. They are the people amongst all the peoples of the 
earth who have authentic priestly ministry. The ministry of 
a priest was to represent his people to God, and God to his 
people. This was especially true of the high priest. In some 
way, then, the Pentecostal community represents God to the 
world and the world to God. That is why Peter speaks of 
offering ‘spiritual sacrifices acceptable unto God through 
Jesus Christ’ on the one hand, and on the other ‘telling out 
the wonderful deeds of him who called you (the church) out 
of darkness into his marvellous light’ . 
 What is most profound is that the true holy nation in the 
world, in this era, is the people of Christ. It is ‘a chosen race 
a royal priesthood, a holy nation’. Its members were  
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once no people, but now they are God’s people; once they 
had not received mercy but now they have received mercy. 

THE TRUE PRIESTLY COMMUNITY 

We need to ask ourselves whether Peter is using an analogy 
here, i.e. whether he is comparing the church with Israel, or 
whether the church is in fact the priestly community. In the 
book of the Revelation, we find the theme strongly stated. In 
Revelation 1:5-6, we read: ‘To him who loves us and has 
freed us from our sins by his blood and made us a kingdom, 
priests to his God and Father . . . ‘ The thought is repeated 
in Revelation 5:9-10, ‘. ..for thou wast slain and by thy blood 
didst ransom men for God from every tribe and tongue and 
people and nation, and hast made them a kingdom and 
priests to our God, and they shall reign on earth’. In 
Revelation 22:3-5 the thought is repeated, although not in 
the same words: 
 

‘There shall no more be anything accursed, but the throne of 
God and of the Lamb shall be in it, and his servants shall 
worship him; they shall see his face, and his name shall be on 
their foreheads. And night shall be no more; they need no light 
of lamp or sun, for the Lord God will be their light, and they 
shall reign for ever and ever.’ 

 
 In this last reference, there are the two elements of 
worship to God and reigning. It is clear from Petrine and 
Johannine thought that the new community is essentially 
priestly as it is also essentially royal. 

THE FUNCTION OF 
THE PRIESTLY COMMUNITY 

The primary function of the priestly community is to 
worship God. Peter says, ‘ . . . to be a holy priesthood, to  
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offer spiritual sacrifices acceptable to God’. The writer of 
Hebrews is also greatly occupied with the truth of Christ’s 
priesthood, and sees—in some sense—that the community is 
priestly. He says, ‘Through him (Jesus) then let us 
continually offer up a sacrifice of praise to God, that is, the 
fruit of lips that acknowledge his name. Do not neglect to do 
good and to share what you have, for such sacrifices are 
pleasing to God’ (13:15-16). 
 ‘Spiritual sacrifices’ are (a) worship to God, and (b) 
service to man. One of the words for worship which is so 
often used in the New Testament (cf. Romans 12:1, Hebrews 
9:14, Revelation 7:15) is latreia (noun) and latreuo (verb). It 
can be equally translated service (noun) and to serve (verb). 
This means that worship is service. The writer of Hebrews 
says that worship is ‘the fruit of the lips’, i.e. praises offered 
to God, and adds, ‘Do not neglect to do good and to share 
what you have, for such sacrifices are pleasing to God. 
 Priestly ministry then is both Godward and manward. In 
Revelation 1:6, it states that we are made ‘priests to his God 
and Father’, and in 5:10: ‘...hast made them.… priests to our 
God’. This must mean that our worship is Godward, and yet, 
for God, we minister (work) on the earth. This is made 
clearer in I Peter 2:9: ‘...that you may declare the wonderful 
deeds of him who called you out of darkness into his 
marvellous light’. The praise of God before men is 
proclamatory. It is also bringing the evangel to them. This is 
true worship and the function of priestly ministry. 
 Paul uses what we might call ‘priestly language’. In 
Philippians 2:14-18, he speaks of his ministry to his readers 
and then says, ‘Even if I am to be poured as a libation upon 
the sacrificial offering of your faith, I am glad and rejoice 
with you all’. He is firstly saying that the  
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Philippians are offering to God a sacrificial service which 
springs from faith, and secondly, that he seals this, so to 
speak, with the libation or drink offering, i.e. his death, his 
life poured out. 
Again, in Philippians 4:18, he says, ‘I have received full 
payment, and more; I am filled, having received from 
Epaphroditus the gifts you sent, a fragrant offering, a 
sacrifice acceptable and pleasing to God’. In Romans 15:16, 
he uses the same language of sacrificial worship/ service, ‘ . . 
. because of the grace given me by God to be a minister of 
Christ Jesus to the Gentiles in the priestly service of the 
gospel of God, so that the offering of the Gentiles may be 
acceptable, sanctified by the Holy Spirit’. By this he means 
that he is serving God, and his ministry is worship to God 
as he offers up the acceptable sacrifice, the bringing in of 
the Gentiles. His ministry of proclamation is a priestly 
ministry. 

THE WORSHIPPING COMMUNITY 

Once we think of priestly ministry to God in worship then 
we open a floodgate, for worship is a great activity and 
theme of the new community. When the Spirit came upon 
them, they began to tell out ‘the wonderful works of God’, a 
statement that corresponds with Peter’s ‘telling out the 
wonderful deeds of him who called you out of darkness into 
his marvellous light’. With the coming of the Spirit at 
Pentecost, in Samaria, Caesarea and Ephesus true worship 
was triggered off. This was what Jesus had predicted when 
speaking to the woman at the well, i.e. that true worship 
would be in ‘spirit and in truth’. When the Spirit of truth 
came, this is what happened. Hence Paul says, ‘We are the 
circumcision who worship God in  
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spirit [or, by the Spirit]’, (Phil.3:3). 
 Much is said in the epistles about worship. Paul’s 
injunction in Ephesians 5:18, to go on being filled with the 
Spirit, relates to worship, ‘addressing one another in psalms 
and hymns and spiritual songs, singing and making melody 
to the Lord with all your heart, always and for everything 
giving thanks in the name of our Lord Jesus Christ to God 
the Father’. The gifts of the Spirit are also to be used in 
worship. I Corinthians 14 is a detailed exposition of 
Christian worship, emphasising, on the one hand, that all 
things must be done ‘decently and in order’, and on the 
other, the dynamic effect of the prophetic worship on 
unbelievers and outsiders who come into such worship: 
 

‘But if all prophesy, and an unbeliever or outsider enters, he is 
convicted by all, he is called to account by all, the secrets of his heart 
are disclosed; and so, falling on his face, he will worship God and 
declare that God is really among you.’ 

(verses 24-25) 
 
Verses 26-32 give us a good picture of the type of worship 
exercised in the early church. 

THE INTERCESSORY MINISTRY 

One point difficult to understand is whether the apostolic 
writers see the priestly ministry of the community as that of 
the Aaronic or Melchizedekian priesthood. No pointer is 
given as such, but certainly the ministry of intercession is 
common to both. In Hebrews, the writer speaks of the 
intercessory ministry of the exalted Jesus: ‘. . .he is able for 
all time to save those who draw near to God through him, 
since he always lives to make intercession for them’ (7:25). 
In 9:24, we read: ‘For Christ has entered, not into a  
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sanctuary made with hands, a copy of the true one, but into 
heaven itself, now to appear in the presence of God on our 
behalf’. 
 In saying, ‘On our behalf’, does the writer mean 
‘constantly on our behalf, or ‘on our behalf for redemption’? 
It seems that the epistle is primarily concerned with his 
death and sacrifice which puts away sin for ever and so 
perfects us (cf. 9:26-10:22). The idea of continuous 
intercession does not seem to be emphasised. This is, 
however, emphasised in Romans 8:34, where Jesus ‘. . . is at 
the right hand of God, who indeed intercedes for us’. Does he 
intercede (as is the case in Hebrews) so that we might be 
accepted by God? The context does not appear to support 
this view. No, we being justified, yet constantly accused by 
evil enemies, need his intercession lest we lose heart and 
come under the accusation of condemnation. Such 
intercessory ministry is most needed. It may well be that in 
Hebrews, Christ also exercises this ministry, but it does not 
appear to be stated in such terms. 
 In any case, Christ’s intercessory ministry is not only for 
us, but we share with him in the ministry of intercession. 
Where we are weak, the Spirit aids us in this work, as 
stated in Romans 8:26-27:  

‘Likewise the Spirit helps us in our weakness; for we do not 
know how to pray as we ought, but the Spirit himself intercedes 
for us with sighs too deep for words. And he who searches the 
hearts of men knows what is the mind of the Spirit, because the 
Spirit intercedes for the saints according to the will of God.’  

Both Christ and the Spirit intercede for us, and then aid us 
in intercession for others. It must be stressed that 
intercession is a priestly service. We find Paul exhorting the 
church to intercede for all the saints and for him. At the 
same time, Paul bids the church to pray for all men: 
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‘First of all, then, I urge that supplications, prayers, intercessions, 
and thanksgivings be made for all men, for kings and all who are in 
high positions, that we may lead a quiet and peaceable life, godly 
and respectful in every way. This is good, and it is acceptable in the 
sight of God our Saviour, who desires all men to be saved and to 
come to the knowledge of the truth.’ 

(I Timothy 2: 1-4) 

CONCLUSION AS TO THE 
NATURE OF THE PRIESTLY COMMUNITY 

When we have dealt (in our next chapter) with the royal 
(kingly) community, then we will see why we are called a 
royal priesthood. We ought to study deeply the ministry of 
Christ as a priest ‘after the order of Melchizedek’, for it is in 
this ministry that we participate, not only in its propitiatory 
and saving ministry for us, but its ministry to the whole of 
creation. Melchizedek means ‘King of Peace’, and it is that 
peace which we ought to bring to humanity. It is for all men 
that we should pray, and it is to all men that we should 
proclaim God’s marvellous deeds. 
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Chapter 6 

THE PROCLAIMING COMMUNITY 

As we have seen in the prophetic and priestly aspects of the 
ministry, proclamation or ‘telling out the wonderful works of 
God’, is part and parcel with those two elements. We will 
also see that it is part of the ministry of the church as 
servant to the world. Even so, the community by its uttered 
word and life is called to be a proclamatory community, and 
perhaps this above all things. 

GO AND PROCLAIM 

On the day of his resurrection, Jesus was immediately busy 
in sending the apostles out to proclaim the Gospel. In John’s 
Gospel he gives them a foretaste of the Spirit to enable them 
to proclaim both the forgiveness and retention of sins. The 
commentary on this direction comes in Luke’s Gospel where 
Jesus says that the prophets not only foretold that the 
Messiah would be killed and rise again, but that ‘repentance 
and remission of sins would be preached in his name 
amongst all nations, beginning at Jerusalem’. It is true that 
he told them to wait for the coming of the Spirit so that they 
could effectively proclaim, but for him the matter was 
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urgent. The end of Mark (chapter 16), which is probably not 
the original fragment, speaks of preaching the Gospel to 
every person with the promise of salvation. This is also 
innate in the statement of Matthew 28:18-20. 
 Prior to the Cross and Resurrection, the Gospel of the 
Kingdom is, in a sense, incomplete. Now—because of the 
atonement—it becomes the ‘good news’. Men can be saved. 
Under the power and impetus of the Spirit, Peter preached 
what we have come to call ‘the proclamation’ or the 
kerugma. Its essence can be worked out from the sermons in 
Acts. It speaks of the prophecies of the coming Messiah, of 
the way in which God attested to Jesus of Nazareth as being 
the Messiah, how the cross was not a mistake but planned 
by God. It then shows that Jesus’ resurrection is a sure 
attestation by God that Jesus is both Messiah and Lord. 
Following this fact, there can now be the offer of the 
forgiveness of sins and also the gift of the Spirit. 

PROCLAIMING 

The books of Acts, supported by the Epistles, shows us that 
the community did proclaim. Apostles and evangelists were 
primary in this work, but references such as Acts 11:19-21 
and Philippians 1:15-18 (amongst others), show us that the 
church was about proclaiming the good news. In particular, 
Paul points to the church at Thessalonica, saying that there 
was no need to preach in Macedonia and Achaia whilst its 
members were proclaiming. It was assumed by Paul that 
when he went to a centre and shared the Gospel there, 
people who responded to the message would spread out into 
the local districts and themselves proclaim the Gospel. This 
certainly seems to be the case. 
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THE POWER OF PROCLAMATION 

Much of what we have said concerning witnessing and 
prophetic action is apt here. Paul said that the word of the 
Cross was the power of God for salvation (cf. I Cor. 1:18, 21, 
Rom. 1:16-17). He saw that sheer proclamation of the Cross 
was the only way in which people would be redeemed. He 
was anxious not to paint the lily or gild the gold. He 
expected the plain word to do its own work, and his 
expectation was realised. Galatians 3:1-3 shows—as was the 
case at Caesarea (Acts 10-11)—that when the Cross was 
proclaimed, hearers came into salvation and received the 
gift of the Spirit. 

THE SUBSTANCE OF PROCLAMATION 

The two Greek words euaggelion and kerugma cover various 
aspects of what is taught. They are virtually the one. Simply 
put, their message is: ‘God in Christ has done that which 
now makes possible reconciliation between God and man. 
Justification is what a man can now receive from God’s 
grace, by his (man’s) faith. This means that he is justified 
from the penalty of the law. It also means that his 
uncleanness is purified. The wrath that should come to him 
will now not come, since Christ—as the propitiation for 
sins—has somehow dealt with that wrath. Thus repenting 
and believing human beings can be forgiven their sins, can 
know those sins to be cleansed, can receive the gift of 
justification, and be adopted as God’s children’. 
 Doubtless the message did not always go out in this form. 
However, there was no doubt that the Gospel,  
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through the Spirit, would effect what was promised. The 
Epistles certainly fill out this message of forgiveness and 
justification with cleansing. They also deal with the fact and 
act of regeneration in the lives of repentant people. We can 
see how essential all this is for the community to be formed 
and to continue. Such preaching always presupposes the 
work of the Spirit in enabling the preacher to proclaim and 
the hearer to receive. 

THE FRUITS OF PROCLAMATION 

The kerugma (proclamation) was really an announcement 
such as the Emperor might make and expect his subjects to 
obey. It was not a matter to be debated, or brought under 
critical examination. It required no apologetics. One heard 
and one obeyed, under pain of judgement. It is right that we 
should understand this for it involved remission and 
retention of sins. At Pentecost, people heard and obeyed. 
Later, in the Sanhedrin, the same message was given but 
not obeyed, in which case the retention of sins must have 
obtained. 
 The real fruit of proclamation was the community itself. 
He who has received the grace of forgiveness will want to 
proclaim it to others. He who has been reconciled to God, 
will be reconciled to his brethren, and will wish to proclaim 
reconciliation to others. The community could only proclaim 
what it knew and it had to know what it proclaimed. When 
the angel released the apostles from custody, it told them, 
‘Go and stand in the temple and speak to the people all the 
words of this Life’. They would have to know ‘this Life’ 
before they could tell. They knew that very well. 
 The fruit of proclamation then was a community which  
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had been won by proclamation and wished to share that 
proclamation with the world. They were also wise as to its 
goal, which was not simply to form the Christian 
community, but to extend its ministry to the ends of the 
earth. They knew what it was to pass the impediments of 
‘Jew and Gentile, male and female, slave and free’. They 
knew that the Gospel cut through these cultural barriers 
and drew men and women together in the freedom of true 
community. 

THE SOURCE AND MOTIVATION 
OF PROCLAMATION 

Paul said, ‘The love of Christ constrains me, because we are 
convinced that one has died for all; therefore all have died’. 
He knew it was not his love for Christ, but Christ’s love for 
him, Christ’s love gripping him, which made him want to 
proclaim the gospel. The New Testament shows that many 
who start with zeal diminish in zeal. Demas— one of Paul’s 
companions—came to love the world more than Christ. Paul 
said that he, too, buffeted his body, keeping it in subjection, 
lest he who had made such strong proclamation might 
himself be disapproved. 
 We return to the point that the community of love sprang 
from the grace of God and was required itself to live in 
grace. The experience of seeing men and women respond to 
the proclamation must have greatly confirmed their 
understanding and experience of grace. It is in proclamation 
that we see the prophetic, the priestly and the servant 
natures of the church combine. 
 Such demonstration of community must have been very 
powerful in the society in which they lived. 
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Chapter 7 

THE KINGLY COMMUNITY - I 

THE COMMUNITY OF THE KING 

Peter’s statement, ‘You are a royal priesthood’, and the 
statements of the Revelation, ‘a kingdom, priests to his God 
and Father’ (sometimes translated ‘kings and priests to his 
God’), ‘ . . . a kingdom and priests to our God and they shall 
reign on earth’, and ‘...they shall reign for ever’, seem to fix 
the identity of the people of God as royal. That identity, 
however, is found only in Christ, the head of the people. He 
is Melchizedek, ‘King of Peace’. He is the priest-king. The 
community derives its royal nature from him. 

CHRIST IS KING 

The New Testament certainly depicts and understands 
Christ as King. Primarily this has to do with the prophecies, 
but then the prophecies are fulfilled in the action of Christ. 
The key to understanding his Kingship lies in Psalm 2. In 
this psalm, which is quoted many times in the New 
Testament, the person who is King is the Son of God. In 
verse 2, he is God’s ‘anointed’. Kings were  
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anointed. In verse 6, God says of him, ‘I have set my king on 
Zion my holy hill’. Doubtless, this originally referred to 
some king of Israel—probably David—but the New 
Testament applies the whole psalm to Christ, as we shall 
see. Verse 7 says, ‘I will tell of the decree of the Lord: He 
said to me, “You are my son, today I have begotten you”‘. 
This is the language of the Father-King crowning the son as 
King. These words are said at Jesus’ baptism and at his 
transfiguration. They are also used by others in the New 
Testament to speak of his death, his resurrection and his 
ascension. The Psalm also refers to his ultimate triumph 
over the nations. It is fair to say that this psalm figured 
prominently in the thinking of the apostolic church. 
 Isaiah 9:6-7 is the famous prophecy of ‘great David’s 
greater son’. It contains statements such as ‘the government 
will be upon his shoulder’, ‘of the increase of his government 
. . .there will be no end’—statements which speak of 
kingship. Similarly, in Daniel 7:13-14, the son of man is 
given dominion (kingship) over all the nations. In Zechariah 
9:9, we see the picture of Israel’s king coming to his 
kingdom on a colt, the foal of an ass. ‘Son of man’ was a title 
accorded to Christ, as was the prophecy of the humble king. 
Psalm 89 has always been understood as a Messianic psalm, 
and the statement concerning this Davidic king, ‘I will make 
him the first-born, the highest of the kings of the earth’, is 
echoed in the New Testament, especially in Revelation 1:5, 
17:14 and 19:16. If Christ is the one of whom these 
prophecies speak, then he is indeed the King. 

THE KING AND THE KINGDOM 

Paul speaks of ‘the kingdom of Christ and of God’ 
(Ephesians 5:5), as also ‘the kingdom of his beloved Son’’  
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(Colossians 1:13). He is saying clearly that Christ is King, 
under the Father, a point that is seen also in I Corinthians 
15:24, 28 where Christ gives the kingdom to the Father, 
being subject to Him. 
 When John the Baptist proclaimed the coming of the 
Kingdom of God, he was really proclaiming the coming of 
Messiah-King. There could be no Kingdom without the 
King. At Jesus’ baptism, the Father said, ‘Thou art my 
beloved Son in whom I am well-pleased’. This was really 
Christ’s coronation. Some see it as the first step in his 
crowning. Some old manuscripts add at this point: ‘ . . . this 
day have I begotten thee’. At the transfiguration, much the 
same was said. However, it is Matthew 12:28 (and kindred 
passages) which shows the Kingship of Christ: ‘But if it is by 
the Spirit of God that I cast out demons, then the kingdom 
of God has come upon you’, i.e. ‘The King has come and 
delivered you’. 
 The reception of Jesus as he rode into Jerusalem on the 
ass’s foal was one which accorded him kingship. The 
accusation intended to move Pilate to anger was, ‘He made 
himself to be a king’. Pilate asked Jesus, ‘Are you the King 
of the Jews?’, and Jesus explained that his kingship was not 
of this world, nor from it. When Pilate said, ‘So you are a 
king?’ Jesus answered, ‘For this I was born, and for this I 
have come into the world. . .’ Pilate would not retract the 
superscription: ‘Jesus of Nazareth, the King of the Jews’. It 
was pinned to the Cross. 
 The rest of the New Testament accords him Kingship as 
Messiah, the leader of the Kingdom of God. So then he is 
‘the first-born from the dead, the ruler of kings on earth’, 
and ‘King of kings and Lord of lords’. The proclamation of 
the Kingdom is the work of the church. The proclamation of 
the Lordship of Jesus is virtually the way the Kingdom is 
proclaimed. The ultimate the revelation 
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proclaims is: ‘The kingdom of the world has become the 
kingdom of our Lord and of his Christ’, and ‘On his robe and 
on his thigh he has a name inscribed, King of kings and 
Lord of lords’ (Rev. 11 :15; Rev. 19:16). 

THE SIGNIFICANCE OF CHRIST’S KINGSHIP 

The Kingdom of God is a great theme throughout Scripture, 
for it means ‘the reign and rule of God’. The Kingdom has no 
perimeters, as do earthly kingdoms. God is ‘king over all the 
earth’. The eschatological (prophetic) outcome is stated by 
Zechariah: ‘And the Lord will become one King over all the 
earth: on that day the Lord will be one, and his name one’. 
 The message of the Kingdom to and by the early church 
was, ‘The Lord God omnipotent reigns. All evil has been 
defeated! Lord Jesus is the King of the triumphant 
Kingdom!’ The Cross and the Resurrection were the place of 
victory over Satan and his rebellious hosts, over sin and 
death and fear of death. Rebellious man had been defeated 
and his fleshly powers nullified. The world system, whether 
of the Dragon, the beast and the false prophet or of Babylon, 
was to sink into nothing. ‘Jesus is Lord!’ was the great cry. 
The Father had transferred his redeemed sons from ‘the 
power of darkness into the Kingdom of the Son of his love’. 
 In the Gospels, the advance of the King as he proclaims 
the Kingdom causes the retreat of the powers of evil. We can 
call this ‘Kingdom action’, for by it Satan’s counter-kingdom 
experiences defeat. The casting out of demons, the healing 
of those oppressed by the devil, and the liberating of them is 
all ‘Kingdom action’ (cf. Acts 10:38, Matthew 12:28, Luke 
9:1-6, 10:9-11,17-20). 
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This ‘Kingdom action’ could not continue forever, at least 
not in the mode that Jesus had used in Galilee. Something 
more was required, and that was the battle of the Cross and 
its ultimate victory. By his death, Christ defeated death, 
and so the fear of death by which Satan manipulated 
human beings (cf. Heb. 2:14-l5, I Cor.15:56-57, II Tim.1:10). 
By the work of the atonement, Christ ‘secured’ the 
Kingdom. We say secured’, not that the Kingdom was ever 
‘insecure’ or’ unsecured’, but because the work of the Cross 
was definitive. When it came to the show-down, evil had no 
power and Christ outfaced it, unmasking the principalities 
and powers for what they were, and parading them as 
defeated enemies (Col. 2:14-l5). Now the church had a 
Gospel to proclaim; and a Gospel (i.e. the Gospel) which was 
the power of God unto salvation to and for all who would 
believe. 
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Chapter 8 

THE KINGLY COMMUNITY—11 

THE CHURCH AND THE KINGDOM 

We must not confuse the church with the Kingdom, nor 
make them identical. The people of God have always been 
‘sons of the Kingdom’ (Matt. 13:38, 8:12), as also ‘sons of the 
prophets and the covenant’ (Acts 3:25), but they are not the 
Kingdom. They are within it, and of it and will inherit it, 
but they are not it. They are, however, the church. They do 
not have to pray ‘Thy church come!’ but they can pray, ‘Thy 
Kingdom come’, for its final act of coming and triumph is 
still to come. 
 We have seen that all members of the church are 
members of the Kingdom. Even so, they must not presume 
on this. They must not be deceived, for if they do things 
which are not of the Kingdom, they will not inherit it (Eph. 
5:6, Gal. 5:19-21, 6:7). To have the fruit of the Spirit is a 
proof that one is in the Kingdom. To do the works of the 
flesh is to show that the person doing them will not inherit 
the Kingdom. 
 The church proclaims the Gospel of the Kingdom (Acts 
1:3, 8:5, 12, 19:8, 20:27, 28:23, 30-31, cf. 11 Thess. 1:5). As 
we have seen, to proclaim the Lordship of Christ is to 
proclaim the Kingdom. 
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 The church also lives in the Kingdom, i.e. under the 
Lordship of Christ and the Father. Paul says, ‘...the 
Kingdom of God is not eating and drinking, but 
righteousness, peace and joy in the Holy Spirit’. He also 
says, ‘ . . . it does not consist in talk (a matter of words), but 
in power’ (Rom. 14: 17, I Cor. 4:20). As we have observed, it 
is a matter of the fruit of the Spirit (Gal. 5:22-23), as 
opposed to the works of the flesh. 
 Those of the church, will inherit the Kingdom. This was a 
dynamic motive for present living, as can be seen in the 
references recorded below. The hope of the Kingdom coming 
in all its fulness, and the inheritance which was to come to 
believers, inspired and motivated them strongly to living in 
the present. In Daniel 7:22, the saints receive the Kingdom. 
Jesus heartened his disheartened followers by saying, ‘Fear 
not little flock, it is the Father’s good pleasure to give you 
the Kingdom’ (Luke 12:32). At the Last Supper, he further 
heartened them: ‘I assign to you a Kingdom, as my Father 
assigned to me’ (Luke 22:29). In one sense, the Kingdom 
already belongs to the people of God, and in another sense 
they have yet to receive it. Then it will be by sight and not 
by faith. See I Corinthians 6:9, 15:50, Galatians 5:2f., I 
Thessalonians 2:12, II Thessalonians 1:5, II Timothy 4:18, 
James 2:5, II Peter 1: 11, cf. Acts 14:22. 

THE ROYAL COMMUNITY: 
ITS PLACE AND ACTION 

In what sense is the community kingly, and in what sense 
does it reign? Obviously, it is as royal as its Head. It reigns 
as he reigns, for it reigns in him. Paul said, ‘God....raised us 
up with him, and made us sit in the heavenly places in  
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Christ Jesus’. These ‘heavenly places’ are not quite the 
ultimate we will know in heaven, for in the same ‘heavenly 
places’ we ‘wrestle against principalities and powers, 
against the rulers of this world and against spiritual 
wickedness’, but nevertheless we are above the domination 
of evil, and we reign as we had not prior to regeneration, 
through Christ and his Spirit (Eph. 2:6, 6:12). 
 Paul tells us it is the gift of grace which has made us 
royal: 
 

‘If, because of one man’s trespass, death reigned through that one 
man, much more will those who receive the abundance of grace and 
the free gift of righteousness reign in life through the one man Jesus 
Christ ‘ (Romans 5 17) 

 
 When he says, ‘reign in life’, he must mean that. 
Doubtless—as Revelation encourages us to think—we will 
ultimately reign, without impediment, yet here also we may 
reign though there be many impediments. 
  This reigning is almost equal to what the New Testament 
calls ‘conquering’. Jesus conquered and is now seated at 
God’s right hand. He encourages his people to do the same. 
In the seven letters to the churches, in Revelation chapters 
2 and 3, each is told that ‘he who conquers’ will receive 
exceptional rewards. In Revelation 21:7, there is further 
encouragement: ‘He who conquers shall have this heritage 
(i.e. all things), and I will be his God, and he shall be my 
son’. As the Son was the conqueror, so are the sons. Jesus 
said, ‘He who conquers I will grant to sit with me on my 
throne, as I myself conquered and sat down with my Father 
on his throne’. 
To conquer, then, is to reign, but the conquering takes place 
in Christ. ‘We are more than conquerors through him who 
loved us’ (Rom. 8:37), and this conquest is ‘in all things’. 
Paul says, ‘I can do all thing in him who  
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strengthens me’. He also says, ‘Thanks be to God, who in 
Christ always leads us in triumph’ (Phil. 4:13, II Cor. 2:14). 
 All of this means that we should not live in a hangdog 
way. We should see ourselves as redeemed from slavery, 
and restored to being what humans really are, sons of the 
King of the earth, created in his image, and so of royal 
stock. Sin demeaned us, but grace has given us the gift of 
life in Christ, so that we may now ‘reign in life by one Christ 
Jesus’. This means that we are a royal kingdom, a kingly 
people, and our priestly (and prophetic) ministry issues 
from a noble life. 
 That does not mean we are haughty or imperious. It 
means the opposite. The King of all the earth constantly 
serves his creation. His Son ‘came not to be served, but to 
serve, and give his life a ransom for many’. 

THE HOPE OF REIGNING 

 I personally find that only a small number of the 
community have their eyes fixed on what they will be. They 
smile when told that they will reign on the earth and reign 
for ever. They can see this to be a possibility for some 
special Christians they know, but they affect humility in 
regard to themselves. Modesty is most becoming. 
 Not really. The hope that we are given is what gives us 
integrity and a sense of destiny in the present. We must 
look to our laurels—those which are coming. We must get 
the royal stance now, and prepare ourselves for the great 
ministry of reigning which is ahead. 
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Chapter 9 

THE SERVANT COMMUNITY 

TOIL IS NOT TERRIBLE 

Recently I was stunned to hear of a theologian who said 
that had there been no Fall there would have been no work! 
I was naughty enough to think that the said theologian 
must still have some Adamic rebellion in him, albeit he was 
a passable theologian. That man should have to eat bread 
by the sweat of his brow does not cancel the whole principle 
of work. Nor for that matter would a bit of sweat be all that 
impossible! No, man was given a mandate for work at 
creation. Moreover God blessed Adam and Eve before he 
gave the command to be fruitful, multiply, fill up the earth, 
subdue it and have dominion over it. That was quite a 
mandate for work! 

GOD THE TRUE WORKER, 
THE TRUE SERVANT 

Jesus said, ‘My Father has always gone on working, and I 
work’. He meant that there never was (a time) when the 
Father has not worked. We can say, simply, that he worked 
in creation, and, having worked, rested from that  
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kind of work on the seventh day. He went on working 
however, even on the seventh day, as he upheld the 
universe he had created. He worked in creation before and 
after the Fall, working out covenant and redemption, and he 
continues to work to bring the creation to ultimate unity 
and to its glorification. So then, work cannot be so terrible. 
 Jesus made it clear that as the Father worked (and 
works), so did (and does) the Son. No less, of course, the 
Spirit. Man, made in the image of God, must be essentially 
a worker. What is difficult for us, of course, is to see that we 
cannot work without serving. Our crude idea is that to work 
under someone is to be inferior, and to work over someone is 
to be superior. Subordination has nothing to do with 
inferiority anymore than superordination has anything to 
do with superiority. Jesus said, ‘He that would be greatest 
among you, let him be servant’. To serve is to be great, 
provided of course that such service is from the heart and is 
not obsequious. Jesus had to reveal the truth of work and 
service, because when man exchanged the truth of God for a 
lie, he could not believe that service to others could be the 
highest order of life. 

GOD’S SERVANTS IN HISTORY 

Concordances can be quite fascinating. If we were to look up 
the word ‘servant’, we would find it more than interesting. 
Man is not so far gone that from time to time he does not 
delight to serve. The prophets were called God’s servants, 
for they went on errands for God. They sometimes had good 
news to bring, and sometimes not. In the latter part of the 
prophecies of Isaiah, the picture of  
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one called ‘my servant’ emerges. He has many wonderful 
things to do. He is called, ‘My servant, whom I uphold, my 
chosen, in whom my soul delighteth’. As this figure emerges, 
we see his wonderful qualities, especially as he suffers for 
mankind beyond any suffering man has known. This one 
sees ‘the fruit of the travail of his soul and is satisfied’. He is 
a light to bring light to the nations, and is the glory of his 
people, Israel. 
 In the New Testament, this servant is identified with 
Jesus. He said, ‘I came not to be served, but to serve and 
give my life a ransom for many’. His service led him to the 
Cross. He was not merely a prophetic figure, but the actual 
sufferer. The extent of those sufferings Jeremiah could 
describe: 
 

‘Is it nothing to you, all you who  
pass by? 

Look and see  
if there is any sorrow like my sorrow 

 which was brought upon me,  
which the Lord inflicted 

on the day of his fierce anger. 
(Lamentations 1:12) 

 
Jesus’ service to mankind in the atonement gives great 
character to serving, and great power to travail. 

SERVING IN WORSHIP 

It is also quite fascinating to trace the service the celestial 
creatures give to God. Isaiah is deeply moved by the 
worship and message of the seraphim (Isaiah 6), and in 
Ezekiel the glory these creatures give to God surpasses 
anything man has known. Likewise, in the book of the 
Revelation, the worship and service of God by celestial 
creatures is the most beautiful revelation of what it is to  
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truly worship. 
 These creatures are joined by redeemed human beings 
who ‘serve him day and night in his temple’. They too learn 
to serve the living God when their robes are made white in 
the blood of the Lamb, that is when their consciences are 
purified from ‘dead works’, and when they are gripped by 
the mercies of God and wish to serve him in thanksgiving 
(Rev. 7:15, Heb. 9:14, Rom. 12:1). 
 Service by God is always to his creation. Service by man 
is to God, and to creation, especially to his fellow-creatures. 
Such service is impossible for the unregenerate man. His 
service to God and man may appear to be authentic, but the 
motivation of love and humility will be missing, however 
much they may appear to be present. Only when God serves 
us in love do we find it possible to serve God and man. On a 
lower level we can say that man serves the gods he loves. 
He gives worth to what he considers worthy. However, the 
idols and gods soon discover how fickle a creature is man! 
He changes many of his idols daily, especially when they 
give him nothing and seek to exact a slavish submission. 

THE SONS OF GOD ARE SERVANTS OF ALL6 

The source of our service is God’s liberation. God told 
Pharaoh, ‘Let my son go that he may worship (serve) me’. 
First liberation: then service. Only the free can freely serve. 
Jesus said, ‘If you love me you will keep my 
commandments’. Jesus said, of himself, ‘That the world 

                                            
6 See book of this title by the author (New Creation Publications, Adelaide, 1982). 
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may know that I love the Father, as the Father has given 
me commandment, so I do’. This was his principle of service 
and it must be ours: i.e. service out of love. On this basis we 
will serve God and man. That is why Paul makes two key 
comments in saying, ‘Let all that you do be done in love’ and 
‘. . .through love be servants of one another’ (I Cor. 16:14, 
Gal. 5:13). 

THE SERVING COMMUNITY IN ACTIOIS 

The community worships God and serves him. It honours all 
men and seeks to serve them all. It serves by proclaiming 
the redeeming Gospel. 
 We have already discussed our worship and service to 
God, so we need not expand on that ministry here. Of the 
second— honouring men and serving them—we have 
spoken little. We are to be servants of one another through 
love. This means we will ‘honour all men’. We will give 
‘honour to whom honour is due’. Honour is due to all people, 
but our manner of giving honour may differ from person to 
person. The husband gives honour to the wife as the weaker 
vessel. We will honour our parents. We will give honour to 
earthly authorities; we will honour the emperor We will 
honour widows, that are true widows. Servants will honour 
their masters. In the church we will ‘give greater honour to 
the inferior part’, and so on. Paul urges, ‘outdo one another 
in showing honour’. 
 If we do not honour man, we dishonour God. ‘He that 
oppresses the poor insults his Maker’ (Prov. 14:31). If a 
beast or a man kills a man, then he must be killed ‘for God 
made man in his own image’ (Gen. 9:6). He who honours 
God must honour man he who does not honour man 
dishonours God. 
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 Service issues from such honour. Paul says, ‘ ... in 
humility count others better than yourselves. Let each of 
you look not only to his own interests, but also to the 
interests of others’ (Phil. 2:1-8). He means, ‘In practice, put 
others before yourself’. He then says that, in effect, prior to 
the incarnation the Son put us before himself. He not only 
agreed to become man for our sakes, but even loved to do so. 
‘You know the grace of our Lord Jesus Christ, that though 
he was rich, yet for your sake he became poor, so that by his 
poverty you might become rich’ (II Cor. 8:9). There can be no 
question: Christ delighted not only to serve the Father, but 
equally to serve man. He said, ‘I am among you as one who 
serves’. Paul urges, ‘ . . . I bid everyone of you not to think of 
himself more highly than he ought, but to think with sober 
judgement’. One translation has, ‘ . . . have a sober estimate 
of yourself’. Doubtless, this must work two ways: we must 
not put ourselves up, and we must not put ourselves down. 
 Paul says, ‘ . . . let each of us please his neighbour to edify 
him’. Later he adds, ‘For I tell you that Christ became a 
servant to the circumcised to show God’s truthfulness . . .’ 
(Rom.15:2, 8). 
 With all these admonitions and guidelines we are 
motivated to move out and serve others. The Epistles teach 
us that there is no member of the community who is without 
a gift (or gifts). Everyone has a ministry, and ministry is 
serving others. The gifts are given to enable us to serve 
better. The ministry gifts, as seen in Ephesians 4: 7-11, are 
for ‘the equipment of the saints for the work of the ministry, 
for building up the body of Christ’. That is we encourage one 
another by serving one another. As to the actual details for 
service—these cannot always be prescribed. John gives us 
some help when he says, ‘If  
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anyone sees his brother has need ... and shuts up his heart 
of compassion, how dwells the love of God in him?’ He 
means that serving is helping to supply the genuine needs 
of others from the resources we possess (see I John 3: 16-
20). 

THE PROCLAMATORY SERVICE 
TO THE WORLD 

The community is not only a serving fellowship. It is also 
prophetic, priestly and royal. These last three categories 
demand proclamation. They are there also to enable the 
servant ministry. In this we are not primarily speaking of a 
social Gospel, but the highest service we can give to our 
fellow creatures, to give them the word of God. It is by this 
word that man can truly live. We serve the world by 
bringing it to Christ and his Cross, and thus bringing it to 
the Father and so to the Family. All the other—social, 
personal, needful—we ought to do, but the greatest service 
is to bring man face to face with God. 
What we have said before we now repeat. When the world 
sees us as one in our many-faceted community, it will see 
the image of God, and so God Himself. God—so to speak—
will come to them in intelligible terms. His divine image will 
have a human face: the human face will show the divine 
image. It will be seen in service as well as in the prophetic, 
priestly and royal actions of the community. 
Not only in time, but in eternity too, the community of God 
will serve as kings and priests to their God and Father, and 
to the entire creation in all its glory. 
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Chapter 10 

THE ESCHATOLOGICAL COMMUNITY 

THE COMMUNITY OF THE END TIME 
AND TIMES 

Paul once described the community as the church ‘upon 
whom the ends of the ages have come’ (I Cor. 10: 11). He 
knew that the old age—the age of corruption, the age of the 
world—was finished. The age to come had, in one sense, 
come, and yet was still coming He told the Galatians that 
Christ had given himself for our sins to deliver us from this 
present evil age (Gal. 1:4), and he told the Ephesians that 
God had raised up Christ . . . far above all rule and 
authority and power and dominion, and above every name 
that is named, not only in this age  but also in that which is 
to come (Eph. 1:21). The writer of Hebrews indicates that 
with the preaching of the Gospel ‘the powers of the age to 
come’ had in some way been revealed in action. The church 
then is living at a strange and wonderful time of history. 

PENTECOST TO THE END 

On the day of Pentecost, when Peter quoted the prophecy 
from Joel (Acts 2:17-21, Joel 2:28-32), he began with ‘In  
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the last days’, and closed with speaking about ‘before the 
day of the Lord comes, the great and manifest day’. Christ 
had told his disciples to ‘go and make disciples of all nations’ 
and promised he would be with them ‘to the consummation 
of the age’ (Matt. 28:20). He had spoken to them during 
forty days concerning the Kingdom of God, and, when they 
wanted to know whether it would come immediately to 
Israel, he told them that the Father alone has the times 
under his own authority. The Church knew itself to be 
living in the last days, and that it was the community of, 
and for, these times. From Pentecost onwards they knew it 
was the era of the Spirit, and would be so until the ‘day of 
the Lord’. They were to work in the last times, and the 
eschatological Spirit would lead, empower and assist them. 
 Another window on this age is given in I Corinthians 
15:24-28, a passage which seems to be greatly neglected: 
 

‘Then comes the end, when he delivers the kingdom to God the 
Father after destroying every rule and every authority and power. 
For he must reign until he has put all his enemies under his feet. 
The last enemy to be destroyed is death. “For God has put all things 
in subjection under his feet.”. But w hen it says, AII things are put 
in subjection under him” it is plain that he is excepted who put all 
things under him. When all things are subjected to him, then the 
Son himself will also be subjected to him who put all things under 
him, that God may be everything to every one.’  

Here we see that Christ did not ascend to the right hand of 
God merely to be an observer. Whilst he reigns in the seat of 
authority, he is present by his Spirit in the ongoing action of 
the age. The fragmentary end of Mark says, variously: 
 

‘And they (the apostles) went forth and preached everywhere while 
the Lord worked With  them and confirmed the message by the signs 
that attended it.’ 
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 ‘And after this Jesus himself sent out by means of them, from east 
to west the sacred and imperishable proclamation of eternal 
salvation.’ 

 
Because the apostolic community knew it was the 
community of the end time, it was greatly motivated to get 
on with the proclamation of the Gospel. Some scholars say 
that the early church expected the Kingdom to come at any 
moment. Whilst we cannot state that dogmatically, it is 
probably true, and ought equally to be true of the 
community of God’s people today, since we are the people of 
hope and anticipation. 

THE DYNAMIC OF ESCHATOLOGY 

Eschatology is the study of the end thing, so that, in itself, it 
has no particular dynamic, but the end things themselves 
have immense dynamic. We saw the power of prophecy. 
Man does not know the future—apart from predictive 
prophecy: hence the popularity of false prophecy. Man 
wants to know what is ahead: hence the attraction to 
horoscopy. 
 Man wants to know what is ahead for him personally. All 
his lifetime he lives in fear of death, and dreads the 
judgement which is coming. Deep down he is frightened out 
of his wits. If he were not, the sects could get no footing in 
him. It is noticeable that they have an easy word for man. 
They say that there is no hell, only annihilation. Yet that 
teaching cannot satisfy man concerning the nature of God. 
The truth about man’s state after death, the matter of 
resurrection, heaven, hell, glorification and eternity are all 
matters he wants to know, but he dare not find out the 
truth of them. 
 For the believer these things are dynamic. He is not a  
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person who lives without hope. He has the promises of God 
concerning rising from the dead, eternal life, the receiving of 
a beautiful inheritance, life with God and the celestial 
beings, and the end to pain, tears, fear and suffering. He is 
assured of being glorified, and he is promised that the 
community in which he will live will be a royal priesthood, 
occupied forever in serving God and the creation. He has the 
assurance that there will be no evil, no impurity, no 
temptation and no guilt. He will be ‘holy and blameless’ 
before God his Father. He will reign with Christ. What 
richer, more powerful aid and motive could he have for 
living life on earth, whilst gladly waiting for the coming of 
the Kingdom? 
 Our aim in saying these things is not to see how 
utilitarian eschatological understanding can be to a member 
of the community, or to the living community itself, but just 
to show that all of this stems from grace, and enriches the 
child of God. The assurance, too, that all evil will have been 
destroyed, and that the creation will be unified in Christ, 
and wholly reconciled in all its parts, gives him glorious 
hope. Faith, hope and love are inextricably linked together, 
the three constituting an inseparable triad. Redeemed man 
is not ashamed to hope because already he has experienced 
the love of God in his heart. If, then, we be utilitarian we 
can say, ‘The community is enriched by the hope of things to 
come. No matter how hard and difficult and even painful 
things may now be, they are but for a time and prepare us 
for the great weight of glory which shall be ours’. What may 
normally anger and frustrate and confuse has so much less 
impact where the community lives in hope. 

THE SPIRIT OF THE LAST THINGS 

Paul said, in effect, ‘You have no need to fear death. The  



CHRIST’S PEOPLE IN TODAY’S WORLD 

 128

very Spirit who raised Jesus from the dead is even now 
living in you. He is the assurance that you will be raised by 
him’ (cf. Rom. 8:11). He is the Spirit of life and of 
resurrection. 
 When Jesus said, ‘The Spirit of truth will show you 
things to come’, he undoubtedly meant that the Spirit would 
give predictive help. That happened in the book of Acts as 
the Spirit guided and directed the apostles. However it 
would cover more than that. We need the Spirit to reveal 
coming things, eschatological elements. In I Corinthians 
2:6-10 Paul says, in essence, ‘Coming to be saved is the 
initial part of the Gospel. We take you on beyond that. We 
tell you of glorification. Just how wonderful this is cannot be 
described in human terms because it is far beyond what 
humans can imagine, what their eyes can see, or their ears 
hear: it is so wonderful. Even so, the Spirit can impart this 
knowledge and God has revealed it to us through him’. 
 In Romans 8:18-25 Paul virtually calls the Spirit ‘the 
Spirit of hope’. He depicts the creation in convulsive action, 
as it waits to be liberated from the futility to which it has 
been subjected, and the corruption which it experiences. 
Paul says that we also feel much of this. By the Spirit we 
wait for the liberation which he calls ‘the son-ship, the 
redemption of the body’. Man is never at ease in the body 
which is indwelt by sin, even though he has the first fruits 
of the Spirit, and these, surely, are wonderful. These fruits 
are a good taste of that which is to come. 
 In Galatians 5:5 Paul says, ‘ . . . through the Spirit, by 
faith, we wait for the hope of justification’. Paul knows we 
are already justified, and this is by faith. He has a 
statement elsewhere that ‘we walk by faith and not by 
sight’. The Spirit is needed to keep us in faith, when we  
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are always longing for sight. Until we see the things which 
we now hold by faith, we will always need the Holy Spirit. 
Thus, in every way, he is the Spirit of hope. 

THE SPIRIT OF JUDGEMENT 

Jesus said that the community would be baptised ‘with the 
Holy Spirit and with fire’ (Matt. 3: 11). In the same context 
he spoke of the fire of judgement which would come, with 
Christ, upon Israel. In Isaiah 4:1-4, the prophet speaks of a 
judgement coming to Jerusalem which will cleanse it. It will 
be ‘by a Spirit of judgement and a Spirit of burning’. In 
Isaiah 11:4, the Messiah, upon whom the Spirit will come, 
will also judge for, ‘ . . . he shall smite the earth with the rod 
of his mouth, and with the breath of his lips he shall slay 
the wicked’. This ‘breath of his lips’ is surely the Holy Spirit, 
the breath (or ruach) of God. In II Thessalonians 2:8 we see 
that Christ will judge ‘the lawless one’. He will ‘slay him 
with the breath of his mouth’, an allusion surely to Isaiah 
11:4. 
 The book of the Revelation has many allusions to the 
Holy Spirit, but in fact he is the author of the whole book. 
He is concerned in giving to the church the whole picture of 
these last days. He unveils what is going on in history, 
especially the judgements which come through the seven 
seals, the seven trumpets, and the seven bowls. He is shown 
as ‘the seven spirits of fire’ (Revelation 1:4, 4:4-5, 5:6). So 
then, he is the sevenfold Spirit and his work relates to 
judgement. Of course, it is not confined to this, for the Spirit 
is speaking to the sevenfold (the complete) church The 
church must always be alert to hearing ‘what the Spirit says 
to the churches’. 
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THE ESCHATOLOGICAL MESSAGE 

The community must bring to the world the ‘witness to 
Jesus’, or ‘the testimony of Jesus’, and this they do through 
the Spirit. He came at Pentecost with a view to the 
eschaton. Christ will be with them to the consummation of 
the age. Grace makes of them a people who are ‘awaiting 
our blessed hope, the appearing of the glory of our great God 
and Saviour Jesus Christ’ (Titus 2: 11-13). This age of the 
Spirit is the age when the Gospel is to be preached to every 
nation, after which the end will come. In this sense the 
Gospel is eschatological. Man must believe under pain of 
judgement. 
 It is more than this. The Gospel delivers man from the 
power of darkness and places him in the Kingdom of God. 
Forgiveness is also eschatological, i.e. man will feel its 
fulness beyond death. Justification sets him free from the 
judgement. Regeneration fits him for eternity. Eternal life 
comes to him now. 

THE ESCHATOLOGICAL COMMUNITY 

The people of God must see that before time God planned 
that which will come to fruition at the end of time. Salvation 
is not merely an escape from judgement. God has the 
maturation of man in mind. He has the reconciliation of all 
things in mind. Everything is moving towards unification in 
Christ. The Son who created all things will ‘fill them up’, i.e. 
give true content to them out of his own pleroma, his own 
fulness. He will defeat evil and nullify everything which 
rears its head in rebellion. Through him the Kingdom will 
have ‘come upon’ all that opposes it. 
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 The community itself will have reached full maturity— 
‘the measure of the stature of the fulness of Christ’. All of 
the community will be conformed to the image of the Son: 
they will be like him. The glorified family will take its place 
before the Father. 
 This is the eschatological community. It needs to realise 
this continually, and to live appropriately, i.e. consonant 
with what it is. It cannot live upon the earth without its 
heart also being in heaven. 
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Chapter 11 

THE COMMUNITY OF GRACE—I 

GREAT GRACE WAS UPON THEM ALL 

In the next, (and final), section we will discuss the actions, 
habits, methods, manners and lifestyle of Christian 
community living. So far we have been searching the 
Scriptures for the nature and significance of community. In 
no sense have we been prescriptive, but what we say in the 
next section will appear to be prescriptive. There is nothing 
which fosters legalism more than prescription. 
 For this reason we need to see that the church is the 
community living under grace. Grace preserves us from 
prescription, whilst leaving us free to live in obedience, and 
at the same time explore lateral Christian living. Living in 
community makes this so wonderfully possible. We need to 
understand grace, and, once having understood it, we need 
to keep on trying to understand it! 

THE COMMUNITY BORN IN GRACE 

A theologian (I think it was Godet)7 once said that ‘the 
church was born crucified’. By this he must have meant 

                                            
7 This is stated in Born Crucified written by l.. E. Maxwell (Moody Press, Chicago, 

1945). 
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that everything that sinful man is was taken up on the cross 
and crucified. Paul says ‘our old humanity’ was taken up 
there. So was our personal humanity ‘I have been crucified 
with Christ’. He sees the flesh, i.e. the rebellious nature of 
fallen man, also crucified on the Cross. The enemies of 
man—the world, the world powers and Satan—in some 
sense felt the crucifying impact of that Cross. As for sin, its 
elements and its pollution were nailed to the Cross with all 
men’s guilt and were destroyed. Surely, we were born 
crucified. The theologian is saying that the great grace of 
God covered the sin of the world in those hours of dreadful 
suffering. Because of the Cross, human beings can go free as 
they receive this grace of the Father. 
We need to know how this grace came to man, how it formed 
the community, and how it keeps the community buoyant in 
the face of a world which stubbornly refuses grace, and the 
evil of pride which seeks to demean and destroy grace. 

THE MANY-FACETED GRACE OF GOD 

Peter speaks of God as ‘the God of all grace’. He also talks 
about ‘God’s varied grace’ (I Peter 5:10, 4:10). He is really 
saying that if you see pure grace anywhere in the universe 
it will have originated with God. He is also saying that 
there are so many different needs for grace, that grace 
would have to be supple and many-faceted to cover them. 
Grace would have to be adaptable. 
 What is grace? In the Old Testament it was described as 
‘loving kindness’, ‘compassion’, ‘favour’ and even ‘loyalty’. 
For the most part grace is ‘covenant-love’, the care and 
concern which God shows to his covenant people. 
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 In the New Testament we are struck by an extraordinary 
fact: the era of grace has arrived with Christ. ‘The word 
became flesh and dwelt among us and we beheld his glory 
as of the only Son of the Father, full of grace and truth.’ 
John says, ‘And from his fulness have we all received, grace 
upon grace’. John points back to the era of law, saying, ‘The 
law was given through Moses’. Then comes the contrast, 
‘Grace and truth came through Jesus Christ’. That is, the 
new era has arrived: the era of grace (John 1:14-18). 
 Paul says the same thing in a somewhat different way, ‘ “. 
. . the grace of God has appeared for the salvation of all men’ 
(Titus 2: 11). When, and how, did grace appear’? The truth 
is that God has always been the God of grace, and the God 
of all grace. Grace did not commence with Jesus Christ, but 
it did appear in him in a new way. Grace took the form of 
free redemption. 
 We may contrast this with the grace of creation. Paul 
asks, ‘What do you have that you did not receive, and if you 
received it, why do you boast as though it were not a gift?’ 
Man has nothing, repeat nothing, of himself. God has given 
us all things richly to enjoy. Everything created by God is 
good. Every good giving and every perfect gift comes down 
from the Father of Lights. On one occasion Jesus said, ‘ . . . 
if you had known the gift of God . . . ‘ He, himself, gives to 
all men life and breath and everything. In him we live and 
move and have our being. These words from Scripture tell 
us everything we have is by God’s grace. We do not deserve 
one whit of anything! 
 Why, then, do we say that this is the era of grace? For the 
same reason that we say it is the era of the Spirit. With 
Christ something has happened in the world that had not 
happened before, and which makes the human situation 
radically different. Christ has come, bringing grace with  
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him. Not just the grace of creation - wonderful as it is, or the 
grace of providence—wonderful as it is that Christ should 
uphold all things by his powerful word—and not even the 
grace of the covenant Israel had known. A whole new 
revelation and operation of grace has happened. It is the 
grace of redemption! 

THE GRACE OF REDEMPTION 

In Ephesians 1:7, 2:7 and II Timothy 1:9, we see that God 
planned before time that He would reveal His grace in time. 
He was the God of grace before the world began, ‘who saved 
us and called us with a holy calling, not in virtue of our 
works, but in virtue of His own purpose, and the grace 
which He gave us in Christ Jesus from eternity and has now 
manifested through the appearing of our Saviour Jesus 
Christ, who abolished death and brought life and 
immortality to light through the Gospel’. Hence, ‘By grace 
you are saved, through faith, and this not of yourself, it is 
the gift of God’. 
 The human race determined, in Adam, to go its own way, 
do its own thing. It imagines it can even do ‘the salvation 
thing’. So deeply seated is man’s pride that he will not agree 
to tackle anything in which he is not using his own 
resources. If he cannot perform all the task, then he must do 
enough to make it a face-saving exercise. 
 What, then, was the grace of redemption? Paul says, ‘You 
know the grace of our Lord Jesus Christ, that though he 
was rich, yet for your sake he became poor, so that we 
through his poverty might become rich’. Paul means ‘you 
were poor’ and ‘without strength’. He means that we were 
totally impoverished, wholly weak. We neither would, nor 
could, lift one finger to effect our  
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salvation. We were in the dilemma that we were sinners, 
that God’s judgement was justified, we had no escape, and 
we deserved absolutely nothing. While we were in that 
state, God not only loved us freely, but accomplished that 
act of grace which redeemed us. In no way can anyone 
deserve grace, for that is a contradiction in terms. In no way 
can we evoke grace from God. Indeed the Cross was not 
there to procure grace: it flowed from the grace of God. 
People who have been redeemed, and lived in that state for 
many years, have still not understood grace. They still think 
it was incumbent upon God to give grace. They feel there is 
something in man which calls for the grace of God. If that is 
so then grace can never be grace. 
 Grace is God moving unceasingly towards man, who 
merits and deserves nothing, to do him good. Nothing— 
repeat nothing—can move God to grace. It is sheer and 
utter favour on his part. Man feels he has something good at 
core: he believes in some way that he warrants some grace. 
The matter is pitiably laughable: in fact it is horribly 
blasphemous. 

THE EFFECTIVE GRACE OF REDEMPTION 

When we say ‘effective’, we mean grace effects something. 
What is it that grace effects? Man under the guilt and 
effects of sin is freed from the pollution, penalty and power 
of sin by Christ’s death. There is no other method which can 
effect this. Man who is--by reason of his guilt—under the 
power of sin, death, Satan, the world powers, the flesh, the 
law, God’s wrath, idols and his own conscience is utterly 
liberated from them all. He is not  
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only saved from these things, but unto many wonderful 
things such as forgiveness, justification, sanctification, 
sonship, the life of love, eternal life, resurrection and 
ultimate and eternal inheritance within the Kingdom of 
God. He is washed white as snow. His sins, which were 
scarlet, have themselves become white as snow. In this 
sense, past sin cannot hold him in shame, or ‘future’ sin 
again enslave him. 
 The last resort of man—even redeemed man—is to say 
that he had to do something to receive it—he had to repent, 
to have faith, to convert. But repentance, faith and 
forgiveness are gifts. As to conversion, Jeremiah said, ‘Turn 
us O Lord, and we shall be turned’. As regards new birth, 
Jesus said it must come from and by the Spirit. As regards 
love, Paul says it is a gift poured into our heart. 
 The most subtle claim is that ‘we are justified by faith’. 
The New Testament agrees, but it says first that we were 
saved by grace, justified by his grace as a gift, and so on. 
Everything that comes to us comes by grace. Faith is born of 
grace. Faith is the response in man to the revelation of 
God’s grace. At the most, faith is believing reception of what 
is given. It has nothing to do with composing the gift! 
 We said previously that the church was ‘born crucified’. 
Now we know what that means. The church is a grace 
creation of God. Man had no hand or part in it. Christ said, 
‘I will build my church’, and he built it! When ‘the Spirit of 
grace’ came down at Pentecost he opened the eyes of the 
community to see grace. In this way the community of grace 
was born. When he included the Samaritans and the 
Gentiles, it was by his grace. Peter said, ‘ . . . God made no 
distinction between us [the Jews]  
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and them [the Gentiles], but cleansed their hearts by faith . . 
. we believe that we shall be saved through the grace of the 
Lord Jesus just as they will’ (Acts 15:9-11). 
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Chapter 12 

THE COMMUNLTY OF GRACE—II 

THE COMMUNITY IN GRACE 

It is difficult for us to see what God has done in grace. When 
the community was graced with and by the Spirit, the 
impediments to human reconciliation were erased in the 
reconciliation God effected between man and himself’. ‘God 
was in Christ reconciling the world unto himself’, not 
counting their trespasses against them’. He was ‘reconciling 
all things by the blood of his cross’ (II Cor. 5:19, Col. 1:22). 
We can see how, at Pentecost, such love flowed and such 
grace of life manifested itself. 
 We find it difficult to believe that once grace has done its 
work in initial redemption, there is any great need for it. 
Paul is always emphasising the ‘now’ situation. Even 
though we have been saved, yet ‘Now is the accepted time: 
now is the day of salvation’. In this context he begs us ‘not 
to accept the grace of God in vain’, i.e. in an empty way. 
Grace is needed continually. ‘The writer of Hebrews exhorts 
us to go to the throne of grace for help in time of need. He 
does not mean God will not give grace without our asking. 
He means we must constantly be taking! 
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GREAT GRACE IN THE COMMUNITY 

We can learn much from the book of Acts concerning grace. 
In Acts 4:33 we are told that great grace was upon the 
church. When Barnabas went down to Antioch, (in Syria), 
‘he saw the grace of God and he was glad’ (Acts 11:23). The 
church seemed to think in terms of ‘the grace of God’ and 
‘the word of his grace’. They commended people to it, 
whether they were early converts, or missionaries being 
sent out to their task. It seems they could not possibly 
conceive a situation where the grace of God, or his word, 
would be absent (cf. Acts 13:43, 14:3, 14:26, 15:40, 20:32). 
 What we have to keep in mind is that grace is not a 
commodity. The grace of God, or the grace of Christ, is God 
and Christ in action. Grace cannot be separated from God or 
Christ. It is the Father, and the Son, going continually 
towards (undeserving) man to do him good. ‘The word of his 
grace’ was really the word of God himself—in action, 
bringing forth its fruit. There can be no grace in the absence 
of the Father or the Son. What we need to realise, and keep 
in mind, is that grace was always working amongst the 
community. Paul said, many times, ‘Grace be to you and 
peace from God our Father and the Lord Jesus Christ’, but 
he never imagined that he was inspiring the Father and the 
Son to act in grace. He was directing the minds of his 
readers and listeners to see, and receive, the grace which 
was all around them. 

UNDERSTANDING GRACE 

By grace we normally understand the action of God in 
redeeming us. That is correct, but grace in the New 
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Testament also has a further meaning. It can almost be 
equated with power. Take for example the context of ‘great 
grace was upon them all’. We see, in this context, that the 
apostles had been threatened by the Sanhedrin, and on 
hearing this the church prayed that the apostles might be 
made bold. At that point of the prayer the Spirit came down, 
shaking the house as he came. Two things happened: (a) 
love, fellowship and unity were greatly heightened, and ‘no 
one thought that anything was his own’, and (b) the apostles 
spoke the word with boldness, and with great power gave 
witness to the resurrection. They had no strength of 
themselves to do either, but by grace they did both. 
 This is borne out in so many places and situations. Paul 
says, ‘By the grace of God I am what I am’. He attributes 
nothing of it to himself. When he is taken to look into 
Paradise he sees things ‘that cannot be told, which man may 
not utter’. He was in such danger of destructive pride that 
God gave him a stake in his flesh. This was to keep him 
humble. In fact it was an act of grace on God’s part. God 
kept giving him grace to live with a limiting and protective 
problem. God told him, ‘My grace is sufficient for you, for 
my power is made perfect in weakness’. We are taught, in 
fact, that we are all of ourselves utterly weak, and need 
grace every moment of the day. If we can realise this, we 
will never ‘receive the grace of God in vain’, nor have 
recourse to law as a way of life and self-justification. We will 
not ‘fall away from grace’. We will see that we have 
continual need, and so will seek to avail ourselves of God’s 
grace, which is being continually and lavishly poured out. 

GIFTS, GRACES AND THANKSGIVINGS 

The word for grace in the New Testament is charis. The  
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word for gift is charism or charisma. There are other words 
for gifts, but chariss7.7a is mostly used. Its plural is 
harisn1ara so that we may speak of the gifts (charismata) of 
the Spirit. In Romans 6:23 we read that ‘the gift (charisma) 
of God is eternal life in Christ Jesus’. John says, ‘He who 
has the Son has life’ (I John 5:12). Christ is the charisma of 
life. In fact everything is in Christ, in his fulness. The 
fulness of the Godhead bodily dwells in him, and in him are 
hid all the treasures of wisdom and knowledge (Col. 1:19, 
2:3,9,10). For this reason ‘you are filled full’. 
 All the gifts are the gifts of Christ, not of the Spirit. They 
are distributed by the Spirit (I Corinthians 12:7ff), and they 
are drawn from Christ’s fulness, the fulness which he has 
given to the church, and which it now is (Eph. 1:22-23). By 
means of the church Christ is filling up everything (Eph. 
4:10ff). 
 We can understand why Paul asked those who tended to 
boast of the gifts they exercised, ‘What have you that you 
did not receive? If, then, you received it, why do you boast as 
if it were not a gift’?’ (I Cor. 4:7). We can also understand, 
‘You know the grace of our Lord Jesus Christ, that though 
he was rich, for our sakes became poor, that we through his 
poverty might become rich’. We are so very, very rich! 
However, when we think that in some way we warrant 
grace, we make grace into no-grace. When we think we can 
move God to give grace, then we cancel grace. Grace is not 
procured in any way. It flows from God; the God of all (and 
varied) grace. It is a sad state of mind to think grace is not 
necessary, or it is not happening! It is happening all the 
time, being poured out abundantly. No sin we do lessens its 
being poured out, and no good we can do evokes greater 
grace from God. Such thinking is not only foolish, but 
frightening. It  
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is, in fact, a form of blasphemy. 
 We come now to thanksgiving, the expression of a heart 
which overflows with recognition of, and gratitude for, the 
goodness and grace of God. The word for thanksgiving is 
eucharistia and for the giving of thanks eucharisteo. It is 
evident that the word charis is at the centre of both. That 
surely teaches us that thanksgiving is the response of 
regenerated man to the gifts of God. 
 Let us look at a list of the gifts which God gives to Man: 
(i)  There are the gifts of creation, the breath and grace 

of life, the personal gift of unique being and identity, the 
gifts of creation about us, relationships with God and 
man, marriage, family, community, vocation and destiny; 

(ii) The gifts of providence whereby we are kept alive and 
provided for; 

(iii) The gifts of redemption including faith, repentance, 
forgiveness, justification, sonship, the Spirit, membership 
of the community, eternal life and love; 

(iv) The grace of ministry whereby vocation is received 
and ministered (Ephesians3:1-12,Romansl2:38,1Peter 
4:10),the  gifts both natural and supernatural 
(charisn1ala) whereby the ministry of love can be 
expressed, the gift of the fruit of the Spirit, all of which 
add up to ‘the grace of life’. 

When we look at the incredible abundance of these gifts, 
and recognise that grace is being poured out without 
measure— whether we avail ourselves of it or not—then we 
are bewildered and delighted by God’s bounty Surely our 
heart should overflow with thanksgiving Over and above 
this, suffering is also said to be a gift (Phil. 1:29), for 
suffering assists us towards the fulness of glory and our 
maturation of character (Rom. 8:17-18, 11 Cor. 4:16 cf. 3:18). 
We see that in all things God is working for the good of 
those who love him, so that without hypocrisy we can give 
thanks to God in all things and for all things (Eph. 5:20, 
Col. 3:17, I Thess. 5:18). 
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 Thanksgiving expresses itself practically. Pentecost 
enlarged the hearts of those who received the Spirit and 
grace. Grace received from God expressed itself in grace 
towards others. Whilst redemption shows that redeemed 
man is to ‘the praise of the glory of his grace’, so too does the 
way we move in grace to others. Grace does not stop at us, 
but flows through us to others. Paul says, ‘. . . as grace 
extends to more and more people it may increase 
thanksgiving, to the glory of God’. 

CONCLUSION AS TO THE COMMUNITYUNDER 
GRACE 

When the truth comes to us that man, whether redeemed or 
unredeemed, can do nothing which issues from hin1self, of 
himself, but that grace is constantly given to supply all his 
needs, and to strengthen him for obedience, growth and 
ministry, then man must be amazed. When grace relieves a 
man from legalism, self-effort and guilty striving, then man 
is free. He is free to love, free to relate, free to live, free to 
explore the goodness and gifts of God, free to ‘grace’ his 
fellow-beings. 
 The great grace which is upon the community can be 
experienced by all. How rich this makes the community. 
How wonderfully it assists in the ministries of serving, and 
the prophetic and priestly vocation, and how noble 
(graceful) it makes us in our royal Kingdom action. 
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Section Four 

LIVING IN COMMUNITY 
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In Section Four we seek to come to the practice of 
living in Christian community, that is to know the 
principles and ways of living together. In Section 
One, we saw how the church came into being, and 
some of its activities. In Section Two, we sought to 
analyse its nature and function. In one sense, 
nothing we have looked at until now is 
prescriptive in nature, that is, it does not tell us 
what to do. However, in another sense, it does. 
Principles, rightly understood, confront us as 
prescriptions, that is if we are honest and open to 
them. Otherwise our study is simply academic.  
This section sets out to be prescriptive, although 
it can only discuss the principles of action by 
which the church lives. One problem confronts us 
from the beginning, and that is the way in which 
we read what is written. If we are interested 
primarily (and perhaps only) in a Christian 
community rather than the local and universal 
church as God’s community, then we will be using 
the material for that situation and will miss the 
fact that what we say arises from, and relates to, 
the community of the Spirit. 
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It is a matter of the functional nature of the 
church along with its practice, and whilst 
application of this data may be possible and 
useful, we will still not be seeing that it does not 
innately apply to a specialised community. We 
have to admit that the history of the church is 
involved deeply in its own sinfulness, its failure to 
live fully as the people of God. Because of this, 
reformists, idealists and utopianists have sought 
to start again, to shape up better churches. 
Commendable as some of these intentions and 
attempts may be, the church has its own 
continuity—whether good or bad— and must seek 
reform and renewal within its own ranks, and 
humble itself before God for the revival of its life 
and community. This is not to say that the 
material within this Section cannot be of value to 
specialised and structured communities, for we 
have to recognise that in the sinfulness of the 
church, their creation has in some sense been 
inevitable. We do not question their validity so 
much as we pray that they may in some way be 
part of the answer to our Lord’s prayer, ‘Father, 
that they may be one . . .’ 
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Chapter I 

THE SHAPE OF THE CHURCH 

THE CHURCH FUNCTIONAL, NOT ARBITRARY 

The principle which Paul sets out in I Corinthians 14:33,40, 
namely, ‘ . . . God is not a God of confusion but of peace . . . 
let all things be done decently [becomingly] and in order 
[according to order]’, shows us that the early church lived 
according to principle, and not some extreme idea of 
‘freedom’. We should expect to find the church as the body, 
the temple, the bride and the community rational in the 
midst of what we call the natural and the supernatural. The 
church is not a community which experimented, and 
eventually achieved a working and functional structure. It 
was given this from the beginning. 

THE MINISTERIAL STRUCTURE 

Note that the church has ministerial structure and not 
magisterial oversight. Every member has a ministry 
(diakonia), a vocation (calling) and a gift (or gifts). None of 
these can be used autonomously. They need to be used 
together with the ministries, callings and gifts of others.  
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Christ’s gifts to the church, of apostle, prophet, evangelist, 
pastor and teacher are clearly stated to be ‘for the 
equipment of the saints for the work of the ministry, for 
building up the body of Christ’. There is structure in these 
ministries. They are functional and mutually inclusive. All 
gifts are for the building up of the body in love. 
 Within and for this structure are orders of elders8 and 
deacons. The term ‘elder’ is interchangeable with ‘bishop’, 
i.e. ‘overseer’ (cf. Titus 1:5,7). There is nothing mysterious 
about elders. Tribes, clans and nations have always had 
elders, i.e. the older persons within the community who 
have had more experience of life than others. If we wish to 
see the paradigm for eldership we can look at the twenty-
four elders in the book of the Revelation. We notice that 
they have authority (golden crowns), are pure (white robes), 
are the closest to the throne apart from the four living 
creatures, have a deep knowledge of God (praise of creation, 
song of the Lamb), they are adept at worship and humble in 
it (cast down their crowns, fall before God, sing praises), in 
some way they bring the prayers of the saints to God, 
(though they do not intercede), and from time to time they 
come forward to make pronouncements because they know 
the counsel of God. 
 Plenty of instruction is given in regard to what elders 
ought to be, especially in the Pauline pastoral epistles (cf. I 
Pet. 5:1-5, James 5:13-16). These elders, or bishops, are also 
called ‘rulers’ and/or ‘leaders’. No amount of juggling the 
terms can remove the fact that they have authority, and 
that members of the community must be subject to them. 
This authority of course is ministerial 

                                            
8 See Eldership in the Scriptures (Adelaide: NCPI, 1985). 
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and in grace. (For a close study of eldership see I Thess. 
5:12- 13,1 Tim.3: 1-7, 4:14, 5: 17-19, 22 Titus 1:5-16, Heb. 
13:7,17, I Pet. 5:1-5, Acts 20: 17ff) 
 The role of deacons is not so clearly defined. The only 
passage we have is I Timothy 3:8-13. The office is often 
mistakenly identified with those who served at tables in 
Acts 6. This is not the case. The noun ‘deacon’ is not applied 
to them. We always tend to read back into Scripture the 
patterns, forms and offices which we have in the church of 
our age. It seems that the deacons served the needs of the 
community, whilst the elders led, had oversight, taught, and 
ministered to the more emotional and spiritual needs of the 
church. 
 The whole point of referring to elders and deacons is to 
show that there was functional and authoritative order in 
the church. 

THE PLACE OF THE GIFTS 

The gifts mentioned in Ephesians 4:11 are often called 
‘ministerial gifts’ and there is some truth in this. Even so 
Paul puts these gifts, together with other gifts, in his list in 
I Corinthians 12:28-30. It does seem that all the gifts give a 
certain structure to the church, for they were exercised in 
the context of ‘ .. . you are the body of Christ and 
individually members of it’. The gifts are not to be used at 
random. There must be order and not confusion. The 
suggested limit for tongue-speakers was three, and about 
the same for expressing prophecies. Paul said, ‘The spirits of 
the prophets are subject to the prophets’. He means either 
that prophets can control what they are saying, or that 
others can test the prophecy and evaluate it. It may even 
mean that prophets can control themselves and not 
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 all speak together. Whatever the meaning, the teaching is 
that order can, and ought to, prevail. 
 As for the value of the gifts, we will see that all gifts are 
used for love, and that love builds up the church. 

THE INITIAL SHAPE GIVEN TO THE CHURCH 

We have sought to show, elsewhere, that the church—the 
community of God—arose from the nature of God in that it 
reflects the image of God and (so) the community of God. 
Fatherhood, Sonship and true Spirithood are seen in it. 
They are of its essential nature. Seeing the community in 
action we notice its oneness, its unity. This is the meaning 
of community, i.e. corporate unity. 
 The principle is substantiated by the oneness of (a) the 
Body principle, (b) the Temple principle, (c) the Vine 
principle, (d) the Flock principle, and (e) the Family 
(household) principle. Thus ‘members of one another’, ‘living 
stones built together’, ‘vine and branches’, ‘Shepherd and 
flock’, and ‘Father and family (brethren)’, all speak of 
intrinsic and essential unity. This unity comes from above, 
not from the horizontal, i.e. not from man. In Ephesians 4:3 
Paul says ‘maintain the unity’, not ‘create the unity’. We can 
actually speak of the church as ‘concorporate’, i.e. not 
merely together but ‘together-together’. We can be together 
without being together! In practice we must recognise that 
the basic unity is ontological, and not seek to induce unity. 
 This unity is related to the gift of love given to each 
member of the community (Rom. 5:5, cf. 15:30, Col. I 8, Gal. 
5:22). The fellowship (‘fellowship of the Spirit, Phil. 2:1-2, 
Acts 2:42) is related to both unity and love. Again all these 
are given from above,  
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although they are expressed in human relationships. I his 
unity-love-fellowship complex derives from a number of 
things, all of which were actively effective on the day of 
Pentecost. We saw that forgiveness, justification and 
adoption take away guilt, give a new image of God as love, 
restore man to his true self (new creation) and thus impel 
him to forgive others, give them honour and love them. This 
is all contained in the principle of reconciliation which 
arises from love. Whilst subjectively this is what happened, 
(and happens now), the community was seen objectively by 
others, and its elements of unity-love fellowship recognised. 
That was the shape of the church. 
  This functional fellowship immediately expressed itself 
in acts of love and care. Resources were pooled and shared 
(especially at Jerusalem where there was a special crisis). 
The daily distribution of money and food etc. was practical. 
The churches of Asia, Asia Minor and Europe cared for the 
church at Jerusalem. The churches also had mutual care 
within their congregations. Widows were cared for, along 
with orphans. So were the aged and the sick. Those in 
emotional, relational and spiritual need were looked after 
by the elders and deacons, and certainly, also, by other 
members. The poor were especially remembered, and the 
community reached out from itself to ‘do good to all men, 
and especially to those who are of the household of God’. 
They also prayed for all men. 
 Part of the shape was their acceptance of the powers who 
governed the nations. They became subject to them, but 
without compromise. That was their principle. 
 Finally—and in great measure the community existed not 
for its own sake but to bring the Gospel of redemption to all 
mankind. They were preoccupied with this. 
 Much of this has been said in the first two sections, but it 
is necessary to put them together as one in order to gain  
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a picture of the structure of the early church, which must be 
a paradigm for us. It also helps us to examine more closely 
the way the church worked in practice, given its problems, 
so that we can share the same principles within the 
community of the Spirit today. 
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Chapter 2 

THE CHURCH LIVING IN LOVE—I 

We have said that the church was ‘born crucified’: we can 
also say it was ‘born in love’. Doubtless the two are the one. 
It is necessary to understand that love—like grace— is not a 
commodity, not even a divine commodity. It is God in action. 
The revelation of Cod as love in, and by, the Cross is a 
powerful revelation, yet the revelation is not enough. It 
requires the practical impact of this act of atonement to fill 
that revelation out to the full. Although the Cross destroyed 
the guilt, power and pollution of sin, at great cost and pain, 
this does not register with us until we receive its actual 
liberation from sin. Living in the fear of death, in the shame 
of our pollution and being the slaves and captives of evil 
powers, fleshly lusts, and a torturing tyrannical conscience, 
the doctrine of atonement is not enough. We need to feel its 
dynamic impacting us, effecting cleansing, removing guilt, 
taking away the terror of death and judgement, thus 
making us new creatures, standing before God without guilt 
because of justification, and loving Him because of the gift 
of sonship. 
 It requires the Spirit to apply the Gospel to our beings, 
and when he does, then we have received the gift of love. 
John says that we see love in God’s act of sending His Son  
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into the world to give us life. God’s act of making Christ the 
propitiation for our sins is what shows His love. Now we can 
know God is love (I John 4:9-10). 
  John then states his great principle in two ways. First he 
says, ‘If God so loved us then we also ought to love one 
another’. He adds, ‘If any one says, “I love God”, and hates 
his brother, he is a liar’ (I John 4:11, 4:20). All of this is 
logical once we have come to know God’s love. Secondly he 
says, ‘We love because he first loved us’. He is not even 
saying that we love God because He first loved us, but that 
we love, i.e. love all people, as well as God. He is really 
saying that love is of God, and not of man, and God’s love for 
us compels us to love others. 

COMING INTO LOVE 

When Paul says, ‘The love of God has been flooded into our 
hearts’ (Rom. 5:5), he is not speaking of a commodity God 
has dispensed to us. He is speaking of God’s own love 
invading our hearts and gripping us. Thus, ‘The love of 
Christ constrains us’ does not mean ‘our love for Christ’, but 
‘his love for us’. 
 The proof of this love is expressed by John. He says, ‘We 
know we have passed from death unto life because we love 
the brethren’. This is the proof and action of love. John also 
said, simply, ‘Love is of God’. He knew well enough that 
man does a lot of loving on the horizontal level, but we all 
know that love soon expends itself, as it is self-motivated. 
John is talking about love that (a) lays down its life for 
friends, brethren and even enemies, and (b) love that ‘bears 
all things, believes all things, hopes all things, endures all 
things, and never fails’ (I Corinth-ians13:7-8). Such love 
cannot be found in man of himself: 
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Love such as this can only come from above. and will only 
flow in us as we keep in mind the love of God for us. That is 
why Jude says, ‘ . . . keep yourselves in the love of God’ 
(Jude 21). Whilst it is true that God’s love keeps us, yet to 
love is a command, and we must keep obeying it thus being 
continually refreshed in it. 
 It is not in doubt that the early church had come into 
love. Their love was immediately practical. We can see it 
was in action. How then do we love? What are its attitudes 
and actions? 

THE MANNERS OF LOVE 

John says, ‘Behold what manner of love the Father has 
bestowed upon us (so) that we should be called the children 
of God!’ (I John 3:1). The Father’s manner of love is the 
work of the Cross which brought us sonship. Giving us 
sonship is a manner of love. What then should our human 
manners  be in the exercise of love? Rather than explain 
these in detail we will set them out in principle: 
 
(i) Loving is forgiving. We came to know love through forgiveness. 

Indeed, we came to know that God is love by forgiveness. We 
also express love by forgiving. ‘Freely you have received, freely 
give (cf. Ephesians 4:32, Colossians 3: 13). 

(ii) Loving is discerning another’s needs and endeavouring  to 
supply them . The needs may be of various kinds. material, 
emotional, relational. spiritual (I John 3:16 21). 

(iii) Loving is giving. ‘God so loved that he gave’. To love is to 
give, even if not all giving is loving. (a) We give to the needs of 
others, (b) we give what we have, (c) we give ourselves (see II 
Corinthians 8:1-5). The people of the community need one 
another. The greatest gift we can give is ourselves, rightly 
understood. B) means of the natural (creational) gifts, we help 
to supply the needs of others. The charismata, (spiritual gifts). 
meet  
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needs which the natural gifts cannot. Again, ‘Freely you have 
received, freely give’. 

(iv) Loving is bearing. believing, hoping. enduring. Never failing 
in the situations that require these qualities. Christ on the 
Cross, in the deepest suffering, did all of these things. Moses 
failed when the pressures of the people came upon him at the 
rock, so that he, wrongly, struck it. Even Paul and Barnabas 
had ‘a provocation’. Love is shown best in the very worst 
predicaments. 

(v) Loving is laying down our lives for others. giving ourselves for 
others, Laying down life does not always mean in death, but 
putting others before oneself, in life (John 15:13, 1 John 3:16, 
Ephesians. 5:25, Acts 20:28, cf Philippians. 2:3-4, Romans. 15:2). 

(vi) Loving is covering the sins of another. not wanting to count or 
expose them. I Peter 4: 8, ‘ . . . love covers a multitude of sins’. I 
Corinthians 13:6. ‘it does not rejoice at wrong’. 

(vii) Love is seeking to help those who have been overcome by sin 
(Galatians 6:1-2). 

(viii) Loving is rebuking and chastising where it is really needed 
(Hebrews. 12:5-11, Revelation. 3:19, Corinthians. 11:32, Proverbs. 3: 12). 

(ix) Loving is making oneself lovely. See the Song of Solomon 
where the man and the woman present themselves as lovely 
and handsome to one another. Thus the terms, ‘The altogether 
lovely one, the rose of Sharon, the lily of the valley’. It is true 
that no matter how ugly, depraved and hopeless humanity 
may be, God loves it. Yet the beloved—when they realise His 
love—want to be their best for Him. 

(x) Love is obedience, ‘This is the love of God, that we keep his 
commandments’ (I John 5:3). ‘By this we know that we love 
the children of God, when we love God and keep his 
commandments’ (I John 5:2, 2:4-6). We are commanded to 
love, and this command was given ‘from the beginning’. It is 
seen in the Ten Commandments and in the law of Christ, 
which is really the law of love. 

(xi) Loving is building up others. ‘Knowledge puffs up, but love 
builds up’ (I Cor. 8:1). Ephesians 4:7-16 shows the process of 
love through ministries and gifts by which the church 
‘upbuilds itself in love’. In Romans 14:19 Paul says, ‘Let us 
then pursue what makes for peace and mutual upbuilding’. He 
also said, ‘If your brother is being injured by what you eat, you 
are no  
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longer walking in love’. Rightly understood the city of God is now 
being built by, and in, love. Love’s building is for that which is 
eternal. Work without love builds nothing! (I Corinthians. 
13:1-3). 

(xii) Loving is serving. This principle set out in Galatians 5:13, 
‘By love serve one another’, has been largely dealt with in 
Chapter 8—The Serving Community. There we saw that 
serving is putting others first (Philippians. 2:3-4, ‘ . . . count 
others better than yourselves . . . look not only to your own 
interests, but also to the interests of others’). This principle is 
part  of the whole service principle, the principle by which the 
Suffering Servant (Mark 10:45) gave his life a ransom for 
many. Such service effects benefits for others, cf. Romans 15:2, 
‘ . . . let each of us please his neighbour for his good, to edify 
him’, and 15:8, ‘ . . . Christ became a servant to the 
circumcised to show God’s truthfulness’. Serving is the 
effective way of loving. He who does not serve does not love. 
Hence Paul’s statement, ‘Let all that you do be done in love’ (I 
Corinthians 16:14). 

 
 There must be many more such manners, but these were 
all evident in the early church and should be today. The 
greatest principle of love is suffering, and doing this for 
others. Love is God’s greatest gift to us, and, within it, 
suffering is one of love’s greatest gifts. (See Philippians. 
1:29, Colossians. 1:24, Ephesians. 3:13, I Peter 5:10, II 
Corinthians. 4:16, Rom. 8:18.) 
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Chapter 3 

THE CHURCH LIVING IN LOVE—II 

LOVE OF THE BRETHREN 

Eternal life, rightly understood, is a matter (and experience) 
of relationships. To know God and his Son is eternal life 
(John 17:3,1 John 5:20), and ‘We know we have passed out 
of death unto life, because we love the brethren’ (I John 
3:14). To hate one’s brother is (i) to walk in darkness, (ii) to 
abide in death, and (iii) to be a murderer (I John 2:11, 3:14, 
3:15). Living is loving, loving is living. Hating is death. How 
important, then, is love! 
 We have seen that we love the brethren because the 
Father first loved us. This love which man knew at creation, 
was destroyed because the primal couple would not believe 
God, i.e. the word he had spoken to them. The break in the 
parental relationship manifested itself in the children. 
Abel—a man of faith and hence under grace— loved his 
brother (I John 3:10). Cain hated his brother, because Abel’s 
deeds were righteous, and his own were evil. We see this 
hatred in family relationships down through history. Pairs 
of brothers, such as Ishmael and Isaac, Esau and Jacob, and 
the sons of the ‘prodigal father’, all had this problem. Hence 
John’s statement, ‘If any man says, “I love God”, and hates 
his brother, he is a  
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liar, for if he cannot love his brother whom he has seen, how 
can he love God whom he has not seen?’ A man’s brother is 
the image of his father. If one hates the image one will hate 
the one who is imaged. 

BROTHERLY LOVE 

There is no point to community if brotherly love is absent. 
True community springs from the love of the Father, and 
demands the love of the family. In fact, where love is absent, 
true family is absent. The children of God are those who 
love the brethren. This is because the Father loves all the 
children, and they should love one another. It is useless 
talking about family if brotherly love is absent. Therefore 
brotherly love is man’s highest point of living. It is indeed 
his truly functional living. If all things are one day to be 
unified, filled up, reconciled and harmonised in and by 
Christ, then everything will be one. This is the way love 
builds, or rather rebuilds, from the ruins of man’s fall. If 
there is no love, there will be no building, but instead the 
power of hatred to destroy. 

NEW LIFE IN THE NEW ERA; 
SALVATION WITH A VIEW TO LOVE 

 Love and purity are closely connected. We need not now 
pursue that line, but two Scriptures are pertinent to our 
discussion on love. The first is in I Timothy 1:5 where Paul 
says, ‘ . . . the aim of our charge is love that issues from a 
pure heart and a good conscience and sincere faith’. First 
comes purity, (of heart and conscience), and then love. This 
is the channel of love. In I Peter 1:22 the  
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writer says, ‘Having purified your souls by your obedience to 
the truth for a sincere love of the brethren, love one another 
earnestly from the heart’. He is saying that belief in the 
Gospel led to a love of the brethren. 
 Brotherly love is so important that Paul says, ‘But 
concerning brotherly love you have no need that any one 
write to you, for you yourselves have been taught by God to 
love one another; and indeed you do love all the brethren 
throughout Macedonia’. 

NOT TO LOVE IS REPREHENSIBLE 

Peter talks about ‘sincere love’, implying that there can be 
insincere love, i.e. the form of love without the reality. Paul 
says, ‘Let love be genuine’ (Rom. 12:9). One translation says, 
‘Let us have no imitation love’ (Phillips). In 11 Corinthians 
6:6 he speaks of his own genuine love. People imitate love 
because love is a demand which they will not genuinely 
fulfil. 
 Love is important. Paul says in the same chapter (I Cor. 
16), ‘Let all that you do be done in love’, and ‘If anyone has 
no love for the Lord, let him be accursed’. Christ rebuked 
the church at Ephesus (Rev. 2:1-7) because it had 
‘abandoned its first love’. He said that if it would not repent, 
its candlestick would be taken from its place, i.e. it would 
cease to be a church. The Ephesian church had correct 
doctrine, proper practice of life, but the main thing was 
missing, since love is what the church and community is all 
about! 

THE COMMUNITY AT LOVE: 
LOVE MATURE AND MATURING 

Having seen the reason for love, its coming to believing 
man, the manners of love, and the danger of the  
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community reverting to imitation or no love, let us now look 
at the practice of love in the church. We have seen how it 
works out in the area of relationships, care and concern, the 
use of gifts and the proclamation of the Gospel to the world. 
Let us now see that love is something which matures, or, 
better still, something in which we mature. This point is 
very evident in the latter part of I Corinthians 13, where 
Paul speaks of having lived and grown as a child, and 
having seen things only ‘as through a dark mirror’, but he 
anticipates a rich maturity when love will have done its 
work. His claim is that love matures. 
The church at Ephesus began with ‘the first love’, i.e. the 
response of the heart to God’s love. Its ‘first works’ came out 
of the ‘first love’. The church at Thyatira receives high 
commendation, ‘I know your works, your love and faith and 
service and patient endurance, and that your latter works 
exceed the first’ (Rev. 2:19). This is tantamount to saying, 
‘Your first works, out of your first love, were good, but your 
later works out of your later (maturing) love are even 
better’. Since this is so, we must look at maturing love. 
 In Philippians 1:9-11 Paul prays, with regard to love that 
is mature and maturing: 
 

 ‘And it is my prayer that your love may abound more and more, 
with knowledge and all discernment, so that you may approve what 
is excellent, and may be pure and blameless for the day of Christ, 
filled with the fruits of righteousness which come through Jesus 
Christ, to the glory and praise of God.’ 

 
 It seems that Paul is really making the same point as 
Jesus to the church at Thyatira, saying, ‘Your love at the 
first (first love) was good, but I am praying now that you 
will mature in love, be more sensitive, more discerning, as it 
increases and abounds. I tell you that this love, without  
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the flaws of your first exuberant love, will be making you 
fruitful, and as you move towards the day of his coming, you 
are accumulating—through love mind you!—the true fruits 
of righteousness. Indeed you are like a tree that is crammed 
with fruit. Such is the gentle dynamic of love which is 
mature, and which matures’. 
 Again, in I Thessalonians 3:12-13, Paul says similar 
things: 

 
‘And may the Lord make you increase and abound in love to one 
another and to all men, as we do to you, so that he may establish 
your hearts unblamable in holiness before our God and Father, at 
the coming of our Lord Jesus with all his saints.’ 
 

 Notice, here, that love at first seems to have had its 
limitations. Now its quantity, so to speak, increases, and its 
quality indicates maturation. Notice, also, that it brings 
enriched holiness of life, and is exercised with a view to the 
day of Christ. This helps us to see that love is—on the one 
hand—a gift, and on the other a practice of life. As with the 
whole fruit of the Spirit, we have a gift so, too, we are 
obligated to habituate this gift, and to grow in it. How? 
Simply by exercising it continually. It is at the same time a 
gift received, and an art practised. 

A HELPFUL PARADIGM OF LOVE 

 It is interesting to study the Thessalonian church as a 
paradigm of love. In the first letter Paul speaks of ‘ . . . your 
work of faith, and labour of love and steadfastness of hope’ 
(1:3). In 4:9-10 he speaks of the Father teaching them 
(brotherly) love and says, ‘ . . . indeed you do love all the 
brethren throughout Macedonia. But we exhort you, 
brethren, to do so more and more’. In II Thessalonians   
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1:3 he says, ‘ . . . the love of every one of you for one another 
is increasing’. In 2:16, he reminds them of ‘God our Father, 
who loved us and gave us eternal comfort and good hope 
through grace’. This means that love is always to be 
practised, for he adds in 3:5, ‘May the Lord direct your 
hearts to the love of God and to the steadfastness of Christ’. 
 It is helpful to study this living cameo of love as Paul 
describes it. However, it is not merely a mental image: it is 
the very life of the church at Thessalonica. This church 
becomes a practical paradigm for us to examine and follow. 

THE GOAL OF LOVE 

In this section we will see that love builds (see Chapter 2, 
point xi). This building is not temporary, or without goal. 
Every building of love is permanent and eternally 
significant. We may liken each act to a brick being built into 
the Holy City, but the Holy City is the church, and the 
church is ‘upbuilding itself in love’. Each act of love is a 
contributary to the whole. In another way it is like ‘sowing 
to the Spirit’, which will bring a rich and holy harvest. 
Whatever the image or picture, acts of love are contributary 
to the ultimate whole. Likewise failure to love—hatred in 
fact—is destructive. Whilst it cannot prevent the ultimate 
completion of the whole, it can act as a present impediment 
in the building. 
Christ has laid the foundation: we must now work as fellow-
workers, helping to build on those foundations. The way of 
building is love. Christ is now unifying everything. The way 
of unifying is love. Christ is ‘filling up all things’ and the 
way of his unification is love. Christ  
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is reconciling all things through the blood of his Cross, i.e. 
through Calvary love. Christ is harmonising all things: the 
way of harmony is love (Col. 3:14). These things tell us that 
love is not merely a better way of living, but the way of 
living. Its acts are not momentary and ephemeral, but 
permanent and lasting, for ‘Love never fails’, and ‘Love is 
incorruptible’. Thus when the glorious Holy City descends 
as a bride adorned for her husband, its beauty will have 
come from the millions of acts of love, done by the people of 
love, the church. Love is ultimately fruitful, as it is 
presently needful and beautiful. 
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Chapter 4 

THE INTIMACY AND WITNESS 

OF GOD’S PEOPLE 

The principle we will examine in this section of the book is 
‘Living Together’. In this way we hope to develop and enrich 
our own ‘living together’. It is an interesting exercise to read 
the books which are being written today—books which are 
seeking to deal with relationships and life in the church. 
Many of them are helpful, but one often senses that the 
basic foundation of life through grace is missing. Much 
advice given is of a therapeutic nature, the provision of 
crutches for the lame, and is of a remedial nature. Often 
humanism, and human secularity, is the basis for the advice 
given. 
 I believe that humans are very pragmatic: they think that 
whatever works has value, and whether its working is 
ultimately useful does not seem to matter. ‘Let us get 
working’, we say, ‘and especially let us get over this present 
hump’. This sounds like good advice but, sadly enough, 
methodologies come and go, some have temporary success, 
but do not prove to be permanently useful. The life of grace 
shown in the New Testament church tells  
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us we must continually go back to the source of grace— the 
grace of the atonement—for life and living, the grace which 
is the Father, the Son, and the Spirit in present, helpful 
action. When we drift from this grace we move towards 
temporary expedients. 
 These words are introductory to saying that there can be 
obsessive preoccupation with relationships, church 
management, church growth and similar things. A great 
deal can be accomplished on the horizontal level. Principles 
of management and promotion can greatly enlarge church 
membership and activity. However, this may have little to 
do with the true life of the community of Christ. Its 
horizontal success may blind our eyes to the true ‘success’ 
demanded by the Head. He is our wisdom, sanctification 
and redemption. He is our life. True intelligence must flow 
from the Head to the obedient body. When the horizontal 
action and life of the church does not derive purely from the 
vertical, i.e. Christ and the Father, then nothing will be 
built that is of eternal nature. 
 This obsessive preoccupation with ‘relational success’ 
within the church has its deep problems. We become 
gripped with the desire to have excellent relationships, and 
to do good to the needy, and somewhere along the way we 
miss the true purpose of the church which is not simply to 
be successful on the level of the horizontal. I cannot escape 
the thought that often this horizontal goodness is a play-
acting to the world, since it is found both within and outside 
the church. We ‘love the praises of men more than the 
praises of God’. We want to impress them. We want to 
impress them so that they will accept and not criticise the 
church. 
 This constitutes a deficient view of true acts of love, and 
the nature of the church. 
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THE INTIMACY AND WITNESS OF GOD’S PEOPLE 

I know that some readers will be disappointed in my 
approach to the matter of living together. Unfortunately 
‘living together’ is not the purpose of the church; it is not an 
end in itself. ‘Living together’ is commanded, functional and 
useful, and it is even—in one sense—part of the goal of God 
for his people. However, the loving intimacy of God’s people 
is only one factor, albeit a great one, in the whole action of 
the people of God. If we read the whole of John 17, we will 
see the church militant, the church proclaiming, the church 
loving, and the church glorified. The church loving is an 
integral part of the whole. That part which is the ‘church 
loving’, or ‘the church intimate’, is described in verses 
twenty to twenty-six: 
 

‘I do not pray for these only, but also for those who believe in me 
through their word, that they may all be one; even as thou, Father, 
art in me, and I in thee, that they also may be in us, so that the 
world may believe that thou has sent me. The glory which thou hast 
given me I have given to them, that they may be one even as we are 
one, I in them and thou in me, that they may become perfectly one, 
so that the world may know that thou hast sent me and hast loved 
them even as thou hast loved me. Father, I desire that they also, 
whom thou hast given me, may be with me where I am, to behold 
my glory which thou hast given me in thy love for me before the 
foundation of the world. O righteous Father, the world has not 
known thee, but I have known thee; and these know that thou hast 
sent me. I made known to them thy name, and I will make it known, 
that the love with which thou hast loved me may be in them, and I 
in them.’  

From this passage we see that the love and unity of God’s 
people is intended not only to be desirable in itself, but is to 
be a witness to the world, i.e. a revelation of God as love, 
since his people are loving. Thus intimacy and 
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witness are in the one bundle. This is borne out strongly in 
two ways: (i) the nature of the church as Vine, Flock Family, 
Temple, Body and Bride, and (ii) the nature and function of 
the sacraments, (ordinances), of baptism and the Lord’s 
supper. Notice both of these originate at and are supported 
by the horizontal. Nothing of them originates from the 
horizontal. Thus the life of the church flows from the 
vertical, that is God, that is grace. It is significant that the 
high-priestly prayer of our Lord requests that grace from 
the Father. 
 What is the principle of the horizontal and vertical 
elements? The answer is: all things created belong to the 
horizontal, whether in heaven or earth. All creation is 
‘creaturely’ and derives its life from the Creator. The true 
horizontal, then, is its full self when dependent upon God. It 
is only truly horizontal when it is one with the vertical. If 
that which is only the horizontal rejects the horizontal (e.g. 
ascetics, dualists, docetics, gnostics), then such will become 
‘verticalists’ and deny their true creatureliness. This is of 
course the drive—conscious or unconscious—behind their 
world view. On the other hand ‘horizontalists’ are equally 
mistaken. They are the humanists, the sensualists, the 
agnostics, atheists, rationalists and materialists. The place 
of (vertical) grace is the church, and its outworking is 
through the sacraments, and the other elements which we 
call ‘the means of grace’, such as prayer, the word of God 
and fellowship. Notice that we should never speak of ‘the 
means to grace’, for God is always working in grace. Our 
means of appropriating that grace we can rightly call 
‘means to grace’. 
 Now we return to the matter of the intimacy of God’s 
people; intimacy amongst the people, and the intimacy of 
the people with the Father. Such intimacy does not exist  
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outside the people of God, for it is the intimacy of pure love, 
i.e. holy agape. This intimacy is implied in the figures, (if we 
can call them that), of the Vine, the Flock, the Family, the 
Body, the Bride and the Temple. As we have said before, all 
of these have strong connotation with figures pertaining to 
Israel. We will not be able to follow these through. They 
demand a book on their own. But the closeness of Vine and 
Branches, of Shepherd and Flock, of Father and Family, of 
Head and Body, of Husband and Bride, of God and the 
Temple can be seen clearly (especially as they relate from 
vertical to horizontal, and in fact primarily from the vertical 
to the horizontal). 
 What concerns us is the constant intimacy of the 
members of the community, branch to branch, brother to 
brother, sheep to sheep, member to member and stone to 
stone. It is the witness of this mutual, inter-relational love 
which astonishes the world. After all, they may not see the 
Leadership which comes from the vertical—Shepherd, Vine, 
Husband, true God, but they do see the effects in the action 
of the community. 
 Granted all this, we still must see that the witness is 
‘that they may believe’. The intimacy and inter-relatedness, 
however unusual it may seem, is not simply a means of 
evangelism, or getting human persons to see that God can 
accomplish a miracle, it is an actual revelation of God. It is 
the witness that God is alive, that He is the Father of His 
people, that His people express God’s being in their unity, 
love and fellowship, for this is how it is with God. The 
community is not being one in order to witness, and in order 
to get others to believe: they believe because they see the 
whole truth of God in and by the community, which is at the 
same time the practical living community, and the wholly 
proclaiming community. 
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INTIMACY WITHOUT WITNESS: 
WITNESS WITHOUT INTIMACY 

There must be many angry people in specialised 
communities. They come into community to have their 
desire fulfilled for family—a social desire which is deeply 
part of humanity. Before they come they are angry with 
parents, their family and/ or society. They generally have a 
deeply rooted objection to authority and discipline. Yet they 
seek family without authority and discipline. They want 
sonship without fatherhood, and family without parental 
oversight. They want intimacy of personal relationships but 
they seek an impossibility by nature of the case. Very soon 
they will rebel against the authority of the leadership. 
There will be no witness in their case: it will be a truthless 
witness. 
 Likewise there are those who would have a community be 
only a proclaiming community. ‘What is the point’, they say, 
‘of just being a community of people. We need to proclaim 
the Gospel: we need always to be doing something’. Not all 
the truth is contained in this statement. Living in salvation 
is proclaiming salvation. Proclamation must be supported 
by living the true life. This is clearly seen in Acts 4, where 
the loving life of the church in community both motivates 
and supports the witness of proclamation. The objective 
truth of the Gospel is not created by the community, but it 
must be expressed in it and by it. Intimacy without 
proclamatory witness is a messy thing; proclamatory 
witness without intimacy makes the truth a harsh, dry and 
dogmatic thing. 
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Chapter 5 

LIVING IN THE MEANS OF GRACE 

We must reiterate that what we speak of are not means to 
grace, but the means of grace. They are not the ways in 
which we work so that God may respond by giving us grace, 
for such a principle cancels grace. Grace is God’s voluntary 
action of doing good to man, when he is totally undeserving. 
It is pure favour, and not occasioned by man’s obedience. 
Man’s obedience is occasioned by grace. God uses the means 
of grace to give grace. These means are many, and man 
cannot always name them. Even so, we can name means 
such as prayer, studying and heeding the word of God, and 
even such experiences as fellowship and service. Certainly 
these are all linked with grace in the New Testament. 
 The two great sacraments, or ordinances, have become 
associated with grace throughout the centuries, although 
they are not directly and explicitly linked with grace in the 
New Testament. That Baptism and the Lord’s Supper are 
means of grace, however, goes without saying, since 
Baptism brings so many benefits, and the Lord’s Supper 
(known sometimes as Holy Communion, or the Eucharist) 
sets out the saving death of Christ in powerful manner. In 
fact both are associated with the death and resurrection of 
Christ. We will now examine them in their order, and see 
how they affect the people of God in true community. 
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BAPTISM 

When discussing the subject of Baptism we need to be 
aware that ideas vary greatly with regard to this ordinance. 
We do not have time or space, here, to discuss these various 
views. Doubtless the meaning of Baptism is clear enough in 
the New Testament. We can discuss it under the following 
headings: 
 
(i) Old Testament references relating to Baptism. There are three. Paul 

refers baptism to the happening at the Red Sea when Israel was 
‘baptised into Moses’ (I Cor. 10:15). This was a communal matter, 
meaning that Israel was one with Moses, under his leadership. 
They were identified with him, and ‘all ate the same supernatural 
food and all drank the same supernatural drink’. Paul also refers to 
circumcision, which again was a communal matter, Abraham 
receiving this seal after believing, and being required to circumcise 
all the males under his leadership. The women in those days were 
‘covered’ by fathers and/or husbands. Thirdly, Peter refers to 
another communal event, (I Pet. 3:20-21), when eight persons were 
saved in the ark ‘through water’. Peter points out that it was not 
washing by water, but ‘as an appeal to God for a clear conscience 
through the resurrection of Jesus Christ’, i.e. the eight were put 
right with God by His saving grace. 

   In the New Testament we have suggestions which are also 
communal in nature. In Galatians 3:26-29, Paul says all are sons of 
God by faith in Christ, for all who have been baptised into Christ 
have put on Christ, and so (whether Jew or Gentile, male or 
female, slaves or free), all have become one. Similarly, in I 
Corinthians 12: 13, ‘For by (in) one Spirit we were all baptised into 
one body—Jews or Greeks, slaves or free—and all were made to 
drink of one Spirit’. This reminds us of I Corinthians 10:4, ‘all 
drank the same supernatural drink’. On the day of Pentecost, Peter 
called for baptism in the name of Christ for the forgiveness of sins, 
and reception of the gift of the Spirit. He added, ‘For the promise is 
to you and your children, and to all that are far off’. He then said 
‘Separate yourselves from this  
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crooked generation’, i.e. the disbelieving Jews. In all these cases 
baptism relates strongly to (the) community. 

(ii) Baptism an Initial and Initiating Ordinance. In Colossians 2.11-15 
Paul shows that the principle of circumcision and baptism is the 
same. Circumcision is the cutting off of the (evil) flesh life. So is 
baptism: the burial we receive in baptism makes us die to the flesh. 
This is effected by the forgiveness of sins, the taking away of the 
penalty of sin on the Cross. Likewise in Acts 2:38ff., the receiving 
of baptism inducts the new believers into the true people of God. In 
Colossians 1: 13-14, the forgiveness of sins (of baptism) brings us 
into the Kingdom of God. Notice, incidentally, the communal 
aspects here. 

(iii) The Various Effects of Baptism. These are, the forgiveness of sins 
(Acts 2:38), death to sin (Rom. 6:1-14), resurrection Christ ( Rom. 
6:1-4, 10-ll, cf. Col. 3:1-2,1 Pet. 3:21), the washing away of sins 
(Acts 22:16, cf. Heb. 9:14, Titus 3:4-7), justification (Acts 13:38, cf. I 
Cor.6:9-11) and sanctification (I Cor. 6: 11, Acts 26:18, cf. 15:9). We 
must link regeneration with baptism (John 3:3ff cf. Titus 3:4-7), 
and so the whole initiating and initial work of the Spirit. The effect 
of all this was to establish a dynamic community, especially as we 
see the paradigm in Pentecost. 

(iv) Demands Relating to Baptism. Baptism, prior to Pentecost, was a 
sign of discipleship, relating to the particular teacher in question, 
e.g. some—by baptism—were John the Baptist’s disciples and some 
disciples of Jesus. Hence in Matthew 28:19-20, the discipling of the 
nations is linked with baptism. Coming via baptism, these 
disciples, having been affected by the elements of salvation 
received, would now be living in, and part of, a dynamic 
community. This is more obvious when we see baptism, (as was 
circumcision), as a covenant ordinance, the sacrament of the new 
true people of God. 

   Demands, therefore, had to be made so that baptism was not a 
mere rite. The two basic demands are repentance and faith, (in 
whichever order the reader understands them to be). These 
demands are made by Peter (Acts 2:38, 3:19) and Paul (Acts 17:30, 
26:20, 20:21, 16:31). 

(v) The Continuing Elements and Effects of Baptism. Since baptism is 
all of grace—both faith and repentance being gifts—then the true 
work of it is from God. Baptism is pointless and ineffectual 
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  without the death and resurrection of Christ, on which it is 
contingent. These are Christ’s objective work, and not only initiate 
persons into the people of God, but are the elements on which 
members of that community are constantly dependent. Continual 
renewing of the mind is based on the work of the Cross (Romans 
12:2, Ephesians 4:22-23, Colossians 3:9-10), as is also daily living 
in forgiveness, justification and sanctif-ication. These are thus an 
aide to the life of the community. 

THE LORD’S SUPPER 

It is interesting to note that the Lord’s Supper was in the 
context of covenantal thinking and ritual. Scholars debate 
whether it was the feast of the Passover that the disciples 
celebrated with Christ, or a fellowship meal linked with 
that Passover celebration, and anticipatory to it. It is 
interesting that in the Transfiguration, (an anticipation of 
the Cross), Moses and Elijah spoke with him concerning ‘his 
exodus which he was to accomplish at Jerusalem’ (Luke 
9:30-31). This was a double reference to the death of the 
Cross, and the event of the Exodus, typified in the paschal 
meal. In other words a ‘people happening’ is here being 
celebrated. In it there is a reference to the lamb, whose 
blood was shed for the safety of the household, and the 
liberation of the people of Israel from bondage, for the 
Passover looked back after the event. Also the blood was to 
be shed for many, (a community), and for the remission of 
sins. Since the paschal sacrifice was not for sins, Jesus must 
have referred to himself as a wider sacrifice, the sacrifice for 
sins. This, in turn, would accord with Jeremiah 31:31-34 
which was the prophecy of the new covenant, in which and 
by which there would be the forgiveness of sins, viz. ‘I will 
forgive their iniquity, and I will remember their sin  
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no more’. 
 Also present at this Supper was the idea of the Kingdom. 
Jesus gave his disciples the Kingdom (Luke 22:28-30), ‘I 
assign to you, as my Father appointed to me, a kingdom’. He 
pointed them to the Messianic feast, when they would reign 
with him. This, then, made the feast an eschatological one. 
It looked back to the formation of Israel’s kingdom: it looked 
forward to the ultimate triumph of the Kingdom of God, and 
this was itself linked with the Cross. He would no more 
drink of the (paschal) wine until ‘that day when he would 
drink it anew in the kingdom of God’ (Mark 14:25). 
 The early church certainly shared what they called ‘the 
breaking of bread’. Probably this was a regular occurrence 
at meals, and was primarily the celebration of the living 
Lord amongst them, though doubtless it referred to the 
Cross and its victory. Paul strongly emphasised its reality (I 
Cor. 10:14-22, 11:23-24), especially as it was linked with the 
death of Christ. It was ‘the new covenant in my (Jesus’) 
blood’. By it they ‘set forth (exhibited) the Lord’s death’ with 
a view to his coming, i.e. ‘until he comes’. Thus, in the 
present, they looked to the past dynamically, and no less 
dynamically to the future. 
 Paul also had a very functional view of the Lord’s Supper. 
Linked, as it was at that time, with ‘the love feast’, he 
demanded that they ‘discern the Lord’s body’. That is, that 
(i) they saw what Christ’s body was given for, namely 
forgiveness related to love, and (ii) that they saw the body of 
Christ, its members and their needs, and shared mutually 
in meeting those needs. All partook of one (supernatural) 
food and drink—the body and blood of Christ which was ‘the 
one bread’, ‘the one cup’. That made them the one cup and 
the one bread. It was significant for their unity as the 
people of God, the body  
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of Christ. 
 In all then, we see the grace of the sacraments was 
simply the grace of forgiveness, God’s love. The sacraments 
demonstrated the corporate nature of the people of God, 
initiated by grace into grace, and daily living in the grace of 
the Cross and the Resurrection. Baptism and the Lord’s 
Supper united to bring this grace (i) by the enactment of 
each sacrament, and (ii) by that dynamic remembrance 
which stimulates the people of God. Another way of saying 
this is that the grace of God was powerfully set forth and 
emphasised by the sacraments because every day the 
community needed, (and needs), the love of God in 
forgiveness, justification and sanctification, all of which flow 
from the atonement, i.e. from the one act of the Cross and 
Resurrection. 

A SOLEMN INJUNCTION 

In I Corinthians 10:14-22, Paul warns against a worship of 
idols. To worship idols is to have fellowship with them. To 
sacrifice to them is to parody the Lord’s table in an evil way. 
In I Corinthians 11:27-32 he warns against a failure to truly 
discern the Lord’s body, in the manner we have referred to. 
He says that, ‘anyone who eats and drinks without 
discerning the body, eats and drinks judgement upon 
himself’. He says that judgement takes the forms of 
weakness, illness and—even— death. 
 In practice this must mean that some members of the 
body are out of fellowship with others, and in fact oppose 
the principle of ‘the one bread’. It is curious that we never 
enquire today whether this is the cause for sickness and 
deaths in our churches. It may well be time we began. 
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Chapter 6 

LIVING IN COMMUNITY  

TODAY—I 

THE LORD’S PRAYER FOR HIS COMMUNITY 

Most famous in ecumenical thinking is the beautiful prayer 
of our Lord, recorded in John chapter seventeen. In 
examining it we should see that Christ prays not only for 
the unity of the church (verses 20-26), but also for them as 
his community, who, having come to know the Father, may 
be kept in Him, and being kept in Him may be militant in 
this world. All of this constitutes full and true ‘living in 
community’. 
 Without doubt, the early church represents an answer to 
this prayer. However, as time has gone on the church has 
faced many problems such as heresy, divisions, politics, both 
inside and outside the church, idolatry and intrusions of the 
occult. Anyone who claims to have a quick and effective 
answer for these problems in the history of the church must 
be over simplifying the situation. There is no simple answer, 
nor is there a quick and workable prescription. True, we 
may say, ‘Live only in grace; love one another!’ but the 
churches do not quickly arrive at such a solution, authentic 
as it may well be. 
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PROBLEMS WHICH CONFRONTED 
THE EARLY CHURCH 

If we grant that Christ’s atonement is the true dynamic of 
history, as both the liberation of the human conscience and 
as the basis for interpersonal relational living, then we will 
also expect it to be attacked by the powerful forces of evil. 
The New Testament teaches us that this was, and is, the 
case. Since the goal of evil is to destroy the work of Cod in 
creation, it will surely attack humanity. Where it succeeds 
in sowing division and hatred it can know it is succeeding in 
its task. To be faced at Pentecost with the miracle of the 
new, loving community must have been a bitter blow for 
evil. So, in its compulsive hatred of all that is love, it set 
about—and still works—to destroy human community, 
especially the community of God’s people. 
 In Acts we see the attacks of evil upon community. The 
first is from inside: Ananias and Sapphira trying to 
introduce hypocrisy and deceit, thus undermining the whole 
principle of community. This is clearly an attack of evil as 
seen by Peter’s question to Ananias, ‘Why has Satan filled 
your heart to lie to the Holy Spirit? (Acts 5:3). 
 The second is from outside, the Jews persecuting the 
church, first the apostles, and then Stephen. Much of the 
church was scattered by the savage attacks upon it, but it 
spread like a fire which then broke out in many places Also 
Simon Magus in attempting to buy the power to give the 
Holy Spirit is a great danger. 
 Paul was later able to say, ‘We are familiar with Satan’s 
methods’. Paul understood the deceit which is always 
associated with evil, namely the deceit of sin, the lusts of the 
flesh, the world, and of Satan himself. Paul encoun- 
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tered it in so many ways. One of those ways was pursued by 
the Judaisers, people who insisted on the keeping of the law 
along with the Gospel. In this way the grace of the Gospel 
was dissolved. Paul fought the battle against these people 
and won, but he could not stop the natural drift in man 
towards self-effort, self-work and self-achievement. Grace 
has always presented a problem to the community of God’s 
people. Whilst they gratefully acknowledge the grace that 
redeemed them, they try to handle holiness of life and 
community living by human effort, instead of recognising 
that they need the same helping grace in every detail of life 
and work. 

THE DANGERS WITHIN THE CHURCH 

In I Corinthians 3:1-9, Paul discusses the problems of 
divisions. He says that true growth in love would prevent 
party-spirit, i.e. human beings aligning themselves with 
different teachers. He charges his readers with being 
spiritually stunted. The divisions are not superficial but 
deep. Today we see them as formed into historical 
denominations. On the other hand, we realise the dangers 
in a monolithic power-structure. Even now powerful 
churches are feared. 
  In Acts 20:17-35, Paul warned the elders of the Ephesian 
church of dangers to come. They were probably the very 
men he had ordained into their positions. He told them, ‘I 
know that after my departure fierce wolves will come in 
among you, not sparing the flock’. The elders were to be 
watchdogs, but some of those very elders might prove to be 
traitors, for ‘ . . . from among your own selves will arise men 
speaking perverse things, to draw away the disciples after 
them’. 
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By the end of the first century the states of the churches 
were often parlous. A reading of chapters two and three of 
the book of the Revelation shows this fact. Christ, through 
his Spirit, writes to the seven churches. In them he finds 
the following: lack of love, participation in idolatry, heresy, 
false prophecy, immorality, the occult lukewarmness and 
extended materialism, amongst other things. It is to these 
churches that Christ issues strong warnings of judgement, 
and, in one case, of actually destroying the church itself. 
What hope may we hold for modern churches when early 
churches changed so quickly? 

THE DANGERS FROM OUTSIDE 

We have spoken of the power of persecution, yet it seems 
such persecution generally proved to be counter-productive. 
When persecuted the churches generally flourished. A worse 
danger confronted them—subtle seduction When we read 
the Epistles we discover the deceptions which Satan uses. 
Paul said to the Corinthian church, ‘I am afraid that as the 
serpent deceived Eve by his cunning, your thoughts will be 
led astray from a sincere and pure devotion to Christ’ (II 
Cor. 11:3). He said of certain people, ‘. . . such men are false 
apostles, deceitful workmen, disguising themselves as 
apostles of Christ. And no wonder, for even Satan disguises 
himself as an angel of light. So it is not strange if his 
servants also disguise themselves as servants of 
righteousness’. 
 When we come to the book of the Revelation, evil is 
radically unmasked. There evil is seen in two forms. The 
first is represented by the grim evil of Satan, the great red 
dragon, who in turn is in the form of the beast. The beast 
has an image, known also as the false prophet. These, 
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 together, form an unholy trinity. They do great works which 
can deceive people into thinking they have deity. History is 
the attempt of these forces to break up the people of God and 
form a counter-community, those who bear the mark of the 
beast. 
 The second form is that of Babylon, the power of sheer 
materialism. Beautiful as a seductive harlot, she woos the 
nations with her good things. Sometimes they are called 
‘delicacies’. Also there is the idea of great political power, 
since she is seated on the waters, which represents the 
multitudes of the nations. Attempts to identify the beast 
with certain modern nations, and Babylon with one political 
or religious system, must prove futile. In every age, evil has 
sought to prevent the people of God from building their Holy 
City. 

ONE CONCLUSION ABOUT CHURCHLY UNITY 

We can see that our Lord’s prayer was meant to counter the 
attacks which would be made upon the church, and 
undoubtedly it has helped to hold back the forces which 
would have destroyed the people of God. Even so, the odds 
against the church are great, and perhaps it is a matter of 
wonder that the church still exists despite its many faults 
and failures. Exist it does, but we are not encouraged to 
congratulate ourselves. To the contrary, for it is in the house 
of God that judgement must first begin. 
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Chapter 7 

LIVING IN COMMUNITY TODAY—II 

THE COUNTER-FORCE TO TRUE COMMUNITY 

It has been said that evil cannot live without good: it is 
parasitic upon it. Evil, also cannot plan its own goals: it 
must be forever seeking to counter the goals of God. This is 
why it forms a counter-trinity. It not only imitates that 
which is authentic, but seeks to fight against it. Hence in 
the New Testament we have descriptions of ‘false prophets’ 
and ‘antichrists’. John warns against both in his first letter 
(2:18-23, 4:1-6). The power of prophecy is known to them, 
and also the power of Christ. We must understand that man 
has functional needs, and, by the nature of the case, Christ 
and prophecy are two of these needs, hence evil seeks to 
supply them. 
 What is even more subtle and dangerous is the fact that 
man cannot live without grace, and evil seeks to counter 
grace. It does this in two ways: (i) It seeks to infuse a kind of 
grace into the human situation, hence its ‘prophecy’ and 
‘christs’. So-called human emotional needs are  
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temporarily met. This can be seen in the matter of the sects. 
(ii) Evil persuades man even Christian mall that God’s 
grace is no longer necessary. Man can keep his dignity and 
pride by working for God. In his own innate powers he can 
do great things, whether in the evangelistic pastoral or 
serving areas. Even God will recognise this and be grateful. 
This is the principle of human ego. and human ego has not 
time for grace. After all does it not itself, produce the gifts of 
the earth?! 

GRACE IN CHURCH HISTORY 

All Christians should be good students of church history. 
They should note the ways in which churches have departed 
from ‘the Gospel of the grace of God’ (see Acts 20:24). 
Whenever the church is politicized it loses its need of grace. 
It may acknowledge the need of grace for salvation, but 
virtually deny it for its own life and growth. Even without 
politicisation, and even in the midst of persecution, the 
church gradually developed liturgies which veered away 
from grace. The rich confession of the apostolic church, that 
it was what it was only through the grace of God, began 
subtly to change. It is almost as though worship became a 
means to grace. The invention of the sacrifice of the Mass 
gave the medieval priest power in his own hands. In one 
sense it made God dependent upon man to present the 
sacrifice of Christ repeatedly, so that the people could have 
access to grace. The doctrine of the apostolic succession gave 
the power of grace almost mechanically to the bishops and 
priests. The laity was dependent on a sacerdotal priesthood 
to make contact with God. 
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 The grace of God has been countered not only by the 
darkness of the medieval church, but in many other ways in 
more modern times. The dynamic discovery by the 
Reformers of justification by grace, has since been tempered 
by many fashions introduced in the eighteenth, nineteenth 
and twentieth centuries. They range from rationalism, 
empiricism, reductionism, positivism, and humanism to 
weak pietism, laissez-faire quietism, liberalism, and in this 
age, social activism. Nor does this cover the whole gamut. 
The church is infected— as of old—with those who try to 
counter law with grace, and grace with law. Every day we 
need reform, and reformers, in the church of God. However, 
the reformers we need ought not to be merely doctrinaire, 
that harsh mixture of sectarianism and contempt found in 
those who believe certain doctrines, but miss the warm love 
and grace which should be at the heart of them. 
 We have also been visited by a new tyranny, that of an 
academic sacerdotalism. This says that we have no right to 
come directly to the Scriptures to read and interpret them, 
because the layman does not possess the apparatus of the 
true hermeneutic. The Reformed hermeneutic is scoffed at 
as being naive and deficient. Only the acutely academic 
have the true key to correct interpretation. This new 
priestcraft really says we must approach Scripture through 
it in order to understand fully the gracious words of God. At 
least the old sacerdotalism of the medieval church was 
consistent: its pattern of mediatorial ministry never 
changed. The new hermeneutic keeps changing. It is caught 
in a dialectic which bewilders us. We sit and sigh, waiting 
for the day when we will have the final and undebatable 
hermeneutic. Meanwhile we must be patient, waiting for 
the true word of grace! 
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GRACE THE TRUE BASIS OF COMMUNITY 

The battle for grace is the battle for community. When we 
say ‘grace’ we mean what we have previously said, ‘that 
action and attitude of God whereby He constantly goes 
towards man to do him good, albeit man does not deserve it’. 
Such grace is not patronising, for it is God Himself, out of 
whose grace the creation was fashioned, and by which it is 
providentially upheld. This grace planned redemption 
before time, and executed it in time. Thus we can speak of it 
as Trinitarian, for it is the grace of the Father, of the Son, 
and of the Spirit. Theirs is concerted and simultaneous—to 
say nothing of spontaneous— grace. It was out of this ‘great 
grace’ that the church was born, and in grace it was 
nurtured. 
 If persons and communities do not get triggered off by 
grace, then there are many problems which will be bound to 
arise. The nature of the means of grace will change to the 
nature of means to grace. Members of the community will 
lack the stabilising dynamic of justification. Where 
justification is said to arise from love—and the other 
cardinal virtues—infused in baptism, and especially infant 
baptism, then the pure nature of justification by grace will 
be missed. All spiritual and moral exercises will spring from 
the effort to justify oneself. The revelation of God, as active 
in pure grace, will be missing, and so worship and other 
works will take on the nature of self-justifying acts. The 
brilliant view of God, as demanding nothing for justification 
but the work of His Son on the Cross and in the 
Resurrection, will be clouded, and God Himself will seem to 
be severe, moralistic, demanding those works which we 
cannot offer apart from true grace. 
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 The joy, freedom and motivated obedience of the true 
community can be seen in the early New Testament church. 
They knew what it was for ‘great grace’ to be upon them all. 

THE NEED TO BE CONTINUALLY ALERT 

Paul’s letter to the Galatians shows us the frightening 
change which can take place in a community which loses 
the clear understanding of grace. The Epistle needs 
continual and close study. The Holy Spirit has placed it in 
Scripture, not only for the Galatians—now long departed 
from the scene---but also for us. It is a golden treasure, a 
source of much needed teaching to keep us mindful of grace. 
What we need to see is that every action of the church 
changes in nature when dependence upon grace is missing. 
Because this is so, the truth of the ‘Cross-Resurrection’ 
event must always be at the heart of community. The 
community must constantly give attention to it, seeing the 
power of the word of the Cross to be the strength and 
motivation for all obedience. Only by grace do prayer, 
reading of the word of God, worship and fellowship have 
their true meaning. It is clear also that all ministry and use 
of the grace-gifts can only function properly under the aid 
and aegis of grace. If impediments to the full working of 
grace are put forward, then the community becomes dulled. 
Its works may proceed apace, but the quality of them will be 
deficient. 
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Chapter 8 

LIVING IN COMMUNITY TODAY—III 

COMMUNITIES IN CHANGING ENVIRONMENTS 

We now come to the questions which are most pertinent. 
‘How can community exist in our modern world?’ ‘What 
forms and modes ought it to take?’ ‘What relationships 
ought to exist between churches and specialised 
communities?’ 
 We have to recognise that the church (or the churches) 
has lived in many different environments down through the 
centuries. For the most part churches have adapted in some 
way or another, but great churches such as those of North 
Africa and Asia Minor have been wiped out. The militant 
advance of Islam saw churches crumble, although some 
remnants survived. Examination of some of the churches 
will show basic deficiencies in the doctrine of the person of 
Christ; hence the weakness of those communities. 
 Whatever may have been the vitality of the churches 
which met persecution in the first three centuries, it was 
greatly weakened by Constantine’s Decree in A.D. 312 when 
the church was relieved of persecution and Christi-anity 
made a legally accepted religion. Though many benefits 
came to the Christian faith, the church became an 
instrument of the State, and some of the results of this  
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were harmful. For the most part, the church lived in a 
protected environment, especially as countries were 
converted to the faith. 
 History has changed much of that. the radical changes in 
human thinking in the Western world over the past two 
centuries have virtually outmoded the truth of the Gospel. 
We live in a world which has sought to secularise itself. 
Religions other than Christianity are often used as 
expressions of, and instrumentalities of, political and 
international struggles. The effect has been to place 
Christians in a changed environment. In many ways the 
societies in which they live are either indifferent or hostile 
to the churches. 

HOW CAN CHRISTIAN COMMUNITY EXIST? 

To answer this question we must look at the state of our 
churches. In many cases they cannot be called communities. 
Interpersonal relationships, born out of the experience of 
great grace, are generally absent. Sunday worship —now 
much declined—is often little more than a cultural matter. 
The repetitious nature of this worship is practised without 
expectation of divine power. Each denomination has 
developed an ethos and a culture unique to itself. In this 
way ethnic churches protect their own identities. Where 
protest against the conditions described here has produced 
new churches, they soon develop their own identity and 
similarly protect it. 
 Given the value of any local church of any denomi-nation, 
there are often significant differences between these 
churches and the apostolic communities. Countless 
conferences and congresses have met to examine the pro-
blems presented by local churches, and many solutions  
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have been proposed. Some of the solutions are along 
organisational lines. Methodologies have been developed to 
make local churches more dynamic. The principles of social 
activism have been introduced to make them into groups 
which serve the needs of humanity. Some churches have 
developed systems of Bible-study and Bible-teaching. 
Others have tried to become dynamic in evangelism. It is 
certainly not for lack of trying that many churches of our 
day are very active. 
 Thoughtful students of Scripture believe that the church 
will not fulfil its roles and functions until it returns to New 
Testament roles and practices. Even where good 
prescriptions have been developed, the churches have not 
necessarily been renewed. The approach which says, 
‘Develop the New Testament church-patterns and you will 
have the New Testament power and success’ seems 
untenable. Rather, it appears that if New Testament power 
were present, then we would tend to develop New 
Testament patterns. In any case, patterns arose in the 
apostolic church to cope with the dynamic which was 
potently present in the Gospel of grace, in the presence and 
activity of the Holy Spirit, and in the vision the church had 
for the entire world, namely that it should be drawn to 
salvation and into the true people of God. 
 There can be no doubt that true Christian community can 
exist, even in a secular society. The fact of the church’s 
existence under severe persecution, and the opposition of 
totalitarian states, is without doubt. How can we work 
towards true community in a state which is becoming 
increasingly secular and humanistic? 

CHURCH OR COMMUNITY? 

Our primary question is, Should we try to bring the church 
back to being the true Christian community, or  
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should we form specialised communities?’ It seems clear to 
me that the local church, despite its deficiencies, should be 
the local expression and reality of Christian community. 
Without doubt we must always work towards that goal. 
Some traditionalists would think even this observation to be 
impertinent. They would say that we ought to accept what 
is established and be thankful for it, and not try to change 
it. Certainly they have a point, but when we compare many 
established situations, we see they are far from living in the 
freedom, life and community which characterised the early 
churches. 
 Nor do we say the early churches were perfect, for they 
were far from that, but their problems, for the most part, 
were those connected with life, and not stagnancy. They no 
doubt were also in danger of traditionalism, but the 
warnings against such were there. The nature of the Gospel 
was against static living. The presence of Christ and his 
Spirit was the guarantee that the community would remain 
alive. Persecution from outside kept them alert. The same 
state of things can be found today. The churches can become 
dynamic communities, every bit as fresh and alive as the 
apostolic ones. 
 But how? That is the question which must be answered. 
The answer surely lies in a rediscovery of the nature of the 
Gospel, and the people of God. This discovery must not 
simply be theoretical and academic. It must come through 
vibrant proclamation of the truth by our teachers. ‘If any 
speak’, Peter said, ‘let him speak as the oracles (truths) of 
God’. The word must become prophetic again, i.e. directly 
from God. This does not necessarily mean a direct 
communication from God apart from the Scriptures, but it 
means the Scriptures must again become prophetic in the 
mouths of our teachers. The Gospel must become kerugma 
i.e. the irresistible proclamation of the truth.  
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 Together with this must be an understanding of the 
nature of the church as the community of God’s people We 
see the love, care, concern and sharing of the early church. 
We see it was of one heart, one soul and one mind. This was 
not by their own resolve, but by the dynamic impact of the 
Gospel upon people. 
 Until these acts take place, our churches will be deficient, 
and they will tend—albeit unwittingly—to encourage people 
to form specialised communities. This is now taking place. 
Groups are forming to evangelise, and to have compassion 
upon the vagrant generation of young people. Others are 
forming in order to share in study of the word of God, and to 
pray together. They seek a change from the unspirituality of 
society, and even certain churches. Others are seeking to 
form community so that those hungry for ‘family’ may find 
their emotional fulfilment in the new structure. Some who 
have been members of charismatic renewal are seeking a 
more intimate fellowship than that permitted to them in 
their local denominational church. These, then, are the 
many variations on the one theme.  What are we to think of 
them? 
 The answer must be that where churches are strongly 
indifferent to the needs just stated above, then there would 
seem to be little hope for them. If specialised communities 
arise, due to their indifference, then they are partly 
responsible for such happenings. No doubt such churches 
love their traditional patterns, but if these do not comport 
with the apostolic life and modes of operation, then they 
ought to be questioned. The basic question must surely be, 
‘Is our life and worship that which springs powerfully from 
the Gospel, and finds its life and action in the constant love 
and grace of God?’ If not, then it cannot protest against the 
rise of compensating  
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communities. 
 This is not to say that such communities are necessarily 
correct in their motives for, and formation of, their groups. 
Churches have been radically changed by loyal members 
praying and working toward such change, and persisting in 
this attitude and ministry over many years. The whole point 
is that churches ought to be what Christ wants them to be: 
they ought to live from grace, and they ought to be the 
community of the family of the Father. They ought to be 
those who use the gifts and power of God for the life of the 
community, and for the proclamation of the Gospel to the 
world. Nothing can excuse them from not being so, i.e. not 
environment, circumstances, personnel, structure or 
organisation. It may well be true that clergy have a 
significance and authority they are not given in the New 
Testament, and that laity are denied their essential 
participation. It may well be that finances are poor, that 
divisions have bedevilled the congregation, and that 
teaching has been deficient. It may well be that the 
environment is hostile, and that sad circumstances have 
well nigh extinguished the community. It may even be that 
traditionalists on the one hand, or humanistic, avant-garde 
persons, on the other are choking the church. The grace of 
God can change all these things where people are praying 
and expectant. 

THE VALUE OF SPECIALISED COMMUNITIES 

Some communities are looking for immediate solutions to 
problems. Free of certain strictures, they can go directly to 
the Scriptures, to prayer, to fellowship and to proclamation 
of the Gospel. Not that it always happens this way. Some 
new communities are tentative; they are groping their way 
to this new pattern, but even so they are  
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on the move. 
 Also, they are able to live in an environment which puts 
them in daily touch with fellow-believers. This may also 
have its difficulties, even great difficulties, but they are at 
least trying to be Christ’s community. In contrast to this are 
many church situations where people meet only on Sundays 
and/or a mid-week evening. The privatised lives of 
Christians in a secular world, where pleasurable attractions 
keep us apart, is nothing but a scandal. Where is the 
oneness in love, in mutual support, in proclamation of the 
Gospel and in deadly spiritual (and moral) warfare? The 
communities may be criticised, but at least they are doing 
something about these matters. 
 Communities also try to develop resources which can be 
useful for local churches. Some of these are the spiritual 
powers which can immediately help families in crisis 
situations. Some of them are supportive, such as prayer-
groups. Because they have time to meditate upon and study 
the Scriptures, new insights and rich exhortation may come 
the way of the needy. 

CONCLUSION ON THE QUESTION OF 
LOCAL CHURCHES AND COMMUNITIES 

By nature of the case we cannot resolve the question we 
have asked. This is because the local church ought to be the 
full-orbed local community, and the specialised community 
ought to be the local church, i.e. one with it, one in it. We 
therefore have to live in the tension of the two; the local 
church confronted by the more dynamic and intimate 
community, and the community faced with the fact that it 
specialises, when specialisation is no part   



CHRIST’S PEOPLE IN TODAY’S WORLD 

 196

of the true church. 
 It is because we never do find the ideal church that we 
seek community apart from it. When we seek community for 
its own sake we are in danger of being unbiblical, and when 
we neglect community, we are in the same predicament. 
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CHAPTER 9 

THE REVIVAL OF COMMUNITY 

THE NECESSITY OF REVIVAL 

By the title, I do not mean that the church should seek to 
promote specialised communities or that we should seek 
their spiritual revival—good and needful as that is. I mean 
that the whole community of God, in its several individual 
churches, should seek God’s face for true revival. Whilst 
people may be discouraged from such a venture, because of 
crude images of what revival means, genuine revival should 
still be sought. It ought to be sought for the sake of all 
humanity. 
 Let us put it this way. It is a fact of history -especially 
with regard to that portion of the earth once called 
Christendom—that every so often the church becomes so 
weak, so far from fulfilling its role, that it proves ineffective 
in society. Called to be light, salt and effective witness it 
dulls down to what is mediocre, bland, and lacking true 
dynamic. At such times Christian society as a whole also 
drifts towards, or into, moral bankruptcy. Crime rates rise, 
lawlessness abounds, and violence erupts. 
 Without doubt such a time exists today. Christian history 
shows that when the church, and its accompanying  
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society, gets into such straits, there are men and women, 
young people and children who begin to pray to God out of a 
deep sense of need. They ask God to revive the church and 
to renew their land. This story of Christendom is a repeat of 
what so often happened in Israel’s history. Indeed, that 
seems to be the primary subject of the Old Testament—
Israel’s rise and fall, always linked with its obedience and 
disobedience. God’s judgements come to it as grace, because 
they draw the people to repentance and obedience. 
Christian history has many happenings of the church 
becoming moribund, falling into disrepair, and then being 
visited by the Spirit of God. 

THE FACT AND NATURE OF REVIVAL 

Technically speaking, the word revival means ‘bring back 
into life’. This means that the true state of the church would 
be ‘vival’, i.e. living the true life God has given it. We may 
then speak of ‘devival’, i.e. falling away from true life. As 
with Israel, so with the new community. This is partly due 
to the attacks of evil upon it in forms of persecution and 
seduction with deceit. Even so, the responsibility lies within 
the church and upon its members. Choices which take us 
away from God are our own sin, and the blame cannot be 
directly placed upon Satan and his forces. 
 Students of revival in the Old Testament, and in history, 
see that God has revealed the way in which revival can 
come. II Chronicles 7:14-15 sets out the principles; these 
must not be taken as a mere formula, or be acted upon in a 
mechanical way. The verses state: ‘If my people who are 
called by my name humble themselves, and pray and seek 
my face, and turn from their wicked  
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ways, then will I hear from heaven, and will forgive their 
sin and heal their land. Now my eyes will be open and my 
ears attentive to the prayer that is made in this place’. 
 What we need to see is that the promise is given to a 
covenant people and concerns them as God’s community. 
The principle is that when they depart from the path of life 
which God has set out for them, they must recognise the 
tragedy that has come upon them, become humble and turn 
to God, praying for His grace of revival. What they ask, God 
will do, so that they walk again in the path of true life. In 
this context God will say, ‘You are my people and I am your 
God’. They will come back into the life from which they had 
drifted away. 
 In Christian history God’s visitations in revival have 
often been most dramatic. Whilst the manner of these 
happenings may have differed somewhat, the effects have 
been much the same. Deep conviction of sin, sensitivity to 
the nature of evil, powerful repentance, restitution where it 
is possible, and the sense of forgiveness and purification 
have all come about. Many dull church attenders have 
suddenly come to life. Human society has been greatly 
affected. In some cases the crime rate has dropped to almost 
zero. The insistent chase for pleasure has weakened, 
practically coming to a standstill. Family feuds have been 
healed. Corruption has been mostly eliminated. Worship of 
God has suddenly become a joyful and wonderful thing. 
People outside the church have come in and have been 
converted. 

CAN WE HAVE REVIVAL TODAY? 

Doubtless we can have revival today, and surely we need it. 
At this time of writing there are revivals happening in a  
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number of places upon the earth. Strangely enough they are 
almost all in the Third World, and in countries under 
totalitarian rule. The more comfortable countries of the 
First and Second Worlds know little of such revival. 
Revival, in the ultimate, is a sovereign act of God. Fulfilling 
a formula does not, of itself, move God to act. Even so, if we 
follow the principles He has set out, we will see Him work. 
We mean that within His grace are principles of life which 
must be known and practised. They will not move God: they 
will not—so to speak— twist His arm, and cause Him to act. 
They will be the means of revival and not to revival. 
 A better approach is to understand that there has only 
ever been one basic revival. That was, and is, Pentecost, 
where the life-giving Spirit was poured out. There will never 
be another Pentecost, but that Pentecost still goes on; its 
resources are daily available to the people of God. That 
being true, then Pentecost is staring us in the face. Faith 
comes when we have a revelation of the grace of God. This 
we surely have been given in the New Testament, and so, in 
life. We must then come forward in faith and believe the life 
that is ours, now, in Christ and his Spirit. We must believe 
that fullness of life is the true order for the new community. 
 Pentecost was the coming of the Spirit who takes the 
grace of the ‘Cross-Resurrection’ event and applies it 
powerfully to the hearts of human beings. We receive that 
application in repentance and faith, and so become obedient 
to God. If the resources of Pentecost were not available, and 
if God were not unchangeable, then the church could never 
be revived. As it is, true revival can really come when the 
new community realises its state and calls upon the grace of 
God. 
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ONLY REVIVAL WILL CHANGE THINGS 

I personally become very sad when I see many of the 
problems within our churches today. It is true that we must 
speak prophetically and seek to rally the people of God to 
change the ways into which we have fallen. Jeremiah, the 
prophet, found the ministry of exhortation too difficult to 
bear, and had to be made to persist in it. However in the 
New Testament we are told that Christ is the Head, the 
Lord of the Church, and that it is led by the Holy Spirit. In 
the book of the Revelation we are told that it is Christ who 
walks amongst the churches. He walks amongst the golden 
candlesticks, the churches. He sees their weaknesses, notes 
their deficiencies, and recognises their excellencies and good 
deeds. Nothing escapes him. He praises where praise is due, 
encourages where support is needed, and rebukes where it 
is necessary. One of the worst of churches— the one at 
Laodicea he rebukes sharply, but also says, ‘Whom I love I 
rebuke and chasten’. 
 Note that there is also an internal ministry of mutual 
exhortation among the members of the churches. ‘Exhort 
one another every day ... that none of you may be hardened 
by the deceitfulness of sin’ (Heb. 3:13 cf. 10:24-25, Col. 3:16). 
The prophetic minister both exhorts and encourages as well 
as rebukes (I Cor. 14:1-5). Such ministry is not however a 
nit-picking one. It warns and rebukes, but is without the 
judgement of the one who exhorts. 
 When we see these things we recognise that it is not our 
task to criticise the churches. Who are we, anyway, to take 
on such a role? Christ rebukes, the Spirit rebukes  
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and the churches must listen. 
 Although this assessment may seem radical and 
farfetched, we may say that today the churches are in a 
state very similar to that prior to the Reformation. This is 
primarily because we know little of grace in our community. 
We know the word ‘grace’ and even teach the doctrine, but 
so much that we do originates from our humanity and not 
from God. Much of our living is cosmetic (i.e. ‘make-up’ and 
‘cover-up’). The sheer delight and freedom of grace is 
missing from many programmes and activities. The deep 
motivation of love has often been replaced by the heaviness 
of, (so-called), discipleship. Traditionalism demands legal 
observance of certain works, rituals and ways of living. The 
love-law of the heart has been so legalised as to make it a 
law without grace: we may say it is not a grace-law but a 
love-law. The warmth of Fatherhood and Familyhood has 
often been replaced by strict and structured community, 
which then is not a true community. Even movements of 
spiritual renewal become set and stereotyped. Sincere 
pastors seek to reproduce patterns of worship which 
originally arose from deep spiritual inspiration. 
Programmes become the heart of the matter, whether they 
be to build great buildings, promote large congregations, or 
utilise splendid technology. 
 Many readers may be indignant at this point, but I plead 
with all to ask themselves one question when they look at 
the life of the church and the churches, and also the life of 
specialised communities, ‘Is the teaching and experience of 
the ‘Cross-Resurrection’, (i.e. the atonement), at the heart of 
all that is being done?’ That is the primary question. If the 
answer is not ‘Yes!’, then that church, or those churches and 
communities, will not see revival from their efforts. They 
will not be those who are  
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utilising the true resources of Calvary through Pentecost. 
Pentecost was with a view to Calvary; and Calvary was not 
with a view to Pentecost. It is Pentecost which opens the 
mysteries of God’s grace, and which releases them to the 
human heart and the true community of God. 

REVIVAL OUT OF GRACE 

When we preach the Cross and the Resurrection, the death 
and the life of Christ, then we will see grace flowing through 
the church and the land. Revival will spring from the 
teaching and experience of grace. We are not speaking of 
grace simply as a doctrine—although it has its doctrine—
but of grace, as God giving His life and Himself to us in our 
need. Our goodness and our badness are not taken into 
account. Our success or failure mean nothing to Him. He 
simply loves us, but His love is strong and pure, and is the 
love which destroys our evil, erases our guilt, and purifies 
our defilement. When the church feels this dynamic action, 
and recognises the unspeakable cost of the Cross, then it 
will understand grace. When it sees grace as daily power for 
true living, and as the needed dynamic for authentic 
ministry, then it will be the true church of God. Then it will 
fulfil its prophetic, priestly and proclamatory roles. This will 
be true revival. 
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Chapter 10 

LIVING IN COMMUNITY TODAY—IV 

THE PROBLEMS OF COMMUNITY 

This chapter could also be called ‘The Problems of the 
Church’. Much the same problems will be found in 
specialised community as exist in the church. lt. is often 
these problems which have brought the churches to their 
present deficient state. We are not saying this in a spirit of 
carping criticism, but we must employ the critical faculty 
which God has given us, and use it only in love and grace. It 
will help us to identify the problems, and to seek God’s 
wisdom in solving them. 
The theology I have come to hold tells me that man’s 
deepest need is God, and especially God as Father. It 
teaches that all human creatures need to see God as 
Creator-Father, and Redeemer-Father, and draw from Him 
their emotional fulfilment. This they cannot do without the 
Son, who is the Way to the Father. The Spirit is the Spirit of 
both Father and Son and through him comes the revelation 
of both. Man thus comes to the Father and Son via the 
Spirit, and in particular through the Son himself. At this 
point man becomes merged in community, in the true family 
of God, and his personal and emotional needs are met. 
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 I have never found this theology to fail. It may be 
rejected, but, where accepted, I see human beings become 
transformed. I am aware that fallen man fights the grace of 
the Father in the Son, and the Son’s atonement. It is too 
humiliating to accept. Only those at the end of their tether 
will accept such grace. This is partly because most, if not all, 
humans have some kind of rejection of their parents. Their 
parents—whether they know it or not—represent the image 
of God to their children, and children—like their parents—
are not perfect. Which comes first, the chicken or the egg? 
Do they have problems with their parents because of 
problems with God, or is it the other way around? 
 The answer must be that human beings have problems 
with authority. Rightly understood, true operational and 
functional authority is love, but because this is not always 
the case, and because authority goes directly against man’s 
aim—’I shall be as God’ or ‘I shall be a god’—man seeks to 
live his life without God. Thus families are plagued with 
this problem—wives not accepting their husbands as 
authoritative, children not accepting their parents as such—
so that authority becomes an increasing problem. The 
problem compounds itself through increasing guilt and 
rebellion, and the family is further divided. 
 Beneath all this the rebels are crying out for love and 
affection, for serenity and security. Not finding it by nature 
of the case, anger and resentment increase. However, the 
emotional hunger remains and increases. Somehow, persons 
have to find family. They may seek it in marriage and still 
not find it. They may seek it in some other family and yet 
not be fulfilled. They may make surrogate fathers and 
mothers, brothers and sisters, and yet not be wholly 
satisfied. Community, in whatever form, then becomes very 
attractive. They may join a  
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community, or wander from one group to another. Whatever 
they do, they still have the unsolved problem of authority. 

THE MATTER OF AUTHORITY9 

Sooner or later we have to face up to the fact and matter of 
authority. Somehow, we may have made our way through 
the mix of parents, older members of the family, school 
teachers, lecturers, government officials and police, but the 
problem will not have been solved. Some may conclude that 
the grace of salvation will automatically dissolve the 
problem, but this is not always the case. This is probably 
because grace has not truly been understood and received. 
Rebellion is the problem we find in all churches. 
 If we could agree that true authority is love, and if we 
could see that authority is given not for its own sake, but to 
meet the needs of those placed under it, then authority 
would surely be an acceptable principle. Unfortunately few 
understand authority in this way. Those who exercise it are 
often authoritarian, and those under it see it this way, even 
if it is exercised in a kindly manner. 
  Community, then, is faced with the basic problem of 
authority. We have already discussed eldership in the 
Christian church. A study of it will show that the elders are 
to exercise authority, and yet not be domineering. They are 
called ‘leaders’ and ‘rulers’—words which are obnoxious 

                                            
9 The writer would like to recommend a wider treatment of this in another of his books 

on community, True God or New Guru’? (NCPI, Adelaide 1979). The theme of Fatherhood 
is set out in Oh Father! Our Father!   (NCPI, Adelaide 1983). 
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to many today—and are those who bear responsibility for 
men’s souls. They are shepherds, tending the flock of God. 
They are able to teach and they fulfil the pastoral role. All 
they do seems good, but if the fact of authority is not 
accepted, then their efforts are in vain. 
 It is interesting to note that the objection of children to 
parents generally lies in the area of authority. Therefore the 
frustrated family-seeker will become even more frustrated 
when he finds leadership in a community. It may well be 
that most, if not all the members of the community, have 
formed their group because they could not accept authority 
in their own church or churches. They have carried this 
problem into the new community. 
 The principle of community or family must spring from 
the Godhead, from the familyhood of the Father and the 
Son. This means the Gospel must be declared in new and 
fresh ways so that rebellion is disarmed, family angers 
forgotten and family failures forgiven. Those who are 
forgiven by God ought also to recognise that many of their 
family-angers came from their own negative reaction to 
parents and other members of the family. Cleared and 
cleansed of these by the atonement, the recipients of this 
grace are now ready for family, for they have discovered God 
as Father, and the Son as Son and Brother, so true 
community is thus recognised. 
 I believe the other problems in community will be found 
to stem from this basic one, i.e. non-acceptance of the 
authority of the Father, because of misunderstanding of the 
nature of God. Churches would be warm, loving and living 
communities when they saw themselves not merely as 
members of an institution, but as brothers and sisters, true 
family under the loving Father. This loving Father is also 
the strong King, the true King of the Kingdom of God. 
Hence His people are now secure in His  



CHRIST’S PEOPLE IN TODAY’S WORLD 

 208

strength. They are also children of the Kingdom, and as 
such, militant against all evil. Sharing in the family task of 
the defeat of evil, and the coming of the Kingdom, they 
participate in a dynamic community. In this action so many 
problems of community—whether of churches or specialised 
groups—find their useful solution. 
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Chapter 11 

TRUE IDENTITY 

LIES IN COMMUNITY 

So far we have concentrated on the nature and action of 
community. We have said little concerning the person or, as 
we often say, ‘the individual’. I prefer the word ‘person’ 
because it speaks of a human creature, rather than one as 
distinguished from the many. Person is a word which sees a 
human being as gaining his true personhood and identity by 
being one of the many. 
 Individualists are often afraid they will lose their identity 
by being part of the group. They feel they are being 
homogenised by merging with a community. This is far from 
the case. If we look at persons within communalised 
peoples, we will see they really have a personal freedom 
which is often absent in those who are loners. 

THE VALUE OF PERSONAL IDENTITY 

If we look at the number of times Christ10 used the word ‘I’, 
we will recognise the validity of knowing one’s identity. 

                                            
10 Paul has often been criticised for his own use of the personal ‘I’ 
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He spoke of himself as being the Door, the Vine, the Good 
Shepherd, the Way, the Truth, the Life and the Light of the 
world. He knew what he was about because he knew who he 
was. He was Son of the Father, Son of Man, and the 
Suffering Servant. Somehow he had recognised himself in 
the mirror of truth—the Scriptures. 
 He was no loner. He was ‘acquainted with grief’, because 
he was a ‘man of sorrows’, for he had lived and shared with 
humanity in its suffering and needs. Nor did he work apart 
from the Father. He did only what he was told, and as such 
was one with the Father. He said, ‘I am never alone for the 
Father is always with me’. Likewise he shared in 
community for he was a Shepherd to the sheep, and the 
Vine to the branches; he was not ashamed to call us 
brothers for he was the Elder Brother. In these ways we can 
see his identity sprang from that with which he identified. 
 This, anyway, is always the principle of identity. He who 
saves his life loses it, and he who identifies with others 
saves it. When a human being is a child of God he is a 
brother, (she is a sister), to others. He who is Christ’s is a 
member of the body, is a stone integrated into other stones 
of the new temple. His whole life is interfaced with the lives 
of others. He both gives and receives. Out of the fire a 
glowing coal becomes cold and dead. Distinctiveness does 
not lie in ‘distinct from’, but in ‘distinct with’. When God 
breathed into man the breath of life, man became a unique 
creature, rich with life, and not merely animated flesh that 
had no special and distinctive being. 

THE FEAR OF LOSING UNIQUENESS 

The Greek word idios  means ‘one’s own’. An idiot is one 
who does his own thing, in contrast to the thing which  
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society accepts as the norm. In that sense we are all idiots. 
God has created us, each one, to be unique. This is a fact of 
creation, for no two persons are identical. Yet our unity is 
discovered in diversity, our special identity merging to make 
up the useful whole. 
 We have seen that we are sheep of a flock, branches of a 
vine, stones of a temple. We are also part of the prophetic 
community, and have a prophetic ministry. We are part of 
the priesthood of all believers who have priestly functions. 
We are sons of the Kingdom which gives us royal being, the 
ultimate of which is that we shall reign on the earth. We 
have our own particular place yet we interface with others. 
There is a compatibility in community which does not place 
us over and against each other. The unique gifts and actions 
of each person contribute to the richness of the total unity. 
Our fears, then, of losing identity in the midst of the 
community are unfounded. 

THE DISCOVERY OF IDENTITY 

Psalm 139 tells us that God formed us in the depths, in our 
mother’s womb, and He knew all our days when as yet there 
were none. That is, He understood how things would work 
out for us, and indeed had some hand in these matters. II 
Corinthians 3:18 tells us that we are being changed from 
one stage of glory to another, but these stages are only 
filling out what we essentially are, and not changing us 
from that. That we have some say and action in this is 
shown in II Corinthians 4:16, where the suffering we accept 
is preparing us for further glory. ‘If we suffer with him we 
shall also be glorified with him’. This is the way of fulfilling 
our identity. We will  
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ultimately be what God has planned for us. Revelation 2:17 
and 3:12 tell us that, as we overcome, (conquer), we shall 
fulfil ourselves and be ready to know our true identity, ‘I 
will give him a white stone with a new name written on the 
stone which no one knows except him who receives it’. 
 This final discovery of identity relates to our final 
identity with God Himself. In Revelation one is marked 
with the mark of the beast, or one refuses that 
identification. The 144,000 have the name of the Lamb, and 
of the Father, written on their foreheads. This is their true 
identification. The promise to the conqueror is, ‘ ... I will 
write on him the name of my God, and the name of the city 
of my God, the new Jerusalem which comes down from my 
God out of heaven, and my own new name’. This, then, is 
total identification with God and with the people of God. 
Beyond this there can be no further identification. One’s 
identity is complete. 
 
 Knowing one’s identity aids that person to see what he is, 
and be what he is, and to do what is consistent with his 
identity. It also causes him to refuse elements which are 
foreign to him. He can know what is foreign because his 
identity in community informs him of this. He glories in 
community for there he is, himself, richly fulfilled. 
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Chapter 12 

THE COMMUNITY— 

NOW AND IN THE ULTIMATE 

THE COMMUNITY NOW 

We are now in a position to sum up the matter of living in 
community. We have seen that humanity is of social nature, 
because its origins are in God who is ‘the social Trinity’. 
Deeper than that description, we find the fact that 
Fatherhood is at the base and root of all creation, and that 
Sonship is the truth which man must discover before he 
enters into the fulness of family. Family means community: 
community means family. 
 The fall of man, in rebellion against God, was intended to 
establish his independence from God, but such 
independence was impossible by nature of the case, for ‘The 
way of a man is not in himself. It is not in a man to direct 
his own footsteps’. Man’s so-called community is a shambles 
without the Father-God who is ‘above all, through all, and 
in all’ and from whom all familyhood derives, and all 
fatherhood eventuates. 
 So there was the community of the faithful, and the 
community of the lawless. Abel-Seth stands for the former 
and Cain-Nimrod for the latter. There are two families, that 
of God the Father, and that of Satan the counter-father. 
These two streams of humanity are  
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necessarily in conflict with each other. 
 Abraham was the man to whom the universal covenant 
was given. All the nations of the earth could be blessed in 
him. Those in Abraham are the sons of faith, the sons of 
God. From Abraham, Isaac and Jacob came the people of 
God, Israel. To them were given the gifts of the sonship, the 
glory, the covenants, the law, the worship, and the 
promises, and to them belonged the patriarchs, and from 
their race was to come Messiah. 
 As for the children of evil, they were separated from 
Christ, alienated from the commonwealth of Israel, 
strangers to the covenants of promise, having no hope and 
without God in the world. Yet for them too was there much 
in store, namely the new true community, if only they would 
believe on Messiah. 
 So, in Christ, the new community came to pass, having 
its genesis in the ‘Cross-Resurrection’ event, i.e. the gift of 
atonement. It was born on the day of Pentecost when the 
revelating Spirit came to earth for his great era of ministry, 
revealing Father and Son, and offering the great gift of love, 
as men exercised the more minor gifts of faith and 
repentance. The new community went through the crucible 
of the Cross. It was forgiven, purged, released from guilt, 
given new life, and became the powerful new creation of 
God. 
 This community was now to have its ministries. 
(i) It was to be the true community for humanity, thus fulfilling its 

strong emotional needs and desires, for it was made to be true of 
God. All in it were children of the Father, brethren of the Family. 

(ii) It was to be the place where the children of God would live and grow, 
moving towards ultimate maturity, the full glorification of their 
beings by God. 

(iii) It was the community for all ages. It had its roots in Israel and the 
patriarchs. It had its future in the ultimate, the eschatological 
sonship. It was the community of the now time into which those 
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  who were strangers from God could come. It was the community of 
the growing future, for God’s plan was being worked out in it, and by 
it. It was the community of the future, for its fulfilment lay in what 
God had prepared for it. In this sense it was integrated into all 
history. 

(iv) Because of this it was bound to be the prophetic community, 
exhorting, informing and predicting. Yet it was also the priestly 
community, telling out the wonderful works of the God who had 
called it out of darkness into his marvellous light. It also proved to be 
the community of the Kingdom of God, and as such witnessed to the 
rule and power of its Father-King. It was the proclaiming 
community, calling the world to repentance and faith, and promising 
the gift of eternal life. 

(v) It was the building community. Its members themselves composing 
the building. It was incomplete until the day of Jesus Christ. The 
mystery of what it was building would not be fully known until the 
end-time. 

(vi) It was the community which was living through history, through 
God’s apocalyptic, the divine judgements upon the sinful world and 
the powers of evil. As such the community was involved in the 
anguish of creation, and its desire for full liberation, a freedom which 
creation would only know when the community was glorified.  

Thus this community, which is now, works with its gifts and 
graces, its means of grace, its Lord’s leadership and the 
power and guidance of the Spirit of life. It is ‘in the Father’ 
and so knows the joy of true emotional being, and the living 
which matures it. 
 It is a community living under veils, for it is written, ‘ . . . 
we shall be called the children of God; and so we are. The 
reason why the world does not know us is that it did not 
know him’. It is a community upon which the ends of the 
ages have come. Living in the old age, its citizenship and 
participation is in the new age. It lives in this tension 
continually, but the tension only strengthens it, for the 
tension is truly creative and maturative. 
 It is the community which lives in faith, hope and love. 
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Its faith is in God, its hope is in His promises, and its love is 
God Himself in the midst of it, teaching brotherly love, and 
so securing true community. 

THE ULTIMATE COMMUNITY 

Isaiah 43:6-7 says that God has created his sons and 
daughters for His own glory. Paul, in Ephesians 1:1-14, 
repeats this thought. The ultimate community will be His 
children before Him, ‘holy and blameless’. In love He had 
predestined them to be His sons. The family will be there in 
totality. Thus His Fatherhood will be seen in its totality. 
The totality of family will be the miracle of creation. The 
picture in Revelation of the family gathered ‘out of every 
nation and people and kindred and tribe’ is a deeply moving 
one. 
 The family of the end-time has been matured by being the 
family which went through the dynamic apocalyptic of God. 
It, too, has endured the judgements, and has fought the 
armies of the Dragon and the Beast. It has scorned the 
delicacies and harlotries of Babylon. It has refused the 
power-complex of crazed evil. It has built only on the rock of 
Christ. 
 What, then, has it built? It has built the Holy City, the 
New Jerusalem, the dwelling place of God. This is the home 
for the Father, and the kings of the nations shall bring their 
glory into it. 
 It has built this City out of the fabric and sweat of love. 
Love builds, and this is how they have built. Hence it is a 
Holy City, and in it flows the river of life. On the banks of 
this river is the tree of life, whose leaves are for the healing 
of the nations. The ultimate community is this Holy City, 
this holy family, this pure people of God. It is the home of  
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the Father and the Son, the Creator-God and the Lamb. It is 
all purity. Also it is the Bride of the Lamb. The unity of the 
Bride and the Lamb is the truth that now, forever, 
humanity is wedded to the Godhead, God and man have 
become one, not by merging the personhoods, but by the 
union of love. 
 Man is now wholly distinct in his uniqueness because 
God has given him fulness. God delights in His new 
creation. Hence he makes the community the Royal 
Community. All in it are kings and priests unto their God, 
and indeed to the new heavens and the new earth. Under 
the Father and the Lamb, and constantly supplied by the 
Spirit, the living water, they fill out their destiny, which 
was planned before time, and effected in time by the Cross 
and Resurrection of the eternal Lamb. 
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THE ALTERNATIVE 

It may seem depressing to conclude such rich material on 
the true community by pointing out the contrast, but our 
title Christ’s People in Today’s World has as its grim 
alternative a world without Christ, which is virtually death, 
the City of Evil as against Life and the City of God. It is 
unfair to fall to warn those in danger. They may not like the 
message, but they need to hear it. 
 The concept of God’s community may seem cheerful and 
acceptable enough to the nonchalant who wish their fellow 
human beings the best, but such nonchalance is out of place 
in the affairs of humanity. There are enough strong 
warnings in Scripture about our sins ‘finding us out’, 
catching up with us. The saddest and most alarming words, 
concerning an eternity without God’s love and forgiveness, 
were uttered by Jesus himself. He talked about the outer 
darkness, the walling, the gnashing of teeth and the worm 
that never dies. Doubtless these are figures, but if the 
figures themselves are terrifying, how much more the 
realities of which they are symbols! 
 ‘The only city which man admires is Babylon. Truly, it 
appeared to be a great and marvellous city, yet in the end 
evil, turned on it, itself, betraying it to destruction. All evil 
is ‘other-destroying’ as well as ‘self-destructing’. There is no 
comfort in the beauty of this harlot city. There is no final 
fulfilment in its delicacies. It develops a hunger and 
appetite for the special things, but in the end fails to 
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supply them. Thus this city of man promises, but cannot 
stand by Its Promises. It offers, but cannot give. It is the 
home of the idols, but in the end idolatry is pathetically 
sterile. It cannot fulfil the passionate worship of man. It 
gives him only dust and ashes. 
 Man is called to rise up to the mandate God has given 
him to be fruitful, multiply and replenish the earth. He is 
called to subdue its special powers and to have lordship over 
it. In his separation from God, his Creator, man has become 
the slave of his world, the plaything of evil powers. He has 
filled his memory data bank with deceit and illusion. His 
heart has become deceitful above anything else in the 
creation. He carries with him the seeds of his own 
destruction. He seeks to defile and delude his Conscience, 
but in the end it will turn on him in judgement and let him 
off nothing that he has done. 
 In Revelation 21:1 8, there is a vivid Contrast of the good 
and the evil. What is evil has been purged from the universe 
as the heavens and earth are cleansed and made fresh. The 
true son of God is the person who has overcome all evil, by 
the grace of the Messiah. God who is the Alpha arid the 
Omega, the beginning and the end, now completes the end 
which He had planned from the beginning. He rewards his 
righteous ones and destroys the unrighteous: 
 

‘He who conquers shall have this heritage, arid I will be his God arid 
he shall be my son. But as for the cowardly, the faithless, the 
polluted, as for murderers, fornicators, sorcerers, idolaters, arid all 
liars, their lot  shall be in the lake that burns with fire arid sulphur, 
which is the second death.’  

What is so moving in the Scriptures is that God’s 
judgements are always proclaimed in the context of grace. A 
man may—if he  desires—got to his own death and 
judgement, but the offer of forgiveness, liberation,  
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cleansing arid new life is always given to him. Nothing but 
his own stubbornness will prevent him from receiving these. 
He is free to choose between life and death, blessing and 
cursing, the city of God and the city of man, the community 
of the redeemed and the community of the doomed. 
 In this sense man writes his own epilogue. In another 
sense it is God who writes it. That is why the prophet said, 
‘Turn us 0 Lord, and we shall be turned. That is why the 
desperate man cried, ‘Have mercy on me, 0 Lord, on me a 
sinner!’ 
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